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Not Egzgt, but Jehovah. Chap. 31.

Continuing largely the thought found in the previous chapter, a
woe 1is here pronounced upon those who, in disobedience of the command
of Deut. 17:16, trust in horses and chariots of Egypt, rather than in
Jehovah for help. In contrast % Egyptian help, Jehovah has infinite
wisdom, verses 1-3. He also has persistent power, like a lion growl-
Ing over his prey, verse 4, and tender love, IIke the bird hovering
over her young, verse 5. Having presented these three thoughts of Je-
hovah, the prophet issues a call to repentance, verse 6, followed by
the promise that idolatry will be renounced (30:22), and that the
Assyrian power will be broken (30:31-33)., A good theme text for the
chapter is Psalm 20:7 - "Some trust in chariots, and some in horses;
But we will make mention of the name of Jeshovah our God."

) 3l:1. '"Woe to them that go down to Egypt for help, and rely on
-horses, and trust In charIots because THey are many, and In horsemen
because They are very strong, but they Look not unkto thHe Holy One of
Israel, neither seek Jehovahi" iy '_-

Horses from Egypt were highly prized for m itary purposes. King
Solomon secured his great stable of horses fro Egypt. The prophets
continually condemned Israel for putting their/ trust in aid from a
foreign heathen power, Is. 36:6; Ezek. 17:15;(instead of lookr?or help
to the Holy One of Israel. 1Is. 9:13; Dan. 9:13.

2. "Yet he also 1s wise, and will bring evil, and will not call
back his words, but will arise agaInst The houss of The evil-doers,
and against the help of them that work Iniquity."

Jehovah has infinite, transcendant wisdom. He is the only wise
God (Rom., 16:27), and will carry out what he designs. I8, 30:13-14;
Mt. 24:35; Psalm 68:1-2. "The house of evil-doerg" probably has refer-
ence to Judah (1:4), and "them that work iniguity to Egypt.

3. "Now the Egyptians are men, and not God; and their horses flesh
and not sSpirit: and when Jehovah shall stretch out his hand, both he
That helpeth shall stumble, and he that T8 helped shall fall, and they
alT shall be consumed together." —

The contrast between human and divine help is continued, and the
threat is made that both Egypt and Judaf will be destroyed together,
Compare Ps. 9:20; Acts 12:22-23., "Jehovah, who is God and Spirit,
needs only to stretch out His hand, and helpers_ and helped, and so the
power helping and the object helped, collapse."l

4. "For thus saith Jehovah unto me, As the lion and the young
lion growlIng over RIS prey, 1T a multItudé of shepherds be called
forth against him, will not be dismayed at their voice, AP abase him-
- 8elf for the noise of them: so will Jehovah of hosts come down to

TIight upon mount Zion, and upon the hill thereof.”

"The point of this comparison is, that as the lion that was intent
on his purpose could not be frightened from it by numbers, so it would

l., Delitzsech.
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be with Jehovah, who was equally intent on his purpose - the defence

of the clty of Jerusalem. . The figure is one that denotes the highest
vigilance, firmness, steadiness, and a détermination on the part of
Jehovah that Jerusalem should not fall into the hands of the Assyrian."®
Is., 37:35=-36; Zech. 2:5. Whlle this 1s perhaps the most common in-
terpretation,there is another view of the verse as follows, "That
Jehovah (ﬁhréugh the Assyrians, as in 29:3-4) will hold Jerusalem
helpless in His power as the lion holds his prey: thfough the noisy
crowd of shepherds (the Egyptians, the ‘helpers! of verse 3) try to

scare Him away."d '

5."As birds hovering, so will Jehovah of hosts protect Jerusalem;
he will protect and deliver 1It, he WIIl pass over and preserve i1t.”

Not only has Jehovah persistent power in rélation to Jerusalem,
but also tender love and compassion, protecting, defending and deliver-
ing Jerusalem as the mother bird does her young. Compare the figures
in Deut. 32:11 (God's care and training of His children, as he stirs
up, soothes, shelters, succors, and supports them), Ps. 91l:4, and the
words of Jesus Mt. 23:37, "0 Jerusalem, Jerusalem, that killeth the
prophets, and stoneth them that are sent unto her! how often would I
have gathered thy children together, even as a hen gathereth her
chickens under her wings, and ye would notl"

The word*pass over is the same used in Ex. 12:13,23,27 with refer-
ence to the passing over by the death angel of the homes where the blood
of the lamb was seen,

6." Turn ye unto him from whom ye have deeply revolted, O children
of Israel.? —

The God of wisdbm,'power, grace calls His rebellious children to
repentance. Compare Is. 55:7; Jer. 31:18-20; Ezek. 18:31-32; Acts 3:19;
26:20, and Manasseh's sin and repentance, 2 Chron. 33:9-16.

7. "Bor in that'day they shall cast away every man his idols of
gilver, and nis Tdols of gold, which your own hands have made unto you
or a sin," —

——— SHD  Cm——

As pointed out by Delitzsch, the call to repentance of verse 6 .is
strengthened by two powerful motives drawn from the future, the first
one in verse seven "is that one day the abominableness of idolatry will
be seen and shunned." "Ephraim shall say, what have I to do any more
with idols." (Hosea 14:8a) The sin of idolatry is repeatedly empha-
Slzed 1n scripture. Compare I Klngs 12:28-30; I John 5:21.

"Trust in idols and reliance upon human helpers are here, as often
elsewhere, put together, as identical in prineciple, and closely connected
in the experience of ancient Israel."4

8. Barnes.
3. Cambridge Bible.
4, galypin, RUQyavolen -
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8. "And the Assytian shall fall by the sword, not of man; and the
sword, not of men, shall devour him; and he shall flee from the sword,
and his young men shall become subject to Laskwork.m

In this and the following verse 1s found the second motive to re-
pentance, which 1s, "Israel will not be saved by men, but by Jehovah
alone, so that He, from whom they have now so deeply fallen, shows
Himself to be the only true ground of confidence." Compare Is. 10:12;
14:25; 30:31-33; 37:36-38.

9. "And gﬁ% rock shall pass away by reason of terror, and his
princes shall be dismayed at the ensign, saith Jehuvah, whoSe fire is
In Zion, and his Turnace in Jerusalem."

The discomfiture of the Assyrian power is here pictured, his strength
- to pass away, and his princes to be dismayed.

"The true explanation of the last clause seems to be that which
supposes an allusion both to the sacred fire on the altar and the con-
suming fire of God's presence, whose altar flames in Zion and whose
wrath shall thence flame to destroy his enemles."S® See Lev. 6:13;
Zech 2:5; Mal, 4:1.

5. Alexander.
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Transformation, Desolation, Restoration. Chap. 32.

This chapter may refer to the reign of ﬁing Hezekiah as a fore-
shadowing of the Kingdom of the Messiah. It tells of the reign of the
righteous King. It threatens the ruin in Judajp in a warning addressed
to the women in Jerusalem ang promises the restoration to follow.
Under the reign of the Righteous King will Gome such blessings as g
righteous government, verses 1-2; spiritual understanding, 3-4; and
moral distinctions will not be confused, 5-84 :

The second part of the chapter 1s addressed to the women of Jeru-
salem who are at ease and careless. They are warned of the desolation
and ruin to come as a Jjudgment for sin, verses 9-14. Finally, follow-
ing the outpouring of the Holy Spirit will come restoration to prosper-
ity, peace, justice, righteousness, rest, verses 15-20. Verse 19 harks
back to the idea of judgment.

l. "Behold, a king shall reign in righteousness, and princes shall
rule in justice,'™ — ~ — T ———— —

The prophet here may have reference to-ﬁing Hezekiah (See II Kings
18:3-6) as a type of the Messiah. He had already prophesied concerning
the Messianic King in such passages as 9:6-7, and 11:4-5, Compare Ps.
72:1-4; Jer, 25:5-6,.

"In a word, he presents to us in this passage a lively picture of
the prosperous condition . of the Church; and as this cannot be attained
without Christ, this description undodubtedly refers to Christ, of
whom Hezekiah was a type, and whose Kingdom he foreshadowed."

2. "And a man shall be as a hidingflace from the wind, and a covert
from the Tempest, &5 sStreams of water In a dry place, as the shade of a
great rock In a weary land.” - T —

"All this, and much more, the man Christ Jesus 1is to all the will-
ing, faithful subjects of his Kingdom. When the greatest evils befall
us, not only the wind, but the tempest, when stormsof guilt and wrath
- beset us, and beat upon us, they drive us to Christ, and in him we are
not only safe, but satisfied that we are so; in him we find rivers of
water for them that hunger and thirst, after righteousness, all the re-
freshment and comfort that a needy soul can desire, and the shadow, not
of a tree, which sun or rain can bresk through, but of a rock, of a
great rock, which reaches a great way for the shelter of the traveller."2

3. "And the eyes of them that see shall not be dim, and the ears of
them that hear shall hearken."

In addition to the blessing of good government (verses 1-2) will be
that of spiritual vision and hearing. "$he hearing ear, and the seeing
eye, Jehovah hath made even both of them." (Prov. 20:12).

' lo CalVin. . -
2. Matthew Henry.
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4, "And the heart of the rash shall understand knowledge, and the
tongue of the stammerers shall be ready t0 speak plainly."

"Werse 3 says, the present doom of hardness will be abolished; the
spiritual defects, from which many nOg suffer who are not among the
worst, will be hehled, says verse 4,"

Compare the first part of this verse with Neh. 8:8-12; Mt. 11:25;°
Mt. 16:17; and Gal. 1:23; and the second part with Ex. 4:11; Lu. 21:14-~
15; Acts 2:4-12,and Acts 4:13.

5. "The fool shall be no more called noble, nor the churl said to
be bountiful.™ - -

Another blessing of the reign of the righteous King will be that
moral distinctions will not be confused. See Is. 5:20, and Mal, 3:18.,
See I Sam. 25:3-8 for typical illustration of a churl.

6. "For the fool will speak folly, and his heart will work iniquity,
to practiSe profaneness, and to utter error against Jehovah, to make
empty the soul of the hungry, and to cause the drink of the thirsty to
Tail," - - - —

'Fool' as 1n the foregoing verse, is used in the sense of wicked.
He "is one who thinks foolishly and acts vilely, the common man in op-
position to the noble."¥ Six characteristics of the fool are here
given, in which are found sin against God and sin against man, the break-
ing of both tables of the law; sins of heart, speech and behavior. See
Is. 59:13; Mt., 15:19; Acts 5:3-4; 8:21-22.

7. "And the instruments of the churl are evil: he deviseth wicked
devices to destroy the meek with lying words, even when the needy speak-
eth right."

The instruments, devices and words of the churl, or avaricilous
or fraudulent man, are evil. Such a man was Judas Iscariot, betraying
his Master for thirty pieces of silver (Mt. 26:14-16). Compare also
the base persons who witnessed against Naboth, (I Kings 21:10-14), and
the men who witnessed against Stephen (Acts 6:11-13). ,

They seek to destroy the meek, and disregard the pleading of a
just cause by the needy. )

8. "But the noble deviseth noble things; and in noble things shall
he continte." - -

In contrast to the churl of the foregolng verse, the noble person
purposes and persists or perseveres in noble or liberal things. Dorcas
had nobility of disposition (Acts 9:39), also the Macedonian Christians
were noble-minded (2 Coa. 8:2).

3. Delitzsch.
4, Ibid.
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He who is noble in disposition shall stand, "not upon conventional
titles or rank, or the respect of insincere hearts, but upon actual
deeds of generoysity and sacrifice."d

9. "Rise up, ye women that are at ease, and hear my volce; ye
careless daughters, give ear unto my speech.”

AIn chap. 3:16-26 the prophet had already denounced the wanton women
of Jerusalem. Here he addresses them in their ease and carelessness.

10. "For days beyond a year shall ye be troubled, ye careless women;
for the vintage shall fall, the ingathering shall not come."

Desolation in the form of the failure of the vintage and fruit har-
vest is here predicted.

The expression "For days beyond a year" is translated in R. V.
Margin, "After a year and days," Hebrew, "Days above a year." The
meaning may be that "in a little more than a year" their ease would be

followved by anxiety, or the expression may describe the duration of the
desolation, .

11. "Tremble, ye women that are at ease; be troubld, ye careless
ones; strip you, and nmake you bare, and gird sackcloth upon your loins,"

They are commanded to tremble and be troubled and to put on the

garments of mourning, the idea may be to suggest repentance and humil-
lation as a means of averting the threatened judgments.

12. "They shall smite upon the breasts for the pleasant fields,
for the. frultiul vIine,"

They shall give expression to their grief because of the desolation
in the land, in contrast to its former ﬂuitfu%lness.

13. "Upon the land of my people shall come up thorns and briers;
yea, upon all the houses gg_joy in the joyous city.™

‘Thorns and briers!.is an expression frequently used by Isaiah to

describe the results of judgment upon the land. See 5:6; 7:23%25,

Not only the land, but also the houses of joy will not escape the pun-
ishment.

14, "For the palace shall be forsaken; the populous city shall be
deserted; The RII1l and the watch-tower Shall 5o Tor dens Tor ever, a Joy
Of wild asses, & pasture of Ilocks;" - -

———

The fhreatened judgment will mean the desolatlion of the city of
Jerusalem.- the palace, the hill (the original word being applied to

the southern end of Mt. Moriah)} and the watch-tower. Compare this
with the prophecy of the fall of Babylon in 13:19-22.

5. Expositor's Bible.
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15. "Until the Spirit. be poured upon us from on high, and the
wilderness become & Trultiul fleld, and the fruitful Tleld be esteemed

as a forest.n"

The pendulum here swings from judgment to restoration. This
verse tells of the end of the desolation, which is caused by the effu-
sion of the Spirit of God from on hfgh, and the effect, which is a
total transformation.

The Spirit poured out from on high changes the character and con-
dition of people, their hearts and their homes. Compare Joel 2:28-29;
Luke 24:49; John 7:39; Acts 2:33; Titus 3:5-6. The power of the Holy
Spirit from on nigh is what is needed primarily today in individual
Christians and in the church. Pentecostal blessings may be received
by us, such as were received in the days of old. Are we willing to pay
the price in penitence (Acts 2:38, prayer (Luke 11:13) and obedience
to God's commandments (Acts 5:32)¢%

16. "Then justice shall dwell in the wilderness; and righteousness
shall abide In The fruitiul fTeld."

"The whold land, the untilled pastures as well as the cultivated
corn and fruit land, will then be a dwelling-place of justice and right-
eousness. Justice and righteousness in Isaiah are the sign of the per-
iod of perfection."6

“The law of Christ introduces a Judgment or rule by which we must
be governed, and the gospel of Christ a righteousness by which we must
be saved; and whergever the Spirit i1s poured out, both these dwell and
remain as an everlasting righteousness,"?

17. "And the work of righteousness shell be peace; and the effect
of righteousness, quletneéss and confidence for ever."

Added to the blessings of justice and righteousness will be peace,
quietness and confidence, effects of righteousness. Is. 26:3; Ps. 72:
2-3; Phil. 4:6-9; James 3:17-18; Is. 11:6-9.

18. "And my people shall abide in a peaceable habita%ion, and in
safe dwellings, and In qulet restingplaces."

In contrast to the false ease denounced in verses 9, 11, there is
here a glorious promise of true, abiding peace and security to God's
people, foreshadowing the words of Jesus to His disciples. "Let not
your heart be troubled; believe in God, believe also in me. In my Fath-
er's house are many mansions (or abiding-places) - - for I go to pre-
pare a place for you." (John 14:1-2).

19. "But it shall hail in the downfall of the forest; and the city
shall be utterly Taid low." — -

Thls verse has been variously interpreted. The view of Delitzsch
1s that before the blessings pictured in the foregoing verses are real-<

6. Delitzsch.
7. Matthew Henry.
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ized two things must take place. 1) "It must hail, while at the same
time the forest falls to the ground, smitten down by the hail. From
10:34 we know the forest to be an emblem of the Assyria, and the hail
from 30:30 f. to be one of the nature-powers destroying Assyria. 2)

The city must first sink in abasement, i.e., be deeply humbled." One
view is that "the city" is Jerusalem, another that it is Ninevah, the
capital of Assyria, '

"However natural and probably certain applications of the passage
may appear, the only sense which can with certainty be put upon it, is
- that some existing power must be humbled, elther as a means or as a con-
sequence of the moral revolution whiéh has been predicted."8

20. "Blessed are ye that sow beside all waters, that send forth the
feet of the oX and the ass.”

The restoration following the outpouring of the Spirit would be
characterized not only by justice and righteousness, peace, quletness
and confidence, but also by prosperity. (Compare Is. 30:23-25) Over
against the trouble, thorns and briers of Judgment and desolation (vs.
10-14), there shall be in the restoration happiness to those who dili-
gently engage in the undisturbed cultivation of the land. Compare
IS. 55:10-11; Mto 15:5; I COI‘. 3:6.

8. Alexander.
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The Arm and Salvation g£ Jehovah. Chap. 33.

This chapter sets forth the effect of the arm and salvation of
Jehovah upon the Assyrian destroyers (verses 1-12), and upon the dwellers
in Jerusalem (verses 13-24). This mighty work of Jehovah brings des-
truction to the destroyer (1-12), terror to the sinners in Zion (13-14),
security to the Righteous (15-16) and glory to Zion (17-24). The chap-
ter evidently has reference to Sennacherib's invasion and the deliver-
ance of Jerusalem by the interposition of Jehovah. In this prophecy
there is clearly seen Jehovah exalted in might and majesty.

1. "Woe to thee that destroyest, and thou wast not destroyed; and
dealest treacherously, and they dealt not treacherously with theel
Whén thou hastceased to destroy, thou shalt be destroyed; and when thou
hast méde an end of deallng treacherously, they shall deal treacher-

n—

ously with thee, -

This is the last of a series of woes found in chapters 28-33., Dr,
G. L. Robinson lists them as follows:
(1) Woe to the drunken, scoffing politicians (ch. 28).
(2) " " formalists in religion (29:1-14).

(3) " " those who hide their plans from God (29:15-24).

(4) " " the pro-Egyptian party (ch. 30).

(5) i " those who trust in horses and chariots (ch. 31-32).
(6) n " the Assyrian destroyer (ch. 33).

Violence and treachery were two outstanding sins of the enemy.
This 1s evlidently the last prophecy of Isaiah against Sennacherib. It
was soon to be historically fulfilled. Compare such previous prophecies
as Is. 10:12; 14:25; 31:8, and the historical record . ch. 3%:36-38.

2. "g dehovah, be gracious unto us; we have waited for thee: be thou
our arm evVery morning, our salvation also In the time of trouble."

A prayer for mercy (30:18-19); a prayer of faith (25:9; Lam. 3:26);
a timely. prayer, (Bs. 62:8; 46:1; 50:15).

"The arm 1s a symbol of strength. It is used in the Scriptures
as emblematic of the divine protection, or of the interposition of God
in time of calamity and danger.'l

3. "At the noise of the tumult the peovles are fled; at the lifting
-up of thySel¥ the nations are scattered..

Following prophecy and prayer, the prophet sees the answer in the
inerposition of Jehovah, causing dismay and defsat-to the forces of the
enemy. "The natiohs raged, the kingdoms were moved; He uttered his
voice, the earth melted.'(Ps. 46:6). See also Ps. 68:1.

4. "And your spoil shall be gathered as the caterpillar gathereth:
as locusts. leap shall men leap upon it.™

. Teking up hls address to the enemy, he tells them thelr spoil would
be gathered by the victors just as.eagerly and greedily and thoroughly
as the caterpillars devour, and the locusts leap upon their spdil. (See
Joel 2:9). '

l. Barnes.
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5. "Jehovah is exalted; for he dwelleth on hlgh. he hath filled
Zion with justice and rlighfeousness.™

Prophecy and prayer in the foregoing verses are here followed by
pralse to the exalted Jehovah. The thought of Jehovah exalted is re-
peatedly found in Isalah, and in thls chapter especially. At the time
of his vision and commission (ch. 6) he saw the Lord high and lifted
up. Compare also 12:4; 57:15; 33:10; Ps. 46:10; 97:9; Dan. 4:37;

Eph. 1:20-21., Immediately connected with His exaltation is His filling
Zion with justice and righteousness (Is. 32:1; 15-18). When the Spirit
is poured out upon us from on high justice and righteousness fill Zion.

6. "And there shall be stability in thy times, abundance of sal-
vation, wisdom, and knowledge: the fear of Jehovah is thy treasure.’

These words are -probably addressed, not to Hezeklah, as some think,
or to the Messiuah, but to the people of Judah., Further blessings coming
from the exalted Jehovah are here epynumerated. "Stability will char-
acterize the condition of the times (Ps. 31:15), a continuously uni-
form, and therefore trusf_wyorthy state (Compare 39:8)"2 Also they will
have abundance of salvation (45:17), wisdom (Ecc. 9:14-18), ‘knowledge-
(Ise 11:9).- The féar of Jehovah (Is. 11:3), the foundation of true
religion, shall be their treasure. (Ps. 112:1-3; Mt. 6:33; I Tim. 6:6).

7. "Behold, their valiant ones cry without; the ambassadors of peace
weep bitterly." —

Here the prophet begins again the cycle of thought as in verse 1.
The reference 1is evidently to the fact that Hezekiah sent an embassy
to Sennacherib at Lachish to sue for peace, presenting silver and gold
according to his conditions. 2 Kings 18:14-18., However, even this
did not stop his march upon Jerusalem. Hence the failure of this em-
bassy and the attending terror are causes for lamentation in Judah.

8. "The highways lie waste, the wayfaring man ceaseth: the enemy
hath broken the covenant, he hath despised the clties, he regardeth not
man,

The desolation in Judah because of the Assyrhn invasion, and the
wicked character of the invader are described in this verse. Roads were
in ruin, travel stopped. The enemy had disregarded treaties, cities,
and individuals.

9. "The land mourneth and languisheth; Lebanon ig confounded and
withereth away; Sharon 1s llke a desert; and Bashan and Carmel shake off
thelr Ieaves., — -

"The desolation is universal. That part of the country, which be-
longed to the ten tribes, was already laid waste; Lebanon famed for
cedars, Sharon for roses, Bashan for cattle, Carmel for corn, all very
fruitful, are now become like wildernesses."d

2. Delitzsch.
3. Matthew Henry.
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10. "Now will I arise, saith Jehovah; now will I 1ift up myself;

s c———— ot oam—

In the midst of distress upon earth comes a determination in heaven.
Note the speaker is Jehovah, not man. The words expressing His deter-
mination make a climax - arise, 1ift up, be exalted. Compare 59:16-17;
Zeph. 3:8; Is. 30:18; Ex, 14:18; Ex., 15:9-12.

The time of His interposition is here emphasized by the word '"now",
used three times for special emphasis. The time of deepest distress,
is w%en we may expect God's help., "Man's extremity 1s God's opportun-
ity. ’

Note in this connection the prayer of verse 2, and compare Ps. 50:
15.

11. "Ye shall conceive chaff, ye shall bring forth stubble: your
breath is @ f¥e that shall devour you."

In contrast to the almighty power of Jehovah are the vain efforts
of the enemy. Chaff and stubble are worth little, and easily consumed,
"Their plan to destroy Jerusalem comes to naught; thelr Eanting with
rage agalnst Jerusalem is the fire which consumes them." Their own
Ssin shall be the means of their own distruction. Is. 1:31l.

12. "And the peoples shall be as the burnings of lime, as thorns
cut down, That are burned In"the fire.™ :

These figures suggest the completeness and rapidity of the destruc-
tion of Jehovah's enemies. Compare the expression "burnings of lime"
with Amos 2:1&, and the last expression of the verse with Is. 9:18, and
2 Sam. 25:6"'70 *

13. "Hear, ye that are far off, what I have done; and, ye that are
near, acknowledge my might.™ -

This is a call directed to all peoples to hear of the mighty works
of God, such as were foretold in the foregoing verses, and to acknowledge
his ommipotence. Rahab heard of His might (Josh. 2:9-11). Nebuchad-
nezzar and Darius acknowledged it (Dan. 3:27-30; 6:25-27). At Pente-
cost the Yerusalem Jews from every nation heard in their own tongues
the mighty works of God. (Acts 2:5-11). "Praise him for his mighty
acts." (Ps. 150:2a). ‘ :

14. "The sinners in Zion are afraid; trembling hath seized the
godless ones: WHO among Us can dwell with the devouring Tire? who
among us can dwell with everlastIng burningsi?

There were sinners in Zion then as today - scoffers (28:14), hypo-
crites (29:13), rebellious (30:9). God's destruction of the Assyrian
hosts, that awful judgment in one night, was probably what so terror-
lzed the sinners in Zion. If such terrible judgments came upon the
Assyrlans who knew not God, how could the sinners in Zion, who had
sinned against the 1ifht, and were therefore under greater condemnation, .
dwell with the everlasting wrath of God? Compare Is. 30:27, 30; Heb. 12:2¢

4, Delitzsch.
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"Jehovah, as regards His wrath, is a consuming fire, Deut. 4:24!
9:3; and the filery force of this wrath is everlasting burnings, in_as-
much as it consists of flames never to be quenched. And this God has
His fire and furnace in Jerusalem, 31:9, and has just shown what His
fire can do vhen it breaks out."d

15, "He that walketh righteously, and speaketh uprightly; he that
hands T

despiseth The galn oI oppressions, that shaketh his rom Fﬁkgg a
bribe, That stoppeth his éars from hearing ol blood, and shutte s
eyes from looking upon evil:" “" WAZZD)

Here 1is a description of the character of a’righteous man, Six
things are told of him, (1) His conduct is good, like Zacharias and
Elizabeth (Luke 1:6). (2) His words are good.{ (3) He is not a lover
of money (Lu. 3:12-14), (4) He detests taking a bribe (I Sam. 12:3).
(B) He guards his ears from evil (I Sam. 26:8-11). (6) He guards his
eyes from evil (Ps. 119:37). Compare this descripticn with: Ps. 1:1-3;
15:1-2; 24:4-5,

16. "He shall dwell on high; his place of defence shall be the
munitions of Focks; hIs bread shall be given him; Bis waters shall be
sure.

The righteous man shall have both safety and sustenance. Compare
Is. 32:18; Ps. 15:1; 90:1; 91:1-10, 14; Ps. 37:3; Mt. 6:33.

17. "Thine eyes shall see the king in his beauty: they:shall be-
hold a land that reacheth afar.” — -

R Mo e ; .
i RS v
Further blessings of the righteous are mentioned " in this and ths ™
following verses of this chapter, as the future glory of Zion is des-
cribed. Oe of these blessings to be received -is a vison of the Ring

and the land. Hezekiah, having put oéijth “sack cloth (Is. 37:1) would

be exalted (2 Chron. 32:23), and the feige having been lifted the land
of God's people could be seen. Here the prophet seems to have in mind
Hezeklah as a figure or type of the Messiah, whom believers shall be-
hold in his beauty. Isaiah had already had a vision of this King of
glory (6:5). Compare Mt., 17:2; John 1:14; 17:24; I John 3:2. The be-
liever also shall see by faith the promised land of the heavenly Canaan.
2 Cor, 4:18; Hebrews 11:13-15, :

18. "Thy heart shall muse on the terror: Where is he that counted,
vhere is he thal weighed the tribute? where ishe that counted The towers?"

Another blessing 1s the recollection of delivery from dangers of
siege and oppression. "Sweet is the recollection of dangers that are
passed."®6 2 Cor. 1:8-10; 2 Tim. 3:11. "He that counted, he that weighed,
etc., probably refer to the Assyrian officials who exacted tribute and
prosecuted the silege.

19. "Thou shalt not see the fierce people, a people of a deep sSpeech
that thou canst not comprehend, of a strange tongue that Thou canst not
understand. " - T

5. Ibid.
6. Rosenmuller.
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There shall be the disappearance of the fierce peonle with a
strange tongue, (evidently a reference to the Assyrians). See 2 Kings
19:32. Compare a similar promise of the/disappearance of Israel's ene-
my in Exodus 14:13.

20. "Look upon Zion, the city of our solemnities: thine eyes shall
See Jerusalem a cgulet habitation, a tent that shall not be removed, the
'stakes whereof shall never be plucked up, nelther shall any of the cords
thereof be broken." _M - ——

There 1s here promised the peace and permanence of Zion, the city
of the "festal assembly" or "set feasts". Compare Is. 32:18; Ps. 125:
1-2. Jerusalem is compared to a tent that is permanent. Compare 54:2
for same figure, and Mt. 16:18 for another figure for permanence of the
church.

21. "But there Jehovah will be with us in majesty, a place of
broad rivers and streams, wherein shall go no galley with oars, neither
shall gallant ship pass thereby." T

The glory of Zion will be the presence of Jehovah, bringing pros-
perity and protection. Compare Ps. 46:4-5,

"Jehovah's presence is to Jerusalem what the broadest rivers and
canals are to other cities; and into these rivers and canals, which
Jerusdlem has in Jehovah, no oared ship ventures, no majestic warships
can cross it: eyen such a colossus would founder in these dangerous,
mighty waters.,”

22. "For Jehovah is our judge, Johovah is our lawgiver, Jehovah
1is our King, he will save us.” _"

Our salvation 1s of Jehovah, our judge (2 Cor. 5:10), our lawgiver
(James 4:12), our King (Jer. 23:5-63 Rev. 19:16). Compare the last
clause with Is, 12:2; 25:9; Zeph. 3:15-17; Mt. 1:21; Lu. 2:11; Acts
5:31; Tit., 3:4-6; Hebrews 5:9., Jehovah "as judge watches over Israel's
right and honour, as lawgiver bears the staff of command in Israel,
and as King 1s enthroned and rules in Israel's midst, so that in Him
it is provided beforehand with sure help against every future danger."8

23. "Thy tacklings are loosed; they could not strengthen the foot
of their mast, They could not spread the sall: Then was the prey of &

great spoil diwIded; the lame took the prey."

In figurative language this verse seems to describe the enemy, the
Assyrian power, as discomfited and plundered.

Some interpreters consider the address at the beginning of the
verse, not to the enemy as a ship, but to Jerusalem as a shattered ship,
referring to its present condition in contrast to its future glory.

Following the promised victory over the enemy their camp will be
plundered by the Jews, even the lame taking their share of the prey.
Compare 2 Kings 7:8. '

%+ Delitzsch.
8. Ibid.
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24. "And the inhabitant shall not say, I am sick: the people that
dwell thereln shall be forgiven thelr iniquify."

At the conclusion of this chapter is this glorious promise of
health and forgiveness, no more sickness and sin. It is Jehovah "who
forgiveth all their iniquities, who healeth all thy desires.”" (Ps. 103:
3). See BEx. 15:26; 2 Chron. 30:20; Jer. 33:6-8; NMark 2:5-9; James
5:14; Rev. 21:4; 22:2; Is, 44:22; Jer. 50:20; Micah 7:18-19; I John
1:7"‘9.

"A people humbled by affliction, penitent, and therefore forgiven,
they inhabit Jerusalem. Israel's strength and all its salvation rest
on forgiveness of sins." ’

The Arm and Salvation of Jehovah brings

1. Woe to the Assyrian Destroyer.
2+ Terror to sinners in Zion.
3. Gloriocus blessings to the Righteous -~ verses 16-24,
(1) Safety and ﬁ3¥ntenance, vs. 1l6. '
(2) Vision of the King and the land, vs. 17.
(3) Recollection of delivery from danger of dege and oppres-
sion, vs. 18.
) Disappearance of fierce people with strange tongue, vs. 19.
) Peace and permanence of Zion, vs. 20.
) Presence of Jehovah, bringing prosperity and protection,
vs, 21,
g Salvation of Jehovah, the Judge, Lawgiver, King, vs. 22.
)

The enemy discomfited and plundered, vs. 23,
Health and forgiveness, vs. 24.

oo T am oo
© O3 (209 0

9. Ibid.
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4 Summary Prophecy of Desolation and Restoration. Chaps. 34-35.

This prophecy forms a fitting finale to chapters 28-33, as chapters
24-27 are to chapters 13-23, (Del.) It foretells universal Judgment
upon the nations (34:1-4), and particular judgment upon Edom (ancient
- enemy of Israel) in verses 5-15. "The destructicn of the enemies of
Zion and the desolation of their lands are represented by the_ figures
of a great sacrifice or slaughter, the falling of the heavenly bodies,
the conversion of the soil into brimstone, and the waters into pitch,
and the inhabitation of animals peculiar to the desert."l The divine
source, and certain fulfillment of this prophecy are emphasized in
Verses 15-17.

Chapter 35 gives a glorious picture of Restoration. Campbell Mor-
gan says' that in chapters 35, 40, 53, 55, "we have gathered the supreme
values of thls book of Isaiah. Chap 35 leads straight to chapter 40,
while 40 finds its ultimate in 53, and 53 its result in 55." The thought
of the chapter may be centered around three leading ideas:

l. A Change in the Wilderness, (verses 1-2).

2. A Call to the Weak, (verses 3-4).

3. The Culmination of the Way, (verses 5-10).
AS to the application of the chapter Alexander says: "Without any
change of 1its essential meaning, it may be applied to the restoration
of the Jews from Babylon, to the vocation of the Gentlles, to the
whole Christlan dispensation, to the course of the individual believer,
and to the blessedness of heaven."

The two chapters develop the idea that the Church'comes through
desolation to restoration. See chap. 35:3-4 for a theme text. _ﬂgg

let the earth hear, and the fulness thereof; the world,
that come forth Trom.zia"

/
34:1. "Come near, ye nations, to hear; and hearken, zg oples:
an /%gings

This summons 1is addressed to the nations and peoples to hear this
prophecy. L1t 1s of universal concern. The last part of the verse
"may either be explained as an appeal to inanimate nature, like the
one at the beginning of the book, or as an appeal to men, poetically
represented as the fruit of the earth, which is the sense given in
the uncient versions." .

2. "For Jehovah hath indignation against all the nations, and
wrath agalnst all thelr host: he hath u%ferIy destroyed them, he hath
delivered them to The slaughteT."

The universality and completeness of the judgment of Jehovah are
emphasized. All nations must drink of the cup of His wrath (Jer. 25:
15-29). Compare Zeph. 3:8; Rom. 1:18; Rev. 6:12-17; 14:15-20.

3. "Their slain also shall be cast out, and the stench of their
dead bodies ahall come up; and the mountalns shall be melted with their
blood.™ — -

1. Alexander. N
2. Ibid.
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This is a terrible picture of the slain, the stench,and streams
of blood, resulting from the extenslve slaughter. A Compare Rev. 14:20,

4. "And all the host of heaven shall be dissolved, and the heavens
shall be rolled together as a scroll; and all thelr host shall fade
away, as the leaf fadeth from off the Vine, and as a fading leaf from
tThe fig-tree.”

Representative views of this passage may be stated briefly as
follows:

"The context clearly shows that the terms used are poetical, and
that here, as in chapter 13:10, the idea which they are all intended
to convey is that of revoluticn, sudden, total, and appalling change."3

"The heaven, therefore the present structure of the world, dissolves
into atoms, and is shut up as a book when read; and the stars fall down,
as a faded leaf falls from the vine when stirred by a gentle breeze,
as that which fades, that is, the faded leaf shaken off by the fig-tree.
It %g a vision of the last days, which 1s confirmed by the wLord, Mt. 24:
29.‘

Compare on this subject, 2 Peter 3:7-12, noting especially the
practical application.

5. "For my sword hath drunk its fill in heaven: behold, it shall
come down upon Edom, and upon the people EE—QI curse, to Judggenf."

"Sword" is frequently used as an expression for an lnstrument of
vengemce. Gen 3:24; Deut. 32:41-42. The source and the object of
vengeance are here set forth - Jehovah's wrath 1s determined in hea-
ven and executed on earth upon the enemies of His church.

Edom or Idumea was the land "originally extending from the Dead
Sea to the Red Sea; afterwards they obtained possession of the country
East of Moab, of which Bozrah was capital. Petra or Selah, called
Joktheel (2Kings 14:7), was capital of South Edom. David sub jugated
Edom (2 Sam, 8:13-14). Under Jehoram they regained independence (2
Chron. 21:8). TUnder Amaziah they were again subdued, and Selah taken
(2 Kings 14:7). When Judah was captive in Babylon, Edom, in every
way exulted over her fallen mistress, and killed many of those Jews
whom the Chaldeans had left and hence was held guilty of fratricide by
God (Esau, their ancestor, having been brother to Jacob): this was
the cause of the denunciation of the prophets against Edom. (Ch. 63;
Jer., 49:7; rzek 25:12-14; 35:3-15; Joel 3:19; Amos 1:11-12; Obadiah 8,
10, 12-18; ial. 1:3-4),"8 |

The Herods of New Testament times were Idumeans. The jadgment
here pronou:ced upon Edom is such as will come unon all the enemies
of the Church. See I Cor. 16:22.

6. "The sword of Jehovah is filled with blood, it is made fat
with fatness, with the blood of lambs and goats, with the fat of the

kidneys of rams; for Jehovah Hath a sacrifice in Bozrah, and a great
BLaughter in the Tand of Edom." - -

3. Ibid.
4, Delitzsch.
5. J., F. and Brown.
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God's indignation against Edom, and against its chief c¢city, Boz-
rah, is presented under the figure of a great sacrifice or slaughter.
Delltzsch points out that as in chapter 63 Jehovah is represented as
the wlnepress treader, and the people as the grapes, so here He is
represented as a sacrificer, and the nations as sacrificiasl animals.

7."And the wildoxen shall come down with them, and the bullocks
with the bulls: and thelr land sShall De drunken with blood, and thelr
dust made fat with fatness.” -

The various animals mentioned for the slaughter are suggestive of
the fact that all classes of people are included in the Judgment of
God upon sinners. Compare verses 6 and 7 with the picture of birds of
prey invited to a feast in Rev, 19:17-18.

8. "For Jehovah hath a day of vengeance, a year of recompense for
the cause of Ziom.™ - — - —

Jehovah has an appointed time for the destruction of His enemies,
which are the enemies of his Church, the destruction of the foe and
the deliverance of the friend. In the midst of the gore of Edom Jeho-
vah has hls eye upon the glory of Zion. Compare Is. 35:4; 61:2; Rev.
19 H 1-20

9. "And the streams of Edom shall be turned into pitch, and the
dust thereof Into brimstone, and The land thereof shall become burning
pltch.” .

, The prophecy of judgment is further presented under the figure of
fire. The streams turned into pitch become burning pitch, and the soil
becomes brimstone, a picture similar to that of the overthrow of Sodom °
and Gomorrah. See Gen. 19:28, and Jude 7.

10. "It shall not be quenched night nor day; the smoke thereof
shall go up for ever; from generation to generation 1t shall llie waste;
none shall pass through It for ever and ever."

This inextinguishable fire, and smoke ascending eternally vividly
set forth the eternal punishment of the wicked, a truth repeatedly
taught in the Bible. Jesus himself said, "And these shall go away
into eternal punishment: but the righteous into eternal 1life." (Mt. 25:
46) , the duration of future punishment and future life being described
by the same word - eternal. C(Compare Rev. 14:10-11," The thought of
everlasting fire 1s further strengthened by the thought of eternal
desolation. 1t 1s interesting to note the form of the curse in the
last clause - no passing through the country forever, and to recall
in this connection the historical fact that the Israelites were refused
passage through Edom by the Edomites.

11. "But the pelican and the porcupine shall possess it; and the
owl and the raven shall dwell therelIn: and he will stretch over it the
IIne of confusion, ad the plumme¥ of emptiness.™

The ldea here 1s that of desolation, a place not inhabited by
man, but by wild and solitary animals. Compare Mal. 1:3-4.
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"The plummet is here mentioned as a parallel to line, both to-
gether expressing the idea of exact and careful measurement. ‘he
sense of the whole metaphor may then be either that God has laid this
work out for himself and will perform it, or that in destroying Edom
he will act with equity and justice, or that even in destroying he
will proceed deliberately, and by rule."® ‘"gonfusion" and "emptiness"
are the same words as used to describe the primeval chaos in Gen. 1:2.

.12, "They shall call the nobles thereof to the kingdom, but none

sShall be there; and all I1ts princes shall be nothing.”

Added to the desolation is the fact that there shall be no leader-
ship for the government. Either none a¥e available or Bone afd willing
to try to govern in the midst of such waste and desolation.

13. "And thorns shall come up in its palaces, nettles and thistles
in the fortresses thereol; and it shall be a habitation of jackals, &
court for ostriches.” - - T

Along with the fact that there will be no nobles and princes is
the accompanying desolation of the palaces and fortresses which become
a wilderness and habitation of wild animals. Compare Isaiah 32:13-M4.

14, "And the wild beasts of the desdrt shall meet with the wolves,
and the wild goat shall cry to his Iellow; yea, the night-monster shall
settle there, and shall find her a place of rest.™

This gathering-place of the wild animals shall resound with the
howling, the crying, and screeching of the various kinds of beasts and
doleful creatures. Compare Is. 13:21.

15. "There shall the dart-snake make her nest, and lay, and hatch,
and gather under her shade; yea, there shall the Kkites be gathered, every
one with her mate.

This solitary, dismal place is the breeding-place of reptiles and
birds of prey.

"What a dismal change sin makes; it turns a fruitful land into
barrenness, a frequented city into a wilderness. "7

16. "Seek ye out of the book of Jehovah, and read: no one of these
shall be missIng, none shall want her mate; for my mouth, it haeth.com-
manded, and his Spirit, It hath gethered them." .

The divine source, and certain fulfilment of this prophecy are
emphasized. "When this destruction comes, compare the event with the
prediction, and you will find 1t to answer exactly." "And we have
the word of prophecy made more sure; whereunto ye do well that ye take
heed . . . i'or no prophecy ever came by the will of man; but men spake
from God, being moved by the Holy .Spirit." (2 Pet. 1:19-21). "As the
creative word comes from Jehovah's mouth, so the prophetic word which
resenbles it also .comes from His mouth; and the breath of Jehovah's
mouth, that is, Hlis Spirit, is the power by wh&ch He, the Almighty One,
carries out the second as the first creation,"

. Alexander.
Matthew Henry.

Ibid : ' o

D-u(’.\lﬂ



~16%- 195

17. "And he hath cast the lot for them, and his hand hath divided
it unto them by line: they shall possess it for er; from generation
o generation ghall they dwell therein.

Jehovah, who has set the bounds of the habitations of all nations
(Acts 17:26) has appointed as by divine lot and divine measuring-line
Edom to be the dwelling-place of wild beasts and doleful creatures. Eloree,
Bekem, a desolation 1s emblematical of God's judgment upon the enemies
of His church., Before closing this prediction of the indignation of
Jehovah against the nations, especially Edom, the prophet again em-
phasizes, by the use of the word 'forever', and the expression 'from gen-
eration to generation} the eternity of His judgment. (See vs. 10 and
note, and 65:24).

(See introduction to Chap. 386 in connection with the intro-
duction to Chap. 34.)

35:1. "The wilderness and the dry land shall be glad; and the
desert shall rejoice, and blossSom as the rose,."

The expression, "the wilderness and the dry land" evidently, refers
to moral snd spiritual desolation, and is a picture of the condition
of the world because of sin and the consequences of sin. This prophecy
tells us that there will be a change in this wilderness. Instead of
gloom there will be gladness, instead of barrenness there will be blos-
soming and beauty.

"After the Lord shall have punished the wickedness and crimes of
men, and taken vengeance on Jews and Gentiles, the wilderness shall
then be changed into a haBitable country, and the fac& of the whole
earth shall be renewed."l Compare Is. 32:15-16; 40:3.

2. "It shall blossom abundantly, and rejoice even with joy and
singing; The glory of Lebanon shall be given unto 1t, the excellency
of Carmel and Sharon: they shall see the glory of Jehovah, the excel-
Téncy offour God." —

The beauty and joy mentioned in the foregoimg verse are emphasized
here, and there 1s added the' ldea of :fertility.- Phen:as a4 grand climax -
to the verse, the cause of the glorious change in the wilderness is
expressed, namely the revelation of the glory of Jehovah, the excel-
lency of our God. "The fulness of the whole earth is his glory." (Is.
'6:3b) See also 1s. 40:5; 60:1-3; Hab. 2:14; John 12:41; 17:24.

"God will manifest himself more than ever in his grace and love
to mankind, (for that is his glory and excellency) and he shall give
them ey2s to see it, and hearts to be duly affected with it. This
is that whHch will make the desert blgossom. The more we See by faith
of the glory of the Lord and the excellency of our God, the more Jjoy-
ful and the more fruitful shall we be."ll = .

10. John calvin,
11l. Matthew Henry.
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3. -"Strengthen ye the weak hands, and confirm the feeble knees. "

Compare this call to the weak with Is. 40:1-2,and the words of
Jesus to Peter in Luke 22:32, and the use of this’ verse in Heb. 12:12.
The verse may bthplied elther to self-encouragement or to the com-,
fort of others. . -

4, "Say to them that are of a fearful heart, Be strong, fear not:
behold, your God will come with Vengeance, With the recompense of God;
he wiIll come, and save you.™

One of the great verses of the bBible on strengthening our weak -
brethren. It tells us to whom this ministry of consolation is to be
drected, namely, "to them that are of a fearful heart," to the hasty,
impatient hearts who, are unwilling to wait for the fulfilment of God!'s
promlses, who are despondent and fearful. The message to the weak is
(1) a call to courage - positively, be stron s» (Joshua 1:6-7; Hag. 2:4;
Eph. 6:10; I Tim 2:1), negatively, fear not, (Is 41:10; 43:1-6; Mark 4:
40; Rev. 2:10). The message also contains a glorious promise of the
coming of the Lord, and the purpose of His coming, deliverance from
enemies - salvation. 1Is. 40:9, 10, 11; Mt. 1:21; Rev. 17:14.

5. "Then the eyes of the blind shall be opened, and the ears of the
deaf shall be uistopped." , -

The coming of the Savior will mean the healing of afflicted people
- Sight and hearing come from Him, (See Prov. 20:12) both physical
cure and spiritual discernment. 1Is., 42:16; Mt. 9:27-30; 11:3-5; Luke
4:18; John 9:1-7; Acts 9:17-18; 26:18.

6. "Then shall the lame man leap as a hart, and the tongue of the
dumb shall sing; for In the wlilderness shall waters breek out, and
streams In the desert,"

"Then" as in the foregoing verse,points to the coming of the Savior
promlised in verse 4. It will be a time of great Joy. The lame will
leap praising God -(Mt. 15:30-3f Acts 3:2, 6-8), ~The dumb also shall
sing praise (Ps. 51:15; Luke 1:64; Col. 3:16). This joy is further
emphasized by the figure of waters in the wilderness and streams in-the
desert. Compare Ex, 17:11; Num. 20:11. . :

"There shall be waters and streams, rivers of living water; when
our Savior spake of these, as the fulfilling of the scripture, and most
probably of this scripture, the evangelist tells us, He spake of the
Spirit (John 7:38-39) as does also this prophet; (Ch. 32:15). So here
(vs. 6) in the wilderness, where one would least expect 1it, shall
waters break out."l2 See also IS, 44:3 where the thought of water and
the Spirit is more closely connected.

7. "And the glowing sand shall become a pool, and the thirsty ground
springs of water: in the habitation 22 Jackals, where they lay, shal
be grass with reeds and rushes.”

12, Matthew Henry.



=163 197

"Glowing sand" in R. V. margin is®mirage.’ According to Webster
a mirage is "an optical #llusion, at sea or in deserts, due to total
reflection of light at the surface common to two srata of air differ-
ently heated. The reflected image is seen, commonly in an inverted
position, whifh the real object may or may not be in sight." The
transformation in the desert here pictured means that instead of the
glowing sand, or the mirage to deceive, there will be the real pool
of refreshing water, and instead of the thorns and thistles (34:13)
there shall be grass, or a court or habitation for reeds and rushes.
The Hebrew word for grass and court is the same word, hence the alter-
native translation.,

8. "And a highway shall be there, and a way, and it shall be called

the way of holiness; the unclean shall not pass over 1%; but It shall
be for the redeemed: The waylaring men, yea Tools, Shall not err therein.”

_ This verse presents (1) the prophecy of a highway (Compare 11:16;
19:23; 40:3-4; 42:16; 49:11-12; John 14:6; Heb. 10:20); (2) the place

of the highway, through the wilderness; (3) the appellation of the
highway; (4) the purity of the highway (Eph. 2:10; I Thess. 4:7; Tist.
2:11-14); (5) the prohibition of the highway (52:11; 60:21; Rev, 21:27);
(6) the purpose of the highway. Another proposed rendering of the
expression “but 1t shall be for the redeemed," is "for He shall be with
them." (Compare Ps. 23:4; Rev. 7:15-17). (7) Finally this verse presents
the plainness of the highway (Ps, 119:130; Prov. 4:18; John 7:17; I
John 2:20, 27).

9."No lion shall be there, nor shall any ravenous beast go up
thereon; they shall not be found there; but the redeemed shall walk there:'

Continulng the picture of the highway of holiness théere is here
suggested (8) the protection of the highway (11:6-9), (9) The privi-
lege of the highway given to the redeemed, “Christ redeemed us™ (Gal.
3:13a) See also Tit. 2:14; I Pet. 1:18-19; Rev. 5:9; (10) Finally the
progress on the highway is suggested by the words, ‘shall walk". Ours
1s not only a holy calling (Eph. 1-3) but also a holy walk (Eph. 4-6).

10. "And the ransomed of Jehovah, shall return, and come with sing-
ing unto zZIon; and everlasting Joy shall De upon theilT hends: they shall
obtain gladness and joy, and sorrow and sighing shall fleec away."

There shall also be (1ll) praise on the highway by the ransomed of
Jehovah (Ps, 95:1-2; Rev. 15:2-4; Rev. 19:1-7). The glorious descrip-
tilon of the way of holiness closes with a beautiful view of (12) the
place at the end of the highway - Zion, the prepared city (Heb. 11:16);
the place of perpetual joy, and plenteous redemption. (Rev., 7:9-17).

The Way 2£ Holiness =~ Is., 35:8-10.

1. The Route (1) Through the desert; (2) A simple route.
2. The Travellers (1) Those prohibited (2) Those privileged.
3. The Dest¥nation - Zion - this word used 47 times in Isalah
and 161 times in wnole Bible. Compare Heb. 12:22-24; Rev. 7:9-17.
"I walk with the King. Hallelujaht"
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Isaiah and Hezekiah Chapters 36-39.

This "historical interluie" (Campbell Morgan) separates
the two main parts of the book of Isaiah, making an appropriate
appendix to the one, and introduction or preface to the other.

Two historical figures are quite prominent in the section, namely,
Isaiah the prophet and Hezekiah the King; ani1 three historical
events, namely, the invasion anl 41efeat of Sennacherib, the sick-
ness anl recovery of Hezekiah, and the arrival in Jerusalem of the
embassy of Merodach-baladan. History, prophecy and song are inter-
mingled. Moulton calls this section "The Ministry of Isaiah under
Hezekiah." This record and the one found in 2 Kings, chapters
18420, are in substance almost the same, and the record in 2 Chron.
32, quite similar. Each narrative may have been copied from the
writings of one author, Isaiah.

Hezekiah's Enemy - Chapter 36

The thought of this chapter centers largely around Heze-
kiah's public enemy, Sennacherid and his.officer, Rabshakeh. For
a theme-text we suggest Ps. 74:10, "How long, O God, whall the
adversary reproach? Shall the enemy blaspheme thy name for ever?"
We are told 1% of Sennacherib's invasion with accompanying events
(verses 1-3); (2) the defiant speech of Rabshakeh to-Hezekiah's
representatives (4-10); (3) the request of Hezektah's men, and its
refusal by Rabshakeh (11-12); (4) the defiant speech of Rabshekeh
to the multitude (13-20); (5) the effect (21-22).

36:1 "Now it came to pass in the fourteenth year of king Heze-
kiah, that Sennacherib king of Assyris came up against all the for-
‘tified cities of Judah, ani took them."

Many attempts have been made to explain this date. One of these
attempts is to take the phrase at the beginning of this verse "as a
general chronological caption for the entire section, with special
reference to chapter 38, which tells of Hezekiah's sickness, which
actually fell in his fourteenth year (714 B.C.) and which, coupled
with Sargon's expected presence at Ashdod, was the great personal
crisis of the Ring's life." "Chronologically chapters 38-39 pre-
ceded chapters 36-37. This is probably due to the fact that chap-
ters 36-37, which describe the siege of Jerusalem by Sennacherib = -
in 701 B.C., explain and appropriately conclude chapters 1-35; where-
as, chapters 38-39, which record Hezekiah's sickness (714 B.C.)
and Merodach-baladan's embassy of congratulation upon his recovery
(712 B.C.), fittingly introduce chapters 40-66." (See "The Book
of Isaiah" by G. L. Robinson, pages 119-120). For previous refer-"-
ences to the Assyrian invasion see Isaiah 7:17; 8:7-8; 10:28=32 etc.

2. "And the king of Assyria sent Rabshakeh from Lachish to
Jerusalem unto king Hezekiah with a great army. And he stdod by the

conduit of the upper pool in the highway of the fuller’s FIeiq. ¥

. Note the'thrge verses inserted between this verse and the next
in the narrative in 2 Kings 18:13-16, and the addition to the narra-
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tive found in 2 Chronicles 32:1-8.

"Rabshakeh" was the title of an Assyrian officer. Sennacheribd
evidently made two attempts in quick succession to force Jerusalem
to surrenier, the first from Lachish, (an important Judaéﬁ fortress
controlling the road to Egypt), with a great army (36:2-37:8); and
the second from Libnah with defiant speech and fear propaganda car-
ried by his messengers (37:9-38).

over ihe household, and Shebna the scribe, and Joah, the son of
Asaph, the recorder.”

Note that in the parallel account in 2 Kings 18:18 there is the
introluctory expression "And when they had called to the king", "They"
referring to Rabshakeh anl the other Assyrian officers who accompan-
ied him %2 Kings 18:17).

Chap. 22:15 ff., foretells that Shabns was to be replacedi by
Eliakim as Hezekiah's chief minister. (See notes on chap. 22:15-25).
Here we see the fulfilment, with Shebna occupying a lower position.

4. "And Rabbhakeh said unto them, Sa ye now to Hezekiah, Thus,
saith the great king, the king of Assyria, What confidence is this
wherein thou trustest?"

Rabshakeh begins his defiant speech in which he emphagizes the
might of Assyria, and seeks to destroy confidence in Hezekiah, in
Egypt and in Jehovah. Compare the spirit of this speech with that
of Nebuchanezzar (Dan. 4:30), ani Herod (Acts 12:22-23).

5. "1 say, thy counsel and strength for the war are but vain
words: now on whom Aost thou trust, that thou hast rebelled against
ge?" :

One interpretation of this verse is "Your pretended strength
andl wisdom are mere talk, false pretension" with particular allusion
not so much to Hezekiah's prayers as to his words in 2 Chron. 32:
6-8.1 Barnes says that these words are "designed to show to Heze-
kiah that his reliance, either on his own resources or on Egypt,
was vain."

6. "Behold, thou trustest upon the staff of this bruised reed,
even upon Egypt, whereon if a man lean, it will go into his hand,

and pierce it: so is Pharaoh king of Egypt to all that trust on him."

Assuming that Hezekiah is looking to Egypt for aid Rabshakeh

says in effect that such confidence will do Hezekiah more harm than
good. )

he, whose high places ani whose altars Hezekiah hath taken away, and
bath said to Judah and to Jerusalem, Ye shall worship before this altar?"

7. "But if thou say unto me, We trust in Jehovah our God: is not thai

1. Alexandier.
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"Rabshakeh's ?peation evidently refers to Hezekiah's reformstion
of religious worshlp (qkings 18:4) ghich he erroneously regarded as
a change of the national religion." The heathen Assyrian might
easily mistake these reforms as directed against Jehovah. "He did
not seem to understand that all that Hezekiah had done was only to
establish the worship of Jehovah in the land."3

8. "Now therefore, I pray thee, give pledges to my master the
king of Assyria, and I will give thee two thousand horses, if thou
be able on thv part to set riders upon them."

Compare the spirit of this taunting challenge with that of Go-
liath (1 sam. 17:40-43) ,anl Sanballat and Tobiah (Neh. 4:2-5). He

suggests the weakness of the Jews, in that they might not have even
2000 riders for the horses.

9. "How then canst thou turn away the face of one captain of

the least of my master's servants, and put thy trust on Egypt for
chariots and for horsemen?" o .

"The most unimportant captain in the arny of Assyria commands
more horsemen than this, and how can you expect to oppose even him,
much more how can you be able to resist all the mighty army of the
Assyrian?né

10. "And am I now come %R without Jehovah against this land to
destroy it? Jehovah said un%o me, Go'up against this land, and des-
troy it."

It is possible that Sennacherib had heard the words of Isaiah
10:5-6, in which it is foretold that Assyria would be the instrument
of God's wrath - Or, it may be that the Assyrian is here claiming
divine authority for this invasion merely to terrify the Jews.

1l. "Then said Eliakim and Shebna and Joah unto Rabshakeh, Speak,
L pray thee, unto thy servants in the Syrian language; for we under-
stand it: anl speak not to us_in the Jews' language, in the ears of
the people, that are on the wall." :

The purpose of this request of Hezekiah's men was to bprevent the
multitude of Jews on the wall from unierstaniing the words of Rab-
shakeh. They wished to avoid the bad effect it might have in ter-
rorizing the people.

12. "But Rabshakeh said, Hath %g master sent me to thy master,
and to thee, to speak these woris? hath he not sent me 1o the men that
81t upon the wall, to eat their own dung, and to drink their own water

The request is harshly answered, the last clause of this verse
is gross and indelicate language suggesting the horrors of famine.
Compare 2 Chron. 32:11.

2. Ibid.
3. Barnes.,
4. Ibid.



- 36 - 201

13. "IThen RBabshakeh stood, and cfied with a loud voicg in the
dews' language, and said, Hear ye the words of the great king, the

King of Assyria."

In a defiant spirit, like Goliath before the armies of Israel,
I Sam 17:8-11, he disregardel the request of Hezekiah's men, and
purposely lifted his voice and spoke in the Jew's language for the
multitude to hear.

Note that he repeatedly refers to Sennacherib as the great ﬁing,
ani repeatedly leaves off the title of Ring to Hezekiah.

14. "Thus saith the king, Let not Hezekiah deceive you; for he

will not be able to deliver yous:"

He tries to destroy the confidence of the Jews in their Ring
Hezekiah, suggesting that he is 1eceptive and weak.

15. "Neither let Hezekish make you trust in Jehovah, saying, Je-

hovah will surely deliver us; this city shall not be given into the
hand of the king of Assyria."

He makes a special effort to undermine their confidence in
Jehovah. "The enemies of God's people cannot succeed in their de-
signs against them until they can unsettle their confidence in Him,"9
The three Hebrew chiliren believed that God was able to deliver them

(Dan, 3315-17), as did Daniel also (Dan. 6:20-23), and all of them were
gloriously delivered.

Make your peace with me, and come out to me: ani eat Je every one o

bis vine, and every onme of his fig-Z¥ee, and Arink ye every one The
waters of his own cistern;" —

'16. "Hearken not to Hezekiah: for thus saith the king of Assyria,

In a previous verse he hal suggested the horrors of famine
(vs. 12). Such would be expected to attenl a siege of the city. 1In
this verse he suggests the advantage of surrender - the Privilege
for a time of peace, security and happiness in their own land.

17. "Until I come ani take you away Yo a land like your own
land, a land of grain and new wine, a land of bread an@%inezard oM

The prospect of being deported is made to appear more attractive
by the alded promise that the land of their deportation would be
like Canaan. The purpose of all this talk was to try to cause them
to surrender.

18. "Beware lest Hezekiah persuade you, saying, Jehovah will
deliver us. Hath any of the gods of the nations delivered his land
out of the hani of the King of Assyria?"

He continues to try to shake the confidence of the people in
their ﬁing, Hezekiah, and in Hezekiah's God. He infers that since

5. Barnes.
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the gods of the nations were powerless before the King of Assyria,
8o would be Jehovah the God of Israel. Compare Ps. 115:2-8}and
Dan. 3:15.

19. "Where are the gods of Hamath and Arpad? where are the gods
of Sepharvaim? and have they delivered Samaria out of my hani?”

See notes on chapter 10:9-11. Sepharvaim was probably in the
south of Mesopotamia in the vicinity of Hamath and Arpad. From
this place came colonists to Samaria. (2Kings 17:24) We are told
that Sepharvaim was the seat of the worship of the sumn=god, Sip-
par, and that Annuit, wife of the god of the sky, was also especially
worshipped there. (Davis Bible Dictionary)

20. "Who are they among all the gods of these countries, that
have delivered their country out of my hand, that Jehovah should

deliver Jerusalem out of my hand?"

By comparing verses 10 and 20 note how inconsistent Rabshakeh
is in his speech concerning Jehovah, in one Place claiming the
authority of Jehovah, in the other place putting Jehovah on a level
with gods of other nations who were powerless before Assyria. ©Note
also the fuller parallel account in 2 Chron. 32:13-15, 16, 18, 19,
ani ;ompare attitude of Pharoah (Ex. 5:2),ani Nebuchadnezzar (Dan.
3:15). . .

21. "But they held their peace, and answered him not a word; for
the king's commandment was, saying, AnsweTr him note"

Both obedience and wisdom are shown in this silence. Compare
Ex. 14:14; Amos 5:13; Mt. 7:6.

22. "Then came Eliakim the son of Hilkiah, that was over the
household, and Shebna the scribe, and joah, the son of Asaph, the

recorde®, to Hezekiah with thelr-clothes rent, and. told him the
words of Rabshakeh."

Rending of clothes was a common sign of grief among the Jews.
"The causes of their griefs were the insolence and arrogance of
Habshakeh; the proposal to surrender the city; the threatening of
the siege on the one hand and of the removal on the other, and the
blasphemy of the name of their God, and the reproach of the king.
All these things filledl their hearts with grief, and they hastened
to make reportto Hezekiah."6

6. Ibid.
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Hezekiah's Encouragement - Chap. 37.

This chapter completes the narrative relating to the in-
vasion of Sennacherib begun in the previous chapter. In chapter
36 is found recorded much of peril, in chapter 37 much of prayer.
The one tells much of Hezekiah's enemy, the other of Hezekish's en-
couragement. In chapter 37 we are told of his faith in God (verses
1-4); the comﬁorting message from God through Isaiah (verses 5-7)3
the challenge to faith (verses 8-13); the prayer of Hezekiah (verses
14-20); the comforting answer (verses 21-35); and the fulfilment of
prophecy (verses 36-38). Two verses may be considered as a theme
text for the chapters "And Hezekiah the ﬂﬁng, and Isaiah the prophet
the son of Amoz, prayed because of this, and cried to heaven." (2
Chron. 32:20); "And call upon me in the day of trouble: I will de-
liver thee, and thou shalt glorify me." (Ps., 50:15).

37:1. "And it came to pass, when king Hezekiah heard it, that
he rent hig clothes, and covered himself with sackeloth, and went
into the house of Jehovah."

For reasons for grief see notes on chap 36:22. Sackcloth is
frequently mentioned in scripture in connection with humiliation
repéntance ani grief, (2 Kings 22:11; Jon. 3:5-6), as a mark or
sign of the same. Hezekiah's resort to the house of Jehovah in
time of trouble was in keeping with Solomon's prayer in I Kings 8:

33-34. King Hezekiah here gives us an illustration of what to do
in time of trouble.

2. "And he sent Eliakim, who was over the household, and Shebna
the scribe, and the elders of the priests, covered with sackcloth,
unto Igiah the prophet the son of Amoz,"

"The king applies to the prophet as the authorized expounder
of the will of God. Similar applications are recorded elsewhere
with sufficient frequency to show that they were customary and that
the prophets were regarded in this light. Thus Josish sent to
Huldah (2 Kings 22:14), Zedekiah to Jeremish (Jer. 37:3), etc,nd

3. "And they said unto him, Thus saith Hezekish, This day is a
day of troubld, and of rebuke, and of contumely; for the chiliren
are come to the birth, anl there is not strength Io bring forth."

Hezekiah's message to Isaiah shows that he realizes the great
1istress brought upon his people, that it was rebuke or chastisement
(Hos. 5:9; Rev. 3:19), andl that they 4id not have the strength in
themselves to meet the crisis. . :

4. "1t may be Jehovah thy God will hear the words of Rabshakeh,

whom the king of Assyria his master hath sent to defy the living God,

SRS | ST— G- SRR  ves—

ani will rebuke the words which Jehovah thy God hath heard: wherefore

1ift up thy prayer for the remnant that iIs left."

‘ l. Alexander.
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Realizing the effgcacy of intercessory prayer, thgt "the sup-
plication of a righteous man availeth much in its working" (James 5:
16b), Hezekiah sends to Isaiah this request for prayer. Note other
0ld Testament intercessors like Abraham (Gen. 18:23ff), Moses (Ex.
32:31ff), and Samuel (1 Sam., 12:19). The object of the prayer is
the remnant, so often mentioned in Isaiah., See verses 31, 323 chap.
1:9; 10:20-22, and Rom 9:27.

S. "So the servants of king Hezekiah came %o Isaiah." .
Note the frequent mention of Hezekiah's servants in this narra-
tive, and the important part they have to perform. Compare 36:3, 11,

22; 37:2.

6. "And Isaiah gaid unto them, Thus shall Ye say to your master,
Thus saiih Jehovah, Be not afraid of the words that thou hast heard,
wherewiih ihe servants of the king of Assyria have blasphemed me. "

Following the message from Hezekiah recorded in verses 3-4, is
the message from Isaiah in verses 6-7, giving the comforting words .
of Jehovah himself. They contain first, a summons not to fear, (Com-
pare Is. 10:24-25; 35:4: 41:10; Mark 4:40; 5:36), and second, a
promise of deliverance tvs. 7).

7. "Behold, I will put & spirit in him, and he shall hear tidings,

’
and shall return unto his own land; and I will cause him to fall by
the sword in his own land,"

A common interpretation is that this wasf%pirit of fear put in
him upon his hearing of the approach of Tirhakah (See verse 9). This
verse is in keeping with repeated prophecies in Isaiah of the over-
throw of Judah's enemy., Compare 10:16-18; 10:33-34; 17:13-14; 29:65-8;
30:28-33; 31:8-9; 33:10-12.

8. "So Rabshakeh returned, and found the king of Assyria war-

ring against Libnah; for bhe had heard tnat he was departed from
Lachish." A

.Libnah is thought to have been about ten miles from Lachish.,
Both were cities taken by Joshua (Joshua 10:29-32), Having received

no response from Hezekiah's men at Jerusalem Rabkhakeh returned to
his master's camp.

9. "And he heard 8ay concerning Tirhakah king o thiopia, He is

come out to fight against thee. Ang when he heard if, he sent messen-
gers to Hezekiah saying, " »

Tirhakah was a .celebrated conqueror who ruled over Egypt for
eighteen years. The burpose of Sennacherib evidehtly was to get
Hezekiah to surrenier Jerusalem before the arrival of Tirhakaeh.

10. "Thus shall Je speak to Hezekiah king of Judah, saying, Let
not thy God in whom thou trustest deceive thee, saying, Jerusalem
shall not be given into the hand of the king of Assyria.”

»
s
r
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In Rabshakeh's defiant speech (36:4, 15, 29) he had sought to
uniermine the confidence of the people in Hezekiah gnd Jehovah. 1In
this letter Sennacherib seeks to undermine the_confldence of the
Ring, Hezekiah, in Jehovah. Hezekiah's trust in Jehovah was well
known. (inngs 18:5; 2 Chron. 32:7-8).

11l. "Behold, thou hast heard what the kings of Assyria have _
done_to-all land;, by destroying them utterlys ani shalt thou be deliv-
red?"

Emphasis upon the pronoun "thou" may bring out the meaning gf
the verse. Even if the people have fiot heard, behold thou, as king
hast heard. And shalt thou be delivered when all these othner lands
have fallen before the conquerors of the world?

12. "Have the gods of the nations delivered them, which my
fathers have destroved, Gozan, and Haran, anl Rezeph, and the 6hil-
dren of Eden that were in Telassar?"

Gozan was in Mesopotamia (2 Kings 17:63; 18:11). Haran, also
in Mesopotamia, is mentioned in the history of Abraham, Gen 11:31-
32. Rezeph was probably farther west in Syria. Eden means plea-
sure or delight. 1In this connection it is 1ifficult to tell whether
it refers to the name of a berson or a place. This name seems to
have been given to various places. (Gen. 2:8; Ezek. 27:23-24).
The region of Eden is mentioned in Assyrian documents by the name
Bit-Adini, situated on both sides of the Euphrates north of the
Belila river. (See Davis' Bible Dictionary). The reference in
this verse is probably to tthis region. Telassar, not mentioned

elsewhere in the Bible, may have been a city of liesopotamia not:far
from the Euphrates,

13. "Where is the king of Hamath, ani the king of Arpad, and the
king of the city of Sepharvaim, of Hena, and Ivvah?"

The first three places are mentioned by RabshakeRh in 36:19,
where he refers to their gods. Little is known about Hena and Iv-

vah. See 2 Kings 17:24; 18:34; 19:13. These words end the chal-
lenge to the faith of Hezekianh.

14. "Ani Hezekiah receiveld the letter from the hani of the mes-
sengers, ani read it;_and Hezekiah went up unto the house of Jehovah,
anl spread it before Jehovah,"

‘Note the four verbs of action telling us that Hezekiah received
the letter, read it, resorted to the house of Jehovah, ani referred
the letter to Jehovah to answer it., An excellent example of what
to do in the time of trouble! Compare 37:1-4; Ps, 46:1; I Pet. 5:7.

15. "And Hezekizh brayed unto Jehovah, saying,"

Compare Samuel (1 Sam. 7:8-9), David (2 Sam. 7:18-29), Asa (2
Chron. 14:11; 20:6-12), Daniel (Dan. 9:3-4).
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16. 0 Iehovah of hosts, the God of Israel, tnat sittest above
ihe cherubim, fhou art the Gol, even thou alone, of all the kingioms
of the earth; thou hast maie heaven and earth." '

For meaning of "Jehovah of hosts" see notes on chap 1:9. The
cherubim "symbolized the presence and dna proachability of Jehovah
whose glory was manifested between thep." "The cherubim were
symbolical representations of the superhuman orders of beings, or,
a8 some suppose, of the perfection of the creature in its highest
form. Whether Jehovah's riding on the cherubim (ps. 18:10) or his
being enthroned above the material cherubs in the temple, or his
dwelling between the cherubim (Bx. 25:22) bve specifically meant,
there is obvious allusion to his manifested presence over the mercy-

~seat called by the later Jews shechinah, which worg is itself used
in\%:e Chaldee paraphrase of the verse before us,"

17. "Incline thine ear, O Jehovah, anihear; open thine eyes,
O Jehovah, ani see; and hear all the words of Sennacherib, who hath
sent to defy the living God.

The burden of Hezekiah's Drayer was that "God would vindicate
his own honor, ani save his name from reproach."4 He emphasizes
here, as in verse 4, that Jehovah is the living God, in contrast
to the gods of the nations.

18. "0f a truth, Jehovah, the kings of Assyria have laid waste

——eum

all the countTies, ani their land,"

Hezekiah acknowleiges that the fings of Assyria had been vic-
torious in other countries. There was truth in that muclt of the
boast of Sennacherib.

19. "And have cast their gods into the fire: for they were no
ods, but the work of men's hands, wood and stone; therefore tﬁex

have destroyed them,"

Their gods were destroyed because they were no gods. They were
of corruptible material, andi they were made by the hands of man.
Compare 36:18-20; 40:19-21..

20. "Now save us from his hdnd, that all the kingdoms of the
earth may know that thou art Jehovah, even thou oniy."

"A supreme regard to the glory of God influenced this pPious
monarch in his prayers, and we have here a beautiful model of the
ohject which we should have in view when we come before God., It
is not primarily that we may be saved; it is not as the leading
motive, that our frienis, or thag the world be saved; it is that
the name of God may be honored," Compare Elijah's prayer on IMt.

Carmel (1 Kings 18:36-37) .

- 2. Davis' Bible Dictionary.
3. Alexander
4. Barnes.
5. Ibid.



- Fév - 207

"Then Isaia son of 0z sent unto Hezekiah, sgy ing,
thus g:ith ge§QI:§f ghéﬁzd:af Eg;ﬁ?:: Whereas thou hast prayed to
me against Sennacherib 'king of Assyria,"

"Isaiah's last 'word' concerning Assyria (37:31-35) is one
of the prophet's grandest prediictions. It is composgd of three _
parts: (1) a Yaunt-song, in elegiac rhytnm, on the 1nevipable humll-
iation of Sennacherib (vss. 22-29); (2) a short poem in different
rhythm, directed to Hezekiah, in order to encourage his faith (vsr
30-32); (3) a definite prediction, in less elevatei style, of the
sure deliverance of Jerusalem (vs. 33-35), Isaiah's Prediction wes
-1éterally fulfilled."6 |

Hezekiah requested Isaiah to pray (vs. 4), he Prayed himse}f’
(vss. 15-20), and God heard his Jrayer anl gave a most comforting -
answer. Compare 2 Chron. 32:20; 38:3-6; 653243 Dad9:23; Acts 4:31.

22. "This is the word which Jehovah hath spoken concerning him:
The virgin laughter of Zion hath despised thee and laughed thée %o

St et—

scorn; the laughter of Jerusalem hath shaken her head at thee.m

ea—n—

"The meaning of the whole verse, divested of its figurative

dress, is that the peopls of God might regard the threats of the
Assyrian with contempt." Compare Ps. 2:2-4.

23. "Whom hast thou defied and blasphemed? and against whom

hast thou exalted thy voice and 1ifted up thine eyes on high? even
against the Holy One of Israel,"

Sennacheridb had not only threateted the people of God, but his
greatest sin was to defy and blaspheme the Holy one of Israel (10:
203 12:6; 17:7). Compare the spirit of Pharoah (Ex. 5:2), the man

of sin (2 Thess. 2:14), and the beast coming out of the sea (Rev.
13:1-6).

24, "By thy servants hust thou defied the Lord, and hast said,
With the multitude of my chariots am T Gome up To The HeiZhAt of —
the mountains, to the Innermost arts of Lebanon; and T Will sut down
the tall cedars thereof, and the cholce fir-Iress thereof; and T wWill
enter into its f 8% height, the forest of its fruléful TielI:™ —

The blasphemous and boastful 8pirit of Sennacherib is here set

forth and his confidence in his own strength to devastate th .
The "I" is here emphatic, 8 ® land

%5. "I have digged and Arunk water, andi with the sole-of m
¥ill I dry up all the rivers of ngg_."’ ' - R Lot

The "Iv jis emphatic again, Thig Oriental monarch continues to

boast of his achievements and of his ability to overcome
ficult obstacles in the way of his conquestz. most dif

6. G. L. Robinson.
7. Alexander.
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26. "Hast thou not heard how I have dqno it long ago, and
formed it of encient ti: timea? now have I brought . it to pass, that

it should be thine to lay waste fortified cities into ruinous
heapal

L

These words of Jehovah to the Assyrian show that Jehovah 1is
working out' His purpose of old, using the Assyrian as His instru-
ment (Isaish 10:5, 15). Sonnacherib meant it for evil, but God
was overruling 1t for good to His people. Compare Genesis 50:20.
"Surely the wrath of man shall praise thee. The residue of wrath
shalt thou gird upon thee"Bsalm 763:10: See also Acts 2:23; 4:27-28,

27. "Therefore their inhabitants were of small ngg;g, they
were dismayed and confounded; they were as the . grass of the field,

as the green herb as the grass on the housetogs, and as a
1d of grain before it 1s grown up."

"’*’IE

The inhabitants were easlily conguered by Sennacherid not
because of his great power, but because it was the purpose of
God belng brought to pass with the Assyrlan as the rod of his
anger, and it was God who made them unsasble to stand before the
Assyrian.

28. "But I know & z sitting down, ‘and thy going out and thy
oming in, and thy r g ing against me."

Not only does Jehovah %foreordain whatsoever comes to pass",
but he is also omnisclent. He knows all of the ways of a man.

29. "Beecause of fhy raging against me, and because thine
arrogancy is come up into mine ears, therefore will I put my
hook in thy nose 0se and my bridle 1n‘§gz 1ips, and I will turn thee
back by the way by which thou camest."

The address to Sennacherib teaches not only Godts fore-
ordination, and omniscience, but also his omnipotence. Even
such a powerful monarch as Sennacherib was under his complete con-
trol. Jehovah would cause his defeat and flight. "Hallelujah:
for the Lord our God, the Almighty, reigneth". (Revelation 19:6Db).

30."And this shall be the sigm unto thee: ye shall eat this
year that whieh groweth of itself, and in the second year that
which . springeth of the ssme; and in  the third year sow x;; “and
reap, and plant yine ards, and e eat the he frult theredf“?

Turning from the address to Sennacheribdb these words are
‘addressed to Hezekish. As a sign was given to AhaZ (7:14), and
to Hezekiah on another occasion (3837), so one is given him here.
According to Dslitzsch the point and purpose of the sign are as
follows: "The point, them of the sign here is this, that the plan
of Sennacherib against Judah wlll as certailnliy be wrecked as that
no regular sowing and reaping will take place before the third
yoar from now, but then will be again possible..The purpose of the
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sign was to confirm~&ing Hezekiah in rejecting Sennacherib's
demand."

"This year, the year of the invasion, since the harvest has
been destroyed, they must eat the aftergrowth. 8Since they have
not been able to sow this year, next year they must depend upon
what grows of 1tself, but the year after they will be able.to sow
and reap freeiy, for the land will be free from enemies". g

Another explanation of these words i1s that "most probably the
year in which these words were uttered was a sabbdtical year, and
the next year the year of Jubilee, during neither of which the
Jews were allowed to cultivate the ground, so thag the resumption
of tillage was of course postponed to the third". :

3l. "And the remnant that is escaped of the house of Judsh
shell sgain take root downward, and bear fruit upward."

Prayer for the remnant was requested in verse four. Here is
a prophecy of the prosperity of the remnant. Romans 9:27; 11:5.

32. "For out of Jerusalem shall go forth & remnant, and out

of mount Zion they that shall escape. The zeal of Jehovah of
hosts will perform this." cedovan of

What is foretold figuratively in the foregoing verse is
expressed literally in this verse, the doctrine of the remnent,
so characteristic of Isalsh. For the last expression compare notes
on 9:7. ‘

33."Therefore thus salth Jehovah concerning the king of
Assyria, He shall not come unto this city, nor shoot an arrow

there, neither shall he come before it with shield, nor cast up
& mound against 1t".

Verses 33-35 give‘ a more particular prophecy ofthe deliverance
of Jerusalem from storm and siege by Sennacherib.

34, "By the way that he ceme, by the same shall he return,
and he shall not come unto this city, saith Jehovseh."

This repeats the simillar prophecy found in verses 7 and 29,
while the prophecy of the thirty-third verse that Sennacherid
shall not come unto this city is here repeated.

35. "For I will defend this ocity to save it, for mine own

sake, and for my servant David's sake'.

In the defense and deliverance of Jerusalem, God considered
the glory and honor of his own name, since Sennacherib had defied
and blasphemed him (verse 23), also the promise he had made to
David. (See II Semuel 7:12, 13; I Kings 15:4).

8. Dummelow. -
9. Alexandar.
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36. "And the angel of Jehoveh went forth, snd smote in the
camp of the Assyrians a hundred and fourscors and five thousand;
and when men arose early in the morning, behold, these were &ll

dead bodies.®

This is a brief account of one of the most extraordinary
events of history, when in a single night the angel of Jehovah
smote 185,000 Assyrians. It i1s compareble to that night when the
first-born of Egypt were slain (Exodus 12:12,23). The enemy was
destroyed. @God's people were delivered.

"@od 1s our refuge and strength, a very present help in
trouble.® (Psalm 46:1)

37. "So Sennacherib king of Assyrie departed, and went and
returned, snd dwelt at Nineveh.¥®

This flight of Sennacheridb had been predicted in verses 7
and 29. He departed, went, returned, and dwelt. Aeeording to
the inscriptions he dwelt at Nineveh for 20 years following this
defeat. Nineveh, situated about 250 miles morth of Babylon,
was founded by Nimrod (Genesis 10:11). P"When Nineveh becsme the
capltal of Assyria is not definitely known, but it is generally
believed it was during the reign of Sennacherib. The propheciles
of the books of Jonah and Nahum are chiefly directed egalnst this
city. The latter prophet indicates the mode of its capture.
Nahum 138; 2:6; 2:8; 3318. Nineveh was the capital of Assyria
during the height of the grandeur of that empire, and in the
time of Sennacherib, Esarhaddon, and Assarbanipal. It was be-
sleged for two years by the combined forces of the Medes
Babylonians, was captured, and finally destroyed B. C. 606740

38. "And it ceme to pass, as he was worshipping in the house
of Nisroch his_ god, that Adrammelech and Sharezer his sons smote

him with the sword; and they eseaped into the land of Ararat. And
Esar-haddon his son reigned in his stead.® ,

After defying the true and living God, and while in the aet
of idolatry, the 1life of Sennacherib was brought to this tragic
end. Compare the terrible death of Herod, Acts 12:22,23. It
has been supposed that Esar-haddon was his favorite son, and that
the other two sons were angry with their father because, of this
partiality. Esar-haddon was the only Assyrian king who actually
ruled in Babylon. During his reign extending from B. C. 680 to
667, Manasseh, ¥ing of Judsh, was taken prisoner by his ceptains 11
and carried before him at Babylon and kept a captive for some time.

What to do in Time of Trouble

37¢1-4, 14-20; 38:1-3
l. Realization of trouble

10. Schaffs Bible Dictionary
11. Ibid.
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Repentance

Resort to House of Fhovah
Request for Prayer

Refer the case to Jehovah
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Hezeklah'!s Extremity Chapter 38

This chapter tells of Hezekish's sickness unto death and his
miraculous recovery in answer to prayer, followed by his psalm
of thanksgiving. A parallel account with variations i€ found in
II Kings 203l1l-1l. Hezekiah's song of thanksgiving is found only
in Isalah 38:9-20.

In particulaq,this chapter tells of Hezeklah's serious
sickness (verse 1), his supplication and weeping (verses 2, 3),
God's promise of the prolongation of his life and sign of same
(verses 4-8), Hezeklah's song,(verses 9-20), Isaiah's préeription
(verse 21), and Hezeklsh's question regarding the sign (verse 282).
A theme text for the chapter may be found in James 5313, "Is any
amogg zou suffering? let him pray. Is any cheerful? let him sing
pralse.

3831. "In those days was Hezekish sick unto death. And

Igaish the prophet the son of Amoz cems to him, and said unto him,
Thus saith Jg%ovah, Set thy house in order; for thou shalt die,
and not live. ‘

It 1s difficult to ascertain the time of his sickness; some
think it was before the Assyrlian invasion, some that it was con-
nected with it, others that it was later. See note on verse 36:1l.
At the time of thls serious sickness Hegzekiah was about thirty-
elght years old. %The passage affords a striking illustration of
the conditional nature of prophetic utterance, for at Hegzekish's
Intercession the sentence was revoked."“-Campare Jonah 3:4.

38:2. "Then Hegzekiah turned his face to the wall, and prayed
unto Jggovah,a

The announcement of the prophet called for preparastion. The
way in which thls was done by Hezeklah was through prayer.
(James 5:13a) Compare John 1ll3l-5. When Lagarus was sick his
slsters sent to Jesus. See also Psalm 91:15.

3833. "And said,_ Remember now, O Jehovsh, I beseech thes,

how I have walked before thee in truth and with a perfect heart,
and have done that which is good in thy sight. And Hegekish
wopt sore.

Compare the words of this prayer with the account given of
Hegeklah in II Kings 18:3-5; II Chronlcles 31:20,21. Note other
instances of supplication and weeping, as in the cases of Ezra,

( Bzra 10:1), Nehemiah (Nehemiah 1l:4), Jacob (Hosea 12:4), Jesus
(Hebrews 5:7). .

Hezeklah's deep grief was no doubt because he was still in
the prime of menhood, and particularly because at that time he hed
no son and heir to the throne. The Messianic kingdom seemed to be
threatened (3937; cf. II Kings 21:1)

l. Dummelow.’




4. "Then came the word of Jehovah to Isalah sa ,"

The perallel account in II Kings 20:4 reads, "And it came to
pass, before Isalah was gone out into the middle part of the city,

that the word of Jehovah came

unto him saying," The added expres-

sion in Kings suggests how quickly the prayer mast have been

answered. | Isalah 65:24.

5. "Go, and say to Hezekiah, thus saith Jehovah, the Ged of
David thy father, I have heard thy prayer, I have seen thy f£ears:
behold, I will add unto thy days fifteen years.

Note the fuller account in II Kings 20:5, "The prophet was got

but to the middle court, when

he was sent back with another message

to Hezeklah, verses 4,5, to tell him .that he should recover; not

that there is with God yea or

nay, or that he ever says and unsays,

but upon Hezekieh's prayer, which he foresaw, and which his Spirit

inclined hém to, God did meet

for him which otherwise he would not

) d calling Hezekish "the prince of my people,’ remembered
his covenant wl Dentel, heard and abundantly answered Hezeklah's

prayer.

6. "And I wlll deliver thee and this city out of the hand of

the King Of Assyria; end I will defend this city.m

The parallel acecount in II Kings 2036 adds, "for mine own
sake, and for my servent, David's sake", snd immediately followlng
18 found the statement and question of verses 21, 22. Compare
Isaish 31:4,5; 37:35; II Chronicles 32:22; II Timothy4:l7, 18.

7.%4nd this shall be the sign unto thee from Jehovsh, that
Jehovah will do this thing that __EELEF‘ha spoken.¥

This was evidently the sign requested in verse 22. S8ee
II Kings 20:8-11 for fuller account; compare 73ll-l4 and 37330

for other instances of signs.

8. "Behold, I will cause
gone down on the dial of Ahaz

the shadow on the steps, which is

with the sun, to return backward ten

steps. So the sun returned tem steps on the disl whereon it was
gone down."

In response to the request of Hegekleh, and the cry of Isalah
this mira¢le was performedi- "An extraordinarg event in the external

world wrought by the immed

ate power of God".“ Compare Joshua 103l2-14.

9. "The writing of Hezekieh Eing of Judsh, when he had been
sick, and was recovered of his sickness."

2. Matthew Henry.
3. R. R. Webb.

b
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. This verse forms the inseription to the song of thanksgiving
of Hezekiah recorded only in this chapter. "The poem, like meny
of the Psalms, is a-record of individual experience, but adapted
for use in the Temple worship (verse 20). The experience is
that of a man who has been brought face to face with death, who
has prayed for life, and has been heard in that he feared. nd
Verses 10-14 describe the despondency in the face of death;
verses 15-20 the d&ight at the prospect of continued life.

10. "I.saif, in the noontide of my days I shall go into the
gates of Sheol: I am deprived of the residue of my years."

Hezekliah was about thirty-eight years old when he .was brought
face to face with death. Sheol is repeatedly used in the Bible
with reference to the "state or abode of the dead". The thought
of the werse is similar to Psalm 102324, "I sald, 0 my God, take
me not away in the midst of my days: Thy years are throughout all
generations®, . .

11. "I said, I shall not see Jehovesh, even Jehovah in the
land of the living: I shall behold men no more with the inhabitants
of the worid.

"He reckoned that he was deprived of all the opportunities
he mi.%hg have had of worshipping God, and doing good, in the
world®.

. 1l2. "My dwelling is removed, and is carried away from me
88 a-shepherd's tents I have rolled up, like a wesver, my life;
he will cut me off from the looms from day even to night wilt thou

make an end of me.®

Continuing the thought of departure from this life he compsres
1t to the removal of a shepherds tent, and the folding up of the
eompleted web by the weaver. Compare Job 736.

13. "I gquieted myself until morning; as a lion, so he breaketh

all my bones:s From day even to night wilt thou make an end of me."

Here is a further poetic description of the suffererks? agony
and apprehension.

14, "Like a swallow or a crene, so did I chatter; I did moan
as a dove; mine eyes fail with looking upward: O Lord, I am

oppressed be thou my surety.?

In his affliction his volce giving expression to his grief
was compareble to that of the plaintive notes of certain birds.
Yet he, in the midst of his weakness, looked upward to God for
help. "Be surety for thy servant for good". (Psalm 119:122a)

4, Skinner.
5. Matthew Henry.
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15. "What shall I gsay? he hath both spoken unto me, end him-
gelf hath done 1 shall go softly all my years because of the

it: I
bitterness of my soul."

B

The words of the first part of thils verse "sgem to demote
surprise and gratitude at unexpected deliverance"™, and the last
of the verse expresses his purpose to walk humbly the remainder of
his 1life. "I will behave myself humbly in remembrence of my past
sorrow a.nd sickness from which I have been delivered by God's
mercy"®.

16. "0 lLord, by these things men live; and wholly therein is
the life of my spirits Wherefore recover thou me, and make me to live",

“Phis exceeding.y obscure verse 1s now most generally under-
stood to mesn, that life in general, and the life of Hezekiah in
particular, was dependent on the power and promise of God. Upon
them, the promise and performence implied in the verbs 'said' and
taid! of the preceding versy they live, that is, men indefinitely?8
II Corinthians 4:17.

17. "Bghold, it was for my peace that I had great bitternesss

But thou hast in love to my soul delivered it from the pit of

corruption: For thou hast cast 8ll my sins behind tl_a—x back",

The thought of the first part of the verse is more fully developed
in Hebrews 12:1l. The purpose of chastisement was for good. The
remainder of the verse in two striking figures presents the ideas of
redeeming love and absolute pardon.

18. "For Sheol cannot praise thee, death cannot celebrate thee;
they that go down into the pit cennot hope for thy truth®.

"Here, as often in the Psalms, the loss of the opportunity of
praising God is urged as a reason, not on&y why he should be loth
to die, but why God should preserve him".” Psalm 6:5; 88:10, 1l

19. "The living, the living, he shall pralse thee, as I do this
dey: The father to the children shall make known thy truth."

“Oonly the living could praise God in that way to which the
writer was accustomed and on which his eye 1s here fixed, with
special reference, no doubt to the external service of the temple.
The last clause must be taken in a general sense, as Hezeklaeh was
himself still childfless.” 10 Deuteronomy 6:7. ,

-

20. "Jehovah is ready to save mes Therefore we will sing my
songs with stringed instruments, All the days of our life IN /the
house of Jehovah®.

6. Barnes.
7. Fausset.
8. Alexander.
9. Ibid.

10. Ibid.
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Recognizling Jehovah as his Savior he declares that they will
pralse him publicly and continually in the temple. Psalm 51:15;
145:2.

21. "Now Isaish had said, Let them take a cake of figs, and
lay it for g_plaster upon the boil, and he shall recover?,

Note that this and the following verse came earlier in the
narrative in II Kings 20:7, 8. The means are here preseribed for
Hezeklah's restoration from his sickness. Compare the use of means
when the bitter waters were made/sweet at Mareh (Exodus 15:22-26)
where the account closes with Jehovah's statement, "For I am Jehoveh
that healeth thee".

22, "Hezekiah also had said, What is the sign that I shall go
up to the house of Jahovah?®

See note on verse 7. The miracle in conneetion with the dial
of Ahaz (verse 8) was evidently in answer to thils request. Desire
for recovery should be for the purpose of prq@ing God. SeedJohn 5:l4.

Hezeklah'g Sickness andlzecovegy

1. Prospect of Death.

2. Prayer and Weeping.

3. Promise of Prolongation of Life.

4, Performence of a Miracle.

5. Psalm of Thanksgiving.
éPrescription for Malady.

7. Purpose of Recovery.

b Y
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Hezekish's Error - Chapter 39

Compare the parallel account in II Kings 20:12-19, also see
II Chronicles 32:24-31.

The chapter tells(lof the Z; arrival of the embassy from Baby-
lon (verse 1), (2) thelr reception by Hegeklsh (verse 2), (3} Isaiah's
interview with Hezeklish (verses 3,4), (4) the prophecy of the Baby-
lonish captivity which is an introduction or dating of chapters
40-66 (verses 5-7), and (6) the reaction of Hezekiah (verse 8).
James 4:6 may be econsidered as a theme-text for the chapter.

3931 "At that time Merodachi-baladan the son of Baladan, King
of Babylon, sent letters and a present to Hezekliah: for he heard that
he had been sick, and was recovered®,

"This Merodach-baladan was & éing of the Chaldaeans of the
house of Yakin, and the xgit dangerous and inveterate foe of Sargon
and his son Sennacherib, ngs of Assyria, with whom he long and
bitterly eoniested the possession of Babylon and the surrounding
provinces".

The purpose of the coming of the embassy was congratulatory.
Also II Chronicles 32:31 mentions their scientific curlosity.
Chaldean astronomers would be especially interested in the miracle
of the sun-dial. Pollitical motives mzy have added interest to the
embassy. Merodach-baladan probably wanted Hezeklah to join in an
alliance against Assyiia.

2. "And Hezekiah was glad of them, and showed them the house

of his precious things, the Bilver, and the gold, and the spices,

and the precious oil, end all the house Of his armor, and all that
was found in his treasures; there was nothing in his house, nor

In all hls dominion, that Hegzekish showed them notd

II Kings 20:13 has, "and Hezekiah hearkened unto them". The
kind of reception §iven the embassy is indicated by the fact that
Hezekiah "was glad®, that he showed them all his treasures, that
he hearkened unto them. It may have been that he was flattered by
the visit elso that he was politically interested in a forelign al-
liance with Babylon against Assyria. Again such a wholesale display
of his treasures to the strangers seemed to indicate both pride and
vag%i{ﬁ See II Chronicles 32:22-28 for further description.of Hezekiah's

3. "Then came Isaieh the prophet unto king Hezekish, snd said
unto him, Eat_ seid these men? and from whence casme they unto thee?

And Hezekiah sald, They a far
from Babylon." _ , _

The coming of the prophet and his inquiries reveal his concern
over the case, and they also bring it to light. Compare II Chronicles
32:31. Note that Hezekiah does not answer the first question as
to what these men said, but the second one he does answer, as to
their home. .

1. Bible Encyclopedia, Page 2036.
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4."Then said he, What havevthexlseen in thy house? And Heze-
kiah answered, All that is in my house have they seen; there 1is
nothing smong my treasures that 1 have not showed them.%

Note the frankness and honesty of this answer. Contrast the
attitude of Asa (II Chronicles 16:7-10). As the questions of the
foregoing verse might have suggested a rebuke or warning against a
proposition of an alliance with idolators, so this question might
have suggested a rebuke for the foolish display of the king's
treasures to them. (Compare II Chronicles 32:25)

hosts:® :

"Isaiah's tone is threatening, because he sees in this thing a
sin against Jehovah. It was not necessary to specify wherein the
offense conslsted: king and prophet understood each other perfectly.
The reception of an embassy from the sworn enemy of the"&ing of
Assyria was in itself an act of rebellion likely to precepltate a
conflict which Isaiah strove to avert: and the childish vanity dls-
played by Hezekish, his pride in earthly resourees, and his readiness
to enter into friendly relations with the powers of this world, were
tendencies against which Isaiah's ministry had been a continuous
protest. All these tendencies sprang from a single root, the lack
of that absolute faith in Jehovah as the all-sufficient gulde and
protector of the natign which was the foundamental article of Isalah's
political programme." '

6. "Behold, the days are coming, when all that is in thy house,
and that which thy fathers have laild up 1in store until this day,
shall be carried to Babylon: nothing shall be left, salth Jehovah."

Referring to verses 6,7, G. L. Robinson sayss "This final
predidtion of judgment is the most marvelous of all Isalah's
minatory utterances: because he distinctly asserts that not the
Assyrians, who were then at the helght of their power; but the
Babylonians, shall be the instruments of the divine vengeance in
consummating Jerusalem's destruction. There is absolutely no
reason for doubting the genulneness of this prediction. 1In it we
have a prophetic basis for chapters 40-66 which follow".

"The fulfilment of the propheey began in the deportation of
Menasseh (II Chronicles 33:11) , but was described as something
still prospective by Jeremish (20:5), and whose days and in the
reign of Zedekiah it was at length fully accomplished (II Chronicles
36:18). To the objection, that a natlonal calamity of this descrip-
tion bears no proportion to the fault of Hezekish, there is no need
of any other answer than that Hezekiah's fault was not thecause but
the occasion of the punishment which fell upon the peoplse, or rather
of its being so explicitly predicted in the case before us. The
punishment of Hezekish's individual fault w%s included in the
punishment of Israel for national offenses."

5. Gembridge Bible.
3., Alexander.



7. "And of thy sons that shall issue from thee, whom thou

shelt beget, shall they take away; and they shall be eumuchs in the
palace of the king of Babyilon. ' _ _

The first part of this verse seems to indicate that Hezekiah
had no children when this prophecy was uttered. Se II Kings 21:1.

For record of fulfilment of this prophecy see II Chronicles 383:
Fksll; II Eings 24:12-16; Daniel 1:1-7.

8. "Then said Hezekiaeh unto Isaish, Ggood is the word of Je-
hovgh which thou hast spoken. He seid moreover, For there shall be
peace and truth in my days.

This verse records Hezekiah's submission to God's judgment,
acknowledging that it was right, and that Isaleh was Jehovah's
rightful messenger. It also suggests his gratitude for the mercy
extended to him. See II Chronicles 32:26. He learned humility -
James 43:6. , ‘

AThe last part of this verse seems to indicate that the events
recorded in chapters 38, 39 followed Sennacheridb's invesion, since
Hezekiah here says, "For there shall be peace and truth in my days®,
See notes on Chapter 36:1 and 38:l.

Isaiah's Ministry to Hezekieh
1. Trustworthy Minist - Hegekiah had confidence in Isalsh
as a man of prayer (37:4), and as God's Mouth-plece.(39:8)
2. A Falthful Ministry - (1) when: threatened by enemy (37)
(2) in time of sickness (38), (3) in time of prosperity. (39)
3. A Fruitful Ministry - A means of strengtheiitng the faith and
T devotlion of Hezekish.
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GENERAL INTRODUCTION TO CHAPTERS 40-66.

"It is admitted on all hands," says Barnes, "that the second
part of Isaich, comprising the prophecles which commence at the
fortieth chapter, and which continue to the end of the book, 18 to be
regarded as the most sublime, and to us the most important part of the
0ld Testament". ; < -

Referring to this seetion of Isalah, Delitzsch has said, "In
regard to the language, there 1s nothing in the 01d Testament more
finished, nothing more splendéd'. In regard to their contents, this
trilogy of prophetlic discourses is still more incomparable. It begins
with a prophecy putting into the mouth of John the Baptlst the theme
of his preasehing; it comcludes with the prophecy of the creation of a
new heaven and a new earth, beyond which even the last page of the
New Testament Apocalypse cannot soar; and in the middle, 52:13-53, the
suffering and exaltation of the Servant of God are announced .as
plainly as if the prophet had stood before the cross and seen the
Risen One. Placing himself at the beginning of New Testament days,
he begins like the New Testament Gospel; he describes further the
death and new life of God's Servant as completed facts with clear-
ness of Pauline preaching; he cleaves at last to the higher, heavenly
world, like the Johannine Apocalypse; and 8ll this without exceeding
the 014 Testsment limits; but within these he 1s evangelist, apostle,
and epocalyptist in one person', ,

"It may be safely asserted®, says Moulton, "that nowhere else
in the literature of the world have so many colossally great ideas
been brought together within the limits of a single work".

Dr. J. A. Alexander says, "The prominent objects here presented
to the Prophet's view are these fives 1. The carnal Israel, the :
Jewish nation, in its proud self-reliance and 1ts gross corruption,
whether idolatrous or only hypoeritical and formal. 2. The spiritual
Israel, the true Church, the remnant according to the election of
grace, considered as the object of Jehovah's favor and protection
but at the same time as weak in faith and apprehensive of destruc-
tion. 3. The Babylonish Exile and the Restoration from 1t, as the
most important intermediate point between the date of the prediction
and the advent of Messiah, and as an earnest or a sample of Jehovah's
future dealing with his people both in wrath and mercy. 4. The Ad-
vent itself, with the person and character of Him who was to come o
for the deliverance of his people not only from eternal ruin but
from temporal bondage, and their introduction into “glorious liberty®.
5. The character of this new condition of the Church or of the Christian
dispensation, not considered in its elements but as a wholes not in
the way of chronologlcal succession, but at one view; not so much in
itself as in contrast with the temporary system that preceded it."

Dr. G. L. Rebinson calls chapters 40-66, "Prophecies of Comfort,
Salvetion and of Future Glory awalting Israel®, and gives a brief
enalysis as followss "Chapters 40-48.Deliverance from Captivity
through Cyrus, promised by the infinite and incomparable Jehovah.
Chapters 49-57. The sufferings of the Servant of Jehovah: this sectlon
ending like the former with the refrain, "There.is no peace, salth
" my God, to the wicked®™. (57:21; -of. 48:22) : P
 Chapters 58-66. The abolition of all national distinctions and the "

future glory of the people of God. Chapter 60 is the characteristic
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@hapter of this section, 23 @nhapter 53 is of the second, and
chapter 40 of the first." '

Campbell Morgen calls Chapters 40-66, "Prophecies of Peace® -
The Purpose of Peace (40-48), The Prince of Peace (49-57), and
The Programme of Peace (58-66). ..

For a statement of the Isalanlec authorship of chapters 40-66,
see "One Isaish" in introduction to this commentary.

"The seoond part of Isaish, Ghapters 40-66, 1s prefaced and
introduced by the historical section of the book, &hapters 36-39;
especially by the words of Isaish in 39:6,7. This 1s an introduction
or dating of the following prophecles.. S

"These chapters are both alike and unllke the first thirty-
five chapters in tone, color and spirit. They are similar in
vocabulary, in illustration, in geographical and topographical
setting, in floral and animal life, and in coneeption of the Deity,
using the same Isalianic title for God, 'the Holy One of Israel' as

-the first part of the book. In fact the internal arguments for unity
of authorshilp are ninety percent to ten percent, and most of the ten
percent are rationalistic presupposition.

"But themg is a difference in attitude and outlook. In the
second part the prophet no longer looks with glad hope for the
settlement of the 11lls of his day by the coming to the throne of a
glorious King of Righteousness, and the early establishing of peace
among the nations through his just reign. Righteousness and peace
cannot come through moral or civic or national changes. The root
of the evil is much deeper. The whole people has becdme corrupted,
apostate and unworthy. The prophet has become saddened and disillusioned
by the rejection of his messege and the wilful covenant-breaking of
his people. In his distress he turns from men and measures, from
earthly 'kings and princes, to Jehovah Himself for the hope of the
Promlse.

"The subjective righteousness which, in the firat part of the
book he pleaded for in the hearts of king and people, has now become
objective to them, the righteousness of Jehovah, whlch He alone can
achieve and provide. This Paul sawiclearly as he wrote Romans 10:3;
Philigpfans 339. Pgul's answer to the problem, and Isaiah'!s are the
same.

1. The Christ of the Old Testament (Pages 147-149) by Edward Mack
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The Volces of Comfort and the Bod of all Comfort

Chepter 40

Chepter 40:1-11 may be considered a grologue to the second
part of Isaleh - "The Book of Consolation®™. In this prologue are
heard the four volees, called by &, L. Robinson (1) The Volce of
Grace, verses 1, 2; (2) The Voice of Prophecy, werses 3-5; (3) The
Voice of Faith, verses 6-8; (4) The Voice of Evangelism, vwersss 9-1l.
The first volce 1s a summons to preach comfort, the second to
prepare for the Coming One, the third proclaims the perishableness
of all flesh and the permanence of God's Word, the fourth points to
the God of Comfort - "Behold, your Godi" Verses 12-31 enlarge upon
"the Incomparable Greatness of Jehovah", the Creator and Ruler
(verses 12-26) and Giver (27-31), one of the greatest passages of
the Bible on the nature of God. : '

In this chapter "the promise 1s a general one of consolation,
protection, and change for the better, to be wrought by the power
and wisdom of Jehovah, which are contrasted, first, wlth those of
men, of nations, and of rulers, then with the utter impotence of
idols. That the ultimate fulfilment of the promise_wfs still distant,
is implied in the exhortation to faith and patience®.

1. “Cthgrt ye, comfort ye my people, saith your qu.“~‘“.}i'

. The "God of all Comfort® (II Corinthians 1:47”£§re repeats
that characteristic message of grace. Compare Isalah 365:3, 4; 61l:2b;
and 663:13. The personal pronouns, "my" and "your" suggest the cove-
nant relation between God and Israel. Some consider "gaith®” as an
imperfect expressing the idea of continued or insipient action. Calvin
says it is future. "I consider the future tense, will say, as relating
not only to the captivity in Babylon, but to the whole period of
deliverance, which includes the reign of Christ®. 2
®"The prefatory exhortation in this verse affords a key to the

whole prophecy, as being consolatory in 1ts tone and purpose. There
is evident allusion to the threatening in Chapter 39:7. Having
there predicted the captivity of Babylon, as one of the successive
strokes, by which the fall of Israel as a nation and the total loss
of its peculiar privileges should be brought about, the Prophet 1s
now sent to assure the spiritual Israel, the true people of Jehovah,
that although the Jewish nation should soon cease to be externally
jdentified with the church, the church itself should not only eon-
tinue to exist, but in a far more glorious state than ever. This 1s
the 'people' here meant and this the 'comfort' wherewith they were
to be comforted®., S .

e,
A

2. "Spesk ye comfortably to Jeruselem; and ory unto her, that
her warfare 1s accomplished, that her iniguity 1s pardoned, that
she hath received of Jehovah's hand double for all her sins."

"Comfortably” here means "to the heart". : -

1. Alexander
2. Galvin
3. Alexander
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"By speaking to the heart, we are to understand speaking so as
to affect the heart or feelings, and also in accordance with the
heart or wishes, that is %¥hat the person addressed desires or needs
to hear. Jerusalem 1s here put for the church or chosen people,
whose metropolis it was, and for whose sake the place 1tself was
precious in the sight of God."¢ -

The military figure, warfare, refers to "period of military
service, appointed term of conscription'", its immediate reference
probably being to the time of captivity in Babylon. The voice of
grace emphasizes that this appointed time of hard service is com-
pleted. The reason for this is that the sin problem has bsen settled.
Compare Isalah 12:1; 33:24; 43:25. Isaiah 53 tells of Him upon
whom our iniquity has been laid. : ’

: One explanation of the last clause is that "they had suffered
what was regarded by Jehovah as an amgle expression of his dis-
Bleasure for their national offences"®., Matthew Henry suggests,
that the end of her trouble 1s answered: She has received of the

Lord double for the cure of all her sins, sufficlent, and more than

sufficient, to separate between her and her idols. True penltents

have indeed, in Christ and his sufferings, received of the Lord's
hand double for all their sins; for the satisfaction Christ made by
his death was of such infinite value that it was more” than double
to the demerits of sin, 'for God spared not his own Son'."

3. "The voice of one that orieth, Prepare ye in the wilderness,
the_way of Jehovahs make level in the desert a highway for our God."

"This was in the form of the usual proclamation of a monarch
commanding the people to make a way for him to pass. Applied to the
return of the exlle Jews, it means that the command of God had gone
forth that all ebstacles should be removed. Applied to John it means
that the people were to prepare for the reception of the Messlah:
- that they were to remove all in their opinions and conduet which would
tend to hinder his cdgdial reception, or which would prevent his
success smong them",

See Matthew 3:3; Mark 1:3; Luke 334-6; John 1:23.

4, "Every valley shall be ezalted, and every mountain and
hill shall be mede lows and the uneven shall be made level, and the

rough places a plain’, Shass DS J289 20¥52y = 2=

"Generally the meaning is that Israel is to yleld itself to the
God who 1is coming to deliver at, end to feel and act in a way worthy
of His dignity and purpose®.

5. "and the glory of Jehovah shall be revealed, and all flesh

shall see_it together: for the mouth of Jehoveh hath spoken it.

Following the preparation in the parousla the presenge of
Jehovah in majesty, power, and grace redeeming his people will be

223

known unto all the nations. Not only Isaiah saw his glory (John 12:4ih

&MJ'1€;aﬁceﬁﬁ£bonaup4ka;%xba7 (%&&“ 1:1¢),
4, Alexander.

5. Barnes.

6. ibid.

7. Del.

L
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but "all the ends of the earth" (Isaiah 52:10)./ "All flesh shall
see 1t together" is a glorious missionery prophecy. Compare the
"all flesh" of Joel 2328 and Acts 2:16, 17. ‘

Just as the deliverance of Israel from Bgbylon was known emong
the nations, so all nations shall know of theAmalvation thru the
soming of the Messiah. (Isaiah 6031-3, Luke?2:32)

6."The voice of one saying, Cry. ~one saild, what shall I

ery? A4ll flesh is grass, and all the goodliness thereof is as the
flower of the field".

"Pirst, it ought to be observed, that he does not speak merely
of the frailty of human life, but extends the discourse farther,
so as to reduce to nothing all the excellence which men think they
possess...Although men have some shining gualities, like flowers in
the fields, yet the beauty and lustre quickly vanish and pass away".8
Compare Psalm 103:15,16; James 1:10,11; I Peter 1:24,25.

7. "The grass withereth, the flower fadeth, because the breath
of Jehoveh bloweth upon 1t; surely the people 18 grass."

There &%¢ here given a fact from the field of nature 355‘1ts
explanation, followed by a comparison which connects it with the
preceding and following verse, an obvious truth of the whole passage
being the perishableness of all flesh.

8. "The grass w:!.i:l:xeareth‘,l the flower fadeth; but the word of

"Men living in the flesh are altogether impotent, fragile,
dependent; God, on the other hand (31:3) 1s the Almighty, Eternal,
All-Controlling; and as He Hlmself 1s, so 1s Hia word, which is the
setting and utterance of His will and thought" For the rescue of
perishing men we have the word of God which liveth and abideth,
the word of good tidings which we preach. Compere I Peter 1323-25;
Matthew 24:356; John 3:16; Matthew 434. The glory of Jehovah 1s

evealed, the glory of the flesh is reduced to naught, the grace
o\ hath appeared.

9. "0 thou that tellest good tidings to Zion, get thee up on §
a high mountain; O thou that tellest good tidings to Jerusalem,
11ft up thy voice with strength; 1ift it up, be not afraid; say unto
the cities of Judsh, Behold your God!"

Note is this verse the Herald, the Hearers, the Method, and the
Message of Evangelism. One view which is confirmed by the Revised
Version Text is that !'thou' is "the collective personification
of the messengers who announce God's gracious purpose to Zion".

Isaiah 52:10 seems to confirm this view that Zion is the reciplent,
rather than the announcer of the good tidings. Another view supported
by the Revised Version margin is that Zion or Jerusalem is the

herald. Isaiah 233b seems to confirm this reading. MNMany Bible scholars

8. Calvin.
9. Del.
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prefer ‘this alternate rendering of the Hebrew, such as Alexander,

who applies it as follows: "Rot only in the restoration from cep-
tivity, but in every instance of the Lord's return te his forsaken
people, 1t is the duty of the church to communicate as well as to
receive the joyful tidings". The hearers of this good news are the -
cities of Judah. The method of the herald must be that of clearness,
conviction, and confidence. Compare Acts 2:14; 4:13,29; 5:41,42;
Ephesians 6:19; Philippians 1:28,29. The good news message briefly
stated 1s 'Behold your Godl'. Compare John 1:29.

10. "Behold, the Lord Jehovah will come as a mighty one, and
his arm will rule for hims: Behold, his reward is with him and his
recompense before him.T

This.verse, as well as what follows, expands the text of the
evangelist of verse nine. Behold, your God! He will come as a
strong Rulg Behold, your Kingl "Christ executeth the office of
a King in uing vsto himself, in ruling and defending us, and
in restreining and conquering all his and our enemies® .10 Compare
Hebrews 2:14; I John 3:8; Matthew 28:18; Ephesians 1:20-22; Philip-
plans 2:10-11; Revelation 17:14; 19:11-16; 20:11l.

"Jehoveh brings with him as well the retributive reward of the
foes of His people as the graclious reward of the faithful of His
people, whom He will recompense fff their previous sufferings with
over_flowing gladness (see 62311)'“" Revelation 22312.

the lambs in his arm, and carry them in his bosom, and will gently
lead those that have their xgggg“,

The Ruler 1s also & Shepherd. "For out of thee shall come forth
a governor, who shall be shepherd of my people Israel" (Matthew 2:6D)
"The Lord is my Shepherd. I shall not want." His loving pfovision

part

Behold, your God! His omnipotence 1is here emphasized. Compare
Job 38:8-11l; Psalm 102:25,26; Hebrews 1310-12. Who but God can
do all these things? Aand he can do them with the ease with which man
handles the smallest things. "Away, then with all gross comceptions
of God; for his greatness far exceeds all creatures, so that heaven,
and earth, and sea, and all that they contain, however vast may be
their extent, yet in comparison of him are nothing". 12

"Throughout this entire passage, there is not only the idea of
majesty and power in God, but there 1s also the ildea that he has fitted

- 10, Shorter Catechlism.
1l. Del.
12. Calvin.



or adjusted every thing by his wisdom and poYer, and adopted 1t to
the conditions and wants of his creatures", 49

13. "who hath directed the Spirit of Jehovah, or being his
counsellor hath taught him?" ,

As the preceding verse emphasizes the power of God, this one and
the following emphasize the wisdom of God. "He is not dependent
for counsel on men or angels. He 1is supreme, independent and infinise.
None 1s gqualified to instruct him; and all therefore, should confide
in his wisdom and knowledge", 14 ’

The apostle Paul was evidently much impressed with the truth
expressed in thls verse. Compare Romans 11334 and I Corinthians 2:16.

14. "wWith whom took he counsel, and who instructed him, and
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taught him in the path of justice, and taught him knowledge, and
showed to him the way of understanding?"

As in the preceding verse, the answer 1s, "No one". The apostle
Paul in speaking of Christ said, "In whom are all the treasures of
wisdom and knowledge hidden?. (Colossians 2:3)

Some of the nations look great and mighty to us, but in com-
parison to the greatness of God they are as a drop from a bucket,
and dust of the balance, esteemed as a negligible quantity. Before
him the isles "are as the fine dust that is lifted up". The
Chaldee renders it, "Lo, the isles are like ashes which the wind
drives away".

16. "And Lgbanon is not sufficient to burn, not the beasts

R = —— s eap——

thereof sufficient for & burnt-offering".

"All Lebanen's forests would not supply fuel enough to burn
secrifices worthy of the glory of God (Chapter 66sl; I Kings 8:27;
Psalm 50:8-13) nor the beasts thereof which abounded in Lebanen,
sufficient for a burnt offering"l5,

17. "All the nations are as nothing before him; they are ac-

counted by him as less than nothing, and vanity".
Turning back to the thought of the nations in God's sight,

what stronger language could be used to express the utter insignifi-
cance of all the nations, not one excepted, in the sight of God?

The Psalmist in a great Messianic Psalm, 72311 says, "Yea, all Rings
shall fall down before him; all nations shall serve him". Compare

Daniel 4:35. All the nations of the world today, the great as well

as the small, are in His sight as nothing, less than nothlng, confusion.

13. Barnes
14, 1bid
15 Jamieson, Fausset, and Brown
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18."To whom then will ye iiken God? or what likeness will ye
compare him&ﬁg_- =S R Ll Rl

The omnipotent God 1s incomparable, and how foolish the attempts
to make representations of Him! The purpose of the plagues in Egypt
was to show that there was none like unto God (Exodus 9:14), Moses"
and Mirism at the Red Sea deliverance sang, "Who is like unto thee,

0 Jehovah, smong the gods?" (Exodus 15:1l1). Paul re-echoed this
truth in his speech to the Athenlen philosophers, "We ought not to
think that the Godhead 1s like unto gold, or silver or stone, graven
by art and device of men®. (Acts 17:29) This same truth needs to be
sounded in stentorian tones in the midst of the wholesale idolatry
of the present dayl

19. "The image, g workmen hath cest it, and the goldsmith over-
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layeth it with gold, and casteth for it silver chains.

Compare the sin of Aaron, Exodus 32:$2-4, and the words of
Psalm 115:4-8, and Habakkuk 2:18, 19.

Over against the living, all-powerful, incomparable God, the
idolator would place an impotent image, made and adorned by ordinary
worlkmen.

While the previous verse spoke of the precious metals used for
‘making images, this verse refers to the wooden image commonly msed
the poorer people. In Daniel's condemnstion of Belshazzar he -
said "4nd thou hast praised the gods of silver and gold, of brass,
iron, wood, and stone, which see not, nor hear, nor know; and the
God in whose hand thy breath is, and whose are all thy ways, hast
thou not glorified". (Daniel 5:23b)

told you from the beginning? have_ye_not understood from the founde-
tions of the earth? ]

21. "Have ye not known? have ye not heard? hath it not been

The revelation of the one true and living God in His works
renders man without excuse. (Romans 1:20) How much less excusable
are those vho have also had given them the revelation of God in His
Word. "Isalsh has therefore joined both kinds of knowledge, in
order to shew that the Jews ought to be double condemned, if they
did not place confidenee in God, after having received instruction
concerning his)bower and goodness" 16 ,

22, "It is he that sitteth above the circle of the earth, and
the inhabitants thereof are as grasshoppepys; that stretcheth out
the heavens as a curtain, and spreadeth them out as a tent to dwell
in; " '

16. Calvin.



The greatness, the glory, and the goverrment of God are here
suggested. HNote the minuteness of man in His presence,~as grass-
hoppers; and the ease with which He controls the heavens.

23. "that bringeth princes to nothing; that meketh the judges
of the earth as vanity."

"Not only nature but man, not only individusls but nations, not
only nations but their rulers, are completely subject to the power
of God",17

"The particular idea here, as appears from the nexXt verse, is,
that the princes and rulers who are opposed to God constitute no
real resistance to the execution of his purposes. He can strip off
their honours and glory, and obliterate even their names®.l8

"Hallelujah: for the Lord our God, the Almighty, reigneth.”
(Revelation 1936Db) .

24. "Yea, they have not been planted; yea, they have not been
he bloweth upon them, snd they wither, and the whirlwind taketh them
away as stubble”.

Princes and judges who Sppose God are but transitory. Compare
the fate of the house of Jeroboam, the son of Nebat (I Kings 14:9-11}
156:29,30), This verse suggests the sudden and complete destruction
of such rulers, and the ease with which Jehovah brings them to
nothing or confusion.

25. "To whom then will ye liken me

him? saith the Holy One." :

This is as a refrain, resuming the thought and largely the
language of verse 18.

26, "Lift up your eyes on high, and see who hath crested these,

that bringeth out their host by number; he cslleth them all by nsme;
by the greatness of his might, and for that he 1s strong in power,
not one is lacking." :

The prophet asks the people to look to the heavens and the
heavenly bodies for another proof of the greatness of Jehoveh. It
is He who has created all the luminaries; who commands them,leading
them out like a general his army on the battlefield, and he calls
each by nesme. "The call issued to the stars about to rise 1s the
call of the All-Powerful and Almighty One, on which account not one
fails in the countless host", 1

27. "fhy sayest thou, O Jacob, and speakest, 0 Israel, My way
id from Jeﬁsgah, and the Justlce due to me Is passed away froml
od?”
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The prophet calls the Jews to task for complaining that Jehovah
had forgotten or forsaken them.

"This verse is designed to reprove the people for their want of
confidence in God. The idea is, 'If God is so great; if he arranges
the hosts of heaven with such unerring skill, causing all the stars
to observe their proper place and theig exact times, the interests
of his people are safe in his hands',."<Q

"Those who are so despondent should know, if not from their own
experience, yet from information handed down, that Jehovah, who created
the whole earth from one end to the other, so that even Babylon 1is
not outside His range of vision and power, 1s an etermal God, that 1s,

eternally the same and never chang:lng6 wsf possesges and exerclses
today the power displayed at cregtion®.
What & compendium of thee}egy this versel! ©Note the signifi-

cance of the Divine names, and the emphasis upon his eternity, omnipo-
tence and omniscience.

29. "He giveth power to the faint; and to him that hath no might
he increaseth strength.

He who falnts not, neither 1s weary gives of his strength to ths
weak and weary. To the one who, like the apostle Paul, 1s conscious
of his weakness and trusts in Him as the Source of strength, there 1s
given power and increased strength. "I can do all things in him that
strengtheneth me"., (Philippians 4:13) "a4nd he hath said unto me, My
grace is sufficient for thee; for my power is made perfect in weakness.®
(See II Corinthians 12:9,10)

30. "Even the youths shall faint and be weary, and the young
men shall utterly fall®.

iﬁs contrest to the supernatural, exhaustless strength of God
as described in verse 28, there 1is here stated that natural strength
at its best will fall. Even the strongest of young men selected for
military service, falling shall fall.

31."But they that wait for Jehovah shall renew their strength;
they shall mount up with wings as eagless they shall ran; ahd not .-,
be weary; they shall walk, and not faint".

This golden text brings out clearly that faith is a conditlon for
renewed spiritual strength, end that"elevatlon, energy, and endurance"
are a consequence. Included in the idea of walting for Jehoveh are
faith and confidence in Him,and patlently trusting in Him. Compare
Lulte 2:25, 38.

20. Barnes.
21, Del.
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The reference to the eagle-wings "is derived from the fact that
the eagle rises on the most vigorous wing of any bird, and ascends
apparently farther towards the sun",22

"In the last clause the verbs are introduced together for the
third time in a beautiful antithesis. In verse 28, they are applied
to Jehovah, in verse 30, to the strongest and most vigorous of men,
as they, are in themselves, and here to the walters for Jehovah,
the bellevers in his promises, who glory in infirmity that_his strength
may be perfect in their weakness (II Corinthiesns 12:9).% 29

22. Barnes.
23. Alexander.
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The God of wer and Forsknowledge versus Idols Qypy”y~

Chapter 41 : a;>
"\_/\

In this chapter Jehoveah appears as Summoner, verses l1l-7; Comforter,wwa ¥-5¢
verses 21-29. "He challenges the nations to a public trial, in order
that, not by an appeal to contemporary history, as some suppse, but .
by predicting a definite epoch-making event, which shall t ase [
in the future, he may demonstrate Jehovah's iole dutys—and therefore,
his incomparable superiority to dumb idols". "His powsr and omnis-
clence are contrasted with the impotence of idols, and illustrated by
an individual example®.2

"The argument of the whole 1s, that the idol gods were unsble to
defend the nations which trusted in them: that God would raise uwp a
mighty prince who should be able to deliver the Jews from their long
and painful calamity, and that they, therefore, should put their trust
in Jehovah".S

According to Matthew Henry, "The chapter may be summed up in those
words of Elijah, 'If Jehovah be God, then follow him; but, if Baal,
be God, then follow him!', and in the peoples' acknowledgment, upon the
issue of the trial, 'Jehovah, he is the God, Jehovah, he 1s the God'."

1. "Keep silence before me, O islands; and let the peoples renew
their strength: 1let them come near; then let them speak; let us come

near together to judgment"”,

God summons the whole heathen world, the worshippers of 1idols,
to appear reverently before Him for a controversy. Let them strengthen
themselves, if they can, in preparation for the argument, whereas "they

that wait for Jehovah shall renew their strength (40:31). They are
summoned before the bar of God to reason together. Compare Isalah 1:18.

2. "fho hath raised up one from the east, whom he called in
righteousness to his foot? he giveth nations before him, end meketh
him rule over kings; he giveth them as the dust to his sword, as the

driven stubble to his bow'. - - -

It is to be shown in this chapter that Jehoveh 1is God of the natlons
from the begimning to the end, and Israel his chosen sefvant. 4s a
proof, He has raised up a conqueror and deliverer. "He is not however,
already appearing on the horison of history, as is sometimes fanciled,
but rather predicted as sure to come. The verb tenses which express
completed action are perfects of certalnty, and are used in precisely
the same manner as those in 3:8; 5:13; 21:9".4 Some writers, including
John Calvin, think "the one raised up from the east" refers to Abraham,
whom God called out of Ur of the Chaldees and later from Haran, and ceaused
to be a conqueror in the land of Canasn. (See Genesis 11:31l; 12:1-3;
Hebrews 7:1; 11:8-10). The more common interpretation conslders the
reference to Cyrus. (See verse 25: Chapters 44:28; 453:l1-4; 13; 46:11)

1.G. L. Robinson.
2.Alexander. .
3.Barnes.

4,G. L. Robinson.
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"Jehovah stirred up the great hero from the east, and also, according
to verse 26, from the north., Both are correct, for Cyrus was a Per-
slan..and yet, according to all ancient accounts closely connected with
the royal house of Media..Medla lay morth and Persia east of Babylon®.b
A significaent alternate reading in the Revised Version margin of
the second clause is as follows, "whom righteousness meeteth whither-
soever he goeth". "Here and elseq_where righteousness means the righteous-
ness of God as manifested in his providence, his dealings with his
people and their enemies. (See €hapter 1:27) To call to one's foot
is a Hebrew idiom for calling to one's service, or summoning to take
a place among one's followers. This act 1s here asecribed to the @ivine
righteousness as a personified attribute®. © Compare the second part
of this verse with II Chronicles 356323, and Ezra 132.

3. "He pursusth them, and passeth on safely, even by & way that
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he had not gone with his feet".

Campbell Morgan points out the importance of distinguishing the
singular promouns in this connection, each in this verse referring ,
to Cyrus; in the preceding verse gometimes to Jehovah and sometimes
to his instrument. .

4. "Who hath wrought and done it, calling the generations from
the beginning? I, Jehovsh, the first, and with the last, I am he."

The sovereign, eternal, unchangeable God not only raises up one
from the east, and uses him as his agent to destroy nations and to
delliver Israel, but He Jehovah (Isalah 43:18; Revelation 1:8) is the
one who from the beginning has called, commanded, and controlled the
generations of men, and willl continue ® do so always, even unto the
end of the world. See Isalsh 46:10; Psalm 90:2, 3; Revelation 19:6.

. 6. "The isles have seen, and fear; the ends of the earth tremble;
they draw near, and come.

The effect of the campalgns and conquests of Cyrus was to bring
fear and terror upon the nations, snd to bring them together for mutual
defence. Compare Psalm 67:37.

6. "They help everyone his neighbor; snd everyone saith to his
brother, Be of good courage. ¥

The idolators get together for mutual support and encouragement.
Compare I Ssmuel 4:7-9; Daniel 33l1-7; Acts 19:24-28.

7. "So the carpenter encourageth the goldsmith, and he that
smootheth with the hammer him that smiteth the anvil, saying of the
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soldering, It is good; and he fasteneth it with nails, that it should
not be moved."

5 . Del.
6. Alexander.



Manufacturers and repairers of idols encourage each other in their
rebellion and opposition to God.

"Phis is a beautiful description of the anxiety, snd pains, snd
consternation of sinners when calamity is coming upon them, and of the
nature of thelr reliances. What could these dumb édols, these masses
of brass, or silver, or stone do to protect them?"

8. "But,_thou, Igrael, my servant, Jacob whom I have -chosen, the
seed of Abrehem my friend®. = ’ - T

Followlng Jehovah'!s address to the nations foretelling their destructi
there comes his address to Israel assuring them of His help and comfort,
verses 8-20. Verses 8 and 9 give a most significant description of
Isrsel. Here for the first time Israel is called Jehovah's Yservant',
and it is emphasized that Israel 1s his chosen servant.

"Israel is Jehovah's servant in virtue of a divine act, an act
of pure grace, which, as is intimated in %I have chosen thee, and not
despised thee%, has not its ground in Isrsel's excellences or merilts;
on the contrary, Israel was so insignificant that Jehovah might have
despised it. But he anticipated in free, ummerited love, and imprinted
on 1t the character of a servant of Jehovsh. It has now to act as such,
partly in reverential worship, partly in active obedlence. ... When
Jehovah received Abraham as His servaent, and called him "my servant', -
Genesis 23:24, Israel received the nature and name of a servant of
Jehov ah!:‘ . ’ : '

Not only did Jehoveh call Abreham '"my servant® but also "my
friend". (Compare II Chronicles 20:7; James 2:23) He also calls the
childigp of Abraham by faith, the true Israel of God, "friends®,. :
John 185:15.
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This verse continues the description of the people of God begun
in the previous verse. Israel, the chosen servant, the seed of Abraham}
has been separated from the rest of men, but not separated from God.
"But now in Christ Jesus ye that once were far off are made nigh in the
blood of Christ," The true Christian is held in the grip of Christ's
love (II Corinthians 5:l4) from which nothing can separate him. (Romans

8:58,.59) |
10. "Fear thou not, for I em with thee; be not dismayed, for I

thy God; I will strengthen thee; yea, I will help thee; yea, I

am
will uphold thee with the right hand of my righteousness.”

Note 1% The people addressed. See description of Isrsel in
verses 8 and 9. 2% The purpose of the admonition,-to comfort and
console God's oppreszzd and distressed people. Compare verses 13 and
14 and John 14:1. 3**The presence and power assured, the presence of
the one true and living God (Psalm 46:1; Matthew 28:20; John 14:16-18)
and His promised power, all-sufficient. Deuteronomy 33:27-29; II1
Corinthians 12:9; Philipplans 4:13.

7. Barnes.
80 Del.
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11, "Behold, all they thet are incemsed against thee shall be

put to shame and confounded: they that strive with thee shall be as
nothing, and shall perish®?, T T

Here 1s a promlse that Israel's adversaries will be overthrown.
The right hand of God's righteousness has not only its "bright side®
for upholding Israel, but also its "fiery side" for theconfusion and
defeat of Israel's enemies. "For that nation and fingdom that will
not serve thee shall perish; Yea, those nations shall be utterly
wasted", Isalsh 60312, See also Psalm 9:17. '

12, "Thou shalt seek them, and shalt not find them, even them thst

contend with thee; they that war ageinst thee shall be as nothing, and
as a thing of naught. '

This verse emphasizes that the foes of Israel will completely
disappear or be utterly destroyed. This and the foregoing verse give
& vivid description of the enemies of Isreel and of their doom.

13. "For I, Jehovah thy God, will hold thy right hand, sayin
unto thee, Fear not; I will help thee.®

Jehovah will support, guide, encourage, comfort, His people. :
This repeated assurance of divine help 1s here presented under the PE
figure of Jehovah holding Israel's hand and speaking comfortable words.
Compare with verse 10, Compsare also the experienceof Paul, II Timothy ¥
2317,

, 14. "Fear not, thou worm of Jacob, and ye men of Isrgsel; I will

help thee, salth Jehovsh, and thy Redeemer is the Holy Ome of Israel'.

Note (1) the repeated admonition, (2) the terms for the people
addressed, (3) the repeated assurance, and (4) the Divine names. :
The seme encouragement is here repeated, but with a direct contrast
between Isrsel's weakness and the strength of God. The epithet worm
" expresses the real meanness and unworthiness of man, as in Job 25:6.
The word translated Redeemer would suggest to a Hebrew reader the ldeas
of a near kinsman (Leviticus 25:24, 25) and of deliverance from bondage
by the payment of a ransom"¥., See Job 19:25, Galatiamns 3313; Titus
2:14.

15. "Behold, I have made thee to be a _new sharp threshing instru-
ment having teeth; thou shalt thresh the mountains, and beat them small,

and shelt make the hills as chaff.%

Isreel, through the strength of Jehovah, will become as a tgreshing
instrument for threshing and crushing the mountains and hills. Mount-

ains and hills" are evidently a figure for formidable enemies. Com-
pare Zechariah 4:7 and II. Corinthians 1034,5;

9. Alexander.
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16. "Thou shalt winnow them, and the winé shall carry them sway
and the whirlwind shell scatter them; and thou shalt rejolce in Jehowah,
thou shalt glory in the Holy One of Israel¥, '__

The figure of the previous verse in continued and canpleted, picturing
the scattering and disappearance of Israel's foes.

With victory over the enemies shall come joy and glorying in the
Lord. "In a word, the Prophet exhorts to gratitude, that, the more
highly God exalts us, the more carefully ought we to repress all the ven-
ity of embition, and rejolice and glory in him alone".lO

17. "Phe poor and needy seek water, and there is none{,and thelr tongu
falleth for thirst; I, Jehoveh, will answer them, I the Lowd of Israel,
will not forsake them'". A

A need 1is here realized, and a supply to this need is promised.
Jehovah, the God of Israel, is the Help of the helpless, Isaish 44:3.
Jesus came to preach good tidings to the poor (Isaish 61:1). Compare
Psalm 72:12,13. He offers the water of life to the thirsty. John 4:
10-15; 7:37-39; Revelation 22:17. Jehoveh will answer their cry,
(Isaleh 65:24; Psalm 50:15) and not forsake them. (Isaish 42:16;
Hebrews 13:5, 6) _

18. "I will open rivers on the bare heights, and fountains in the
midst of the valleys: I wlll make the wilderness & pool of water, and
the dry land springsof water." '

A further promise of prdvision for His people is here given under
the figure of water, Oompare Isalah 5:6, 7; 44:5; Ezekiel 47:1-8;
John 7:37-59 (the gospel of the coming of the Holy Spirit).

19. "I will put in the wilderness the cedar, the acacia, and the
tle, and the oil-tree; I will set in the desert the fir-tree, the pine,
and the boX-tree together:M

This verse depicts "a wealth of noble, fragrant, shady trees, so
that the desert, where foot and eye found no resting-plsce, is changed,
as by a maglcian's wand, intg a vast, well-watered, dense grove, and
shines in sevenfold glory". il Compare Isalah 32:15.

20. "That they may see, and know, and consider, and understand
together, that the hand of Jehovah hath done this, and the Holy One of
Israel hath created it."

Hote the climactlc force of this paragraph. 1. Realization of-
need, verse 1l7; 2. Response assured, verse 1l7; &. Refreshment pictured,
verse 18; 4. Resting-place promised, verse 19; 5. Realizstion of the
supernatural power of God, verse 20. Compare Ephesians 2:6-10.

21. "Produce your cause, saith Jehovah; bring forth your strong
reasons, saith the King of Jacob."

10. John Calvin.
.ll. Del.
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The challenge stiffens as Jehovsh again,as in verses 1-7, addresses
the worshippers of 1dols, or more exactly the idols themselves. "In
the former part of the chapter God had urged his claims to confidence
from the fact that he had raised up Cyrus; that the ldols were week
and feeble compared with him; and from the fact that it was his fixed
purpose to defend his people, and to meet and refresh them when faint
and weary. In the verses which follow the 2lst, he urges his cBaims
to confldence from the fact that he alone was able to predict future
events, and calls on_the worshippers of idols to show their claims
in the same menner®".l

22. "Let them bring them forth and declare 3e the former things,
what they are, that we may consider them, and know the latter end of

them; or show us things to come” . '

There are different views as to the meaning of this verse. One

interpretationAls "show what former predictions the idols hav7given,
(probably to be preferred)

that we may compare the event ('latter igd') with them; or give new
prophecies ('declare things to come!)® Another view 1is, "Let them
foretell the entire series of events:.let them predict, in thelr order,
the things which shall first occur as well as those which shall finally
happen...If they cannot predict the order of things, or a series of
events, let them clearly foretell any single event in futurity.® 14

25."Declare the things that are to come hereafter that we may
know that ye are gods: Yea, do good, or do evil, that we may be dis-
mayed, and behold it together."

This is a clsar challenge to the 1dols to predict future events
as a test of their claim to divinity. Compare John 1ls:19. They are
challenged to do semething to show their power, whether it be to do
good to their devotees, or to inflict punishments or bring adversity
upon thelr enemies. .

24. "Behold, ye are of notgix_lg6 and your work is of mought; an
abomination is _he that chooseth you".

The idols fail to respond to Jehovah's challenge. They fall the
test of deity. They and their work are nothing, and their worshippers
en abomination unto the Lord. Compare Psalm 115:4y8; and I Corinthlans
8:4-’6- .

I S———— T  S————  SS— — ommat— v e——

rising of the sun one that calleth upon my name: end he shall come
upon rulers &s upon mortar, and as the potter treadeth the clay.

25. "I have raised up one from the north end he 1s come; from the

"Jehovah here, by the mouth of the prophet,vpregicte.the victories
of Cyrus over the Chaldeans and thelr allies, at least 150 years before
the event, as one instance of hils foreknowledge and invineible power.

12. Barnes.
15, Jemieson, Fausset, and Brown.

14, Barnes.
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Media lay north of Babylon, and Persia eastward; and Cyrus commanded
the forces of both these nations; and, by his wonderful success, he
trampled d]o.wn mighty monarchs as mortar, and as the potter treads
the clay".*5 (Compare Isaish 44:28; 45:1-6, lo; 46:10,11; Ezra 1:2,s;
and notes on 41:2. '

26. "Who hath declared it from beginning, that we may know?
and before time, that we may say, He is right? Yes, there is none
that declareth, yea, there 1s none that showeth, yes, there 1s none
that heareth your Eords“. T

The challenge to the 1dols to predict these future events remains
unanswered. They are absolutely impotent. Only Jehofah, he is God,
the sole delty, with power to predict future events. Issiah 45:21.
Habakkuk 2:18-20.

and I will give to_Jerusalem one that bringeth good tidings¥,

"The sense 1s, 'I, Jehovah, first gave to Zion the announcement
of these things, I predicted the restoration of the Jews to their own
land, and the raising up of the man who should deliver them; and I
only have uttered the prophecies resggcting the time and circumstances
in which these events would occurt?, Compare Isalsh 48:3-8; 40:9;
44:28; 52:7; Lulte 2:10,11. .

27. "I am the first that saith unto Zion, Behold, behold them;

28. "And when I look, there 1s no men; even smong them there is

no counsellor, that, when I ask of them, can enswer a word".

Among all the tdols and idolators there is no one with the power
to predict future events. Only Jehovah can predict future events,
therefore He alone 1s God.

29. "Bghold, all of them, their works are vanity and nought;
their molten images are wind and confusion®.

The final verdict in the case 1s an unquestionable, condemnation
of idols and idol-worghlppers. They are absolutely powerless to
produce prophets and ers. "Therefore, dearly beloved, flee from
idolatry." I Corinthians 10:14. "My little children, guard yourselves
from idols", I John 5:21.

15. The Treasury of Scripture Knowledge, Page 452.
lo. Barnes.
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ngss* The Servant of Jehovah - Individual and NHational
Isalah 42. .
ef

In gome of the servant passages in Isalah such as 41:8; 42:18, the
erence 1s to the n:tion; in some such as found in €hapber 43, the
eaning is the godly portion in the nation; and in some the individual
Mgsslash 1s clearly meant, Among the most prominent passages which refer
to\the future individual are 42:1f; 48:16; 49:1-7; 50684-11; 52:13-53:12.
The' familiar pyramid iliustration of Delitzéﬁg helps to an understanding
af oyr view of the servant of Jehovah. The base of the pyramid is
national Israel, called and chosen of God to be Hls servant to the nsations,
and idea repeatedly emphesized in the 0ld Testement. Yet, as expreassed
by Paul in Romans, ?They are not all Israel that are of Israel". There-
~ fore, upon the base of the pyramid there 1s the ssction known as spiritual
Israel. ﬂThere comes the ideal Israelite, so that the apex of the
pyramid represents the true Messlah, who alone in his person and work
fulfils the requirements of the suffering servant of Jehovah.

For a brief yet most lucid presentation of what we believe to be
the scrigtural meaning of the servant passsges we refer to the little
volumr, "The Cuhrist of the 01d Testament® (Edward Mack), where ou¥
teacher leads us among the lofty helghts of the servant passages,and then
tarries at the sunlit summit, as he points ent some of the sublime and
glorious truths of @hapter 55. By taking the servant passages in the
regular, historic order, there is clearly shown the progressive, climactic
.development of the servant idea. In the first passage in @hapter 41
the servant 1s Isrsel,the natlon. In @hapter 42:1-9 1t 1s equully clear
that the servant is an individual Person. In the latter part of this
€hapter 42:18f the national servant again appears. God had given the
national servant a great law which it had not kept. Hemge the servant
as a nation was blind, deaf, and in ruin. Yet Isrsel must not be total-
ly cast off, so in Ehapter 45 the godly portion (Spiritual Israel) 1is
brought into view. Then Ghapter 44, "The Baptism Chapter", continues
with the outpouring of the H,ly Spirit upon the Servant and the blotting
out of Israel's transgresslions. Following this,Cyrus and Babylon are
brought into view showing us the near historic goal. Chapter 48, like
Paul in Romans, shows us the casting off of the national servant, as
utterly unfit to be Jehovah's Messianic Servant. 1In €hapter 48:16 the
Servant appears for the first time in the first person. Hls message is
taken up in €hapter 49 where he is set forth as the true Israel, the
seed of Abraham, which is One. "Hever again in his Servant €@hapters, after
this rise to a Spiritusl conception of the Servant, wlll Isalah ever
return to the purely national phase? See introduction to &hapter 53.

The. substance of €hepter 42 may be suggested as follows: 1. The
speaker, the individual Servant end His service (verses 1-9). 2. Summons
to praise Jehovah (verses lu-1l3). 4. The Glory of Jehovah to be revealed
in His judgment and grace (verses 14-17). 4. The Gullt of the national
servant of Jehovah reproved. (verses 18-25) .

1. Mack.
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42:1 "Behold, my servant, whom I uiphold; my chosen, in wham
my soul delighteth: I have put my Spirit uwpon him; he will bring
forth justice to the Gentiles."

Behold Jehovah's Servant, Jesus. Matthew 12:17-21 comfirms
this interpretation that "servant" here measns the individual, the
Messish, who took the form of a servant (Philippians 2:7). He is the
One whom Jehovah sustains or supports; set apart, selected, chosen
for a definite purpose; in whom the soul of Jehovah delights (Matthew
3317; 17:5) upon whom has been put the Spirit of Jehovah (Isalah 11:2;
6l:1; Matthéw 3:16; Luke 4:18, 19, 21); the One whose missionis both
spiritual and missionary - to establish the true religion in the
sarth. Behold, the man! John 19:5.

2. "He will not ory, nor 1ift up his voice, nor csuse it to be
heard in the street."

"The simple meaning of the verse is, he shall not be moisy but
quiet".2 Jesus was unostentatious and unobtrusive in his manner.

will he not quench: he will bring forth justice in truth'.

3. "A bruised reed will he not break, and a dimly burning wick

"As verse $wo described His unturbulent spirit towards His
violent enemiss (Matthew 12:14-16), and His utter freedom from love
of noteriety, so verse three His tenderness in cherishing the first
spark of grace in the penitent (Chapter 43; 11)M3 Compare Luke 22:
3l, 32; John 20:27; Hebrews 2:17, 18. .

Regarding the last clause,Campbell Morgan suggests that Mat-
thew 12:20 so interprets Isaiah in order to emphaslze jJudgment along
with grace in the Messlah'g method.

Commenting of this verse John Calvin says, "We ought therefore
to guard deligently agalnst extremes; that 1s, we must nelther crush
the minds of the weak by excessive severity, nor encourage by our
smooth language anything that is evil"”,

—— e—GR  C—E—— ————— —— A —— —— | ST —————  —  —e—

His will be a triumphant ministry. His zeal wlll not decline

(9:7). His high spiritual mission gwil ccompl of establishing
the true religlon in the eart The distant nations shall desire or
depend upon his revelation of the truth. "And in his name shall the
Gentiles hope" (Matthew 12:21). See Psalm 22:27; Psalm 72:8-11.

5. "Thus saith God Jehovah, he that created the heavens, and

stretched them forth; he that spread abroad the earth and that which

cometh out of it; he that giveth breath unto the people upon 1t, and
spirit to them that walk therein;"

Here Jehovah is described as the Creator, Preserver, and Lord of
all (Compare Psalm 24:1,2); emphasizing the power of Him who has called
his Servant Jesus, has equipped Him with His Spirit, who upholds Him
and delights in Him,

2. Alexander. :
3. Jamieson, Fausset, and Brown. g



. eag~ _

6. "I, Jehovash, have called thee in righteousness, and will hold
thy hand, and will keep thee, and give thee for a covenant of the
psople, for & light of the Gentiles®. - T

In Herses 1l-4 Jehovah speaks sbout the Messiah, here he sgeaks
directly to Him. Jehovah called the Messliah "in righteousness",
which Lowth renders "for a righteous purpose®. 9"He called Him in
strict adherence to Hi3 loving will, which would have grace to take
the place of justics, but will display justice of doublz severity
against those who scornfully reject the offered grace".* See Romans
3:25, 26. .

The chosen Servant will be sustained and kept and gilven for a
covenant (Hebrews 13:20) "for a mediator, or ggarantee, of the cove-
nant)of grace, which is all summed up in him",° and a light (John
8:12).

Meny writers interpret "people" as referring to the Jews, (see
Jeremish 31:31-33); others as referring to men in general both Jews
and Gentiles. Compare Luke 2:32 and Acts 13:47.

7. "To open the blind eyes, to bring out the prisoners from the
a eon, and them that sit in darkness out of the prison-house.“

This verse tells us something of the condition of men in general,
they are in spiritual blindness and spiritual bondage. It tells us
more particularly of the purpose of the coming of the Medlator and
Savior, namely to bring spiritual light and splritual liberty to those
blinded and bound by sin. Compare Lufe 4:18-21; Luke 24:45; Hebrews
2:14, 15.

8. "I am Jehovah, that i1s my name; end my g;ggx will I not give
to another, mnelther my praise unto graven lmages.

"Phe name Jehovsh 1s here used with emphasis, in reference to
its etymological import, as descriptive of a self-existent, indepen-
dent, and eternal being--The general doctrine of the verse 1s; that
true and false religion canndt coexist; because, however tolerahnt
idolatry may be, it is essential to the worship of Jehovah to be
perfectly exclusive of all other gods. This is included in the very
name Jehoveh, and accounts for its solemn proclamation here®.® See
Exodus 3:13-15 and 2u:1-6)

9. "Behold, the former things are come to 'pass, &and new things
do I declere; before they spring forth I tell you of them."

"Phis is an asppeal to former prophecles already verified, as
grounds of confidence in those yet unfulfilled®’!. See Joshua 21:45
for illustration of former things which ceme to pass, and I Peter
1:10-12,19-21 for revelation of new things prophesied in the 014
Testament.

10. "Sing unto Jehoveh a new song, and his praise from the end

Cmansmp— . — . —

4, Del.

5. Matthew Henry.
6. Alexander.

7. 1ibid.
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of the earth; ye thet go down to the sea, and all that is therein,
the isles, and the inhabltants thereof".
The "new things® prophesied by Jehovah call for the singing of
a "new song" of pralse to Jehovah, a song to be sung the world over.
Compare Isaiah 24:14-16a; Romans 15:9-11. "The subject of this song
is, that Christ has been revealed to the world, and sehh by the
Father, in order to rellieve the miseries of his Church, and to resbore
her to gerfect order, eand lndeed, as 1t were, to renew the whole
world". Compare the new song of Revelation 5:9,10.

11. "Let the wilderness and the cities thereof 1ift up their
volce, the yillages that Kedar doth inhabit; let the inhabitants of

SBela sing; let them shout from the top of the mountains.
The whole world is called upon to take up the new song of praise
to Jehovah. Kedar was the name of the second son of Igmael, Genesis
2b6:15. His descendants lived in Arabla. Sela was a rock eity of
the Edomites (16:1). Here is an intimation that the gospel offer
has én view all peoples, even the Ishmaelites. Compare Genesis
21:17. ,

12. "Let them give glory unto Jehovah, and declare his praise
in the islands®. e S e

All cleses, all races, and all places are to give glory and
pralise to Jehovah - even in the most distant regions of the earth
the sounding joy is to be repesated. Isgiah 24:14-16a, Psalm 22:

27-51; Psalm 117. The whole world will take up the song which now
the angels sing.

13, "Jehovah will go forth as & mighty men; he will stir up
his zeal like a man of war: _he will cry, yes, he will shout aloud;

he will do mightily agsinst his enemies".

This verse points to Jehovah's triumph over his enemies. He
is pictured as a hero with the shout of a warrior. Psalm 24:8;
Igalah 59:16-19. His victory over hils foes calls for thanksglving
end pralse to Him. See the song of Moses and the song of the Lamb,
Revelation 16:3,4, and the Hallelujeh of Revelation 19:1,2.

refrained myself: now will I cry out like a travalling woman; I
will gasp and pent together.? ‘

Lo,
The wrath of Jehovah, long held back, will be reedesed, and will
pour forth for the destruction of His enemies. Nahum 1:2; Romans 1:18.

16, "I will lay waste mountains and hills, and dry mp gll their
herbs; and I will make the rivers islands, and will dry up the pools."

8. John Calvin.



These catastrophlc changes which Jehovah declared He would
cause in the face of nature suggest to us the desolation and
destruction He would bring upon his foes. Compare Psalm 107:33,34.

16. "And I will bring the blind by 2 way that they know not;
in paths that they know not will I lead them; I will makE darkng;s

dight before them, and crooked places straight. These things will
T do, end I will mot forsske them ¥ — o oot Ihese things will

"The blind are they whom transgression and wickedness have
robbed of power of spiritual sight...The grace of Jehovah helps the
blind, scatters the darkness, removes all hindrances and obstacles®.®
Note how the truth of this verse is illustrated in the conversion of
Za?%,lgis call, and his subsequent career, Acts 9:1-22; II Timothy

L4 9 [ ]

. 17. "They shall be turned back, they shall be utterly put to
shame, that trust ln graven images, that say unto molten ima es, ye
are our gods".

While the revelation of the glory of Jehovah means deliverance
to Hls people who put their trust in Him, it means dissppointment
and disgrace to idolators. Compare Exodus $2:4, 8. "Jehovah's
glorious deeds of Judgment and deliverance unmask the mock gods to
the deep confusion of their worshippers®.l0

18. "Hear ye deef; and look, ye blind, that ye may see."

"Here he gives the name of blind to those who shut their eyes
in the midst of light, and do not behold the works of God; and the
name of deaf to those who refuse to hear him, and sink down into
stupldity and slothfulneas amidst the dregs of thelr ignorance".ll
With this verse compare the cure of the deaf-mute,Mark 7:31-37, and
the cure of the two blind men,Matthew 9:27-31. "The hearing ear,
and the seelng eye, Jehovah hath made even béth of them", Proverbs
20:12. MAccording to your faith be 1t done unto you", Matthew 9:29b.

19. "Who 1is blind but my servant? or deaf, as my messenger that

Here "servant® evidently refers to the nation Israel, the same
as in 41:8,9, 1n contrast to the individual Servant, the Messish,
in 42:1. Israel, called to be Jehovah'g servant and messenger among
" the nations, befriended and trusted by Jehodah, has in conduct been
unfaithful. Compare Isalsh 6:9; II Corinthians 3:14,15; 4:4.

.20. "Thou seest many things, but thou observest not; his ears
are open, but he heareth not",
9. Del.
10. ibid.

11. Calvin
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Shutting the eyes when light is given, and elosing the ears
when the true wor%lis taught make the condemnation all the greater.
Sin against light,not only condemned here, but repeatedly in
Scripture. Se Matthew 13:14,15; Acts 28:22-27; James 4:17.

2l. "It pleased Jehovsh, for his righteousness' sske to
magnlfy the law, and make it honorable'.

"Jehovah was pleased for His righteousness' sake, which is
here regarded as a dispensing of grace according to purpose, to
make great and glorious the YTorah", the instruction, teaching, reve-
lation which He gave His people...But how glaring the contradiction
in which Israel's present gondition stands to these graclous acts
and purposes of its God!"d

"The whole effect of the Redeemer's work is to do honour to
the law of God, nor has anything occurred in the history of our
world that has done so much to maintain its authority and binding
obligation as his death on the cross in the place of simmers®,ld
Romens 3:25, 26; II Corinthians 5:21.

22. "But this is a people robbed and plundered; they are all

of them snared 1ln holes, and they are hid in prison-houses; they are
for a prey, and none delivereth; for a spoil, and none saith, Restore."

What a vivid picture this is of the penalty for unfalthfulness
to Jehovah, a picture of misery, captivity, helplessness! %"This had
its full accomplishment in the final destruction of the Jewish nation
by the Roman.f4 which God brought upon them for rejecting the gospel
of Christ®.

23."Who 1s there gmong you that will give ear to this? that
wlll hearken and hear/f£rem the time to come?"

R —— ———— A IS {, ———————— N  —————  ————  ———

In view of the word of Jehovah to Israel in their sinful and
miserable conditionﬁ comes this call to repentance. %"Repent ye there- \

fore and turn again®. See Acts 3:19-21. *}
24."Who gave Jacob for a spoil and Israel to the robbers?

did not Jehovah? he against whom we have sinned, and in whose

ways they would not walk, nelther were they obedient unto his law.fkr

of these judgments upon Israel &8 account of their sins, (2) he
acknowledges that Israel (including himself) has sinned agalnst
Jehovah, (3) and he characterizes their sin. %Sin is any gant
of conformity unto, or tRansgression of, the law of God".1

The prophet here (1) emphasizes that Jehovah 1s the author ;EQ?
N
o

25, "Therefore he poured upon him the flerceness of his anger,
and the strength of battle; and it set him on fire round about,/ye

he laid it not to heart."

12. Del.

1l5. Bernes.

14, Matthew Henry.

15. Shorter Catechiam.



"This continues and concludes the description of God's [judg-
ments snd of Igrael's insensibdlity. "He knew not" does not{mean
unawares, with hils knowledge, buf6 as the parallel clause shows,
implies extreme insensibility". v

Compare Malachl 2:2.

16. Alexander,
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The God of Redeeming I.ove-Chapter 43,

At the close of Ghapter 42 the thought was on the subject of
punishment. At the beginning of @hapter 43 there 1is the change
to promise. In the midst of wrath mercy is remembered. In this
chapter there is brought more into view the remnant according to the
election of grace, the godly portion of Israel, saved by grace.
"But where sin abounded, grace did abound more exceedingly®. See
Romans 5320b-21. In €hapter 43 we note/particularly, 1. Love, the
motive for the redemption and protection of Israel (verses 1-7),
2. Oomnipotence and omnlsclence, the proof of the sole delty of the
Redeemer, (verses 8-13), 3. The sovereign power of the Redeemer
illustrated by reference to history and prophecy (verses 14-21),
4, The sovereign grace of the Redeemer abounding for the redemp-
tion of sinning Israel (verses 22-28).

43:1 "Byt now thus salth Jehovah that created thee, Q Jaeob,
and he that formed thee, O Israel: Fear not, for I have redeemed

thee; I have celled thee by thy name, thou art mine.

 — T —————— - —————

(1) Jehovah coreated Israel. "For we are his workmanship,
creasted in Christ for good works". See Ephesisns 2:10. (2) Jeho-
vah formed Isrepl. "Thou art the potter, I am the clay". (3)
Jehoveh has re%é&%ﬁed Isrsel. UThe Hebrew word ‘gasel' mesns to
ransom by & price paild in lieu of the captlve, compare verse 3l
He redeemed Israel from Egypt, and will redeem from Babylon.

"Who gave himself that he might redeem us". Seo Titus 2:14; Revela-
tion 5:9. (4)He named Israel, suggesting a very close relationshlp..
(5) He possesses Israel. "Ye are not your own, for ye were bought
with a pﬁice: glorify God therefore in your body". (I Corinthians
6:19b-20

2. "fWhen thou passeth through the waters, I will be with thes;
and through the rivers, they shall not overthrow thee; when thou
walkest through the fire, thou shalt not be burned, neither shall

"the flame kindle upon these. -

His presence 1s assured in the midst of difficulty and denger.
He delivered Israel at the Red Sea (Exodus 14:29, Hebrews 11:29)
end at the Jordan (Joshua 3:15-17). Compare Psalm 23:4; 46:4-7;
91:15; II Corinthians 12:9,10; II Timothy 4317,18. Be delivered
the Hebrew children from the fiery furnace (Denlel 3:25, 27). Com-
pare I Peter 4:12, 13. '

The Christian is not exempt from sufferings but is assured of
God's presence and protection in the midst of them. "We have, indeed,
the ssme feeling of pain as other men, but we are supported by the
grace of God, end fortified by the spirit of patlence, that we may
not faint; d at length he will stretch out his hand and 1ift us

up on high®.

1. Jemieson, Fausset and Brown.
2. Calvin.



3. "For I sm Jehovah thy God, the Holy Ongof Israel, thy Savior;
I have glven Egypt for thy ransom, Ethiopia and Seba 1n thy stead.

Note here the riehness of the divine names. "Holy One of Israel"®
found so frequently in both parts of the book of Isaish is a strong
proof of the unity of the book. "Savior" is a favorite name used by
Isalahfrequently.

O0f the second part of this verse Lowth $ays, "Perhaps it may mean,
generally, that God had often saved his people at the expenge of other
netions, whom he had as it were in their stead, given up to destruction'.

"The word ransom,AUTPoY , is properly covering, then a gift-covering
(guarding) from an evil afflicting or threatening one, especlally the
explation = or ransom - money paid to release from gulklt contracted,
AuT pov "3 8g¢ Matthew 20:28.

4. "Since thou hast been precious in my sight, and honorable,

. —————— ————— Sia—

peoples instead of thy life.

"Phe first clause, as the whole context clearly shows, does not
refer to intrinsic qualities, but to an arbitrary sovereign choice.
'Since I began to treat thee as a thing of value, thou hast been
distinguished among the nationa'. The versz, 80 far from ascribing
any merit to the people refers all to God."* Jeremish 31:3; John
17:23;26. Redeeming love 1s the motive for the redemption and protec-
tion of Isrsel. II Chronicles 16:9. The thought of the second part
of this verse is similar to that of the second part of verse 3. -

5. "Fear not; for I am with thee; I will bring thy seed from the

east, and gather thee from the west; "

Here is "a promise to the church that she should be completed,
that all her scattered members should be ultimately brought together".5
Compare Deuteronomy 30:3,4; Isalah 49:12; John 1U:l6.

6. "I will say to the north, @ive up; and to the south, Kcep mot
back; bring my sons from far, and my daughters from the end of the
earthjy"

In a poetic way the promise of the foregoing verse is here em-
phasized - a glorious missionary promise that God will call out his
own from all parts of the world. See Psalm 22:27; Hosea 1:10,1l.

7. "Every one that is called‘ggggamq and wvhom I have created
for my glory, whom I have formed, yes, whom I have made."

This verse tells us who the redeemed are from all over the world,
suggests how they have been redeemed, and emphaslizes why they have
been redeemed. Tney are the children of God, (See John 1:12,13;

I John $:1,2) saved by grace, and for His glory. In the last part of
this verse "the three synonyms emphasize the power, freeness, and

3' Delo
4., Alexander.
6. 1bid.
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wealth of the grace with which Jehovsh called Israel into exlstence,
in ordsr to glorify Himself in it and to be glorified by 1t"6,
Ephesians 1:6,12; 2-4-7; John 15:8.

8. "Bring forth the blind people that have e es, and the deaf
that have ears!

~Some consider this challenge as addressed to blinded, rebellious
Israel. Isalah 42:18-20; Ezekiel 12:2. Probably a more correct
interpretation 1s that it is addressed to the Gentile world. See
Psalm 115:8; Romans 1:20,21.

9. "Let all the nations be gathered together, and let the peoples
be assembled: who smong them can declare this, ana_ggow us former

things? let them bring their wltnesses, that they may be justified;
or let them hear, and say, It is truth.“

S Cmemenmm  ————  ————

The common explanation is that the heathen are here summoned
before the Pudgment bar of God, and challenged to give specific in-
stances among themselves or their idols of foreknowledge and prediction -
a challenge similar to that of Chapter 41:21-26. See also I Kings 18:
21-24, 36-39

Alexander suggests this possible explanation, that the gathering
of the nations (first clause) may denote their accession to the church,
as predicted in verses 5-7, and "this" in the next clause may refer
to the same event. The idea then would be, "Who among them (that is,
the nations) could have foretold their own change of condition®?

10. "Ye are my witnesses, salth Jehovsh, and my servant whom I
have chosen; that ye may know snd believe me, and understand that I

am he: Dbefore me there was no God formed, neither shall there be
after me."

"after having summoned the Gentiles to a contest, and after
having proved that the stories which they circulated concerning their
idols were false and unfounded, God now separates himself from the
multitude of them, and produces his witnessgs, that he may not be
thought to be of the same class with them".’/ Jehoveh's wltnesses are
the godly portion of Israel. They are the remnant, spiritusl Israel,
here c.lled 'servant'.‘”They are to testify that Jehovah is ®"absolute-
ly and exclusively God. Compare John 20:31; Acts 1:8.

TG | S ————— S ——  —— S——

Jehovah, the sole delty 1s also the sole Savior. %and im none
other 1s there salvation®. See Acts 4:12 and Jude 25. "The exclusive
honour here claimed 1s not merely that of infalllible foreknowledge,
but of infinite power. Jehovah was able not only to foretell the

salvation of his people, but to save them."

there was no strange god smong youstherefore ye are my witnesses, salth
Jehovsh, and I am God." .

6. Dsl.
7. John Calvin.
8. Alexander.
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Jéhovah both foretells and gives salvation, all of this without
the aid of a foreign god. "Let the redeemed of Jehovah sauy so".
See Psalm 107:1-3.

13. "Yea, since the day was L am he; and there is none that can

D C———— | S— ——————  —m—  ———

deliver out of my hand: I will work, and who can hinder 1tt"

Jehovah is the eternal God, Psalm 9us2;Hébrews 13:8, and His
power and purpose are irresistible, that is, they cannot be success-
fully resisted. Danilel 4:35.

14."Thus salth Jehoveh, your Redeemer, the Holy One of Israel:
For your sske, I have sent to_Babylon, and I will bring down all of

them as fugitives, even the Chaldeans, in the ships of their rejoicing."

Here 1s an lllustration of the soverelgn power of Jehovah to
be exercised for the good of His people. (See II Chronicles 16:9).
He will deliver them from Babylon. For this purpose He sent His
instruments, the Medes and Persians under Cyrus, for the dissolution
of the Chaldean Empire. See Isaiah 45:1-5.

'Ships of their rejoicing'may refer to the ships "which_ had
hitherto been the obBject of thelr ex#ultant pride and joy".

15. "I am Jehovah, your Holy One, the Creator of Isrsel, your King."

The destruction of Babylon is a proof that Jehoveh 18 sole delty,
especially the God of Israel, who are Hls separated pople, His work-
manship, and the citizens of His kingdom. "The Church which calls on
Him as the Holy One, the people which let Eim rule as King over them,
cannot long remain despised and enslaved".iV

16. "Ihus saith dehovah, who maketh & way in the ses, end &
path in the mighty waters; . D

Jehovah's deliverance of +sreel from Egypt wasprobably in the
mind of the prophet as these words were written. Jehovah opened up a
way in the Red Sea, and a path in the Jordan. Exodus 14:21.22;
Joshua 3:15,16.

~17. "¢ho bringeth forth the chariot and horse, the srmy and the
mighty man (they lie down together, they shall not rise; they are
extinet, they are guenched as a wiek): ,

Such soverelgn power was exercised for the deliverance of Israsl
at the Red Sea. See Exodus 15:19.

18. "Remember ye not the former things nelther consider the things
gg_ Oldo“ ’

"The admonition of verse 18 does not refer to entire forgetfulness
and non-attention (see, on the other hand, 46:9), but they are to
look more forwards than backwsrds; the new thing, which Jehovah is
working out, outshines the old, and is worthy of undivide@, most

9. Del.
10. ibiad.
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oager observation"™! See Jeremiah 23:7,8.

19. "Behold, I will do a new thing; now shall it spring forth;
shall ye not know 1t? I will even make & way in the wilderness, and
rivers in the desert. "

Passing from the thought of the former deliverance of Israel,
the new deliverance 1s here emphasized. See Isaish 42:9; 35:1,6-10.
The immediate, supernatural power of God has been manifested in the
past, and will be more gloriously revealed in the futurs.

"I will open a way, not merely in the Red Sea, but in theé wilder-
ness of the whole world; and not merely one river shall gush out of
the rock, but many, which shall refresh, not the bodies as formerly,
but the souls of the thirsty, so that the prophecy shall be fuﬁ{illed:
'With joy shall ye draw water out of the wells of salvation'".

2v. "The beasts of the field shall honor me, the jackals and the
ostriches; becsuse I waters in the wilderness, and rivers in the

desert, to give drink to-my'peoplé, my chosen,

In the future the sovereign power of Jehovah will be rewvesled
particilarly to make sufficlent provisions for the needs of his chosen
people , to give water to the thirsty ones. See John 4:14; 7:37-59;
Revelation 22:17. "At the same time this miraculous act of grace
will be for the good of the anima% world; thelr rejoicing cries are
unconscious praise to Jehoveh". 1% Pgalm 148:10.

21. "$he people which I formed for myself, that they might set
forth my prelse.

®"This brings us back to the main proposition of the €hapter,
namely, that Jehoveh had not only made them what they were, but had
made them for the purpose of promoting his own glory, so that any
claim of merit upon their part, f&d any apprehension of entire destruc-
tion, must be equally unfounded".

As the streams ln the desert were made to give drink to God's
chosen people, so Israel was formed that they might set forth the
praise .of Jehovah. See Luke 1:74,75; I Corinthians 6:20; I Corin-
thians 10:51; BEphesilans l1l:12.

22, "Yot thou hast not called upon me, O Jacob; but thou hast
been weary of me, O Israel."

Although Israel had been redeemed by Jehovah for a glorious pur-
pose, yet they had stubbornly sinned. The first clause of thls verse,
as commonly interpreted,suggests unfalithfulness to Jehovah 1ln prayer.
The word "me" is emphatic in the original, "as if it were said:
Israel mag have spplled itself to call on other gods, But not on

Jehovah"1® Compare Isaiah 64:7; Hosea 7:14. Along with neglect to
1l. Del. g

12. Words of Jerome gquoted by Fausset

15. Del.

14. Alexander.
15, Del.
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pray was the fact that they were weary of Jehovsh. Worship ceased and
weariness characterized them.

In the followlng paraphrase Alexander suggests this interpreta-
tion of the verse: "It is not I that have been called by thee; for so
far from manifesting aich a preference, thou hast been wearied and
disgusted with the labour which attends my service".

25. "Thou hast not brought me of thy sheep for burnt-offeri 83
neither hast thou honored me with thy sacrifices. I have not burdened

thee with offerings, nor wearied thee with frankincense.

The first part of the verse has been interpreted as follows:
"You have not so performed your ceremonial duties as to lasy he under
any obligation to protect you. You have not really given me your
cattle, you have not truly honored me with sacrifices™6 Gompare
Isalah 1:11-15; Proverbs 21:27. The second part of the verse is well
explalned by Matthew Hemry: "I have not mede it a task and drudgery
to you, whatever you, through the corruption of your natures, have
made 1t yourselves...None of God's commandments are grievous, no, not
those concernling sacrifice and incense." See I John 5:3; Romans 8:15.

24. "Thou hast bought me no sweet cane with money, neither hast

thou filled me with the fat of thy sacrifices; but thou hast burdened

me with thy sins, thou hast wearied me with thine iniquities.” )

—————.  ——— ——————— - — w———
o""/

"The nation, which Jehovah now redeems out of purest grace was
not burdened with costly services of this kind (8ee Jeremish 6:20);
on the contrary, only Jehovah 'was the burderied end harassed one.
The ¥'2 \1 (to make one a slave, lay on-him & slaves work)a He
denies to Israel as a sufferer, and aScribes to Himselfy Israel's
sins lay on Him like a burden on a,slave., His love took on itself the
burden of Israel's gullt, His own and righteous wrath aggravating
its wel ; but 1t was a heavy task to bear and remove thls heavy
burden'.X’ See Philippians 2:7; Hebrews 2:14,15. _

TS S T ———ETIT S N  ————————————————

"Tgis passage marks the highest point of grasce in the 0ld Testa-
ment." In this climatic verse 1s stated clearly the sovereign, free,
absolute, pardoming grace of the Redeemer alone - grace abounding for
the redemption of sinning Israel, grace greater than all their sin.
"This 1s the concluslion to which all that goes befogg was meant
to lead, to wit, that God's goodness to his people is grauitous. If
they, instead of choosing God and his service, were averse to both; if
instead of pleasing him by their atbentlons, they had grievwed him by
their sins; it follows of course that he could still show them favor
only by gratuitously blotting out their sins from his remembrance, or
in other words, freely forgiving them"., 19 See Romans 5:2v.21; Isaleh
44:22; 55:7; Acts 3:19. .

16. Alexander.

17. Bel

18. Dillman |
19. Alexander. ' §
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26. "Put me in remembrance; let us plead together: set thou
forth thy cause, that thou mayest be Justified.

"Jehovah now calls on Israel, if this be not so, to remind Him
of any merit on which it can rely....Justification is a forensic act
(see 1:18). Righteousness accuses, grace acquits. Or, has Israel
any merit that righteousness ought to pronounce it just? The object
of 'cal to remembrance! and 'recount' 1s Israel's supposed meritorious
works."20 See Luke 10:29; 18:9-14.

27. _%1 first father sinned, and thy teachers have transgressed
against me.

Not only had Israel no merit of their own, but thelr fathers and
leaders had also sinned.

"First father" 1s variously interpreted. Some consider it a
reference to Adam (Romans 5:120; others to Abraham (Joshua 24:2;
Geneslis 15:8); others to Jacob (verse 28); others to Isrsel's fore-
fathers collectively (Acts 7:51). "Teachers" literally mean "Inter-
preters". See Isaigh 3:12; Jeremiah 5:31.

28. "Therefore I will profene the princes of the sanctuary;
I will make Jacob a curse and Israel a reviligg

Calamities and reproaches are inflicted upon them because of thelr
sins. See Deuteronomy 28:37. £

2vU. Del.
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dehovah - Pourlng @ut and Blotting BGut
Chapter 44 .

Two great redemptive themes are particularly emphasized inthis
chapter, thes outpouring of the Holy Spirit (verses 1-5), and the
blotting out of sins (verses 21-25). At the same time Jehovah is set
forth as the sole delty - the source of the gifts which tkansform
Israel (verses 6-8) in striking contrast to the gods of wood and stonse.
The folly of idolatry 1s vividly portmyed in verses 9-20, in which are
described the makers, the manufacture, and the materiasl of idols, and
the mind of the 1dolator.

The concluding paragraph (verses 24-28) is both a summary of what
has gone before - God in creation, in providence and in revelation,
and an introduction to the section on Cyrus, Jehovah's agent for de-
livering Isrsel from captivity in Babylon. .

44:1 "Yet now hear, 0 Jacob my servant, and Isrsel, whom I have

—— e—— ———— - e ——— [ —atem—

The pendulum quickly swings from the curse and reviling at the
close of Chapter 43 to the blessing and refreshing through the out-
pouring of God's Spirit as promtsed in this chapter to His chosen
servant Israel. Compare a similar change at the close of €hapter 42
and beginning of Ghapter 45, and this call to hear with 42:23;
48:16-18, and 55:3.

" womb, who will help thee: Fear not, O Jacob my servant; and thou,

Jeshurun, whom I have chosen."

Jesurun is a poetic name for Israel, probably meaning "my 1little
upright one". Compare Deuteronomy 32:15; ©5:5, 26.

Hoere are many descriptions of Jehovah and of Hys people found

. repeatedly in this section of Isaish, also the repeated assurance of

divine help, and repeated admonition, "Fear not". Compare 41:8-1u, etec.

3. "For I will pour water upon him that is thirsty, and streams
upon the dry ground; I will pour my Spirit upen thy seed, and my bles-
sing upon thine offspring;"

nl

"This is the grand reason why God's people should not despair”-
We have here the promise of the outpouring of the Holy Spirit with
all His gifts for tkansforming Israel. Compare Isalsh §9:21; Ezeklel
34326; John 7:37-39; Revelation 22:17; Isalah 32:15; Joel 2:28;
Zechariah 12:10; Acts 2:17,33,39. _

Water 1s repeatedly used in Seripture as a figure of the Holy
Spirit. SeeJohn 1:33; 3:5, etc.

This glorious promise is for him that 1is thirsty, and for his

children (Acts 2:39).
4. "And they shall spring up among the grass, as willows by the

water ourses.

=

1. Alexander.
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A blessed assurance of the effect of the outpouring of the Holy

Spirit - the offspring shall spring up, or the descendants of Israel
thllsefzerience the blessing of the Holy Spirit. See Acts 2:41-47;
sxy 1 3 .

"No better description can be given of a revival than that given
here: The Spirit of God descending like stresms and floods on the
young; and thelr springing forth in the graces of plety as eamong the
grass, and growlng in the love of God and love to men like willows by
the water courses. Who would not pray for such a work of grace? '
What femily; what congregation; what people can be happy without 1t42

5. "One shall say, I am Jehovah'g; and another shall call himself
the name of Jacob; and enother shall subscribe with his hand unto
Jehovah, and surname himself by the name of Israel.” .

A glorious climax to the blessed assurence as to the effect of
the outpouring of the Holy Spirit. The revival is to extend to
peoples of other nations, who shall give themselves unto Jehovah (II
Corinthians 8:5), and consider it an honor to be numbered among His
people. 4and these redeemed of the Lord shall say so, making a confes-
sion of their faith in Him. (Romans 10:10)

6. "Thus saith Jehovah, the King of Israel, and his Redeemer,
Jehovah of hosts: I am the first, and I am the last; and besides me

—— S—— — NS S SEE————— SSRGS | CHED  E——  SESGED  SETS— e CRT————— ———

there is no God."

What & compendium of theology in one versel! The One who 1s
speaking is the God of revelatlion and of grace, the King and Redeemer
of His church. He has all power in heaven and on earth. He 1s the
eternal and only Goad.

7. "and who, as I, shall call, and shall declare 1t, and set it
in order for me, since I established the ancient people? and the
things that are coming and that shall come to pass,_let them declare.”

God's power to predict future events, and to govern all things
are a challenge to the heathen gods.

"Shelt there be found asmong the gods of the nations anyone that
can call, that 1s raise up, announce, end appoint dellverers? Does
not this plainly show that I em God? ..Before idols were framed by
men, 1 degermined that I should have a church, which should last

forever."

8. "Fear ye not, neither be afraid; have I not declared unto thee
of o0ld, and showed it? and ye are my witnesses. ls there a God be-
sides me? ea, there 1s no Rock; I know not_any.

Since Israel has such a God as is here portrayed, his people
should not be afraid. He has proved his sole deity, and they are his
witnesses. (43:10-12; acts 1:8). He is the only God snd sole ground
of their trust, thelr refuge and foundation. (Isalah 2634)

9. "Thei that fashion a graven image are all of them vanity;

£. Barnes.
3, John Calvin.
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and the things that they delight in shall not profit; and their own
witnesses see not, nor know; that they may be put to shame."

-In striking contrast to the supremacy of God is the impotence
of idols. Here the makers of idols are described. They are all of
them confusion; the objects of thelr delight are worthless; thelr
witnesses, in contrast to Jehoveh's witnesses upon whom the Spirit
has come, verses 3 and 8, are blind and ignorant; and the consequence
1s shame. See Danliel 65:23; Psalm 135:18; II Corinthians 4:34.

10. "Who hath fashioned a god, or molten an image that is pro-
fitable for mothingl — o o H9% SR HOSioh 50 THafe et ZEn

Note the cases of Jeroboam (I Kings 12:28); Nebuchadnezzar
(Daniel 3:1,14); and Demetrius (Acts 19:24) - all makers of idols.

11. "Behold, all his fellows shall be put to shame; and the

workmen, they are of mens let them all be gathered together, let them
stand up; they shall fear, they shall be put to shame together."

Not only idol-mekers, but also idol worshippers, all who join
themselves to 1dols (Numbers 25:3) shall come to sheme. The idol-
maker. is of human origin and how can a mere man make the divine?
Before the judgment bar of God all these idolators shall fear and be
ashamed, in contrast to the true Israel of God. (Galatlians 6316)

———  S———— —— ————————  SE—  SSoe————— ———

A glimpse 1s given into the workshop of the maker of metal or
iron idols. See Exodus 32:8. "The description in the last clause
seems intended to convey these several ideas: that the man who under-
takes to make a god is himself mortal, subject to ordinary humen
infirmities; that his god is utterly unable to relieve him or supply
his wants; and that neither these considerations nor the toll which
he must undergo in order to attain his end are sufficient to deter
him from his self-tormenting efforts.m% .

v Rev. J. Willisms, missionary in the islands of the Pacafic re-
lated that idol-makers there were knownto refrain from eating food and
drinking water, perhsps as long as three dmys at a time, while making
an idol. '

13. "The carpenter stretcheth out a line; he marketh it out with
a pencil; he shapeth it with plasnes, and he marketh 1t out wilth the

compasses, and shapeth it after the figure of a man, according to the
beauty of a man, to dwell in a house.

As the foregoing verse shows the workshop of the workmen in iron,
" here we see the workman in wood in the midst of the process of making
a wooden idol. Many of the gods and goddesses of ancient times, such
as those of the Greeks, as well as the Buddhas of the present are malbe
in humen form. While the Greek statuary of their 1dols represents
almost perfectly the human form, the Buddhas of the Orient today,

4, Alexander.
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dwelling in the Buddhist temples, are most often far from being
works of art.

I S ——  PSEEESSET . S A —— i SR ———— L AR S———

The foregolng verses bring into view the idol-maker, and idol
manufacture. Now there comes more into view the idol material.
The-main ldea of the verse is "that the idolator not only chmees
sultable trees, but plants and raises them for the purpose." "iWe
all carry some seed of this madness, which cannot in any way be rooted
out, but continually buds agd blossoms, if we are not cleasnsed anew
by the Spirit of the Lord".

'15. "Then shall ib be for & man to burn; and he taketh thereof,
end warmeth himself; yes, he kindleth it, and baketh bread; yea, he
maketh a god, and worshippeth it; he maketh it a_ graven ims e, and

falleth down thereto."

The purpose for which the wood is used is stated. From the seme
trees wood is used to supply physical wants, and to make objects of
worship. How absurd to worship the same material that is used for
fuelt

16. "He burmeth part thereof in the fire; with part thereof he
eateth flesh; he roasteth roast, and is satisfied; yea, he warmeth
himself, and saith, Aha, I am warm, I have seen the fire.

Common daomestic use is made of the wood fram the trees of the
forest. This verse pictures him in the midst of the process of using

this wood.

~ 17. "And the residue thereof he maketh a god, even his graven
image; he falleth down unto 1t and worshippeth, and prayeth unto it,

and saeith, Deliver me;_ for thou art my god."

Here is a flagrant violation of the second cemmandment. See
I Kings 18:26-28 for an illustration of the second part of this verse,
and contrast Danlel 3:17,29; 6316,20-22,27.

18. "They know not, neither do they consider: for he hath shut
their o es,"that they cannot see; and their hearts, that they cannot
understand.

God sent spiiritual blindness upon them as a judgment for their
own sins. "And even as they refused to have God in thelr knowledge,
God gave them up unto a reprobate mind, to do these things which are
not fitting". (Romans 1328) See II Corinthians 4:3-4.

MGod is just, and never punishes anyone without a just cause, and
does not blind a2 man, unless he deserves it, and voluntarily shuts his

eyes"

5. Alexander.
6. John Calvin.
7. ibiad.
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19. "Apd none calleth to mind, neither is there lknowledge nor
understanding to say, I have burnec’l part of E in the fire; yes, also

- ev——

1 have baked bread upon the coals thereof; I have roasted flesh and

eaten it: and shall I mmke the residue thereof an abomination? shall
I fall down to the stock of a tree?® =

oL 2
. The idolator is so ’Eiritually blinded that he fails to see how

absurd, and how abominable it is to fall down and worship one end of
a log, the other end of which he had burned as fuel in his fire.

;ndd% cannot deliver his soul, nor say, Is there not a lie in my right
hand

The idolator 1is disappointed, deceived, and not delivered.

This verse & "another statement of the reason why he cannot see
his conduct in 1its just light or describe it in correct terms,
namely, because his very mind or heart is deceived, and this be-
cause it feeds on ashes. Feeding on ashes is a figure for the love
and prosecution °§ unsatisfying objects, enalogous to feeding on
wind, Hosea 12:1"

my servant: I have formed thee; thou art my servant; O Israel, thou
shalt not be forgotten of me." '

"These things" evidently .pefer to the foregoing statements about
the folly of .tdqlatry.‘f"Israe], s to remember and guard themselves
from idols. See I John 5:21l. For Israel is Jehovah's servant,

His workmanship and no one can serve two masters. Forgetfulness of
God leads to idolatry. This command to Israel to remember, with the
reason therefor,is followed by the comforting assurance that God will
not forget Israsel. See Isalah 49:15.

22. "I have blotted out, as a thick cloud, thy transgressions;
d as & cloud, thy sins; return unto me; for I have redeemed thee."

Over against the fact of sin, which is as a cloud separating
God and His people (Isaiah 59:2), is the act of redeeming grace, by
which Jehovah has blotted out sin, just as the sun removes the dark
cloud from the sky. "Asffar as the east 1s from the west, so far hath
he removed our transgressions from us®. (Psalm 103:12)

Such glorious redemption pro.yided is the basls for the call to
repentance. "The antecedent redeption is the ground of, and motive to,
repentance. We do not repent in order that he may redeem us, but 9
because He hath redeemed us (Zecharish 12:10; Luke 24:47; Acts 3:18,19."

23. "Sing, O ye heavens, for Jehovah hath done it; shout, ye
lower parts of the earth; bresk forth into singing, ye mountains, O
forest, and every tree therein: for Jehovah hath redeemed Jacob, and
will glorify himself in Israel."

8. Alexander.
9. Fausset
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This verse has been interpreted, we belleve,rightly, as the joy-
ful response of the Church to Jehovah's announcement of redemption
found 1in verse 22. Because of the redemption of His people, which
means the glorification of Himself in Israel, all nature is called
upon to sing pralses unto Jehovah. Compare the soge of praise in
Revelation 5:8-14, and the fouffold Hallelujah Revelation 19:1-6.

Verse 21 alls to remember, verse 22 to return, and verse 23 to
rejolice, a climactic note to chapter 44.

24, %Thus saith Jehovah, thy Redeemer, and he that formed thee
from the womb: I am Jehovah, that maketh all things; that stretcheth
forth the heavens alone; that spreadeth sbroad the earth (who is with

me?)™; wae ash The =

Verses 24-28 are both a summary §f what has gone before, and an

257

" introduction to the section to follow. (See Introduction to €hapter 44).

Jehovah, the God of power here speaks. He 1s Israel's Redeemer
(Revelation 5:9), and Maker (Psalm 139:13-16; Galatians 1:15; Ephesians
2:10), the Creator of all things, Jehovah alone.

25. "That frustrateth the signs of the liars, and maketh diviners

mad¢; that turneth wise men backward, and maketh their knowledge foolish."

The God of all power is also the God ef all wisdom. (See subject
of €@hapter 41). "The whole verse is descriptive of Jehovah as convict-
ing all prophets except E&aroﬁﬁ, of folly and imposture, by falsifying
their prognostications".

. In the time of Cyrus in Babyldén the enchanters, the Chaldean
deéviners and wise men falled when Daniel succeeded. See Danlel 536-8,
26-28. See I Corinthians 1320-31 - "Christ the power of God and the
Wisdom of God".

26. "That confirmeth the word of his servant, aend performeth the
counsel of his messengers; that saith of Jerusalem, She shall be
inhabited; and of the cities of Judeh, They shall be built, and I

will raise up the waste places thereof;"

God is not only revealed in creation and in providence, but
also in his word. He not only frustrates heathen prophecies (verse 26),
but fulfils His propheclies. See Luke 24:44; Acts 2:16-21; II Peter
1:19-21. "The word sranslated confirming has here the same sense
as in Jeremish 29:10; 33:14, namely, that of bringing a promlse or
prophecy to pass. His servant may refer primarily and directly to
the writer himself, but considered as one of a class, who arg then
distinctly mentioned in the other member as his messengers."
Another interpretation of 'servant' is that itfhere refers to Israel
as hearer of the prophetic word, while ‘messengers' are the prophets
of Israel. Compare Isalah 42:19.

The last part of the verse contains a definite prophecy of the
restoration of Jerusalem and the clitles of Judah. Jeremish 32:15,44.

27. "That seith to the deep, Be dry, and I will dry wp thy rivers."

-10.Alexander.
ll 3 ibid [ :
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Two views of thls verse are worthy of our considsration. (1)
"This may be understood as a description of God's power over nature
and elements, withlgr without an allusion to the passage of the Red
Sea at the exodus"™; or (2) %The phraseology recalls the drying up
of the Red Sea, 51:10; 43:16, but the reference here, according to
42:15; 50:2, is to future things, and indeed to the drying up of the
Euphrates, which Cyrus diverted into the enlarged reservoir of Sephar-
vaim, so that the water fell to a foot in depth, and one 'could go
over on foofp! (Herod 1.189). This made it possible both for the
conquerors to cross and the exiles to issue forth from the prison
of the &mperial city, girt fg it was with both natural and artifi-
cial lines of water, 11:15." ‘

28, "That saith of Cyrus, He is my shepherd, and shall perform
all my pleasure, even saying of Jerusalem, She shall be buillt; and of
the temple, Thy foundation shall be laid."

This is a definite prophecy giving for the first time in Isaiah
the name of Cyrus as Jehovah's agent for delivering Israel from
Babylon, and describing the nature of his mission. "He began his
reign about 550 years before Christ, and this prophecy was therefore
delivered not far from a hundred and fifty years before he ascended
the throne. None but God himself, or he wham God inspired, could have
mentioned so long before, thi naeme of him who should dellver the
Jewish people from bondage.® 4
: "Cyrus, according to Josephus, heard of thls prophecy of Isalah
delivered so long before; hence he was induced to do that which was
contrary to Oriental policy, to ald in gestoring the captive Jews
and rebuilding thelr temple and city".l See Bzra 1l:1-4; 6:3.

12. Alexander.
13. Bal.

1l4. Barnes.
15. PFausset.
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Jehovah, the Sovereign and only Savior
Chapter 45

Chepter 44:24-28 are the introduction to this chapter, particu-
larly verse 28, whille 45:22 contains the climactic appeal.

This chapter tells us (1) Jehovah will use Cyrus as His instru-
ment, verses 1l-13. It further sets forth who Cyrus i1s, how he 1s
to be used, and why; and criticlsms or complaints of God's sovereign
providence are answered. (2) Jehovah 1s present in Israel as their
only Savior, verses l1l4-19. This is shown by, l. the coming in and
confession of the heathen, 2. the confusion ofddol-worshippers and the
salvation of the Church, and 3. by the clearness and character of
his revelation to His people. (3) Jehovah's salvation will reach to
the ends of the earth, and his sovereignty will be universally recogni-
zéd; verses 20-25. Heathen gods cannot save. Jehovah 1s the only
Savior. Looking to him is the means of salvation. His sovereignty
will be recognized to the shame of unbelievers and to the blessedness
of believers. Brlefly, we have in the chapter (1) Jehovsh's sovereign
providence in the career of Cyrus, (2) His saving presence in Isrsel,
(3) His missionary purpose in apd through it all.

the loins of kings; to open the doors before him, and the gates shall
not be shut."”

Cyrus, who had been introduced by name 1n 44328, is directly
addressed by Jehovah as "his anointed", the only heathen king so
called by Jehoveh. Compare Jeremliah 273:6. He is also called Je-
hoveh's shepherd (44:28), "he whom Jehovah loveth" (48:14), and is
evidently "the man of my counsel®, and the "ravenous bird from the
east" of 463ll. He is the hero whom Jehovah selects, sustains, and
causes to succeed as his tool, Isaish 41:2,25. The victorious career
of Cyrus, his conquering many nations, is prominent in the records
of Greek historians. To "loose the loins" probably means to render
feeble, fill with fear, disable. See Daniel 5:6.

The last part of the verse is pearticularly eppropriate to the
taking of Babylon. "All the streets of Babylon, leading on each side
of the river, were secured by two leaved brazen gates, and these were
providentially left open when Cyrus's forces entered the city in the
night, through the chamnnel of the river, in the general disorder oc-
casioned by the great feast which was then celebrated; otherwlse,

says Herodotus, the Persisns would have been shut up in the bed of the .

river, as in a net, and all destroyed. The gates of the palace were
also imprudently opened to agcertain the occasion of the tumult;
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when the two parties under Babrias &nd Gadate rushed in, got possession

of the pelace, and slew the g. HNahum 2:6% See Daniel, chapter 5.
Darius, the Mede, received the ingdom of Babylon probably at the hand
of Cyrus.

2, "I will go before thee, and will make the rough places smooth;
I will break in pleces the doors of brass, and cut in sunder the bars

ggiron." T T T T T T

1. Preasury of Scripture Knowledge.
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Jehovah will prepare the way of the conquests of Cyrus, removing
obstacles. Compare the prophecy of the fall of Babylon. Isalah 13:4-17.

riches of secret places, that thou mayest know thet it 1s I Jehovah
who call thee by thy neme, even the God of lsrael." ’

Cyrus acquired ﬁhormous wealth in his conguests. He conquered
Croesus, the wealthiest monarch of the times, and is sald to have se-
cured from him more than 126,000,000 pounds sterling, besides the
treasures of Babylon which became his spoll.

The purpose of God glving prosperity to Cyrus was primarily
that God be glorified. The One who foretold hls success and pros-
perity even callinghim by neame some 150 years before he ascended the
throne, 1s the same One who brought it to pass, Jehovah, the God of
Israel. Compare purpose of God in dealing with Pharoah, Exodus 7:17aj
8:10,22; 9:14. It was that his sovereignty and sole deity be recog-
niged bylthe leading monarch of the day. Note the effect upon Cyrus
in Ezra 1l:2.

4, "For Jacob my servant'g sake, and Israel my chosen, I have
called thee by thy nsme: I have surnamed thee, though thou hast not
known me. - -

A second purpose of Jehovah in using Cyrus 1s here set forth,
nemely for the deliverance of His chosen people. Jehovah, the sover-
eign God, caused the Pharoah of the Exodus to fall that Israel be
delivered from the bondage of Egypt. The same God caused Cyrus, another
heathen monarch, to succeed for the deliverance of Israel from the
captivity of Baﬁylon. Wrhou hast not known me' may elther mean that
he was not a follower of the true religion, or that the neme Bas given
long before he did or could know anything of him who gave i1t ‘

5., "I am Jehoveh, and there is none else; besides me there is

no God. I will gird thee, though thou hast not known me;"

Jehovah, the sole Delty, not only named Cyrus, but also promised
to equipt him. He will strengthen him, in con rast to weakening the
kings he wlll overcome (verse 1). Jehovsh is the King of all kings.
See comment on last clause of verse 4 which parallels the last clause
of this verse.

6. "That they mey know from the rising of the sun, and from the
west, that there is none besides me: 1 em Jehovsh, and there 1s none else."

Here is the third purpose God had in calllng and equipping Cyrus,
a foreshadowing of His glorious missionary purpose as set forth in
the latter part of this chapter. It was that there might be the
acknowledgement of Jehovah as the only God throughout the heathen
world. Se Exodus 9:16, and Malachi 1l:1

7. "I form the light, and create darkness; I make peace, and
create evil; I am Jehovah, that doeth all these things."

2, Alexander.
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"Evil" in this verse does not refer to sin, for God is not the
author of sin, but evil in the sense of calamity such as war, in
opposition to peace in the same connection. See Job 2:1u where %evil®
evidently refers to Job'sx afflictions and calamities.

UGood and evil; prosperity and adversity abound in the world at
all times; and all that 1s required in order to a correet understanding
of this passage 1s the general_statement that all these things are
under providential direction".® Jehovah is sovereign over all powers
and forces and conditions - all things.

8. "Distil, ye heavens from above, d let the skles pour down

e — -}

righteousness; let the earth open, that it may bring forth salvation,

and %et %_13 cause righteousness to spring up together; I, Jehovsh, have
created 1t.

This is af poetical verse, & kind of "lyrid intermezzo" in which
heaven and earth are asked to join. The heaven ls summoned to shower
gracious gifts or blessings, and the earth to bring fath gracious
fruits, all through the power and according to the purpose of Jehovah
"that doeth all these things". See Isalsh 44:3; Ezeklel 34:26; Isaish
12:3; Isaish 61:11. "There cannot befound anywhere a more beautiful
degeription of a genulne revival of pure religion than in this verse."

~ the potsherds of the earth! Shall the clay say to him that fashioneth -

it, What makest thou? or thy work, He hath no handsi®

Criticism or opposition to the soverelgnty of God 1s anticipated,
characterized, and condemned. Perhaps there was complaint of His
using Cyrus, & heathen monarch as His tool; or criticism that he had
the whole world 1in view,‘fhis missionary purpose. The utter foolish-
ness and sin of man, a firagile creature, striving with or denying the
sovereign power and infinite wisdom and skill of his Creator are set
forth, and upon sucli”’e man wee 1s pronounced. See Isaish 29:16;
Romans 9:20,21. ‘

1u."Woe unto him that saith unto a2 father, What begettest thou?

D ————————  ——— * S————  —

or to a woman, With what travailest thou?

The thought of the foregoing verse is continued and emphasized.
The man who finds fault with Jehovah's dealings ls like a wicked
foolish child who complains to his parents asbout his own birth.

"It would be the rudest and most revolting attack on a relation
of inviolable delicacy and mystery; and yet Israel is gullty of this
in making the hiddgn providential govermnment of its God the subject
of expostulation."

11."Thus saith Jehovah, the Hply One of Israel, and his Maker:
Ask me of the things that are to come; concerning my sons, and con-
cerning the work of my hands, command ye me."

"Phe names by which he calls Himself express His absolute blame-
lessness and absolute supremacy over Israel".® There are two common

3. Barnes.
4, ivid.
5. Del.
6. 1bid
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interpretations of the words of Jehovah, the second being our preference.
(1) They arv a reproof. "Do you presume to question me, and dictate

to me concerning my sons, and concerning the wgrk of my hands, to do
what I will with mine own? (see verses 9,10)"/(2) They are sn invita-
tion to inquire concerning Jehovah's dealings, by consulting His Word
and by prayer. "The secret things belong unto Jshovah our God;but the
things that are revealed belong to us and to our children forever,

that we may do all the words of this law." (Deuteronomy 29:29) "Wg may
not strive with our Maker by passionate complaints, but we may wrkstle
with him by faithful and fervent prayer." Genesis 52:26: Hosea 12:4.

12. "I have made the earth, and created man upon it: I; even my

hands, have stretched out the heavens; and all their host have I com-
manded.

%I" is here emphatic - the Almighty Maker of heaven and éarth.
Genesis 1:1,6,26,27; Hebrews 11:3; Psalm 33:9.

13. "I have raised him up in righteousness, and I will make stralght
all his ways: he shall build my city, and he shall let my exiles
go free, not for price nor reward, saith Jehovah of hosts."

———"  C———————— §) S———tteam— e wum——

"I" is again emphatic, as in the foregoing verse. "Him" refers
to Cyrus. Se Isalah 41:2; 45:1-6; 44:28; II Chronicles 36:22-23; Isaish
2411 the anxiety of the exiles 1s calmed by this 'in righteous-
ness', which traces back the revolution effected by Cyrus to Jehovah'!s
righteousness, that is, His dealings as directed by absolute love, a
aiming simply at His people's, and in reality the heathers, welfare."
As a fact of history Cyrus not only freed the exlles, and without exact-
ing a price for thelr ransom, but also restored to them the temple
treasures. (Ezra 1:7-11)

of Bthiopia, and the Sabeans, men of stature, shall come over unto
thee, and they shall be thine: they shall go after thee; in chains
they shall come over; and they shall fall down unto thee, they shall
ake supplication unto thee, sagigg, Surely God 1s in thee; d there

1s none else, there 1s no God.

‘Here is a foreshadowing of Pentecost - Jehoveh's saving presence
in Isrsel, convincing and converting the heathen.

"The most natural interpretation of the passage is the common one,
which makes it a prophecy of moral and spiritual conquests, to be
wrought by the church over the nations, and, as ong, illustrious
example, by the Jews religion over the heathenism many countr%ig,
not excepting the literal Ethiopia, as we learn from Acts 8:27.

"They who formerly were haughty, and with lofty brow despised the
Church, shall submit to herllwhen it shall be known thet she is the

sanctuary of the true God."

7. Lowthe.

8. Matthew Henry.
g. Delo
10.Alexander.
11.John Calvin.
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In this passage "in the prophet's view Jehovsh and His church

\

form an inseparable unity, as in Jeremiah 35:16; I Corinthians 12:12,

Ccmpare;Faggﬂigiﬁhmanx,Revelation 8:9, a passage thoroughly Isaianic
in tone,."1l2

15. "Verily thou art a God that hidest thyself, O God of Israel
the Saviour. e T ’

One interpretation is that this verse conbté&ims the confession of
the heathen, another that it is the response of the church, a third
that 1% 1s the exclamation of the prophet. In any case the thought
seems to be that "God moves in a mysterious way, His wonders to per-
form", similar to Paul's utterance in Romens 11:33-36.

16. "Ihey shall be put to shame, yea, confounded, 21l of them;
they shall go lnto confusion together that are mekers of idols.”

This and the following verse set fakth a two-fold effect of the
revelation of Jehovah. To the idolator it means shame and confusion.

17. "But Israel shall be saved by Jehovah with an everlasting sal-
vation: ye shall not be put to shame nor confounded world without end."
This is the opposité of the foregoing verse, and a great weese
on the subject of salvation. The Savior is Jehovah (Matthew 1:21). The
saved 1s the true israel (Romans 2:28,29). The salvation, not a tem-

porary deliverance but everlasting galvation, Matthew 25:46 "made
perfectly blessed in the full enﬁgyﬂ@%t of Godaéﬁggaghea%-eternity.“13

18. "For thus saith Jehovah that created the hesvens, the God that
formed the earth and made it, that established 1t and creasted it not
8_waste, that formed it to be iphabited: I em Jehovah; and there is
none else.

Jehovah revealed himself as "God in the full and exclusive sense™l4
in His works of creation. He created t earth for a definite pur-
pose, to be inhabited. Man was the crowing work of His creation.

19. "I have not spoken in secret, in 2 placs of the land of
darkness; I said not unto the seed of Jacob, Seek ye me in vain: I,
Jehovah, spesk righteousness, I declare things that are right.

In contrast to the obscurity, hopelessness, asnd deception of the
heathen oracles, the word of Jehovah 1s spoken openly, insthe light}
Isalah 48:16;, John 18:20, Those who truly seek Him wlll be satisfled,
profited, Jeremish 29:13,14. Jehovah, mighty to save, speaks what is
right eand just and true (Psalm 19:7-10) and fulfils his promises.

See Isalah 45:235.

20. "Assemble yourselves and come; draw near together, ye that
are esceped of the nations; they have no knowledge that carg% the wood
of their graven image, and pray unto & god that cannot save.

120 Del .
13. Shorter Catechism.
14, Del.
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This is a call to and characterization of the escaped of the nationd.
Thease persons addressed,according to Alexander, were the idolators still
left who were neither converted nor destroyed, the escaped of the nations
who survived the judgments sent by God upon them. "If there are any
still absurd onough to carry about a wooden god and pray to one who cannot
save, let them assemble and draw near",l5

21. "Declare yey and bring it forth; yes, let them take counsel to-

A CECTIEL SRS S ———————  S—

gether: who heth showed this from asncient time? who hath declared it of

o1d? _have not I, Jehovah? and there is no God else_besides me, a just
God and 2 Saviour; there is none besldes me.!

See €hapter 41:26 and notes. Jehovah, is not only sole Deity, the
only One who cun predict future events, but also a "just Gfg and a Savior".
"None besides 1s fit to rule..None besides is able to help? He 1is
Just, having salvation (Zecharish 9:9). See Romans 3:26.

22. "Look unto me, and be ye saved, all the ends of the earth; for

——ame § cem— © c— ey SIS G R ST st T St

I am God, and there is none_else.”

In view of the glorious fact that Jehovah is a just God and a Savior,
(verse 21) the gospel invitation 1s here given. This verse tells us
(1) the condition of the gospel - "Look" (John 5:14,15) To believe is to
look (Hebrews 12:2). A4lexander tells us this word look denotes the act
of turning around in order to look in a fifferent direction. It may be
translated "Turn unto me". This is repentance. (Acts 14:15). Believe
and repent., Faith 1s the motive of repentance. (2) The promise of the
gospel - Salvation, from sin. See Isalah 1:18; 44:22. Not oral
deliverance, but splritual salvation is emphasized by Isaiah. (3) The
universality of the offer. 49:6b; 45:20. "We've a story to tell to the
nations". (4) The ground of this gospel - "the exclusive deity of Je-
hovah; "a just God and a Savior" Romans 3326. Acts 4:13. Must forsake
all other gods for Jehovah - Jesus, Jehovah must reign supreme and reign
alone in my heart and 1life.

25. "By myself have I sworn, the word is gone forth from my mouth in
righteousnegss, and shall not return, that unto me every knee shall bow,
every tongue shall swear.” _

In this clsing paragraph of the chapter the call issues into a chal-
- lenge, the challenge unto an invitation, and the invitation into a con-
ffrmation of the glorious truth of the grophecy of the universal recog-
nition of the sovereignty of Jehovah. It does not necessarily predilct
that all shall be converted to Him, since the terms are such as to in-
clude both a voluntary and a compulsory submission, and im one of these
ways all wifyout exception shall yet recognize him as thelr rightful
sovereign'. Note how Paul uses this passage in applying it to the final
judgment (Romens 14:9-12), and as a climax to that matchless Christologl-
cal passage in Philipplans 2:5-11.

24. "only in Jehovah, it is said of me, 1s righteousness and strength
;even to him shall men come; and all they that were incensed against him.
shall be put to shame.”

&

15. Alexander.
16. Matthew Henry
17. Alexander.



Jehovah will not only be sovereign over all, but the only Savior
to those who voluntarily submit to him. "These who shall copfess that
their righteousness 1s placed in God will approach to him."** John
12:32; II Corinthians 5:21; 12:9; Pnilipplans 4:13; II Timothy 4:
17-18. Compare the Last clause with verse 16, chapter 41:11; Psalm
72:9; 110:2. To the believer there is salvation and strength, to the
unbeliever, shame.

26. "In Johovah shall all the seed of Israsel be justified, and
shall glory."

The seed of Israel here means the true Church eut of all mankind,
Romans 10:12; Galatlans 3:28,29; Colossians 3:1l. In Jehovah, by His
free grace, the seed of Israel is pardoned and aceepted, Romens 3324,
25. Therefore, the redeemed shall sing His praise. "But far be it
from me to glory, save in the cross of our Lord Jesus Christ.?(@alatians

6:lda).

26E

18. John Calvin.
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The Gods of Babylon and the God of Isrsel
Chapter 46

Jehovah supreme in Babylon is set forth in Chapters 46 and 47; He
18 sovereign over the gods of Bagbylon (46) and the city of Babylon (47).
See Jeremiah 51:44. Chapter 46:1-2 glves us en exhibition of the im-
potence of the gods of Babylon i1ssulng issuinmg In thelr defeat and
humiliation. Verses 3-13 present in contrast the omnipotence of the
God of Israel bringing to His people deliverance and glory. dJehovah 1s
the bearer of His people,whereas the gods of Babylon ail have to be
carried. Jehovah is lncompareble in His power to predict future events
and to bring them to pass; for lnstance, the career of Cyrus. Finally,
He is mighty to save, the Giver of Sglvation to Zion. From the basic
contrast of this chapter are drawn the exhortations to three classes of
people, introduced by the words, Hearken (verse 3), Remember (8,9),
and Hearken (verse 12).

46:1 "Bel boweth down, Nebo stoopeth; their idols are upon the beasts,
and upon the cattle: the things that ye carried sbout are made & loag,
a burden to the weary beast."

Bel was a sun-god, and Nebo god of literature and science, chief
deities of Babylon. "Some make Bel to be a contraction of Baal; others
rather think not, but that it was Belus, one of thelr first kings, who
after his death was deified. As Bel was a deifled prince, so (some
think) Nebo was & deified prophet, for so Nebo signifies.. The names of
these 1dols were taken into the names o{ their princes, Bel into Bel-
shazzar's, Nebo into Nebuchadnezzar's."

The fate of these gods is here set forth. They are falling. Their
. idols are being carried in their impotence. We are told that after Cyrus
took Babylon these idols were carried away as booty. See Isalah 2:18;
21:9; Jeremiah 5us2-4; 51:44.

2, "They stoop, they bow down together; they could not deliver
the burden, but themselves are gone into captivity.

The Babylonian gods are fallen. They are helpless to save their
own images. They have become captives themselves. See 11 Samuel 5:21,

'

3. "Hearken unto me, O house of Jacob, and gll the remmnant of the
house of Israel, that have been borne by me from their birth, that have
been carried from the womb."

In contrast to the Babylonian gods who had to be carried, Jehoveah
had been the bearer of Hys people from thelr beginning. See Numbers
11:12; Deuteronomy 1:31l: 32:11; Exodus 19:4; Isalsh 65:9; Isaish 40:1ll.,

4. "And even to old age I em he, and even to hear hairs will I
carry you: I have made and I will bear; yes, I will carry, and will

deliver. - -

1. Matthew Henry.
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As in the past, so 1n the future, God, who made His people will
continue to bear them and will save them. His loving _kindness changes
not, Mglachl 3:6; Hebrews 13:8. .

"Thou didst create us, not only, that we might be human beings,
but that we might be thy children; and therefore thou wilt continue till

the end to_exercise continually towards us the care of a father and of
a mother,"?

5. "Io whom will ye liken me, and meke me equal, and compare me
that we may be like?" ’ » &nd compare me,

See Chapter 40:18,256 and notes on these verses.

6. "Such as lavish gold out of the bag, and weigh silver in the
balance, they hire a goldsmith, and he maketh it a god; they fall down,

ea, they worship." T - T

Compare 40:19,20 and 44:9-20 with notes on these verses. Such
idolatry was practieed by the children of Israel at the foot of Sinail
(Bxodus 32:2-4), by Jeroboam (I Kings 12:28), and by Nebuchadnezzar and
the Babylonians (Daniel 3:1-15).

7. "They bear it upon the shoulder, they carry it, and set it in
its place, and 1t standeth; <from its place shall it not remove: yes,

one may %_1;1 unto it, yet &¢a&n it not answer, nor save him out of his
trouble.

In contrast to the incomparable Jehovah, mighty to save, the
Bearer of Hls people, 1s the i1dol, the work € man's hands, helpless,
immoveable, deaf and dumb, with no power to save its worshippers.
See Psalm 115:4-8; Isaiah 45:20.

8. "Remember this, and show yourselves men; bring it again to mind,
O ye transgressors.

"That to which the 'this'! refers is the worthlessness of the 1dols
and idolatry. Those addressed are...those who are not definitely com-
mitted to apostasy, butafluctuate between Jehovailsm and heathenism, in-
clining to the latter.®

"In order to be manly, we must be godly; for man was made 'in the
image of God', and only rises to his true dign:lZy when joined to God;
virtue 1s derived from the Latin, 'vir'-a man." See I Corinthians 14:20.

9. "Remember the former things of old: for I am God, and there is
none else; I em God, end there 1s none like me."

See Ghapter 42:9; 45:5;6,21,22, and notes on these verses.

10. "Declaring the end from the beginning, and from sncient times

things that are not yet done; saying, My counsel shall stand, and I will
do 21l my pleasure.” ,

2. John Calvin.
3. Del.
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@God has a purpoée and pleasure which are revealed in prophecy, and
which will be established by His Bower. (Isalah 40:8). See Iaailsh
46:21; Genesls 5:15; Acts 4:28; 5339; Ephesmians 1:11.

1l. "Calling a ravenous bird from the east, the man of my counsel

from a far country; yea, I have spoken, I will also bring it to pass;
i have purposed, I will also do it.

This is a definite 1llustration of God's foreknowledgd and power
stated in the foregolng verse. The "ravenous bird" evidently refers to
Cyrus from Persia, swift in hls marches, who had the golden eagle for
his standard. See 41:2,25; 45:1-6; 44:28; 45:13; 48:14,15. Psalm 76
10; Acts 4:28. '

%2. "Hearken.unto me, ye stout-hearted, that are far from righteous-

ness.

Compare the people here addressed with those of verse 3, and 8,
48:1; and Acts 7:51. The stout-hearted are those who are stubborn in
their rebellion against God. To such sinners as these God has a
message.

my salvation shall not tarry; and I will place sglvation in Zion for
Israel my g;ggz.“ ' :

"The sense in which salvation can be referred to the righteous-
ness of God is clear from Isaish 1:27. The exhlblition of God's righteous-
ness consists in the salvation of his people and the simultaneous
destruction of his enemies". His righteousness will be revealed and
will bring salvation and glory to Israel. See Romans 1I; 3:21.

4, Alexander.,
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Jehovah's Judgment upon the City of Babylon

Chepter 47 : ///“

Chapter 46 presents the impotence of the gods of Babylon in con-
trast to the ommipotence of Jehovah who will bring Salvation and glory
to His people. This chapter (47) foretells the judgment of God upon
the city of Babylon. This city (1) will be in the dust, dethroned,
disgraced, despondentd, verses l1l-7; (2) in distress and desolation,
verses 8-11l, (3) it is doomed to destruction with none to deliver,
verses 1l2-15. The reason for such a fearful judgment is sin, parti-
cularly the sins of cruelty, pride and sorcery. OCompare this chapter
with the prophecy of the fall of Babylon found ln €Ghapter 13.

47:1. "Come down, and sit in the dust, O virgin deughter of Babylon;
sit on the ground without s throne, 0 daughter of the Chaldeans: for
thou shalt no more be called tender and delicate.®

PR A e e e —————

The exhibition of God's righteousness bringing selvation and
glory to Israel (46:13) will bring destruction and shame to Babylon,
figuretively addressed as virgin daughter of Basbylon, and daughter of
the Chaldeans. From royalty and luxury she will came down to humilla-
tion and dethronement. Contrast the humiliation of the king of Ninevah,
Jonah 3:6.

2, "Take the millstones, and grind meal; remove thy veil, strip

off the train, uncover the leg, pass through the rivers."

The judgment upon Babylon will be like that of a queen coming down
to the drdZery and degradation of a female slave. ‘

3. "Thy nakedness shall be uncovered, yea, thy shame shall be
seen: I will take vengeance, and will spare gg_man.“

Babylon will come to exposure and disgrace. Jehovah wlll take
vengeance (Psalm 94:1,2; Romans 12:19; Hebrews 10:30-31; Revelatlon
1835,8). His judgment will be complete.

4, "Our Redeemer, Jehoveh of hosts is his name, the Holy One of
Israel." = = :

While this chapter exhibits the righteousness of God in the
destruction of His enemies, this one verse exhibits the poslitive side
of His righteousness in the salvation of His people. GCompare Revela-
tion 19:1,2; Isalah 1327; and 46:13 with notes.

Chaldeans; for thou shalt no more be called The mistress of kingdoms.

5. "Sit thou silent, and get thee into darkmess, Q;dqgggter of the

The picture of judgment proceeds. To Babylon will come sorrow,
despondency, loss of power and prestige. :

6. "I was wroth with my people, I profaned mine inheritance, and
gave them into thy hsnd: thou didst show them no mercy; upon the aged
hast thou very heavily lald thy yoke.
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Such Judgment would come upon Bebylon because when Jehoveh used
her as his instrument for the chasg¢tisement of Israel she was crumel
and inhuman. See Zecharleh 1315; Isaiah 13:16; Deuteronomy 28:50.

7. "and thou saidst, I shall be mistress foreves so that thou

didst not lay these things to thy heart, neither didst remember the
latter end thereof.“_'—ng = /== - :

. "Such inconsidserate cruelty can only be explained by the delusion
that her suprimacy was eternal, that no day of reckoning could ever
come to her".

that sittest securely, that sayest in thy hearhf I _asm, and there 1is
none else besides me; I shall not sit as a widow, neither shall I -

m——— ————  G=mamme —  ————— L S ——— e

Further sins of Bgbylon are 1 , false security, self-exalta=-
tion, "atheistic self-sufficiency", confidence in an eternal future
free from widowhood and loss of children. See Daniel 5:l-4; 4:30,
11:36; Revelation 18:3-8. /

9. "But these two things shall come to thee in a moment in one
%%Z: the loss of children, and wedowhood:; in their full measure shall
ey come upon thee, in the muititude of thy soceries, and the great
abundance of thine enchantments,

Suddenly "she will experience loss of husband and children ln
all its extent and all its depth, despite the miéiltitude of her
magicalsarts... Babylon was the birthplace of astrology, the home of
magic." See Danlel 232; 437; 537.

10. "Por thou hast trusted in thy gickedness;ﬁ thou hast said,

None seeth me; thy wisdom and thy knowledge, it hath psrverted these;
and thou hast said in thy heart, I am, end there 1s none else besides me."

o S—— S —— | S—— S— T o S——— CESI MR LI  SE————————

The object of their trust was thelr own wickedness rather than
the only God, ient and omnipresent. They had perverted minds and
proud hearts. See Psalm 52:7; Jeremish 23324; Romans 1322; verse 8.

11. "Therefore shall evil come upon thee; thou shalt not know the
dawning thereof: and mischief s%all fall upon thee; thou shalt not
be sble to put it away; and desolation shall come upon thee suddenly,
which thou knowest not."

As a result of their sins judgment would come upon thee suddenly,
surprisingly, end irresistgbly. This judgment would be evil, mis-
chief, desolation, and is illustrated in Danigl - 53256-30.

12. "Stand now with thine enchantments, and with the multitude
of thy sorceries, wherein thou hast labored from thy youth; if so be
thou shalt be able to profit, if so be thou mayest prevail.®

1. Skinner.
2, G. 4. S.
3. Del.
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Babylonians with theilr
A chellenge to theVsorcerers to do their best. Compare Acts

13. "Thou art wearied in the multitude of thy counselss let now

the astrologers, the star-gazers, the monthly prognosticators, stand
up. and save thee from the things that shall come upon thee.

In the fultitude of thelr counsels there is weariness instead of
wlsdom. :
"The thing referred to in the passage before us, and which was
practised in Bebylon was, probably, that of forecasting future events,
or telling what wguld occur by the observation of the positions of the
heavenly bodies.® Such foretellers are called upon to save their
people from calamity.

14, "Behold,_ they shall be as stubble; the fire shall burn them;
they shall not dellver themselves from the power of the flame; it
shall not be a coal to warm at, nor a fire to sit before.®

These Babylonian astrologers will be quickly and completely
consumped. They are utterly powerless to save themselves, much less

thelir people from destruction.

15. "Thus shall the_things be unto thee mherein thou hast labored:
they that have trafficked with thee from thy youth shall wander every

e ———  —————————————  S—————  S—tS———  ——

one to his guarter; there shall be none to save thee.

Alexander suggest s the following as a possible interpretation
of this verse: "Thy astrologers, et cetera, are utterly destroyed,
and as fer thy dealers, they wander home, et cetera, widely different
in fate, but both alike in this, that they have thee defenceless in
the hour of extremity." Babylon is doamed to destruction with none
to deliver.

4, Barnes.



