Studies in

THE PARABLES OF JESUS

Part 1. Introductory Studx
Part 2, Expositions

Joe ‘B, Hopper‘
Union Theol. Seminary
Richmond, Va,

Sollelt ot !

g




"Do not despise the parable. With a penny candle
one may often find a lost gold coin or a costly
pearl. By means of a trifling simple -parable one

may sometimes penetrate into the most profound

ideas, ¥

FNathan Ausubel, A Treasury of Jewish Folk-lore (New York:
Crown Publishers, 1948), p. 56. .
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Preface

Two years in a country pastorate and two years on the for-
eign mission field have convinced me that the presentation of the
Gospel must be clear and plain, worded in simple concrete language,
and in everyday symbolism, if it is to be understood and accepted.
This is'no new development. It was true when the greatest of all
teachers and preachers, "went about all the cities and the villages,
teaching in their synagogues, and-preaching'the gospel of the kingdom,
and healing all manner of disease and all manner of sickness." (Mt. 9:
35). Jesus knew the common man. His words drew the fishermen and
farmers, the women and children, the diseased and down-and-outs.,

Part of the secret of His success was the use of parables, a teaching
medium capable of transmittinéi}éy and light of the Kingdom of God to
the heart of miserable sinners. These parables are as meaningful to-
day. They have the same charm, the same appeal, the same power as
ever. This study, therefore, is undertaken with the following object:
to reach an understanding of the parables of Jesus which will enable
this student to use them tco convey the same message our Lord sought
to convey to the hearts of the same kind of men whom He sought to win.

It is not likely that any startling or new concept or in-
terpretation will heggn be produced. A survey of the vast store of
material from the pens of a host of great commentators is ample evi-
dence that this field has been well covered. It is testimony to the
power of the parables that so many interpretations and such abundant

meaning has been found in them, I am grateful for helpful thoughts in




each of the authorities consulted. Even when theories of interpre-~
tation are unacceptable, the practical message often lays bare some

gem of thought which might otherwise remain buried,
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Chap. I THE PARABLE AS A LITERARY MEDIUM -

Biblical commentators have always waxed eloquent in their
praises of the perable. Torrents of words have been poured out; in tri-
bute to the beauty, the merits, and the effectiveness of the parable as
an instrument in the teaching ministl;'y of Jesus. This enthusiasm is
entirely justified. Men will continue to hear and heed the message of
the parables as long as farmers sow seed and fathers welcome home er-
rant sons with love _and forgiveness. Yet with all this popularity,
parables are often treated lightly and their true meaning and value and
beauty lie buried under prejudice, trite expdanation, and basic miscon-
ception of the nature and purpose of the parable. Our approach,then,
must be to ask first of all: "What is a parable?"

A, Preliminary definition of a parable. "A parable is an earth-

ly story with a heavenly meaning."(l) No one has improved on this

definition, although many have elfaborated, extended, or qualified it.(2)

(1) Quoted in nearly all commentaries, of which none give the exact origin.
(2) The following are some excellent definitions of the term parable:

"In the more usual and technical sense of the word, parable or-
dinarily signifies an imaginary story, yet one that in its details could
have actually transpired, the purpose of the story being to illustrate
and inculcate some higher truth." G. H. Schodde, "Parable," International
Standard Bible Encyclopedia Vol. IV (Chicago: Howard Severance Company,

1930) p. 2243,

"A narrative moving within the sphere of physical or human life,
not professing to communicate an event which really took place, but ex-
pressly imagined for the purpose of representing in pictorial figure a
truth belonging to the sphere of religion, and therefore referring to
the relation of man or mankind to God." Siegfried Goebel, The Parables of
Jesus (Edinburgh: T. & T. Clark, 1883), p. 4.

"A perable is a literary creation in ma¥rative form designed
either to portray a type of character for warning or example or to embédy



Dictionary definitions, which usually refer to the parable as an "al-
legory" or "metaphor,! are unsatisfactory, and probably reflect popu-
lar opinion as to what a parable is, rather than defining the term as
we find it in the Gospels. At the conclusion of this chapter will be
. g8 definition based on the study herésin~vontained. (3) Meanwhile as a
"working definition" we take the one Jjust quoted above: WA parable is
an earthly story with a heavenly meaning,"

B. Root meanings of the word "parable."

1. Our English word, ¥parable is derived from the Greek
ﬂgpﬂéo«\j . The lexicon(k) gives the following meanings under nﬁéo,\_ij .
(1) juxtaposion, comparison (2) illustration, analogy (3) parable
(4) by-word, proverb (5) objection to an argument. The idea is essen-
tially that of placing two or more objects together, usually for the
purpose of comparisdn. In the Gospels it is loften used to describe old

maxims and proverbs. Obviously, ﬂg@q@ogl covers a variety of forms,

a principle of God's governmance of the world and men, It may partake of
both natures. In logical terminology it might almost be called a con-
crete universal. The immediate object of the story is to be intellilible
and interesting in itself; but its ultimate aim is either to stimulate
the conscience, or to awaken religious insight in the hearers, or both
together." T, W. Manson, The Teaching of Jesus (Cambridge: University
Press, 1945) p. 65.

"Invariably in the teaching of Jesus a parable was a picture of
things seen intended to reveal and explain things unseen. " G. Campbell
Morgan, The Parables of the Kingdom (New York, Fleming H. Revell Company,
1907) s Pe 14,

(3) See p. 23

(4) Liddell & Scott, A Greek-English Lexicon (Oxford: Clarendon Press,
1940) Vol II, p. 1305,




This is because the LXX uses m&g&)’_ to translate mashal, whose
meaning we mst grasp in order to understand-m in the New

Testament,

2., Mashal had a wide range of meaning in the 0Old Testa-
ment. Various commentators seize on one or the other of its meanings
claiming it to be the essential one. (5) Oesterley(é) has supplied
an excellent source of material for the study of the meaning of thié

word mashal. -

a. Mashal in the Old Testament. (7)"Under par-
ables in the Old Testament...are included short popular say-
ings, oracles, sapiential discourses, scornful or satirical
sayings, short utterances of wisdom, allegories, Often their
meaning is obvious, sometimes they require concentrated thought
if they are to be understood, while there are many cases in
which there is a prima facie meaning which is straightforward,
but also a deeper significance which can be apprehended onl.
by the more discerning (recipitur ad modem racipientis)."(sls

(5) Julicher says: "the most that can be done in the way of definition
is to say that in the Old Testament, makhal is a discourse emessu_xg
or implying comparison." He felt that "a new w element entered in dur-
Ing the period of the Jewish Hellenistic literature. Besides being

a complete thought and expressing or implying comparison, the parable
is now understood to veil a hidden meaning. The real teaching is not
in what the words say but in their deeper import."” W. J. Moulton,
“"Parable,® Dictio of Christ and the Gospels (New York: Charles
Scrlbnfgs Sons, l908§ Vor. 11, p. 312. See also Manson, Op. cit.,
PP. 59-65., -

(6) W. 0. E. Oesterley, The Gospel Parables in the Light of their Jew-
ish Bachkgrounds (New York: The MacMillan Company, 1936) p. 3-18. The
a.rgument of this chapter is followed in our discussion here.

(7) Nathan's message to David (2 Sam. 12:1-4) is the best 0ld Testament
parable, though it is not called a parable in the context.

(8) Desterley, Op. cite, p. 5



b. Mashal in post-biblical literature. In Edcle-

siasticus, mashal is used to describe literature based on the pattern

of the Book of Proverbs, though frequently the "proverbs" are more ex-
*c'\tlelu, +°W\vil

tended., Perhaps here ¥we may discern a ,development—whish—teonded—3in—the

dirsetion—eaf the development of a proverb into the form which we should

call a "parable." Ben-sira often takes a central theme and enlarges |

upon it. IV fizra has several parables in the fuller sense.(9) nof a

special character are the parables, or visions, in the Book of Enoch"

where parable means "merely an elaborate discourse whether in the form
of a vision, prophecy, or poem,"(10)

c. Mashal in Rabbinical literature.(1l) nThe
nature and characteristics of Jewish parables may be briefly
indicated... Of the various types of parables we have, first,
parables pure and simple: that is, narratives presenting scenes

(9) "Again, another (illustration). There is a builded city which lies
on level ground, and it is full of all good thingsj; but its entrance is
narrow and lies on a stébk having fire on the right hand and deep water
on the left; and there is one only path lying between them both, that

is between the fire and the water, (and so small) is this path, that it
can contain only one man's footstep at once. If now, this city be given
to a man for an inheritance, unless the heir pass through the danger

set before him, how shall he receive his inheritance? And I said: It

is so, Lord! Then said he unto me: Even so, also, is Israel's portion;
for it was for their sakes I made the world; but when Adam transgressed
my statutes, then that which had been made wad judged and then the ways
of this world became narrow and sorrowful and painful, and, full of per-
ils coupled with great toils." IV Ezra 7:6412., R. H. Charles, The
Apocrypha and Pseudepigrapha of the 0ld Testament (Oxford: Clarendon
Press, 1913) Vol II, p. 580.

(10) Oesterley, Op. cit., p. 6.

(11) Parables are found in Sifre (a Midrash--"searching out"--of the
law) on Numbers and Deuteronomy, Mikilta (a Midrash on Exodus), Shir-
ha-Shirim (a midrash on the Song of Songs) and Koheleth (a Midrash on
Ecclesiastes). "The parables contained in these writings are of very
various dates, and in their present form are all.post-Christian, the
earliest belonging to the end of the first century A.D., but it is high-
ly probable that many of them have been handed down from earlier times;
as Fiebig says, the material contdined in the Rabbinical literature was
originally handed down orally; first stored up in the memory, it was



from life, the meaning of which is clear and straightforward;

they teach lessons easy to be understood, and in every case

of this kind a comparison is presented. Then there are par-

ables which contain a metavhor; it may or may not be a simple

metaphor, but an explanation often follows. Many others, again,

are allegories, at times somswhalt obscure; and in a number of

cases allegory and metaphor occur in one and the same parable,

and even a pardble of the simplest type may contain allegorical

or metaphorical elements." 12

Qesterley notes that many themes common to parables in Rabbin-

ical literature were also used by Jesus, and that the introductory
formulas are similar. Yet the Rabbinical parables are not prompted by
surrounding circumstances and therefore are of a theorebical rather than
practical interest.(13) In general the Rabbinical parables are on a
lower plane than those in the Gospels.(lh) Yet the parables were a
common method of Jewish teaching. The resemblance of Jesus! teaching to

that of the Jewish Rabbis "is such as could hardly have been avoided,

when the same externsl life, and the same outward nature, were used as

uttered by word of mouth from leader to pupil and thus preserved, until
ultimately put down in writing." Oesterley, Op. cit., p. 7.

(12) Ibid, p. 9.

(13) George A. Buttrick, The Parables of Jesus (New York: Harper &
Brothers, 1928) p. xi.

(14) Rabbi Jochanan ben Zakkai (second half of the first cemtury A.D.)
uttered this parable: "It is like a king who invited his servants to a
feast, but he did not fix any time. The wise ones among them arrayed
themselves and sat at the entrance of the king!s palace. They said
tsomething is still wanting in the king's palace! (i.e. we shall not
have long to wait). But the foolish ones among them went on with their
ordinary work, saying, 'Is there ever a feast without long waiting?!
Suddenly the king called for his servants. The wise ones among them en-
tered in, fitly arrayed as they were. But the foolish ones entered into
his presence all dirty as they were. Then did the king rejoice over

the wise ones, but he was wrath with the foolish ones; and he said,
tThese who arrayed themselves for the feast, let them recline, and eat
and drink; but these who did not array themselves for the feast, let them
remain standing and watch (the others.)?" Bab, Talmd, Shabbath, 153a,
quoted by Fiebig. Quoted by Oesterley, Op. cit., p. 128
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the common stdrehouse, from whence images, illustrations and examples
were derived alike by all.#(15)
| 3. The main value to be derived from this study of mashal

with reference to the New Testament parable is the transfer from the
former to the latter of the idea of a ®"hidden™ or "deeper" meaning from
that which appears on the surface.(lé)

"In some respects these parables (of Jesus) convey a lesson

which the first listeners may have grasped; but it is certain

that the fullness of the meaning enshrined in them was beyond

the comprehension of those first listeners. And, what is

more, all through the ag8s' the differences of interpretation

prove that there is more in the parables than has been grasped

even at the present day. OSimple as most of the parables seem

to be, and easy to understand, when first read, there are many

which are seen 30 be very difficult as soon as they are pon-

. dered over,n{l7

The student finds himself faced with parallel situations in the Symoptic
Gospels and in the Fourth Gospel. In the latter much of Jesus! teaching
revolves around the use of a few simple and commonly used words, such as
"light," "Mife," "word,” and "world"--yet who can fathom the fullest
and deepest meaning of these terms? So it is when we stand before some
of the parables which even a child can appreciate but which the wisest

of commentators cannot fully comprehend.,

C. The Parable Compéred to Certain Other Literary Devices. The

Parable is sometimes identified with other figures of speech, or literary

(15) Richard Chenevix Trench, Notes on the Parables of Our Lord (New York:
N. Tibbals & Sons, ) p. 49.

(16) Manson makes this point very clearly: "...every real parable is sig-
nificant in two ways. It has its own meaning as a story and a further
message—and this is the important thing--by avplication to persons or
events or both together. It is possible for a hearer to follow and ap-
preciate the former meaning without having the slightest inkling of the
latter." Manson, Op. cit., p. 65. | '

(17) Cesterley, Op. cit., p. 13.



devices such as: 1. the Simile, 2. the Metgrhor, 3. the Proverb,
L. the Myth, 5. the Fable, and 6. the Allegory. Is this. identifica-
tion or comparison justified? Let us examine these terms with relation
to the parables of Jesus.
1. Simile: “A comparison of one thing with another."(18)
2..Metaphor: "The figure of speech in which a name or
descriptive £erm is transferred to some object différent from, but
analogous to, that to which it is properly applicable."(19)

"Simile and metaphor are the simplest forms of figurative speech.
In both one thing is compared with another; but whereas in
simile this comparison is formally expressed, in metaphor it
is effected by transferring to the one the designation of the
other.n (20 .
Jesus used them both. "Behold, I send you forth as sheep in the midst
of wolves: be ye therefore wise as serpents and harmless as doves"
(Matt. 10:16) is a typical simile, "They that are whole have no
need of a physician, but they that are sick" (Mark 2:7) is a metaphor.
Many sayingé of Jesus are classed as similes or metaphors. Indeed
the parables are often extended similes; so that it is frequently dif-
ficult to determine which are similes and which are parables.
3. Proverb: "A short pithy saying in common and recog-
nized use; a concise sentence, often metaphorical or alliterative in
form, which is held to express. some truth ascertained by experience or

observation and familiar to all.,"(2l) The Gospels do not distinguish

between parable and proverb,(zz) probably because the Hebrew root, mashal,

(18) James A, H. Murray, A New English Dictionary on Historical Princi-
ples (Oxford: Clarendon Press, 1888)

(19) Ibid.

(20) B, T. B. Smith, The Parables of the Synoptic Gospels (Cambridge:

-11-
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(see discussion above) covered both ideas. The 0ld Testament proverb
and, in general, those in the New Testament were "enigmatical, claiming
a quickness' in detecting latent affinities, and not seldom a knowledge
which shall enable to catch more or less remote allusions, for their
right comprehension." (23) an example of the proverb which shows how
this form of expression was identified with the parable is in Luke 6:36:
"And he spake also a parable unto them: no man rendeth a piece
from a new garment and putteth it upon an old garment; else
he will rend the new, and also the piece from the new will not
agree with the old.”
Here, we may note again, the distinction is almost non-existent between
simile, metaphor, provery and parable, and the term we apply does not
affect the interpretation. |
We now note modes of expression with which the .parable is
sometimes identified in the minds-6f readers, and which may affect greatly
their interpretation: i.e., myth, fable, and allegory.
| l;. Myth: "A purely fictitious narrative usually involv~
ing supernatural pwsdns‘, actions, or events, and embodying soine popular
idea concerning natural or historical phenomena."(ﬂt) The myth' is a

"natural product of primitive imagination" which "mingles truth and fig=

tion.n(25)  oOften what moral or spiritual meaning a myth may have is a

(21) Murray, Op. cit.

(22) A. Plummer,"Parable (in N,T.)," James Hastings, A Dictionary of
the Bible (New York: Charles Scribmer's Sons, 1900) VoI, III, —p_—%. 63+

(23) Trench, Op. cit., p. 12.
(24) Murray, Op. cit.

(25) Hastings Bible Dictionary, Op. cit., p. 664.




meaning forced into an ancient legend.(zé) The Greek who observed the
movement of sun, moon and stars "explained" them with myths about Apollo,
Diana, Venus, and Mars. Or he exalted and elaborated upon the basic facts
of Ulysses!' expedition to Té;, transforming these tales into myths.
Obviously the parables of Jesus involved no such process., The parable
describes a natural and feasable ev;nt or condition. When the parable

is fiction, it does not (like the myth) represent fiction as fact.

5. Fable: "A brief story or tale feigned or invented to
embody a moral, and introducing persons, animals, and sometimes even
inanimate things as rational speakers and actors.n(27) 1t is "fabulous,"
often grotesque, and teaches merely prudential virtue.(28) wWhile fables
do appear in the Bible(292 none of the attributes of the fable can be
ascribed to the'parables of Jesus. His teaching was on a faf higher
plane than the morals exhibited, for instance, in Aesop's Fables where
such merely human virtues as thrift and diligence are taught. He could
not debase the perfection of His Father's creation by allowing "un-natural"
behaviour on the part of created objects.(30)

"The fable moves in the sphere of fantasy, because it introduces
irrational creatures (beasts, trees, etc.) thinking, speaking
and acting rationally; whereas the parable always borrows its

matter from actual life, and never transgresses the limits of
the possible."(31)

(26) TrenCh_, 92. g_j._.b_t, pl ll. :

(27) Funk & Wagnalls, New Standard Dictio ‘ of the English Language
(New York: Funk & Wagnalls Company, 1935).

(28) Buttrick, Op. cit., p. xvi.
(29) Judges 9:7-15.
(30) Trench, Op. gig., p. 10.

(31) GOEbel, Q‘Ec _q’j:_'t_l.o, Pe 7.

-13-
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6. Allegory: "a figurative sentence, discourse, or nar-
rative in which properties and.circumstances attributed to the appar-
ent subject really refer to the subject they are meant to suggest."(32)
Bunyan's "Pilgrim's Progress" immediately comes to mind as the best
known of all allegories. The subject of the allegorizing of Scripture
cannot be adéquately covered here, but we may observe that there has
never been a time when, rightly or wrongly, parts of the Sériptures
have not been allegorized, abbis allegorized the law, Church Fathers
and later writers allegorized Jewish History and the parables(33) and
the modern scholar may allegorize the first part of Genesis.

"The creation of allegories is one thing, the allegorical in-
terpretation of something already in existence is another.
Allegorical interpretation affords a means whereby the venerated
traditions of the past may be brought into line with the ideas
and beliefs of the present. It enabled the Stoic to discover
pantheism-in the Greek mythology, the Hellenist Jew to discover
Greek philosophy in the books of Moses, the Rabbi to discover
edification even in the place-names of the 0ld Testament, and
the Christian to discover the Gospel in the Law."(34)
Narrowing the discussion to the field of Jesus' teaching—-did He use
parables with allegorical content, or expectimg His followers to find
allegory in them?
a., Some, of course, do not hesitate to give allegor-
ical randering to the parables whenever it is convenient. Only fecently
the writer heard an excellent and effective sermon on the Parable of

the Prodigal Son, where the robe, the ring, the shoes, and the feast

were given allegorical interpretation. Of course, such homiletical

(32) murray, Op. cit.,

(33) Tertullian, Augustine, Origin, Erasmus, Luther. See J. F. McFadyen,
The Message of the Parables (New York: Funk & Wagnalls Co. ) pp. 38-42.

(34) Smith, Op. cit., p. 27.




use of a parable does not necessarily mean that the preacher believes
that Jesus Himself intended such allegory. Even when we theoretically
disapprove such procedure we cannot deny the fact that such allegorizing
often does not do violence to the general teaching of Jesus, or even

to the "point" of the parable in question, and frequently accomplishes

a worthy purpose.(35) The extreme examples of allegorizing gzito be
found in the teaching of the early Church Fathers. (36) Probably this
grew out of an attempt to find the hidden meaning,thought to exist in

the parable. A famous example is Augustine'!s interpretation of the

parable of the Good Samaritan.(37) Thisrexample may represent an extreme,

(35) Even Hall, a follower of Julicher's viewpoint, admits, "Like a magnet
each of the leading jarables has drawn about itself all the mass of mean-
ings within the sphere of its attraction till it might be compared to

a special complex or constellation, so that a large part of the moral

life is interpreted in its terms." G. Stanley Hall, Jesus the Christ

in the Light of Psxchologx (New York: Doubleday, Page & Company, 1917)
Vo1, II, P. 521.

€36) Hall notes three historical periods in the interpretation of parables:
1) The period up until the time of Origin, during which everything was
allegorized. (2) From Origin to Luther when only the essentials were
_allegorized. (3) Luther to the present when nothine was allegorized.

This outline is not true in the strictest senseh% ows the general ten-
dencies of these periods of history. An outstanding exception to the
modern tendency not to allegorize, is the viewpoint of the Scofield
Reference Bible, where many aspects of the parables are given allegorical
content., Hall, Op. cit., p. 518.

(33) "A certain man went down from Jerusalem to Jericho: Adam himself is
meant ; “Jerusalem 1is the heavenly city of peace, from whose blessedness
Adam fell Jericho means the moon, and signifies our mortality, beczuse

it is born, waxes, wanes, and dies. Thieves are the devil and his angels.
Who stripped him, namely, of his immortality; and beat him, by persuading
him to sin; and left him half-dead, because in so far as man can understand
and know God, he lives, but in so far as he is wasted and oppressed by
s8in, he is dead he is therefore called half-dead. The priest and

Levite who saw hlm and passed by, s:gnlfy the prlesthood and ministry of
the 0ld Testament, which could profit nothing for salvation. Samaritan
means Guardian, and therefore the Lord Himself is signified by this name.
The binding of the wounds is the restraint of sin. 0il is the comfort of
good hope; w1ne the exhortation to work with fervent spirt. The beast

is the flesh in which He degigned to come to us. The being set upon the




yet it clearly mutilates the expressed object of the parable as it lies
in the Gospel account. Strong opposition to such methods are expressed
by most modern commentators. (38)

Why not allegorize the parables as one p&eases?(39) MacFayden
points out three reasons why allegorical interpretation is a complete
misunderstanding of the mind of Jesus:

(1) "Although it has held sway for nearly two thousand years,
this method has given us no new insight into the meaning of one
single parable."

(2) "The allegory is not intended to teach. It may give us new
insight into truth which is already familiar, but it is not

a vehicle for impmzting new truth. Yet Jesus "taught the
people in parables.'

(3) "There can never be any finality about allegorical inter-
pretations."” "Exegesis becomes purely arbitrary and one teacher
has as much right to his opinion as another, while all will find
in the parables the meaning which they wish to find., The number
of possible applications becomes literally infinite,T(40)

beast is belief in the incarnation of Christ. The inn is the Church,
where travellers are refreshed on their return from pi pilgrimage to their
hbeavenly country. The morrow is after the resurrection of the Lord.

The two pence are either the two precepts of love, or the promise of
this life and of that which is to come. The innkeeper is the Apostle
(Paul). The supererogatory payment is either his counsel of celibacy,
or the fact that he worked with his own hands lekt"he:8hould be a burden
to any of the weaker brethren when the Gospel was new, though it was
lawful for him to live by the Gospel."™ Quaestiones Evangeliorum II. 19
--slightly abridged. C. H. Dodd, The Parables of the Kingdom (London:

(38) Julicher. See McFayden, Op. cit., p. 38; E. Basil Redlich, Form
Criticism (New York: Charles Scribner's Sons, 1939) p. 1553 Trench,
Op. cit., p. 18; Dodd, Op. cit., p. 13.

(39) This discussion may rightly belong later in this study, under the

head of "interpretdion." Yet ib is? 1ntimate1y tied up with the subject
of whether or not Jesus intended to produce allegory that we must con-

sider it here.

(40) MacFayden, Op. cit., pp. 43-45.

-16-
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True allegory supplies a key to itself, and unless the key is self-
evident, the reader who-attempts to discover the allegory is fre-e to
assign meanings where and how he pleases, often with iextreme results,
"The nobler the i)g.rable » the more devastating its allegorical inter-
pretation.” (42) One has only to scan the notes to the parables in the
Scofield Referénce Bible for modern example of this sort of thing.

"The allegory needs not, as the parable, an interpretation

to be brought to it from without, since it contains its in-

terpretation within itself; and as the allegory proceeds,

Teast never falle far behindon(bd) s OF
The parables of Jesus do not supply such a key. Hence interpreters who
allegorize the parable are forced to manufacture their own keys--wide
diversity of opinions and interpretation is the result. The parables
do have, as a rule, one focal point where Jesus intended the meahing
to be seen; alieg’orizing finds meaning at many points, often to the
disadvantage or covering up of the real meaning.

b. Those who stoutly insist that parables have no
allegorical interpretation themselves often give ah allegorical inter-
pretation when they offer an exposition. Indeed this is understandable
when oﬁe is dealing with literature which is so rich and sugges’c.ive) even
in its deta‘ils, as are many of the parables. The dangér, of course, comes
when such iproce;dure "forces" -or "strains" the meaning of a point in a
parable, or when we go to the extreme of giving every word a separate,
tnterpretation. Probably the strong statements denying all allegorical

content to the parables are a reaction of disgust at such travesties

on common Sense as were committgd ‘by early allegorists. An example is

(41) 1bid, p. 4O

(42) Trench, Op. cit., p. 18.
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found in Calvin "regarded by Julicer as the greatest parablé exegete
\ ‘ '

in the first sixteen centuries.

"It is true that he sometimes fell back into old allegorical

errors. For example he regards the vineyard of Matt., 21:33

as typifying the Church of God; the hedge, winepress and

tower as representing the adjuncts to God's Law, such as

sacrifices and other ceremonies, meant to develop the faith

of the people. He clearly saw however, that the material of

a parable must be grasped as a whole and the details studied

in relation to the whole."(43 ‘
Again, "Trench grumbles against Calvin because he will not allow the
0il in the vessels of the Wise Virgins: to mean anything, nor the vessels
themselves, nor the lamps."(hh) The line between finding a legitimate
meaning and allegorizing is often too thin for us to condemn one
interpretation and favor another.

c. Of those who reject in gensral the allegorizing
of the Parables of Jesns most(45) rete that (a) He himself gzave an
allegorical interpretation to some, and that (b) His teachings do
dontain allegorical passages. For instance, in John's Gospsl, the
following discourses are among those sometimes called allegories:

The "parable" of the sheep-fold (dn. 10:1-56), the good shepherd dis-
course (Jn. 10:7-18), the true vine passage (Jn. 15:1-8). I will not
quarrel with those who ¢all these passages allegories, yet they seem to
partake more of the quality of metaphor than that which we usually
mean by allegory. Further-more, even if they are allegories, they do
not directly affect our discussion of the allegoric interpretation of
parables, because they are not really. parables in the usual sense,

Comrentators note that Jesus Himself gave allegorical inter-

pbetation to several parables, i.e., the parable of the Sower (Matt.

(43) MacFayden, Op. cit., p. 42

(44) Ibid., p. 43

1%
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13:3~9, 18-23), the parable of the Wicked Husbandmen (Matt. 21:33-36),
the parable of the Tares (Matt. 13:24-30, 36-43). Here again, whether
or not these are true allegéries is debatable. Not every feature of
these parables is given an allegorical meaning by the Master--only
some are. In the first mentioned the seed, the birds, the "rocky-
places," the thorns, and the good ground may be said to have allegorical
meaning, but other facts (particularly the nuperical figures) represent
nothing. In any case, we are not left free to allegorize as we
please (beyond what Jesus did).

d. One other school of thought insists that there
is no allegory in the parables of Jesus. Where allegory is indicated
by the remarks of the evangelists, gr by Jesus Himself, this theory
discounts them as unauthentic. Accordingly they become interpretations
injected into the account by later Christian Qriters, or even by the
evangelists, to suit their own ideas about what Christ meant, or to
strengthen the argument of the book, or to meet a situation iﬁ the
time andAplacé of writing. Chief among these interpreters is Julicher.(hsl
He '"has argued powerfully that, so long as a parable is intelligible aml
self-consistent, it must in the first place be understood as meaning
what it says.“(h7) He leans over backward in his dogmatic assertions

that no allegorical interpretation is permissable, even if this means

Ared—pencilling the comments in the context.

This too is the approach of form criticism which is defined as

a method in which the critic abstracts temporarily from the thought
or content of the passage before him, to concentrate attention

(557 Smith, Op. cit., p. 22; Oesterley, Op. cit., p. é3; A. Plummer,
Op. cit., W. J. Moulton, Loc. cit., etc.

(46) We are handicapped by not having an English version of Julicher's
work for reference. Allusions to his thecries are gleaned from other

works, particulayly: Hall, Op. eit., pp. 518-591; MacFayden, On. cit.,
ppo 38-53 . -
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‘ upon the form, or pattern, into which it falls--as for

example, in the Gospels, the forms of biographical anec-

dote, miracle story, dialogue, parables, and so forth.f(hg)
Dibelius(49) insists that the Church was to blame for the abuse of
the parables. To him the whole settiné of the parables in Mark and the
other Gospels was purely a literary device to suit his own purposes,
"The effort to provide the Churches with as many exhortations as
possible sometimes occasioned complete misunderstanding of the par-
ables."(so) In this line of interpretation Redlick discuses the
Parable of the Sower (Mark 4) and rules out Vs. 11, 12 as actually

being the words of Jesus because they are contrary to the character

of Jesus., They are, instead, the contribution of the evangelist who

" expressed the view of the Church "to explain why the large majority

of the Jews was unreSponsive."(5l)

PTurning to the Parable of the Sower itself, the discrepancy

in the treatment is obvious. In the allegorical explanation
whilst!the seed is the Word, that which comes from the seed

is differing groups of people. Again the inteprést in the

parable is in the Sower, in the explanation it is in the dif-
ferent kinds of soil. For this and other reasons it has

been held that the explanation of the Parable is in reality

an early sermon on it. The explanation of the Sower, which

is allegorical in character, was the work of the early church.m(52)

(47) MacFayden, Op cit., p. 46.

(49) Martin Dibelius, From Tradition to Gospel (New York, Charles Scrib-
ners Sons, 1935) p. 227, 248 ff.

(49) C. H. Dodd, "Thirty Years of New Testament Study" Union Seminary

-Quarterly Regiew, Vol. V, No. 4 (May 1950) p. 6. Yet Dodd takes a more

moderate position than that indicated in this definition: 8There are

cases where, without necessarily solving the possibly unanswering question
whether we have the ipsissima verba of Jesus, we may have confidence

that the application of the parable came down with the parable itself

in the earliest tradition, and therefore shows us at the least how the
parable was understood by those who stood near to the very situation
which had called it forth." C. H. Dodd, The Parahbles of the Kingdom
(London: Nisbet & Co. 1946) p. 29.
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Inasmuch as this paper is not a discussion of form-criticism
it cannot give a detailed argument for and against its methods. Yet it
seems to open the study of Scriptures to far greater abuses and "wilder®
interpretations than ever before. The advocate of this method is claim-
ing to know more about what the Master taught than did the Gospel
writer.§53) The parable of Jesus is to such an interpreter as seed
falling on the wayside,--as illustrated in Redlick's interpretation of
the parable of the Sower (quoted above). Admittedly the writers of
the Gospels selected and armanged their books from a mass of available
material, and not always in chronological and topical sequence, but
that does not imply that they "read into" the life and teachings of Jesus
matters which were not there, or put into His mouth what they themselves
would like to say. .Their deep reverance for Jesus would tend to make
them afraid to resort to such practices., If Jesus chose to give a
"semi-allegorical" interpretation to only a few parables it was within
His rights to do so if it served His purposes.

e. So far in our discussion of the allegorical
interpretation of parables we have noted two giajor schools of thought:
(1) Those who freely allegorized and (2) those who say parables should
not be allegorized., In this second group are (1) the extremists who

cancel out as not authentical the allegoric content of some of the

(50) Ibid, p. 248.
(51) Redlick, Op. cit., p. 157.
(52) Ibid, p. 158.

-(53) Paradoxically enough, the interpreters who represent the opposite
extremes of thought (allegorical use of the parables and the form critics)
find themselves fundamentally in the same error: both are more or less

free to find in the parable whatever meaning most appeals to them! Both
can make Jesus say whatever they would like for Him to say,.




parables, and (2) those who argue against general application of
allegory to the parables except where Jesus or the evangelists do.
This.group of interpreters also allow the allegoric interpretation
of the parable of the Wicked Husbandmen (Matt. 21:33-46). The in-
troduction and the conclusion of this passage ieaves no doubt that the
chief priests and Pharisees needed no interpreter to catch the keen
blades of the allegory thinly sheathed as a parable. Yet even here
we do not have true allegory in the very strickest sense, s$ince mean-
ing is not attached to every word, such as the hedge, winepress, and
tower of the vineyard. Hence the general thesis that allegorizing of
the parables is not permissable holds.true, while allowing for the
“allegovical”

assignment og\meaning to some details of a few parables. "A parable
is not an allegory. It is a flash of light, not an ingeniously
devised mosaic. It mgmy have divergent rays, but these derive their
virtue from the light itself,n(54)

7. Summary. To summarize, we note that the (1) Simile,
(2) Metaphor, and (3) Proverb are used by Jesus, that they frequently
overlap and are indistinguishable from each other, and that they are

sometimes called parables. The Parable is never a (4) Myth or a (5)

Fable. Nor is it a true (6) Allegory, although (as shown above) cer-
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tain features of a few parables are generally recognized as allegorico(55)

(54) Buttrick, Op. cit., p. xdv.

(55) "The parable differs from the fable, moving as it does in a
spiritual world, and never transgressing the order of things natural

--from the mythus, there being in the latter an unconscious blending of

the deeper meaning with the outward symbol, while the two remain separate

and inseparable in the parable--from the proverb, inasmuch as it is
more fully carried out, and not accidentally and occassionally, but
necessarily figurative--from the allegory, comparing as it does one
thing with another, but, at the same time, preserving them apart as
an inner and an outer, and not transfering, as does the allegory, the
properties and qualities and relations of one to the other." Trench,
Op cit., p. 14.
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D. Conclusion: In conclusion, let us give our answer to the
question of this chapter, What is a parable as we find it in the Gospels?

The parable is a picture of a situation or event taken from the realm

of nature or human relations, a picture intended to focus the observer

on one thought. This central idea may be enhanced by the attribution

of meaning to certain (but not all) details. This central idea may haw

deeper impbications than those first observed on the surface. The par-

able of Jesus was no new thing, nor was the use He made of it. Yet in

His teaching the parable is at its best.

A proper definition of a parable is incomplete without refer-
ence to its se, which we will consider now in the next chaptar.
The use Jesus made of parables sheds further light on the question of

this chapter.



Chap, II. THE PURPOSE OF THE PARABLE

Why did Jesus use parables? Were they told for their own
sake in order to entertain His hearers? Were they intended as il-
lustrations of fhe truth, or to teach irutﬁ itself? Were they intended
to conceal truth or to reveal it? Were they used to meet an immediate
and temporary situation, or do the& have lasting permanent value?
These are some of the questions involved in discovering the purpose
of the parable. More than any other phase of our study, it is im-
portant to determine why Jesus used parables if we are to place the
right interpretation upon them todxy. After all, the wﬁde latitude
found in the meaning of the word "parable" in the peceding chapter
indicates that Jesus could have used parables in one or more of any
number of ways. Clearly His purpose puts its stamp on the meaning of
"parable" itself, and upon our interpretation of the parables.

Commentators mention many purposes of the parables. Most
of these views shed at least some light on our problem. They may be
roughly grouped as follows, though the line of éistinction between
groups is very thin, and they overlap frequently. One group of
writers emphasizes that the parables revealed trutﬁ to some and con-
cealed it from others. Others are particularly insistant that Jesus
did_not mean to cenceal but really to reveal the truth. A third group
puts an emphasis on Jesus! attempt to meet a situation with a parable,
Still another group asserts that the primary purpose wa® to win assent

on the part of the hearers. Others note the main purpose of the

parable as being to instruct and teach.
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Luke 6:39 (Mt.
o 17:3)

And he spake also a p. unto them.

And he called them unto him and said

) unto them in pargbles

And he spake to them many things in p.
And he taught them " " " op,
[And he spake by a p.

Why speakest thou unto them in p.
they—--asked him the p.

|his disciples asked him what this p.

i might te

Therefore sreak I to them in p.

but unto them thet are with~ut, 211
things are done in p.

gbut to the rest in p.

Hear then ye the parable of the sower
Know ye not this parable?
ow the parable is this:
and how shall ye know all the perables?
Another p. setche before them, saying
nother p. set he before them, saying
ow shall we liken the k. of God? or in
what p. shall we set it forth?
Another parable spake he unto them
1 these things spake Jesus in p.
nd with many such parables spake he
nd without a p. spake he nothing
nd without a p. spake he not
I will open my mouth in parables
Explain unto us the p. of the tares
When Jesus had finished these parables,
Eeclare untc us the parable
his disciples asked of him the parable
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1
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i Lk. 12:41
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This parable spake Jesus untc them
And he spake a parable unto them

Lord, speakest thou this p. unto us,
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And he spake a p. unto those..bidden
And he spake unto them this p., saying

Door of the Sheep.
Foolish Rich man
Watchful servants
Figkree

Chief Seats at Feast
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Table I. cont.

parable against them.

_%; Reference Quotation Parable introduced ,
] —|
B
N Lk, 18:1 And he spake a parable unto them Unjust Judge
21 Lk, 18:9 And he spake also this parable Pharisee & Publican
&) Lk. 19:11 he added and spoke a parable Pounds
My, 21:33 ear another parable Wicked Husbandmen
Mk, 12:1 nd he began to speak unto them in p. n n
Lk, 20:9 nd he began to speak unto the people in|p. ¥ B
‘Mt. 22:1 And Jesus answered and spake again in p. | Marriage Feast
Mt ., 24332 ow from the fig tree learn her parable | Figtree-
—g|fMk. 13:28 Now from the £ig tree learn her marable u
-E Lk. 21:29 , nd he spake to them a parable : "
& Jn. 16:25(«3@_!;&0-3)_ These things have I spoken unto you in p. (general teaching)
Jn. 16:25 the hour cometh, when I shall no speak " "
Jn. 16:29 v Lo,\ unto you in p.
now speak thou plainly, and speak- u u
est no p.
Mt. 21:45 ﬁnd when the chief priests and Pharisees " "
L_ heard his parables
Mk, 12:12 for they perceived that he spake the n n
parable against them
k. 20:9 3 &‘or they perceived that he spake this n "

The Periods refered to in this table are those of the ministry of Jesus. See

Table I¥., p. 4C
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The key is not found in reviewing the commentaries, zs help«
ful as that is, but in exam:fning the Gosepls to see what Jesus said
about the purpose of parables, and what use He made of them (this usage
often revealf:ng the purpose He had in mind even if that purpcse is un-
expressed. )

What did Jesus claim that the purpose of parabolic teaching

was? A study of the word ﬂgegéo%' in the Gospels (See Table I) re-

veals that the word is used 48 times in the Gospels (twice elsewhere,in the WX:

Heb, 9:9 and 11:19). (Another term, ngpogggﬂ' , is used four times

in the Gospel of John: 10:16; 16:25 (twice); 16:29 and once in II
Peter 2:22). Of these 48 usages ofA T o 2, (exactly hélf) appear
in Matt. 13, or the parallel passages (Mk. 4, Luke 8). Seven parables
are related in Matt. 13. Two others (if Mk. 4:21 isb-included) appear
in parallel passages. Therefore, it is significant that in this, the

) v /
largest '.'cluster" ofparables, and the ?assage where the word ﬁgpdéa.};]
occurs most frequently, Jesus Himself should give His only explanation
of why He spoke in parables. We quote this passage in full:

Matt. 13:10. "And the disciples came, and said unto him, -
Why speakest thou in parables? And he answered and saith
unto them,
11. Unto you it is given to know the mysteries of the king-
dom of heaven,
but to them it is not given Gﬂark' But unto them that
are without, all things are done in parables-
Luke: to the rest in parables.)
12. For whosoever hath, to him shall be given, and he shall
have abundance° g
but whosoever hath not, from him shall be taken away even
that which he hath.
13. Therefore speak I to them in parables;
because seeing they see not
and hearing they hear not,
neither dothey understand.
14. And unto them is fulfilled the prophecy of Isaiah, which saith,
By hearing ye shall hear, and shall in no wise
understand;

and seeing ye shall see, and sh3ll in no wise
perceive:
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15. For this people's heart is waxed gross,
" And their ears are dull of hearing,
And their eyes have they closed;
Lest haply they should perceive with their eyes,
And hear with their .ears,
And understand with their heart,
And should turn again,
And T should heal them.
16. But blessed are your eyes, for they see;
And your ears, for they hear.

17. For verily I say unto you, that many prophets and righteous
men desired to see the things which ye see, and saw
them notj and to hear the things which ye hear, and
heard them not.

The parallel to vs, 15 is quoted thus in Mark 4:11:
"That seeing they may see, and not perceive,
And hearing they may hear, and should turn again
And it should be forgiven them.
One other passage from Matt, 13 bears on our study?
Matt. 13:34. "All these things spake Jesus in parables unto

the multitudes; and without a parable spake he nothing to

them:
35. that it might be fulfilled which was spoken through the

prophet, saying, ‘
I will open my mouth in parablesj
I will utter things hidden from the foundation of
the world,

These verses have been the center of the discussion of our
problem, That they have been variously interpreted and often misunder-
stood is not at all surprizing. Probably the average reader is puzzled
by them, and hastens on to more easily understood passages. If he
registers an opinion- it is likely to be: "Jesus told parables in
order to deliberately confuse and blind his enemies--fortunately He
did not include mé in the latter groupl" The casual English reader
can hardly avoid getting tﬁis impression from the phrase "lest haply
they should perceive with their eyes...and should turn again, and I.

should heal them," or, “that seeing they may see, and not perceive,.'

" What does this passage mean?



(1) The early Church took the view expressed above, i.e.,
that Jesmus deliberately used figurative language with a .double mean-
ing to confuse the unbelieving.(l) Yet this is contrary to the whole
tone of the ministry of Jesus. He came to win, not to repel. He
came to reveal and not to conceal. He "taught the people in parables,™
--mystifying them would hardly be teaching. This point of view does
not satisfactorily answer the problem, ’

(2) Some refer these words of Jesus only to the parables of
the mystery of the nature of the Kingdom, or parables of judgment,(z)
and not those relating to truths necessary for salvation. This would
limit the understanding of the more mysterious of the teachings of
Jesus to His disciples.

"The harshness of the view is softened by assuming that the
unreceptive and unworthy miltitude already stood self-con-
demned because of their rejection of the message of salvation.
Teaching in parables is part of their just punishment, and
serves also to keep the door open for those who may become
receptive. Another way of removing the harshness is to say
that the parable, while executing God's judgment, was at the
same tiTe a merciful provision, preventing an increase of
guilt.n(3)
If this were the case, why did not Jesus reserve the parables for
periods when He was alone with the disciples. Matt. 13:34 says that
nJesus spake in parables unto the multitude and without a parable
spake he nothing to them.m If their meaning was intended for only
a few, or if they shielded his hearers from judgment by enabling them

to avoid knowing the truth, would it not have been better never to

- @) J. E. MacFadyen, The Message of the Parables (New York; Funk &
Wagnalls, ) p.

(2) w. J. Moulton, "Parable! Dictionary of Christ and the Gospels (New
York: Charles Scribmer's Sons, 1908) Vol. II, p. 315.

(3) Ibid., p. 315.




&

have taught the multitudes in parables?

3. Another view is that of Julicher, who accepts the obvious
meaning of these verses but refers them, not to Jesus, but to the évan-
gelists who sought thereby to explain the large parabolic content of
the teaching of Jesus. "The multitude had not accepted Him as Messiah.
What had happened must have beeh in accord with the Divine plan. This
plan had been fulfilled through the use.of'the parables."(4) Yet in

some of the Gospels, the parabolic content is not strikingly large.

And most of the parables were clearly understood by all classes of hearers

(even that of the Wicked Husbandmen with its scathing implications,)
We discussed in the last chapter other reasons for rejecting this
method of Julicher.

L. The most satisfactory intefpretation of these remarks of

Jesus is found in Manson's The Teachings of Jesus.(5) He points to

the key point of discussion as expressed in Mark /4:11: Cva 4, )éﬂo\rn,s

) .
Y (’1@{7&‘ goTols . The first key is in the Parable of the
Sower, just related.

"The one thing that is clear in the parable is that the result

of sowing depends, not on the seed, but on the kind of ground

in which it lodges. In other words the efficacy of parables
depends, not on the parables, but on the character o of the hearers.
The ok ject of sowing is not to ;revent growth or fruition but
rather to see whether anytnlng will grow and ggye fruit."n(0)

Manson finds the other clue in a comparison of the Marcan
form of the quotation from Is. 6:9 with the Targum, drawing the con-

. (‘I
clusion that the LV could represent an Aramaic particle which can

(L) Ibid., p. 315.

(5) T. W. Manson, The Teachings of Jesus (Cambridge: University Press,
19L5) pp. 76 ff. '

(6) Ibid., p. 77.




introduce either a relative or a final clause (therefore could have
[ 4 (‘,
been translated into Greek as either ol! "who," or VA "that!"),

This makes the passage read:

"To you is given the secret of the Kingdom of God;
but all things come in parables to those outside who
See indeed but do not know
And hear indeed but do not understand.
Lest (for if they did) they should repent and receive
forgiveness.(7

The objection that this vioclates the Old Tcétament text ic countered

by the fact that loosely quoting was a common Jewish custom at the
time.

Another view is that é&f_ (k. 4:12 and Lk. 8:10) need not
express purpose, but may merely be result, as is clear from the
parallel in M&. 13:13 where _3_!_1'_1—3'.3 found. (8)

"The final particle tVa denotes intention or aim. But in regard
to God's dealing all results are intended results, and the

nsual distinction between consecutive and final clauses is

lost. The result of teaching by parables was that the careless
and indifferent did not understand, it was the intention of

God; in other words it is a spriftual law that those only who
have mioTte  shall learn. The form and thought of the original
Hebrew corresponds with this view." 9 . :

(7) Ibid., p. 78.

(8) G. H, Schodde, "Parable," International Standard Bible Encyclopedia
Vol. IV {Chicago: Howard Severance Company, 1930) p. 22hK. See also
MacFayden, Op. cit., p. 29: "Matthew gives a turn to the words which
makes them mean that Jesus uses figurative language because the multi-
tudes are unable to understand spiritual truth conveyed in plain

prose (xiii. 13); while he alone of the three evangelists makes it
clear that ths saying is taken from Isaiah."™

(9) A Carr, The Gospel According to St, Matthew, Vol. I of the Cam-
bridge Greek Testament for Schools and Colleges. (Cambridge: Univer-
sity Press, 1890) .p. 187. <f. G. F. MacLean on Mark in same series for
similar viewpoint.

Thayer, noting that the sadred writers traced all events back to God

as their author a%lows this rendering by remarking: "if we are ever

in doubt whether tv4 is used of design or result, we can easily

settle the question when we interpret the message ‘that, by God's
decree,! or ¥that, according to divine purpoge.!"® Josegh enry Thayer
Greek-English Lexicon of the New Testament (New York, American

Book Co. 1889) p. 30L.
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This results in the same general interpretation as that of Manson but
does not require such complicated exegetical zymnastics (though his
remarks may account for the use of $cTi rather than (va in some of
the parallel passages.)

Once we get the proper view of this little word jéfg;, the
passage gives insight into the purpose of fhe parables. Clearly Jesus
faced what Isaiah (ch. 6) and Paul (Rom. 11:8) and every other true
messenger of God to this day have discovered, i.e., that the seed of the
word falls on what are basi® ¥y two types of soil, the good and the bad.
Clearly this is the point of the parable in our context. One soll re-
ceived the seed and brought forth fruit; the remaining soil, though
subdivided into three types, was unrecepfive, or incapable of harboring
the seed and hence prqduced no crop. The two types of soil are the two
classes of people referred to and contrasted in Matt. 13:10-15 and par-
allel passages. "Unto you, the good soil, the responsive and receptive,
it is given to know the mysteries of the kingdom of heaven." For to
whoever has this capacity to receive shall dundant measure be given.
But to them, the poor soil, the dull of ﬁearing and blind of sight,
all the teaching by parables or by any oﬂher method means absolutely
nothing. And to such unresponsive hearts the word of God has a harden-
ing effect so that even what means of perceptién they once possessed

are taken away from them. The parables révealed the t ruth to the disciples

because they had received Jesus as King, and, by reason of that action

and their attitude towards Him, had been able to receive the mysteries
of His Kingdom—"to whogo®ver hath, to him shall be given." But the

hat
multitudes lacked this capacity hence--'whosoever Egég not, from him




shall be taken away even that which he hath,"(lo) One class of hearers
are agle to receive the truth in the pargbles; the other class hears
the parable, but the words remain but a parable to them--the hardness
of their hearts prevents them from seeing any more: "Unto you is given

the mystery of the Kingdom of God; but unto them that are without, all

things are done in parables.”
"What is it that places a man in the one class rather than the
other? ...there can be only one answer to the question. It
is the man himself who places himself in one category or anothei'i
and that simply by the response which he makes to the parable.(

-~ Jesus yearned for men to see, and when they gave evidence of
feal perception his joy knew no bounds. "And turning to his disciples,
he said privately, Blessed are the eyes which see the things that ye
see: for I say unto you, that many prophets and kings desired to see

the things which ye see, and saw them notj; and to hear the things which

ye hear, and heard them not."(Luke 10:23-24). Jesus desired this respmse

more than self-glorification, He replied to the woman who wanted to
glorify Him personally, "Yea rather, blessed are they that hear the
word of God and keep it."(Luke 11:28) The Master was made conscious of
the two kinds of "spil" among his hearers down to the very end, when the
two thieves crucified with Him proved to represent good and poor soil -
by their reaction to Him. |

The purpose of the parable then was not to conceal the truth,
but to reveal it. Actually the result was to conceal truth from the un-

receptive, but that was not the fault of the parable but of the hearer.

(10) G, Campbell Morgan, The Parables of the Kingdom (New York: Fleming
H. Revell Company, 1907) p. 2.

(11) Manson, Op. cit., p. 76.
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"He came to illumine lives and not.to darken them; and because

lives were self-darkened He spoke in parables, well knowing that

the rays of a able will penetrate 'where truth in closest words

ohall rail.tn(12) ,
The naked truth Jesus was trying to reveal would have been too difficult
even for those who knew Him best. The parable was an essential medium
upon which He relied to put the truth in terms which men could compre-
hend. It waé not thg fault of the "seed" but the fault of the "soil
whenever the parable failed to be understood and appreciated, or when-
ever the parable was understood and appreciated but no proper reaction
resulted,

£ revealing illusiration of the principle stated in these

verses, and of the truth of the Parable of the Sower, is fo be noticed
in the parapraph preceeding and the one immediately following the
"parable cluster” in Matt. 13 (paralleled in Mark's account.) .In Matt.
12:46-50, we find Jes@s in a home, surrounded by a great multitude, Egéﬁk
He was teaching. Someone drew his attention with the words, "Your motle r

and brothers are standing outside waiting to speak to you." Pointing

to his disciples He replied: "Behold my mother and brethreni For who-

soever shall do the will of my Father. . . he is my brother, and sister,

and mother." Immediately folloiring the parables of Chap, 13, Jesus is
found in the synagogue at Nazareth. His hearers exclaimed, "Whence hath
this man this widdom, and these mighty works? Is not thisthe carpentert s
son? is not his mother called Mary? and his brethren, James and Joseph

and Simon, and Judas? And his sisters are they not all with us? Whene

(12) George A. Buttrick, The Parables of Jesus (New York: Harper &
Brothers, 1928) p. xX.
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then hath this man these things?" "And he did not many mighty works
there because of their unbelief.® Jesus had clearly indicated that

His true brethren and sisters were those who "did the will of His Father,"
who followed and believed in Him. Yet the multitude failed to see and

to hear, and even though the parable of the soils was still ringing in
their ears, they still saw Jesus as another ordinary man with quite or-
dinary family connections. They failed to grasp that through their own
fault they were excluded from the "family" of Jesus whose mighty deeds
they could not fail to admire.

The purpose of the parable as used bj Jesus is also linked
with the matter of their distribution—relative to his }etal ministry.
Although the study of this is to follow in the next chapter, we may note
here that the parable was evidently used by Jesus throughout His en-
tire ministry, but that after distinct opposition developed, and after
the two classes of hearers (receptive and non-receptive) became evident,
then Jesus turned to a more frequent notie;:gf the parable than ever
before-—a development which his disciples noticed and enquired about,

The pafable served many purposes)of which Jesus was aware, in
addition to the essential purpose noted above, I.e., to put truth within
the grasp of mankind. These purposes are really but parts of this
grand central purpose.

(1) The parable attracted attention. The homely natural

stories drew common people.

"The parables are a calling of attention to the spiritual facts
which underlie all processes of nature, all institutions of

" human society, and which though unseen, are the true ground
and support of all. - Christ moved in the midst of what seemed
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to the eye of sense an old and wornout world, and it
evidently became new at his touchs for it told to men
now the inmost secrets of His being," (13)

", . ., language is ever needing to be recalled, minted and
issued anew, cast into novel forms, as was done by Him of
whom it is sald, that without a parakle spake He nothing;
He gave no doctrine in an abatract form, no skeletons of
truth, but all clother, as it were, with flesh and blood.
. + » He brought forth out of His treasure things new and
old; by the help of the old He made intelligible the new;
by the aid of the familiar He introduced that which was
strange; from the known He passed more easily to the un-
kmown." 115

(2) The parable put truth into a form easily remembered.

Just as the illustrations of a modern sermon are remembered long after
the more carefully thought out argument is forgotten, so the parables
clung to the memory of the hearers, and of the Gospel writers them-
selves,

"His words, laid up in the memory were to many that heard

Him like the money of another country, unavailable for

rresent use=--the value of which they only dimly know, but

which yet was ready in their hand, when they reached that land,

and were naturalized in it."(15
Meanings at the time not clear to Hisdisciples were obvious to them
years later when they remembered the parables Jesus had spoken in their

hearing,

(3) The parable was calculated to win the will of the

hearer. When direct presentation of the truth wouid have offended and
antagonized, the parable wooced and won. "The stories were part of the

strategy of Jesus in attacking men's proud and sinful hearts. They

(13) Bichard Chenevix Trench, Notes on the Parables of Our Lard (New
York: N. Tibbals & Sons) p. 20.

(14) Ibid, p. 25.

(15) Ibid, p. 26.
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got under men's defenses," (16) Men are often peculiarly blind to
their own defects (see IT Sam, 12:1-4). Jesus! parables had an ar-
gumentative way of their own, and He often cbncluded them with a com-
prehensive question calculated to "catch" the hearer who had already
passed a moral judgment on the parable without noticing the application
to himself.(17) The best example is that of the parable of the good
Samaritan, which even today can "reach men's consciences and challenge
their lives."(18)
While not a proof text for doctrine, the parable does contri-

tashiwny
bute prpof calculated to. win assent to the truth of doctrine.

"No point of doctrine can be established on figurative passages

of Scripture, as then all elements of doubt would not be elim-

inated, this doubt being based on the nature of the language

itself... The argumentative or doctrinal value of parables

is found in this, that they may, in accordance with the analogy

of Scri%ture, illustrate truth already clearly expressed else~

where."(19)
The power of the parables lie

"in the harmony unconsciously felt by all men, and by which

all deeper minds have delighted to trace, between the natural

and spiritual world, so that analogies from the first are

felt to be something more than illustrations, happily but

yet arbitrarily chosen.”
In the case of an inadequate degree of the power to apprehend on the part

of the hearer, the parable facilitates such apprehension; in the case o

an evil tendency of the will, refusing to believe, the parable con~

(16) Leslie D. Weatherhead, In Quest of a Kingdom (New York: Abingdon-
Cokesbury Press, 1944) p. 59. '

(17) Willard H. Robinson, The Parables of Jesus (Chicago: University of
Chicago Press, 1928) p. 139.

(18) Weatherhead, Op., cit. p. 60.

(19) G. H. Schodde, "Parable" International Standard Bible Encyclopaedi

(Chicago: Howard-Severance Company, 1930) p. 224B. PTheologia parabolica
non est argumentativa."?
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vinces even the reluctant will of its truth.(21)

(4) The parable often met a particular situation.

Biographies of Abraham Lincoln relate that knotty problems were solved,
factional tensions eased, and judgements brought back on an even keel by

his use of apt stories. Jesus, who faced even more trying circumstances
and who dealt with far more profound matters often answered questions
or reacted to a situation with a parable.
. "Phe evangelists almost invariably assign scme situation ar

other and same definite occasion or application to each

parable. If they had not felt and known that Jesus spoke

his perables to meet or modify definite situations, the very

uncertainty in regard to the actual occasion woul% h:f)we made

them. omit the mention of any situation whatever.®
This of course makes it important to observe well the context of the
parables of Jesus. One of many instances where the parable met a
definite situation is that recorded in Matt., 18:21-35 where Peter raised
the question, "Lord, how oft shall my brother sin against me, and I
forgive him? Until seven times?" Jesus replied with the parable of
the Unmerciful Servant, concluding with the words, "So shall also my
heavenly Father do unto you, if ye forgive not every one his brother
from your hearts." This not only silenced Peter, but taught a spiritual
lesson of eternal value. When the Pharisees murmured because Jesus
allowed a sinful woman to an}#oint his feet He did not argue in self-
defense, something which might only have further endangered His repu-

tation. He replied with the parable of the two debtors, concludirg with,

(20) Trench, Op. cit., p. 16.

(21) siegfried Goebel, The Parables of Jesus, (Edinburgh, T. & T.
Clark, 1883) p. 15.

(22) ‘Robinson’ %o E-i_tv-o, po 370



"Which of the two debtors will love the lender the most? . . . to
whom little is forgiven, the same loveth 1little,."(Luke 7:40-47)
If then, the parable was intended to meet such a specific
situation, does it retain no value and meaning for today? Certainly ,
not, they are no more transient than any other event in the life of
Christ¥ The parables have eternal significance just as much as
every miracle, or the cross, or the resurrection,{23)

(5) The parable made men think for themselves. Attention

has '‘already been called to the questioh Jesus often asked at the end
of the parable. Rather than tell the "point" of the parable (which
He occasionally did, as in the parable of the Sower) His final question
often required the listener to reason out his own answer. The question
at the end of the parable of the Good Samaritan could have only one
answer: "Which of these three, thinkest thou, proved neighbor unto him
that fell among the robbers?" (Luke 10:36). In so doing, Jesus used the
parable with sound pedagogical purpose.

"As true education is not pouring knowledge into the mind,

but rather drawing out the mind itself, so salvation is not

something bestowed fram without, but rather the quickening

and development of spiritual life already existing but

dormant in the soul. It follows that the most valuable

truth, the truth that does the most good either intellectuall;

or spiritually, is that which we think out for ourselves."(24

(6) Another purpose of the parable is suggested by Dr,

Buttrick. The parable served to protect the truth from being heedlessly

exposed to mockery. This does not contradict our position above (that

the parable reveals the truth rather than conceals it.)

(23) Ibid, p. IAT7.

(24) George Henry Hubbard, The Teachings of Jesus in Parables (Boston:
The Pilgrim Press, 1907) p. xiv.




"Thus, in respect to the obdurate, the parabolic method was
twice blessed: veiling truth, it guarded it from raillery;
and the hostile received, despite themselves, a story that
might germinate in secret, but which did not confirm hostility
and deepsn guilt, as plainer statement might have done, by
provoking enmity to wrath,"(25)

"The parable is an aid, not a hindrance. It veils truth, not that
men may not grasp it, but that it shall not escape them, There
~i8 a sense in which the sun: 18 hidden by the pleee of smoked

glass which the boy holds before his eyes, and yet without
such an instrument he could not look upon the sun at all,

Bssential light unve%:Sed, blinds. Its veiling is the oppor-
tunity of vision."(2

Summary
The cenmtral purpose of the parable is to reveal by means of

an easily understood. picture of an event or situation a truth not other-

wise easy to grasp, while at the same time the deepest implications

of a parable are known only to those who make the necessary repponse

required by Jesus. Included in this purpose are its secondary purposes:

to meet a definite situation, to attract the attention of the common

hearer, to win his approval and acceptance of the truth, to strengthen

his memory, and to make him think out for himself the significahce of

the truth imparted by Jesus,

At the risk of quoting too le%thily let me conclude with the

excellent summary of the purposé of the parable as given by Manson:

(25) Buttrick, Op. cit., p. xxi.

(26) Morgan, Op._cit., p. 18.
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"A parable is a picture in words of some piece of human exper~
ience, actual or imagined. As such it is a work of art., Fur-
ther, this picture portrays either an ethical type for our ad-
miration or reprobation, or some principle of the rule of God in
the world, or it does both things at once. That is to say it em-
bodies the moral insight and the religious experience of its
creator. Its object is to zwaken these things in those to whom
it is addressed, to pierce through the husk of self-righteous-
ness and worldly cares and interests to the essential man, to
arpouse the slumbering conscience, to turn the affection from
things that change, and pass to things that have the zuality of
eternity, to induce repentance and faith. In actual working,
then, every true parable is a call to a better life and a

deeper trust in.God, which things are but the Godward and manward
sides of a true religion, the obverse and reverse of the cne medal,
For its effectiveness the parable requires a certain responsive-
ness on the part of those vho hear it: and this response, in
practice, sepzrates those who may go farther from the others who
make no advance. The parable becomes a kind of test which deter-
mines who shall be disciples,

"Such is the naturs of the parable as we fird it in the teaching
of Jesus, and such are the principles on which he made use of
parabolic teaching. He made manv parables, long and short, ir
mary monds, addressed to all kinds of people; scribes and lawyers,
his own disciples, the great multitudes. Yet all are governed -
by a single purpose--to show directly or indirectly vhat God is
and what man may bec-me; and to show these things in a way that
will reach men's hearts if it is possible to reach them st all,
And when we come to think of it, the greatest and most effectivre
parable of them all is his own 1ife,“%26)

(26) Manson, Op. cit.. pp. 80-81.




Chap. III. THE DISTRIBUTION OF THE PARABLES

A study of the distribution of the parables involves a survey
of all the material in the GOSpBlS; Parables comprise a large part of
the Gospel discourse. For instance, in Mark £ or more of the words of
Jesus are in the narrztion of parables, in Luke about %.(l) When the
material of the Gospels is "charted" by paragraphs, the material falls
roughly under four{ main topies: (1) Discourse, (2) Miracles, (3) Selec-
tion and training of the twelve, (4) Opposition. Of course these four
lanes of Gospel material often overlap. They are held together in
patterns by very brief but illuminating phrases and sentences pointing
to the time, place, and circumstance. While the Gospel writers indicated
various purposes in the writing of their Gospels, the "plot" of all
four may be reduced tc the following common denominator: an account of
the (1) words (discourse) and (2) works (miracles) of Christ and the
resulting (3)belief (response) and (4) unbelief (opposition). If the
paragraphs of the Gospels are blocked out in four different colors separa-
ting these four lines of develomment, two things become‘evident:'(l) Ex-
cept for the accounts of the birth of Christ and His trial, death and
resurrecﬁion, there is very little material which cannot be grouped under
the four heads. (2) Although several parables (or several ;&;;%igg, or
several paragraphs of discourse, or several paragrapﬁs dgscribing the
opposition) are often grouped together, in general the four strands appear

alternately like the strands of a rope.

(1) G, Stanley Hall, Jesus the Christ, in the Light of Psychology (New
York: Doubleday Page & Go., 1917) p. 523.
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If we take the list of the Parables of Jesus which I have
selectéd as being true parables (as differentiated from the "parabolic
sayings" listed in Table IIi:{Swhich are listed in Table Ii:vand compare
this list with the record of the ministry of Jesus in the Gospels as

outlined in Stevens & Burton's Harmony of the Gosgel(” we can find

where the parables are distributed in the periods of Christ's ministry
See Table IZ, p- Yo
(colum A in the table).,‘ Column B, shows the approximate lengbh of
time in each period (according to Burton & Steven's analysisi); Column
C shows the number of parables in each period; Yolumn D. shows the .
number of parabolic sayings (listed in Table IIi) in each period;
Column E shows the number of times the word T Qgéo)g]' (1isted in
Table I) occurs in each period, with the figure in brackets indicating
the occurance of this word minus parallels; Column F shows the approxi-
mate percen’bage of the Gospel Material of these periods which is
devoted to each separate period.

It may be noted that in Period V, most of the parables are
in Matthew's Gospel (5 of the 10 havé parallels in other Gospels). In
Period VII, the so-called Perean Ministry of Jesus, the varables are
almost entirely restricted to Luke's account alone.

Placing these periods inthe ministry. of ‘Jesus along a "time

scale" results in the picture represented in Column B (Table Iv)‘(h)

(3) Wm. Arnold Stevens & Ernest DeWitt Burton, A Harmony of the Gospels

(New York: Charles Scribner's Sons, 1908). Seée the analytical out-
line, pp. 3-14. Recognizing differences of opinion about the chrono-
logical crder of the Gospels, we accept this standard harmony for the
purposes of our study here.

(4) Ibid, Adapted from Appendix V, p. 280.
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TABLE II  LOCATION of the PARABLES

N rgble: MAT £gax
ame of Parable: MATthew | Mokl Luke Place érs
l. Wise & Foolish Buildey T:24-27 | ------- 6:46-49GEa311se: Mbj M
2., Two debtors m—mmmem | mmeeee- T:41-43 | "PRapisdge] P
. home
3. Sower 1333-8# | 4:4-8# 8:5-8# |" Senside| M
N 4, Tares 13:24-30% 585w | cmcaea oo DM
~— |5+ Seed Growing Secretly| ------ 43126-29%| —~ee-- " " D
2 6., Mustard Seed ' 13:31-32%| 4:30-32%| 13:19% [" ¢ DM
o17. Leaven 13:3%% e 13s20% " " "
€18, Hid Treasure 13844% | cmcmme | eeeeea oo D
9. Pearl of Greal Price |[13:45-46%| &ifaa- -————— e "
" 10. Draw Net 13:47-50% ccecce | —coaeae non "
3
é 11l. Unmerciful Servant [18:21-35#| —-e<eew | —ce-- - |Capernaum| D
12, Good Samaritan = = | ==-=== | —oeee- 10:30-37|Perea (?)| J
13. Friend at Midnight | -=---= | =c=e-- 11:5-8 [Place of | D
14, Rich Fool I B e T e T 12:16-21 praye? )
Perea (? M
15. Barren Fgg free @ | —=~=e- | ~—e--o 13:6=9 " "
16. Chief Seats. | =-c=oec | ccaaa- 14:7-11 u
17. Great Supper L 14:15-24pnroute to| "
E Jerusalem
18. Lost Sheep 18:12-14| --=--- 15:3-7 " "
3|19 Lost Coin | —mm;ee | emeee- 153:8-10 N "
7120 Loat Son =000 | eemeen | eeeea- "l 15:11-32f ¢ "
®i2l. Unjust Steward | ====-~ | =cma=- 16:1-9 " D
22, Rlch Man & Lagzaru8 | ====== | =ceee- 16:19-31| " P
23. Unprofitable Servantg #----- | —-c-o- 17:7-9 " D
24, Unjust judge @ W | =~===== | =ee-a- 18:1-8 " "
25+ Pharigee & Publican | =—==== | =ceee= 18#%¥9-14 " P
26, Laborers in the 2031-16% | --cuen | memee- " D
Vineyard
27T¢ Pounda = | ~=cee;e | cccaea 19:11-27Nigh to M
Jerusalem
E28. Two Sons 21:28-32#| ---==-= | ====-- Temple Pr,
29, Wicked Husbandman 21:33-458| 12:1-12 | 20:9-19 | " "
<|30. Marriage of King'e [22:1-14%* | —ceeee | —cena- " "
-9 Son . ]
3131, Faithful & Foolish 24:45-5) | —-emea 12:42-46lt.01lives D
& Servant
|38; fop Virsinis 83335238 | tozzon | zDzomm | ow i

Key: M for multitude; D for disciples; P for Phirisees; J: for the‘
Jewish lawyer; Pr. for the temple priests.

#¥Introduced by "the kin%dom of heaven is like unto---'
#Reference clearly to the Kingdom of henven.

-
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TABLE IIT PARABOLIC SAYINGS
Place  |BEE
H Sick need a2 physician 9:12 2:17 5:31 Galilee (in] P
- publen h)
.S|Sons of the biidechamber 9:14-15 2:18-20 5:33-35 " .D
. Qg__-, New patch on old garment 9:16 2:21 5:36 " D
New wine in old wineskins 9:17 2:22 5:37-39 " D
[ ]
® Blind lead the blind — — 6:39 " (butside]) D
Mote in brother's eye 7:3-, — 6:41-42 " " D
Son asking for a loaf 7:9 -— - {1111 n (place D
prayer)
Children at play 11:16-19 —_— 7:31-35 n P
Empty house 12:43-35 — 11:24-26 " P
Kingdom divided against itself 12:25 3:24-25 11:17 " P
b Entering house of strong man | 12:29 — 11:21 ' fo P
—| Good fruit off good tree 12:33 —_— 1553 " P
.2|Good man, good treasure 12:35 —-— 6:45 i P
A1Lamp under bushel —-— 4321 8:16 " (outsidg) D
& Treasures new and old 13:51-52% | —— - 1 (house) D
Harvest is plentious 9:37 —_— —_— n n D
Plant not planted by Father 15:13 e ——— n P
N Blind guide the blind 15:14 - -— L P
_ LWhatever goes in the mouth 15:17-20 7:18~20 —— n P
s »
® ;g‘ Children's bread to dogs 15:26 7:27 -— Tyre-Sidon | S, Wa
. &|Salt havee lost saltness -— 9:50 14:34 no(?) M
ﬁ Ox watered on sabbath - —— 13:15 Enroute to
Jerus. (homde) P
2] 0x in well on sabbath —_— — 15:5 " P
@’_j Uncompleted tower —-— _— 14:25-30 n P
Preparationfor war —— -— 1/4:31-33 n P
E Re jected cornerstone 2L:L2-45# | 12:10-11 20:17-18 | Temple Pr.
» ge Fig tree's leaves 24:32 13:28 21 : 294 Mt. Olives D
| Master of house & thief 2L 43 13:34 _— u D
0 i
- Key: M for multitude; 8 for disciples; P for pharisees; S.W. for Syrophonecian

woman; Pr. for temple priests. ;
#Introduced by ‘"the kirigdom of heaven is like unto——* ' |
o #Reference clearly to the Kingdom of heaven. ’
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It seems to me, on the basis of a study cf this chronclogical scale of
the distribution of parables (admitting that evidence is ipsufficient)
that we should be cautious in meking a blanket asserticn, as some com-
mentators do, that Jesus used parables only following any one turning
noint in His ministry. Actually we do not ha#e encugh evidence to make
such an assertion. With the exception of the nabration of events per-
taining to John the Baptist, the temptation of Christ in the wilderness,
and the seléction of some of the disciples, Period II and III depend
entirely upon Jojm's account rather than the Synoptics.‘ John at no
place in his Gospel records what are generally included in lists of
parables. Hence so far as our sources are concerned::%ge Synoptics
enly, record parables or "parabolic sayings" in each of the remaining
‘ericds of our Lord's ministry,

Yet, there are three "parable clusters," in Matt 13, luke 10~
19, and Matt..18-25. These passages warrant close observation, because
these "clusters" account for virtually all of the parables. Yet the
fact that ten parables are recorded during the 10 months of Period IV
th;fthe very cemter of the period of His ministry does not necessarily
indicate that He suddenly turned to the use of parables as the result
of a pising tide of opposition. Most of the parables of-this section
were apparently uttered at one point in His ministry (Matt. 13) when He
wag riding the crest of a wave of popularity.

Matthew (Chap. 13) seems to have opened one "win@ow" into the
Galilean ministry of Jesus. We get a typical view of His preaching by
the seaside and in a home, to the multitude and to a small group of in-

timate friends. Evidently, at-this point, if anytiing caused Him to use

e




more parables than before, it was the rising tide of unbelief which
Jesus could detect beneath the more obvious waves of personal popularity.
We have no assurance that Jesus actually spol;e all seven of these para=-
bles on one day, or during one discourse. Matt., 13:1 opens with "on
that day" which refers us back to the preceeding chapter. Apparently
Jesus had already cured “one possessed with a demon, blind and dumb.'
He had already argued with the Pharisees and taught the multitudes,

Vs, 10 "And the disciples came" would seem to indicate a change of time
and scene. Vs. 24 and 33 are introduced by "another parable" which
could indicate connected discourse. But in vs. 34 and again in vs. 36
there are obvious breaks in continv.ity again. Jesus could have spoken
all these parables at once, but the record does not say so, and the
evidence we have makes it doubtful that He did. Matthew may have
gathered in this chapter as material of related subject matter parables
spoken not once, but often repeated in the -teaching of Jesus.

The second "pgrable cluster” are those spoken by Jesus betwsen
the time when "he steadfastly set his face to go to Jerusalem" and His
arrival there for the last time. 16 of our list of 33 parables are
found here. As has often been observed, these are among the richest and
most beautiful of the utterances of Jesus. Did Jesus use more parables
in this period, or do we simply have a fuller record?! I am inclined to
believe the latter. They appear as the natural method of Jesus in an-
swering questions by his disciples, and particularly those of the Phari-
sees and other antagonistie Jewish leaders, or His method of giving a

teaching value to a situation (Tk. 1L:7-11).

74~




ye. -

The third perable cluster is in Matt. 18-25 when the end was
drawing near. Jesus was conscious of this and there is a note of
finalit& and warning and parting admonition in His parables as well
as His general teaching of this period. The idea that He used parables
during this time of rising unbelief and oppesition in order to convey
a lesson to His disciples--a lesson which He did not want His enemies
to hear or which would arouse their anger--simply does not prove valid,
His enemies understood the implications of His parables all too well
(Mt, 20:1-8), The parables did sometimes sate the message of Jesus
in such fashion that the Jewish opposition could not get angry about
it and openly accuse Him, without admitting that fhey themselves were
the objct of the parable. The only "hidden" meaning they failed to
grasp was the response in a total change of heart and conduct that
Jesus was seeking in His hearers.

Something is to be gained frém noting the total amoun% of
Gospel méterial devoted to each of these periods. GColumn F;:;;;es
the approximate percentage. of the total material (of periods II-Vil)
in the four Gospels which belongs in each period. With ihe possible
exception of Period VI the parables and "parabolic sayings" are dis-
tributed over pefiods IV-VIII. The fact that six parables are recorded
during less than ;‘week prior to the death of Jesus is hot surprising
in the light of the detailed accounts we have of that period. Actually
when Matthew and Luke (our chief sources of parabolic material) are
"blocked" out by paragraphs on a chart, with the parables indicated by

some symbol or c¢olor, we see that parables are fairly evenly distributed

over all the material. Studying the distribution of parables by chron-
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ology or by periods in the ministry of Chrbt as we have done above,
tands to show several “spots" where the parables occur—hut looking
at the material as a whole as given by these two evangelists leads us
to believe that the writers, who were not attempting a biography of
Jesus, but an interpretation énd presentation of Him, looked upon the
parables as a regular feature of His life, so that we find them;mixéd
in with other discourse and accounts of His miracles. We conclude
then that a study of the distribution of the parables (relative to
chronology and the amounts of material) does not indicate a certain
point at which Jesus began extensive use of parables, but does indicate
their use‘as a regular feature of His teaching.

Mention is not always madé?n the Gospels as to where Jesus
was when He spoke the parables, or as to who the exact group of hearers
were. ''e can assume from observation of the Gospsl material that the

figures are about as follows; (numbers indicate number of parables):

Geographic region No, JiKind of place no. Hearers No.
[falilee 11 rHome of Pharisee |10 Disciples 13

| or Publican
Enroute from Jerusa- |16 :

‘ : Multitudes 8
lem from Galilee Out of doors 20

Pharisees 12
Jerusalem and en~- 6 In the temple 3
rirons :

Clearly there QEE overlapping in this table, and it is open to all sorts
o§ error and differences in opinion--the attempt is to get an approximate
pifture rather than any statistical accuracy. Just who heard which para-
bles is impossible to ascertain. If the record states that Jesus is

speaking to any one group, that does not mean other groups were not present—-
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in fact He seems to have enjoyed virtually no privacy (a common con-
dition among Eastern peoples) and was probably surrounded by all sorts
of people even when He wanted to speak directlf to His disciples or to
the Jewish leaders. The fact that so many parables seemed to have been
spoken when Jesus was out of doors points to His ability to find their
material from His surroundings and apply them to His teaching .

Jesus had no home of His own, no school-building, movable
tabernacle or auditofium. He depended on two genéral places for His
teaching: (1) Homes where he was invitedho meals,. and (2) the outdoors.
The ability of the multitude to find Him, to arparently gether spon-
taneously from howhere, and to feel no hesitation about intruding on
the privacy‘of meal-time in a home, or a period of prayer on a hillside
is not at all surprising against the Oriental background, qoupled with
the drawing power of Jesus! ébility to work miracles. The crowd assem-
bled, Jesus.began to pour out His heart in teachings fitted to the
needs and circumstances about Him, The parable was the medium upon
which He depended to transfer the truth from His heart to the hearts-

about Him and to strike a responsive chord thers.



Chap. IV. THE CLASSIFICATICN OF THE PARABLES

Commentators often seek to classify the parables and this classi-
fication may "color" their totzl intepretation. For instance Goebel, noting
the three "parable clusters" referred to in chap. III of this paper, clas-
sifiss them as follows:

_ (1) The first series of parables in Capernaum, which have reference
to the Kingdom of God as a whole (Mt. 13).
(2) The later parables according to Luke, which have refsrence to the
individual members of the Kingdom of God.

(3) The pmrables of the last period, which have reference to the Judce-
ment of the members of the Kingdom of God. :

R .

Y

Yéflhe renounées an attempt to classify the parables by their content and,
pointing out the evils of such an attempt, takes his plan only as a working
scheme.(l)'

Here are a few illustratiQe examples of how various commentators
approach the problem- of classifying the perables. Dr. Bubttrick feels that
the "chronological order, if it could be determined, would pefhaps be the
best. It would show the unfolding of the spirit of Jesus."(2) Godet clas-
sified them thus:

- (1) Preparatory existence of the Kingdom under the Jewish dispensation,
(2) Realization of the Kingdom in the form of a church.
(3§'Realization of the Kingdom in the life of individual members.(3>

Lange offered still another classification based on the Kingdom idea:

(1) The Kingdom in its development.
(2; The Kingdom in its completion by acts of mercy.
(3) The Kingdom in its completion by acts of judgment. (%)

(1) Siegfried Goebel, The Parables of Jesus (Edinburgh: T. & T. Clark, 1883)
ppo 17-21‘ .

(2),George A, Buttrick, The Parables of Jesus (WNew York: Harper & Brothers)
1928) p. xxvii. '

(3), (4) A. PlLummer "Pargbles in N.T." in James Hastings, A Dictionary of
the Bible (New York: Charles Scribner's Sons, 1906) Vol. III, pp. BGL~655.
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Weztcott based his classificaticn on the material of the parables:

(1) Parables drawn from the natural world.
(2) Parables drawn from the relations of man
(a) To the lower world.
(b) To his fellow men.
(¢) to providence.(5

Bruce, taking a somewhat different approach, observed the
teaching ministry of Christ as falling under three divisions (as a Rabbi,
Evangelist, and Prophet); he therefore classified parables as:
(1) Theoretic, containing general truth pertaining to the Kingdom of God.
(2) Evangelistic, setting forth the Divineé goodness and grace as
the source of salvation and the law of Christian life.

(3) Prophetic, proclaiming the righteousness of God as the Supreme
Ruler, rewarding men according to their works.l0)

Others, such as Weatherhead(7) place all the parables under the
central idea of the Kingdom of God, or make no attempt whatever at a
system of classification (Trench($)).

-Nearly 2ll of these commentators recognize the difficulties
and dangers in such systems of classification. Often different classi-
fications can be egually valid, dgpending upon the point of view; Yet
the attempt to classify runs these dangers: (1) Of "forcing" parables
into a pre-conceived scheme into which they do not naturally fall, and
(2) or breaking the continuity of parables within.their context, or with
other parables which may teach a different lesson yet for some reason
?re
#s given the same context.

Clearly the parables have some relation to the general subject

of the Kingdom of God in the teachings of Jesus, and this relation deserves

(5) Ibid, p. 665.

(6) A. B. Bruce, The Parabolic Teaching of Christ (New York, Hodder &
Stroughton, 1886) pp. 3-9.




careful study. The expression Kingdom of God (Kingdom of hesaven) occurs
130 times in the New Testament, 106 times in the Gospels, and 14 times (not
counting parallels) in connection with the parables, and 2 times (not
counting parallels) in connection with "parabolic sayings." Of Matthew's
17 parables, 13 refer them to the Kingdom of God; of Marks 4 parables, 3
are so referred; of Luke's 22 parables, 3 are so referred. Obviously the
emphasis of Matthew's Gospel accounts for nearly all the parables he re-
cords being related to the Kingdom of God. (With the exception of Mark.
4:26-29 the Kingdom parables in Mark and Luke are all parallels of those
in Matt. 13). It has often been noted that Matthew sought to bring out
the fulfillment of the Old Testament Messianic prophecy in his account,
a fact which helps explain the large number of Kingdom Parables.

What is the kingdom of God? This is, of course, a whgle field
of study in itself and there is room for considerable difference of opinion.
The expression had its soﬁrces in Jewish thinking since Old Testament times
(espscially in Daniel). The Jews entertained hopes of the Kingdom of God
along with the expsctation of the Messiah. At the time of the birth of
Jesus and John the Baptist there were groups who "waited for the Kingdom
of God." Some looked for an earthly Jewish Kingdom under the promised
Messiah who would be able to overthrow the power of Imperial Rome. Others
saw an era of righteousness and peace and joy. Oesterley éums up the cur-

rent (at the time of Jesus) Jewish thinking concerning the Kingdom of Heaven

(7) Leslie D, Weatherhead, In Quest of a Kingdom om (New Yor&’*Abingdon—Cokes-
bury Press, 1944)

(8) Richard Chenevix Trench, Notes on the Parables of Our Lord (New York:
N. Tibbals & Sons. ).
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and the Messiah as follows: -

"Seeaking quite generally, one may say that in regard to the
former, materialistic ideas, on the one hand, spiritual ones,
on the other, held sway; and with regard to the Messiah, an
earthly king, on the one hand, and a supernatural personality
on the other, was conceived of.“

Jesus took a term in common use and developed it in His teach-
ing, The Jewish multitudes hearing this were sure that He would set
up an earthly kingdom and were greatly disappointed when He did not.

"In the nature of the case the kingdom must have been grow-
ing from stage to stage during His earthly ministry. He
Himself was there, embodying the kingdom in His person; and
the circle gathered around Him partook of the blessings of
the kingdom. This circle might have grown large enough to
be co-extensive with the courtry; and therefore, Jesus re-
tained the consciousness of being the Messiah, and offered
Himself in this character to His fellow-countrymen by the
triumphant entry into Jerusalem. But the citizens of the
kingdom had to enter it one by one, not in a body as the Jews
were sxpecting. Sgraight was the gatej; it was the narrow gate
of repentance."

He came to bring in a new kingdom by preaching woe to sin, pardon to
sinners, blessedness to the obedient, "rest" and "peace" and "life"

to the believing. "Such were the blessings He had come into the world
to bestor; and the most comprehensive designation for them all was
'The Kingdom of God. " (11)

The following definition of the Kingdom of God seems to me

- to cover the teaching of Jesus most completely:

",..an analysis of 119 passages in the New Testament where the
expression 'Kingdom occurs, shows that it means the rule of God;
which was manifested in and through Christ; is Eggrent in

T110) G. H. Schodde, "Parable" in International Standard Bible Encyclopedla
Vol. IV (Chlcago. Howard Severance Company, 1930) p. 1807

(11) Ibid.
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'the church;! gradually develops amidst hindrances, is trium-
phant at the second coming of Chris ("the end}); and, finally,
perfected in the world to come."

This is certainly not what the Jews meant by the Kingdom of God, but a
transformation and exaltation thereof,(13) . Jesus taught that the King-
dom was at hand, that we must be worthy of it, that we must seek for it,
pray for its coming, be prepared for it when it does come, that the
Kingdom has deep inner aspects ("The kingdom-of God is within you") 0
as well as outward manifestations, and that in scme respects it is
already here. The very clear statements all through the Gospels in-
dicate that the Kingdom cannot be merely an eschatological concept.
Already this Kingdom is "the impact upon this world of the !powers of
the world to come! in a series of events unprecedented and unrepeatable,
now in actual procqss."(lh)

“Fér Jesus the Kingdom of God was a spiritual thing. "It was

a communion of souls founded on sacrifice and love. Its

soldiers were the humble, the meek, the gentle, the forgiv-

ing. Its standard was the cross,"{l5

Unless one confuses the whole issue by assuming that Jesus!

"foresight" was really "insight" into history (and nothing more) and

that what real predictions He is said to have made are really the in-

ventions of the evangelists or of the early church, (16) it is quite

(12) Alfred Bdersheim, The Life and Times of Jesus the Messiah (New York;
E. R. Herrick & Co., 1886), Vol. I, p. 270. REach clause of the defini-
tion quoted is here documented with all the re%}ébent Scriptural references,

(13) W. 0, E., Oesterley, The Gospel Parables in the Light of their Jewish
Backgrounds (New York: The MacMillan Company, 1936) p. 33.

. (14) C¢. H, Dodd, The Parables of the Kingdom (London; Nisbet & Co. 1946)
p. 51,

(15) W. H, Robinson, The Parables of Jesus (Chicago: University of Chicago
Press, 1928) p. 45

(16) Dodd, Op. cit., Ch. II, III. Another outrageious and ridiculous view
is that expressed by G. Stanley Hall in Jesus, the Christ in the Light of




evident that Jesus' teaching regarding the Kingdom also did have escha-

tological content.

"Prophetical, nddoubt, many of the parables are; for they declare
how the new element of life, which the Lord was bringing into
men's hearts and into the world, would work--the future in-
fluences ang results of his doctrine. . . But they declare not
so much the facts as the laws of the kingdom, or the facts
only so fap as by giving insight into the laws, they impart a
knowledge of the facts.!

Jesus saw clearly that the Kingdom would grow secretly and steadily, that
it would have opposition from without and from within, but that the

Lord of the Harvest would eventually come to receive the harvest, to
bind up the sheaves of golden grain and burn up the tares and thistles,
and (changing ths figure of speach) send socme to the joy of the Lord and
others into outer darkness.(18)

"The one.idea, then, the one burden, the one message of Jesus!
miristry was the Kingdom of God. -His whole career was a per-
petual exposition of that thought."(19)

Obviously, if the parable was Jesus' freguently used tool to
convey truth, and if teachings regarding the Kingdom occupy & large and
impprtant place in His teaching, the perables must have taught messages
about the Kingdom. If we adopt the definition of Edersheim (quoted above)
the Kingdom of God idea is broad enough to embrace all the teachiﬁgs of

Christ, and the parables naturally are descriptive of the growth, mem-

bership, character and final full develomment of the Kingdom.

Psycholcgy, pp. 588-591. Jesus is here represented (in his parables) as
reflecting "his youthful drsam to command servants, stewards, tenantsj to
be a master thrifty yet kind, wise in building, just yet sympathetic--in
short a noble country gentleman. . . Thus Jesus!' youthful reveries of an
ideal manor and its feudal lordship and its manifold orders of service,
vast as it came to be in his mind as the months and years of his life went
by, and far yet vaster as the conception of it has since bedome, have all
attained reality enough to give the world its most precious hope as it
continues to grow from age to age, although perhaps aeons yet must pass
before it fills the earth.”

(17) Trench, Op. cit., p. 43
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"The parables show us the Kingdom of God as a purely spiritual,
free, and lofty communion of souls in God. This communion

rests upon no foundations of flesh and blood, and is not limited
by them. Its members are brothers and sisters under the protection
of a father. It was already present in Jesus and his disciples.
Hence it makes no noisy approach. But it unfolds itself as un-~
feilingly and unfalteringly as the spread of leaven or the growth
of a tree.

411 men do not find pleasure in it, not even all who think they
would like to set down at its feabt. Those who really know it,
however, prize it above any pearl or hidden treasure, Even the
most’pitiable and abject dwellers in the lanes and byways,

even the despised and rejected of society, are not excluded,

but urgently invited to join it. 1Its gifts and goods are free
to all. The fulness of one causes no starvation for another,
for its treasures consist of love, mercy, peace, and joy.

"It is a communion which makes its requirements as well as confers
its privileges. But the privileges do not belong to birth or
standing or intellectuality. Its requirements are readiness for
reconciliation, humility, love, patience w3tchfulness, self-
denial, faithfulness and trust in God."t20

Before concluding our study of the meaning of the Kingdom of
God and its rdation to the Kingdom of God, we must digress at considerable
length to consider one other widely held view. This is the teaching
regarding the "Kingdom'" found in the Scoffield "Reference Bible." Dr.
Scoﬁ?ield regards the mission of Jesus as being primarily to the Jews.
Hence His ministry up to the cross is largely an extension of the "legal
dispensation" of the Old Testament. The doctrines of grace are to be
found in the Epistles, not the Gospels. This means that the doctrine of

the Church did not concern Jesus! ministry but the reriod following His

resurrection.  Thus Scb{;ield argues that the '"kingdom of heaven" and

(18) See T, W. Manson, The Teachings of Jesug (Cambridge: University
Press, 1945) pp. 234-236.

(19) Robinson, Op. cit., p. 51

(20) Ibid., p. 45.



"kingdom of God" are two different things, the former is "Messianie,
mediatorial, and Davidic and has for its object the establishment of
the kingdom of God in the earth."

"Since the kingdom of heaven is the earthly sphere of the uni-
versal kingdom of God, the two have almost all things in com-
mon. For this reason many parables and other teachings are
spoken of the kingdam of heaven %n Matthew, and of the king-
dom of God in Mark and Luke."(21

Scofield classifies the parables under one or the other king-
dom, the kingdom of God being inner, spiritual and tré& the kingdom of
heaven being outward, organic, and full of leaven (to.Scof ield the
symbol of error). Tﬁe parables of Matthew 13 teadh the mystery form A
of the kingdom of heaven which

"is the sphere of Christian profession during this age. It

is m'mingled body of true and false, wheat and tares, good

and bad. It is defiled by formalism, doubt, and worldliness.

But within it Christ sees the true children of the true king-

dom who, at the end, are to 'shine forth as the sun.' In the
great field, the world, He sees the redeemed of all ages, but
especially His hidden Israel, yet to be restored and blessed,

Also, in this form of the Kingdom, so unlike that which is to be,
He sees the Church, His body and bride, and for joy He sells

all that He has and buys a field, the treasure, and the pearl."(zz)

The "mysteries of the kingdom of heaven'"
describe the result of the presence of the Gospel in the world
during the present age . . . Briefly that result is the
mingled tares and wheat, %ood fmiit, and bad, in the sphere
of Christian profession.” 23)

Scofield describes a "mystery" in Scripture as "a previously hidden

truth now divinely revealed."(24)

(1) C. I. Scofield (editor), Reference Bible (New York: Oxford Univer-
sity Press, 1917) p. 1003."

(22) Ibid, p. 1018.
(23) Ipid, p. 1014.
(24) Ibid, p. 1014.
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There is enough truth in all this to make it difficult to
point out the error. It is certainly true that the fmesent Church
contains the impure and false which must someday be purged out leav-
ing the true Church, But the differentiation between the kingdom of
heaven and the kingdom of God and the resulting attempt tovbrcg the
ministfy of Christ into an exposition of one and the message of the
Epistles into an'éxposition of the other, or to classify the parables
as téaching one or the othér, is unacceptable. In the first place in
Jewish usage "heaven" and "God" were often synonymous.(25) Fﬁrther-
more this theory makes it necessary to force the meaning of the
particular parable in accordance with what ever term Jesus is reportéd
to have used when He uttered the parable. The fact that in parallel
passages both terms appear, and that neither Jesus né:-any other
speaker or writer in the Bible ever mention such a differentiétion
between terms does not daunt Dr. Scogfield«

He also allegorizes the parables at will, which of course
is helpful in fittiﬁé them into the pattern of his theories fegarding
the Kingdom, For instance, he interprets the parable of the hid treasure
as follows: ‘ |

"Our Lord is the buyer at the awful cost of His blood, and
Israel, especially Ephraim, the lost tribes hidden in 'the
field,' the world, is the treasure. The divine Merchantman
buys the field (world) for the sake of the treasure beloved
for the father$' sakes, and yet to be restored and saved.

The note of jggé%s also that of the prorhets in view of Israel's

restoration.”

Again, Scogjield is rather capricious and inconsistent in the meanings

(25) Qesterley, Op. cit., p. 19.

(26) Scofield Reference Bible, p. 1017 (Scripture references omitted).
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clel-

ne attaches to objedts in the parables. Many instances could be cited,
but here is one in his own wWords: "As Israel is the hid treasure, so the
Church is the ﬁearl of great cost "(27) The mass o maferial involved
in giving tﬁe views of Scofield, cannot be covered here, but to hase a
classification of the parables upon such views of the nature of the
Kingdom in the teachings of Jesus opens up all sorts of fields of error.

5till another interesting view of the relation of the parables
of Jesus to the Kingdom idea is that of Lange.(28) .

"The first parable treats of the institution of the kingdom of
God, and the last of its completion on earth by the final
judgment; whilzs the five intermediate parables successivelwr
mark its pmpgress...!

Lange views each of these parasbles (in Matt. 13) as a "domplete and
independent section...

Under every new phrase as it emerges in each of these parables,
the kingdom and its history are presented from arother aspect,
and in 2 new form, marking its onmward progress from the commence-
ment to the completion. If parables present the ideal phases
in the develorment of the kingdom of heaven, we shall naturally
expect that they also hear fefersnce to the historical succes-
sion cf the different forms thoursh which the visibls Church has
passed. Accordingly, we cannot fail to trace in the parable of
the sower a picture of the apostolic zge; in the nzrable of the
tares, the ancient Cathcelic Church springing up in the midst
of heresies; in the parable of the mustard bush, resorted to
vy the bivds of the 2ir as if it were a tree, and loaded with
their nests, a rerresentetion of the seeular state~Church under
Constantine the Great; in the leaven that is mixed among the
three measures of meal, the pervading and transforming influence
of Christianity in the medieval Church, among the barbarous races
of Burope; in the parable of thes frsasure in the field, the per-
iod of the Reformation; in the parable of the pearl, the con-
trast between Christianity and the acquisitions of modern secular
cultur?éo3nd in the last parable, 2 picture of the closing judg-
/

mend

Lange also works out a curiow "analogy" or "parallel" of these seven |

(27) Ibid, p. 1017.

{28) John-Peber Lamge, The Gospsl According to Matthew (New York: Scrib-
ner, Armsirong, & Co. 1873) pv. 236-238. See also Trench, Op. cit., p. 42
for an account of a similar working out of thess pargbles. -

(29) Ibid., p. 237-




perables with the seven beatitudes and the seven churches in the hook

of Revelstion. One wonders if he could extend his parallel té the seven
days of cfeation and the seven branches of the temple candlelabra! This
was the approach of Cocceius and the "historico-prophetical school.

"By the parables, they say, and so far they have right, are
declared the mysteries of the kingdom of God. But then., ascrib-
ing to those words, 'Kingdom of God,! a far too narrow sense,
they are resolved to find in every one of the parables a
part of the history of that kingdom's progressive develorment
in the world to the latest times. They will not allow any
tq be mere%g Sthical, but affirm 211 to be historico-pro-
rhetical.n(30

Many faults might be found in this view, among them the following:

<O

(1) It seeks to determine doctrine and history where such is not intended.

(2) The comparison to the periods of Church History, the beatitudes and
the seven churches are arbitrarily determined, of doubtful "connection,"
and open to all sorts of unintended teachings. (3) Allegorical mean-
ings are atbached to the parables. This partly-allegorical, partly
eschatological, and arbitrary establishment of parallels, as a serious
interpretation of the parables in relation to the Kingdom of God spoilw
Lange's view of the kingdom of God as the gradual development amidst
hindrances of the rule of God in the hearts of men,
Conclusion

If, then, the parables are to be classified at all, I think
they may be considered to teach the general truths of the Kingdom of
God, when we interpret this latter term toabe the development of God's

byed

rule in the hearts of men. Within this, framework, it seems to me that

the parahles may be classified as follows. This scheme is open to question

(30) TreHCh’ _QB. Cit-, p. -’-;1.
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and rerhaps some of the parables might just as well be placed under a

different heading in the outline. This classification is something

indicate the parables as numbered in Table II,(page ¥%), and the

~along the line which Goebel and Godet (see above) followed. The numbers

numbers in brackets are the parables which are listed at more than one

place in the outline, The attempt here is to give a genefal view
parables arranged topically and without respect to chronological o
contextual sequence.

An Qutline of the Parables of Jesus in the Gospels.

I. The growth of tlie Kingdom of God.

of the

I

A. Responsive action, as well as hearing of the Word, necessary--1, (3).

B. Growth of the kingdom is slow and secret--3, (4), 5, 6, 7.
C. "Foreign" elements accompany this growth--4, 10.

II. Value (supreme worth) of the Kingdom of God and what it has to

offer--8, 9,

III. Qualities and Characteristics of the members of the Kingdom.
A. Forgiveness--2, 1" *
B, Brotherly love--11, 22.
C. Humility 16,25.
D, Diligence and fruitbearing 15, 27, 28, 31, 32, 33.
E. Foresight and shrewdness--21.
F. Insistence in prayer—13, 2.4.
G. Love of wealth to be spurned--14.

IV. How God invites and seeks out members of the Kingdom--17, 18,

V. Rewards and punishments in the Kingdom--23, 26, 28, 29.

19, 20, 30.
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Chap. V. THE INTERPRETATION OF THE PARABLES

This discussion of parables up to the present point has often
involved the interpretation of the parables of Jesus, but has presented
no orderly arrangement of principles or rules to govern such interpreta-
tion., Clearly, a commentator who permits allegorizing of the parables
will allow his rule of interpretation to cover such a method. Or a
commentator like Scoffield who has some peculiar "one-sidedness" or
pet theme to develop will allow this to color his interpretation. Those
who seek to press eschatological as over against ethical values, or
some particular mode of classification of the parables, will have rules
of interpretation which "fit."

But not only do such viewsaffect canohs'of interpretation, but
also a canon of interpreﬁation may be applied in differing ways, accord-
ing to the particular point of view of whichever commentator happens to
be applying the rule.

Recognizing these difficulties and dangers, one hesitates to
set up a system of interpretation. Nevertheless, if one is to be con-
sistent and accurate and honest in his parabolic interpretation it is
necessary to offer a "yardstick." I do so here, recognizing two authors,
Trench(1) and Goebel(2) as our best source of helpful material. This at-
tempt is also made to organize the rules in such a ﬁay that they form

the logical and effective way of interpreting the parables in expository

(1) Richard Chenevix.Trench, Notes on the Parables of Our Lord (New York:

N. Tibbals & Sons ).

(2) Siegfried Goebel, The Parables of Jesus (Edinburgh: T. & T, Clark 1883)
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form to the average group of Christian and non-Christian hearers.

The following points seem to be the proper steps to the best

~ approach bo a proper and fair interpretation of any given parable:

1. The context.

2. The text.

3. Discovery of the central truth.

L. Relation (if any) of details to the central truth.
5. The practical application.’

1. The context. Nearly all the parables have a context which
helps in interpreting the parable. In the last chapter we pointed out
certain facts as to place, time, and persons addressed which are per-
tinent to discovering the meaning. But more than this we need to study
carefully other facts in the context. The Gospel writerx rarely go
into details of description, yet often a word or phrase or two gives
the setting. The "pro-parabola'" and "epi-parabola" are rarely cmmitted,

"The neglect of these often involves in the most untenable ex-
planations; for instance, how many interpretations which have
been elaborately worked out of the Laborers in the Vineyard
could never have been so much as once proposed if heed had been
paid to the context, or the necessity been acknowledged of bring-
ing the interpretation into harmong.with the saying which intro-
duces and winds up the parable."(3

Trench notes the two sources in the context which may.give us
such information. (1) Jesus Himself. (Matt. 22:14--at the end of the

parable of the Marriage Feast, Jesus says: "For many are called but few

chosen. Matt. 25:13--at the end of the parable of the Wise and Foolish

Virgins, He says: '"Watch therefore, for ye know not the day nor the hour.m)

(2) The Gospel writers. (At the beginning of the parable of the Unrighteois

Judge is this comment: "And he spake a parable unto them to the end that

(3) Trench, Op. cit., p. 37.
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they ought always to pray and not to faint." Matt, 18:1). Sometimes
this "key" is a prologue, sometimes an epilogue--occasionally “keys"
are at both the beginning and the end. (4)
In addition to the epilogue and prologue, and such comments as

Jesus or the Gospel writers may give, we may also learn much from a true
understanding of the general setting. The situation in which Jesus
found himself, the events leading up to the speaking of the parable, the
character of his hearers and their attitude toward Him, all are rele-
vant. Oesterley blames much of our lack of understanding of the pzra-
bles on lack of background knowledge of the Jewish atmosphere(S) and
he is probably right. We are also justified in doing everything pos-
sible to obey the following precept:

"In interpreting a parable, we must first of all ask what Jesus

meant to say to those to whom He delivered it, what doctrine,

exhortation, or warning He meant to give; and with strict

reservation of the point of view, we must judge how far the par-

ticulars in the parable require, according to the fundamental

vlan, a definite counterpart in the intergretation, and, in

effect, how they are to be interpreted."( )

Close examination of the context has, besides the positive

value of helping discover the "key" to the parable, a negative value
as well. That is, knowledge of the context tends to enable us to ap-

proach the parable itself without preconceived notions about its mean-

ing. +e thereby tend to "put ourselves in the shoes" of Jesus'! listen—

(4) Tbid., p. 36.

(5) W. 0. E. Oesterley, The Gospel Parables in the Light of Their Jewish
Background (New York: The MacMillan Company, 1936) p. 17.

(6) Siegfried Goebel, The Parables of Jesus (Edinburgh: T. & T. Clark,
1883) p. 25. .
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ers and hear the parables as they heard them. In no better way are we
prepared to react as the Master wants us to when we read His message.
2. The Text. Careful study of the text of the parable itself
if the second step in the proc?idure; Lack of real and comp;eté obser-
vation of all the facts is at the root of many of the misunderstandings
and disagreements in our world other than the study of the parables of
Jesus. The physician must observe the patiént with utmost care before

making his diagnosis. Especially in the field of art-—-painting, sculpture,

architecture, poetry, music, literature--observation (not just passive
"watching" but a keen effort to see all that is to be seen) is necessary.
We must extend this approach to aesthetics to the study of the parables,
which after all are artistic creations from a Master Artist. Thosal
familiar with théiiaching_methods of Dr. Howard Kuist can never forget
his untiring efforts to teadh his students to observe: first the whole
structure, then the parts in relation to the structure as a whole.

"In the penetrating anglysis entitled Vision and Authority, John
Oman declares, 'We truly inherit nothing except what we also
discern.” Nothing is ours, however it may be presented to us,
except we discover its truth and except it prove itself again
in our experience. . . lMere acceptance of the conclusions of
others. . . is not the way by which we . . . lay broad and deep
foundations. With eyes bandaged in formulas men see only the
aspect of life the formula allows . . . They grow accustomed
to the half-light. . . and with 2ll the colors of if toned down
to suit the sombre hues of a twilight soul.! But once let an in-
dividual determine to flood his twilight with gemuine illumination
-=to really see——off must come the bandages! He must learn to
look with his own eyes.!(7)

Such observation of the text of the parable should not be with

the view to determine the meaning of every word and phrase as the alle-

(7) Howard Tillman Kuist, These Words Upon Thy Heart (Richmond: John
Knom Press, 1947), p. 56.
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gotizers have done, nor yet to find some idea or doctrine for which we
‘want proof texts. During such preliminary observation we should not

at first seek even the interpretation of the parable. This should be
observation to answer this guestion: What does the parable say? What is
the story? What are the facts? Someone has suggested reading the parabie
many times and then attemﬁting to rewrite it using only the facts and
features of the parable given‘by Jesus Himself, Whatever the mechanical
neans employed, observation of the parable itself is preliminary to the
understanding of its message. This will enable us to look upon the parable
as a bheautiful gem, and let the sparkle from each facet strike our eyes
with its natural beauty and brilliance. It will éive us the free and
natﬁral meaning of the parable as we find it..

n, .. w#must follow the figurative history itself in its natursl
course, word by word and step by step seeking in the first in-
stance everywhere to understand the simple verbal sense lying
in the sphere of rhysical or human life, without entering at
rresent, as is commonly done, on the field of interpretation,
without asking in every verse and at every step what is meant
to be symbolized,~-tc speak generally, without letting ourselves
be disturbed and misled in the understanding of its course and
connecticn by thoughts of the interpretation and its supposed
difficulties. For only by thus putting aside prejudice, and
letting the narrative in its natural course up to the conclusion,
on which everything depends, influence us, is a secure basis
laid for consistent interpretation of the parable. Now, in such
a ceonsecutive study of the text as to its verbal sense, these
ingredients in the figurative history, which decisively influence
its inner course, and therefore form its essential contents,
and also those which merely serve the purpose of pictorial
delineation of the formation of its outward structure will spon-
taneously stand forth before the expositor in their true character,
and thus the necessary postulates will be gained for solving, in
the next place, easily and surely, all merely apparent difficulties
in the work of interpretation on the basis of such previous labor.n(@ )

(8) Goebel, Op. cit., p. 26



3. Discovery of the central truth. The heart of the whole
study of parables is involved in.the discovery of the centrsl truth
intended by it. This is preliminary to determining what is significant
in the parable and what is not; what is essential and what is not ( a
study taken up in the following step, #4).

"It will much help us in the matter of determining what is es-
sential and what not, if, before we attempt to explain the’
particular parts, we obtain a firm grasp of the central truth
vhich the parable would set forth, and distinguish it in the
mind as sharply and accurately as we can from all cognate truths
which border upon it; for only seen from that middle point will
the different parts appear in their true light. 'One may compare,!

: says a late writer on the parables, 'the entire parable with a
circle of which the middle point is the spiritual truth or doe~
trine, and of which the radii are the several circumstances of
the natration; so long as-one has not placed oneself in the
centre, meither the circle itself appears in its perfect shape,
nor will the beautiful unity with which the radii converge to
a single point be perceived, but this is all observed as soon
as the eye looks forth from the centre. Even so, in the parable;
if we have recognized its middle point, its main doctrine, its
full light, then will the proportion and right signification of
all particular circumstances be clear unto us, and we shall lay
stress upon them only 30 far as the main truth is thereby more
vividly set forth.!"(9

It is sometimes true that Jesus, or the Gospel writeS definite-

ly statey the point of the parable. It takes nc brilliant analysis to
discover the heart of such a parable; for instance such a cne as the
parable of the unrighteous judge (Luke 18:1-8) when it is so clearly

stated in vs. 1, "And he spoke a parable unto them to the end that they

ought always to pray, and not to faint." The context is not always so
helpful, or it may sometimes give'only partial clues,
When the purpose of a particular parable is not clearly stated

certain keys may help solve the problem. As we found in Chap. IV, it is

(9) Trench, Op. cit., pp. 35-36.




impossible to "classify" the parables by any exact plan, yet struc—
turally there are certain distinct types which may be helpful in get-
ting to the heart of the parable.

One of these is by noting two types of parables which Goebel

calls symbolic ahd typical. The symbolic parables are in the majority.

"The general background here is the presupposition of an all-

pervading harmony between the entire sphere of the physical

world and man's phfzsical life on the one hand, and the higher

sphere embracing the relations of man tc God on the other, so

that in virtue of this divinély-established harmony, states and

relations, incidents and operations, belonging to the former sphere

of life, mirror something of a like kind in the latter sphere. -

Viewed from this standpoint, the nature of the symbolic parable

is to represent in figure those truths belonging to the reli-

gious sphere which it wishes to illustrate, in a narrative

freely -composed out of symbolically significant relations, inci-

dents and operations in physical or human life," 10

For instance, in some parables, a situation in nature is a

symbol of a situation in spiritual matters. In each of these parables a
process of nature is found to be a process in the Kingdom of God. The
law of one is as consistent and authoritative as the law of the other.
Just as the receptivity of ths soil determinés-its ability to nurture
full growth of seed sown in it, so the receptivity 6f the human heart
determines its ability to z2llow the seed of the Word to reach full growth.
As the owner of a grain field must, in the interest of preserving the
good wheat, allow destructive tares to grow among the grain until the
final harvest, so God must allow certain impurities in the Kingdom to
go ummolested until the day of reckoning. As seed sown in the ground

graws by natural process in regular stages until it is ripe for har-

vest, so the kingdom of God operates "naturally" according to laws of

(10) Goebel, Op. cit., pp. 4-5.
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spifitual growth. As a grain of mustard seed, insigﬁificant though it
be gt first, by nature springs’up into a large tree, so the kingdom |
with its small beginning will grow into a large domain. As leaven
works by laws of biology to permeate and influence meal, so the king-
dom operates in the world. As the fig tree whiéh'persistently is found
unproductive is fit only for destructién so in the Kingaom of God
unproductiveness deserves destruction. In these parables to discover
the central truth is to discover the law of nature as a natural analogy
of a spiritual process.‘

Or, in other parables, a human situation is the exact symbol

illustration of a spiritual truth. The reaction of a human being may

o}
=

be the reaction which we find in a mich higher sense of God Himself,
As the man cannot reject the continued %nd urgent appeals o a neighbor
at‘midnight, and as a judge, even if he be unjust, will in the end respond
to appeals from a poor widow, so God responds to our contimued prayer--
Being loving and just means that he is just that much more likely to
respond than the imperfect human example. As a shepherd rejoices over tle
finding of a lost sheep, or a woman over the. recovery of a lost coin,
or a father over the return of a prodigal son, so God rejoices over the
"finding" and "recovery" and "retﬁrn" of repentant sinners. Here again
the central point is discovered when we discover the analpgy beﬁween'a
natural human reaction and that of God.

The other type of parable noted by Goebel, is the typical, or
exemglari. Here we are not faced with a'symbol where spiritual facts and
laws are mirrored in the realm of nature or human affairs. Rather we have

a direct example to be followed.
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"In all these cases map, ﬁq',l'\ew, or a comparative setting
side by side, takes pldce in so far only as the author in-
troduces a particular case in the shape of an artificial
history by way of composition with the general truth meant
to be taught. The particular case so confirms the truth thet
the religious truth in question is intuitively recognized
in the history as in a striking example. Thus the narratives
themselves as such bear a religious character. . . Here,
whal is necessary in order to give expression t¢ the moral
of the natrative is not the interpretation of a symhol, bhut
merely the generalizing application of what is said and
narrated of a particular case to all cases of a like kind,
so that special events of the history related are traced
back to the universlly wvelid lay exefuted and the universally
valid truth confirmed in tham,w{ll

Several parables are built around a charactsr whose example

llustrates qualities of citizens of the kingdom. Often two or more

‘Jo

characters or groups of characters illustrate contrasting elements and

characteristics. As the Good Samaritaan illustratsd real brotherly

love, so the citizens of the Kingdom of God should demonstrate true

neighborliness. As fhe rich man who glories in the accumulation of

riches must pért with his {reasure at déath, so are all whose "life

consisteth in the abundance of things." As an unrighteous servant

takes advantage of his position to win friends before he is punished,

so the cltizen of the Kingdom must be shrewd, resourceful, and astute,

Passing into the joys of heaven depend not upon.degree'of wealth, as

is shown by the comparative fate of Lazarus and the rich man, The worth
.

of self—rightéousness versus true humility before God is illustrated by

the Pharisee and the Publican. A4s true diligence and thrift among ser-

vants left with responsibilities is rewarded, so with the kingdom of God,

Besides help from ncticing these two general types, the

symbolic and typical parables, we gain insight from the way in which the

(1) Ibigd., p. 6



parable is stated. Such expressions as "is likened unto" or "as..,
so" or "how much more" indicate the lind of comparison or way in which
it is intended. These give the key as to what thing is compared with
somg other thing.

Often the question which Jesus muts at the end of ths parable

}.h

shows the "point" He intended to make. For instance, in the parable
of the Good Samaritan, the "point" is obvious: "Which of these three
proved neighbor unto him that fell among thieves?®

L. Relation (if any) of dstails to the central truth of the

Parable. At this point there is great varilepy among commentators, both
in theory and in practiceﬁ(lg) One writer says we must make a sharp
distinction between the body (copus) and the soul (agima) of £he story—-
hetween ornament and substance. In some places Christ himself mzkes
the distinetion., "Those features which illustrate the scope of the
parable beloné to its substance,; and those which do not, belong to the
ornamentationq“(13) %{ do not believe it is possible to set up any
rules to govern this selection in all cases. "Strictly understood,
there is no mere byplay and smpty ornamentation in the parables of
Jesus, Details may have no spzcial meaning in themselves, but they do
serve the end of the whole,"(lh)

It seems to me that the very lack of detail in the parables
is a negative proéf that Jesus did not intend that any details should
detract or distract from the central theme. It is amazing what pictures

Jesus painted with such & few words, His parables could have been

(12) See Trench, Op. cit., p. 30 ff.

(13) G. H. Schodde "Parables" in I. S. B. E. p.

(14) Goebel, Op. cit., p. 25.
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elaboratéd and meanings attached to parts subsidiary to the central
theme, perhaps to the advantage of the teachings of Jesus. The fact
that Jesus-did not take advantage of this, indicates that Hé wanted to
get across one lesson at a time in such a way as to make it "stiek,"
without running the risk of confusing His hearers by iuntroducing
secondary ideas in connection with the primary theme.

On the other hand, having minimized the place of detddls in
parables azs to lessons they are meant to impart, let us hasten to add
that the details have their place as a contribution to the whole.
Leonardo de Vinci's painting of the Last Supper may focus our attentim
on Jesus administering the sacrament, but the variety of detail lends
support and meaning to the central theme. A simple strong theme of
a few notes may be the "heart" of a sonata, bhut it would have little
beatity or meaning without the accompaniment and background. The same
is true of the parables. For instance in the parable of the Wicked
Husbandmen, the introductory verse ("Theré was a man that was a house~

holder, who planted a vineyard, and set a hedge about it, and digged a_

winepress in it, and built a tower, and let it out to husbandmegﬂ, and
went into another country.") —-this verse (particularly the part under-
scored) lends no additional lesson to the parable (though many commenta-
tors have sought to do so) but it is important because it sets the

stage for the action of the story.(15)

(15) This particular parable is an example of one of the few which nearly
all commentators recognize to hawe some allegoric content. The enemies
of Jesus could not fail to compare the following perts of the story:

The householder: God; the husbandmen: the Jews; the servants: God's mes-
sengers and prophets; the son of the householder: Jesus. Yet even these
analogies serve to strengthen one central idea: the Jews repeated rejec-
tion of God's increasingly strong overtures to secure their entire al-
legiance. But to find in the background details of the introductory
verse any meaning is to miss the point of the parable.
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Another example is that of the parable of the Ten Virgins.
Probably there is more detail here in proportion to the lesson brought
out than in most of the other parables. Yet the lesson is Himple, clear
and solitary: "Watch therefore, for ye know not the day nor the hour."
The rest of the story has no meaning whatever, except to convey the
idea of prepared watchfullness which should characterize the citizen
of the Kingdom of God., |

But we cannot establish a hard and fast rule here. For instance,
the parable of the Prodigal Son presents an interesting exception.
Jesus did not give a conclusion to this parable in spiritual terms as
He did for the first two parables in the chapter ("There is joy in thé
presence of the angels of God over one sinner that repenteth;")although
the same words are implied as the conclusion for the third parable as
well. The love of the Father, his willingness to férgive and restore his
son, the joy of the home in welcoming back the wanderer ~--these form
the central thought. Yet who can fail to draw the secondary lessons or
'parallels: (1) the futility of the life of sin apart from our heavenly
Fathey (2) the necessity for humble repentance, (3) the obvious parallel
between the attitude of the self-righteous elder brother and the Phari-
sees to whom Jesus was talking?(lé) Sucir lessons do not do violence to

the heart of the parable, or to the general setting, or to the general

(16) Some go so far as to find in this idea the central thought of

the whole parable, or to call it a second parable apart from that of
the Prodigal Son. See George A. Buttrick, The Parables of Jesus (New
York: Harper & Brothers, 1928) p. 195 ff., "Jjesus was compelled to
relate the aftermath to the Prodigal's return so that Pharisees of
that and every age might have a mirror whereby to see themselves and

God."




teaching of Jesus elsswhere. Surely in this -instance Jesus did not
mean such details to go unnoticed. But when we begin to find a mean-
ing in the "mighty famine," "the husks that the swine did eat," "the
hiréd'servants," "the robe," "the ring," "the fatted calf," "the music
and danecing" —~£hen we are allegorizing violently and desecrating the
true spirit of the teaching of Jesus.

To summarizé; we quote from Trench:

"it must be confessed that no absolute rule can be laid down
beforehand to guide the expositor how far he shall proceed.
Much must bs left to good sense, to spiritual tact, to that
reverance for the word of God, which will show itself some-
times in refusing curiosities of interpretation, no less
that at other times in demanding a distinct spiritual mean-
ing for the words which are before it. The nearest approach
perhaps to a canon of interpretation on the matter is that
which Tholuck lays down: -- 'It must be allowed,! he says,

‘that a_ simjlitude is perfect in proportion as it is on all
sides rich in applications; and hence, in treating the par-

ables of Christ, the expositor must proceed on the presump-
tion that there is import in every single point, and only
desist from seeking it when either it does not result with-
out forcing, or when we can clearly show that this or that
circumstance was merely added for the sake of giving intui-
tiveness to the narrative. We should not assume anything

to be non-essential; except when by holding it fast as es-
sential, the unity of the whole is marred and troubled.in(17)

5. The Practical Application. The parable means nothing

if it strikes no responsive chord in our hearts and stiﬁulates the ap-
propriate action in our lives. If with all our critical study and care-
ful interpretation wé fail to let the central point of the pakable
penétrate our own lives we have failed. Last fall I stood on a hill-
side watching a schoolboy paint a picture. The leaves of the trees

on that hillside and a marvelous landscape spread below)with green

(17) Trench, Op. cit., pp. 34-35.
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mountains in the distance and billoﬁing clouds overhead presented
a parable of nature--the beauty of God's creation. The boy had con~
siderable talent, his canvass and ppint were all right. But he was
painting the most obvious object in the very near foreground--a filthy
pig pen on the side of the hill! May we not see in the parable some
off-center detail, some curious problem, some true but relatively minor
truth, and miss the spacious beauty and power of .its central message
as the word of God capable of stirring our own souls, Every parable
has a place in Christian living and thinking and believing today. The
Kingdom of God is still growing according to the spiritual laws of
growth, and the parabolic lessons uttered by Jesus are as penetrating
and important now as they ever were.

"He that hath ears to hear,

let him hear.!
~-Luke 8: 8
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How To Study the Parables
"And the disciples came, and said unto him, VWhy speakest thou
unto them in parables? And he answered and said unto them,
Unto you it is given t.o know the mysteries of the kingdom of
heaven, but to them it is not given," ~~Matt, 13:10-11.

The Preacher of Dubno, Jacob Kantz, was once asked
why the parable has such persuasive power over people.
The Preacher replied, ®I will explain this by a parable.

"It happened once that Truth walked about the streets
as naked as his mother bore him, Naturally, people were
scandalized and wouldn't let him into their houses. Vho-
ever saw him got frightened and ran away.

"And so as Truth wandered through the streets brood-
ing over his troubles he met Parable, DParable was gaily
decked out in fine clothes and was a sight to see., He
asked, 'Tell me, vwhat is the meaning of all this? Vhy
do you welk about naked and looking so woebegone?!

"Truth shook his head sadly and replied, 'Everything
is going downhill with me, brother., I've gotten so old
and decrepit that everybody avoids me,'!

"'What you're saying makes no sense,' says Parable.
'Pecp le are not giving you a wide berth because you are
old. Take me, for instance, I am no younger than you.
Nonetheless, the older I get the more attractive people
find me. Just let me confide a secret to you zbout people.
They don't like things plain and bare but dressed up pret-
tily and a little artificial. I'll tell you what, I will
lend you some fine clothes like min€& and you'll soon see how
people will take to you,'

"Truth followed this advice and decked himself out in
Parables gay clothes. And lo and behold! People no longer
shunned him but welcomed him heartily. Since that time

Truth and Parable are to be sfen a8 inseparable companions,
esteemed and loved by all."(1l

The disciples once asked Jesus, "Why speakest thou unto

them (the multitude) in parables?® His reply is one of the most

T1T) Nathan Ausubel, A Treasury of Jewish Folklord (New York:
Crown Publishers, 1948) p. 13.
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difficult passuges among the teachings of Jesus., He began with
the words: "Unto you it is given to know the mysteries of the king-
dom of heaven, but to them it is not given." We find ourselves Aask-
ing this questim: "VWhat did Jesus mean by this division of His
hearers into two classes, one of whom apparently understands truth
dressed up in the attractive and cppreciable form of a parable,
whereas the other group misunderstands. To continue in the vein
of the illustration ébove: One group welcomes Truth clothed.in
Parsble's clothes as a guest and friend in their homes and hearts;
the other group is just as aware of Trugh and Just as properly in-
troduced, yet continues to regard him as a casual acquaintance or
stranger. And we are further led to this question: "#ow can we
place ourselves in the first group, so that the perzbles of Jesus
bring truth into our lives?" May the answer come as we introduce
ourselves to the parable, the method Jesus used so often and so
effectively in His teaching and preaching.

I. What is a parable? <Lhe simplest and most often quoted
definitim of a parable is also the best: "A parable is an earthly
story with =z hezvenly meaning.," Our word "parable" comes from a
Greek word vwhose idea is the placing of two or more objects side
by side for the purpose of comparison, Sometimes in the New Tesg-
tament this word describes 0ld maxims and prove#@ as well as the
stories we usually refer to as "parables." 4Lhis is because this
word for parable is the translation .of a Hebrew word used in the
01d Testament to cover all sorts of short popular sayings vhich we

might describe as oracles, short utterances of wisdom, allegoriés,
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and proverbs, The idea in them all was that of a deeper meaning
than that whidh'appearéd on the surface--not necessarily a myster-
jious or secret meaning, but one which demanded the deepest thought
and response in the hearer's heart., And that is what the parable
of Jesus is--a simpde enough story, yet it is the thin shell con-
taining the profoundest truths God wants us to know,
We have to be careful how we regard the parable with

referemce to other figures of speédh; The simile and metaphor are

comparisons of one thing with another. Parsbles are usuzlly ex-

5

tended'metaphors and similes, but they are not just that. A proverb

is a pithy statement expressing some truth common to our exper-
ience and observation, and sometimes the parable is very little
more than that, ®But there are three forms of literary expression
from which we must be careful to distinguish the pzrable. One is
the myth, where a purely ficticious story involving supernatural
persons and events often are made to account for natural events,
The myths of Rome and Greece are examples commonly known to us all.
The parables of Jesus never are myths; they never represent fic-
tion as fact., Then there is the fable, such as Aesop's fables:
tales where persons, animals and things are used to convey a moral.
There are a few fables in the Bible, but the parables of Jesus are
never fables, but rather are accounts of situations which are per=-
fectly natural and nomal to our human experience. Most difficult
to d stinguish properly from the parable is the allegory, wﬁere

the objects, characters, and actions each are meant to suggest

some quality or virtue or vice. There have been some people vho
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find meanings in every detail of the parables of Jesus. Yet with
the exception of a very few parables, Jesus gave no indication
" of intending more than one simple lesson. Even when fe assigns
a meaning to s few details in the parable, as He did in the_
Parable of the Sower, He never makes it a true allegory by making
every detail mean,something,(z) as many have done, thereby obscur-
ing the feal gem of truth Jesus meant to convey, and running the
risk of reading our own thoughts and doctrines into the parable,
What, then, is the parable? The parable is a picture of
a situation or event taken from thé realm of nature or human
relations, a picture intended to focus the observer on one
thought. This central iaea may be enhanced by the attribution of
meaning to certain (but not 211) details. This central idea may
have deeper implications that those first observed on the surface.
The parable of Jesus was no new thing, nor was the use He made of
it. Yet in His teaching the parable is at its best.

II. Why did Jesus use the parable?® This was the question

the disciples asked in Matt. 13. In this chapter (and its parallel
passages in Mark and Luke) occuf 24 of the 48 usages of the word
pzrable in the New Testament, and it is here that Jesus gives us
Him only explanation of His purpose in using them. His words do
not mean that parables were int ended to blind the eyes and deafen
the ears of some people., Rather that there are some people whose
hearts failito respond to the truth and as a result their sense

of perceptiem is progressively dulled. Jesus here merely stated

2] Augustine's inteppretation of the Parable of the Good Samari-
tan may be cited as an i1llustration of this method. See. p. 15.



the truth which Isaiah and Paul and all other true ministers of
the word of God have always found, namely, as illustrated in the
parable Jesus had just spoken, that the seed of the word falls on
vhat are, basicly, two types of soil, the good and the bad. Look
at the pronouns of Matt, 13:11=17 and the two types of soil are
clearly to be seen: TUnto xgg; the good soil, the responsive and
receptive, it is given to know the mysteries of the kingdom of
heaven. For to whoever has the capacity to receive shall abundant
measure be given, But to them, the poor soil, the dull of hearing
and blind of sight, all truth means nothing.

The efficacy of the parables depends, not on the parables,

but on the character of the hearers. <The object of sow-

ing is not to prevent growth or fruition byt rather to see

whether anything will grow and give fruit,.(3)

The purpose of the parable, then, was not to conceal the
truth, but to revaml it. If the purpose of the parable is thwarted
and we learn no truth it is our own fault and not that of the
parable, Jesus yearned for men to see the truth and respond to
it, and when they gave evidence of real perception His joy knew
no bounds. "Blessed are your eyes, for they see," said Jesus to
His disciples, "and your ears, for they hear," (Matt, 13:16).

Jesus used the parable for other reasons--reasons which
contributed to the success of His central purpose of revealing truth,
(1) fhe parable attracted attention, The natural, homely flavor
of those stories had an appeal for the common man. (2) The para-

ble put truth into a form easily remembered., Years later their

(3) T. W. Manan, The Teachings of Jesus (Cambridge: University

Press, 1945) pp. 76ff.
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truths were still like wells of living water, ever refreshing
and stimulating. (3) The parable was calculated to win the will .
of the hearer. When direct presentation of the truth woul d have
of fended and antagonized,the parable wooed and won, "The stories
were part of the strategy of Jesus in attacking men's, prougd and
sinful hearts. 'They got under men's defenses."(4) (4) The para-
ble often met a particula questidn or situation confronting the
Master. Once Peter complained, "Lord, how oft shall my brother
sin against me, and I forgive him? Until seven times?" Jesus re-
plied with the story of the Unmerg¢iful Servant who was severely
punished because he refused to forgive a fellow servant a small
debt although he himself was forgiven a very large one. "So shall
my heavenly Father do unto you, if ye forgive not every one his
brother from your hearts."

| What is the purpose of the prrable? The central pur-
pose of the parable is to reveal by means of an easily understood
picture of an event or situation, a truth not otherwise met ezasy
to grapp, vwhile at the same time the deepest implications of a
parable zre known only to those who make the necessary response
required by Jesus, Included in this purpose are its secondary pur-

the Attention

poses: to meet a definite situation, to attract ,asdem of the com-
mon hearer,to win his approval and acceptance of the truth, to
strengthen his memory, and to make him think out for himself the

significance of the truth imparted by Jesus.

e o I — )

(4) Leslie D, Weatherhead, In Quest of a Kingdom (New York: Abing-
don Cokesbury Press, 1944) p. 59, -
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bleg? The parables are variously listed, with some lists in-
cludihg more of the saygingg of Jesus as parables than do others.
I prefer to list about 33 parables, and about as many shorteg
"parabolic sayings." These parables occur in all the major per-
jods of the ministry of Jesus recorded in the Synoptic Gospels,
but are not found in John's Gospel., Although they were used by
Jesus throughout His ministry we find them concentrated in three
"elusters" which account for most of the parabolic material.

In Matt. 13 are seven parables Here Jesus seems to
have used more parables than usual in Biis teaching. He could
detect a rising tide of unbelief and-rejection beneath the waves
of public popularity He was enjoying, so He turned to parables to
reveel His truth in a way to penetrate deepest into the lrarts
of His heare:s. The other two parable.clusters are the ones
spoken enroute to Jerusalem for the last time (Luke 10-19) and
those spoken during Passion week (Mt. 18-25). Jesus was meking
a last effort to sow the seed of Hhis Goépel, and He made abundant
use of the parable., He used His parables at this time 2lso to
rebuke the Jewish opposition in a way which they couldnot openly
get angry about,

Jesus had no home of his own, no school-building, movable
tabergacle or auditorium, In the homge¢ of friends or out on the
hillside, Jesus taught the multitudes in parables. He poured out
His heart in teachings fitted to the needs and circumstances about
Him, The parable was the medium upon which He depended to transfer

the truth from His heart to the hearts about Him and to strike a
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responsive chord there.

IV. Another question we may raise in studying tk parables
is:s Can gggx be clasgified, or divided into groups? There is such
2 wide divérsity of viewpoints and methods that it is nearly im-
possible to grow the parablés according to any fixed scheme. Fur-
thermore the attempt to do so often mars "forcing" the parable into
preconceived notim s, One popular source of such error is the
Scofield Reference Bible where by allegorizing the details of
the parables and grouping them into a scheme based on wrong views
of the nature of theiKingﬁom of God and of the nszture of God's
deding with men throughout history the parables are twisted into
meaning not what Jesus wanted to teach us but what a humen inter-
preter thinks Jesus meant to my.

In general the parables teach us abbut the growth, the
membershd , the character, and final full development of the King-
dom of God which is the rule of God manifested in and through
Christ, and which is evident in the Church as it grows through
hindrances towards its final perfection in the world to came,(5)

In general I thirk we may group mbst or all of the parables under
these 5 heads: (1) The laws of growth of the Kingdom of God, (2)
The supreme valae of the Kingdom, (3) The qualities and character-
jstics of its members, (4) How God invites and seeks out its mem-
bers, and (5) Final rewards and punishments in the Kingdom of God.

interpretation of the psrables? If we take the following five

{5) Alfred Ldersheim, The Life and Teachings of Jesus the Messish
(New York: E. R, Herrick & Co,, 1886), Vol. 1, pl 270.



steps I believe we can put ourselves in the position of thms e
who actually heard Jesus speak these parables, and can get the
true meaning--not the meaning some other person has found in the
parables. Actually these five steps are the proper way to approach
the study of any passage of Scripture, but they are especially
true of our study of the parables of Jesus. ‘
1. We must study carefully the comt ext of the parable.
Does it tell us when and where Jesus was, to whom He was speaking,
what truths Ee wastrying to teach? This sometimes gives important
clues as to what "p6int" Jesus intended for any particular parable.
Sometimes the writer of the Gospel tells us what lesson Jesus was
trying to cowey. Sometimes He spoke a key sentence at the very
beginning or at the close of a parable. For instance, at the
close of the parable of the Five Wise and Five Foolish Virgins,
He saids "Watch therefore, for ye ¥now not the day nor the hour."
2. And then we must read and rerezd the text meny times
so that it is ompletely real to us with every detail blending into
a story picture we can clearly see in our mind's eye. This is
called the art of observation--looking until the object becomes
a real part of us. "Nothing is ours, however it may be presented
to us, except we discover its truth and excépt it prove itself again
in our experience." We must look on the parable as a beautiful
gem, and let the sparkle from each facet strike our eyes with its
natural beauty and brilliance,
3. Our third step is to find the central truth, the heat,

the "point" of the parable, Occasionally we are told what this is;
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In many of the parables a law of nature, or human nature, or human
gociety is the symbol of the way God's spitrifual laws for the King-
dom of God operate. For instance, just as a seed plarted in the
ground grows mysteriously and regularly so also the Kingdom of

God grows, As a shepherd rejoices over the finding of a lost
shipp, or a woman over the recovery of a2 lost coin, or a father
over the return of a prodigal son, so there is great rejoicing

in the pesence of God over the "finding" and "recovery" and "re=-
turn" of repentant sinners. We call such parzbles symbolicel,
becair se the law of nature is the symbol of the laws of the spirif-
usl., There are also typical parables, where tle parable gives us
2 direct example or type to be followed, as in the case of the
Good Samgritan, or nogszilowed, as in the case of the rich man
wvho glories in the accumulation of treasure on this earth. 'By
such observations as these we can find what Jesus was trying to
tell us in a parable.

4, A fourth step is to find what relation the details

of a parable have to this central truth. Occasionally some of

the details bear a meaning, zs, for irstance, in the parzable of
the Sower where the seed is the Word, the thorns are the csres of
this world, the various kjnds.of soil sre various tyes of heafers
of the Gospel. 3But usually thé detzils of the parable are just
bold stabs of the brush which-contribute to the meaning of the cen-
tral object. But just how they contribute and what additional
information we gdn from such detail we must seek constantly.

5. Lastly we must find the practical application of the

parable to our own world and our own lives, The parable means
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nothing if it strikes no responsive chord in our hearts. It
should stir our souls, driving us to our ¥nees to ask mrdn for
sins, and rising up with power and vision to establish the King-
dom of God in our own lives and in our world.

Such is the nature of.'the parable as we find it in the
teaching of Jesus, and such zre the principles on which
he made use of parabolic teaching. He made many para-
bles, long and short, in many moods, addressed to all
¥inds of people; scribes and lawyers, his own disciples,
the great multitudes. Yet all zre governed by a single
purpose--to show directly or indirectly what God is =znd
vhat man may become, and to show these things in a way
that will reach men's hearts if it is possible to reach
them at all. And when we come to think of it, the great-
est azd most effective parable of them all is his own
life, 6)

(6) Ma.nson’ QHQ Cit.’ pp. 80-81.



The Great Supper
Tuke 14:15=-24

And when one of them that sat at meat with him heard
these things, he said unto him, Blessed is he that
shall eat bread in the kingdom of God. But he said
unto him,

A certain man made a great supper; and he
bade many:s and he sent forth his servant

at supper time to say to them that were
bidden, Come; for all things are now ready.
And they all with one consent began to make
excuse., The first said unto him, I have
bought a field, and I must needs go out

and see it; I pray thee have me excused.
And another s=zid, I have bought five yoke
of oxen, and I go to prove them; I pray thee
have me excused. And another said, I have
married § wife, and therefore I cannot come.
And the servant came, and tolcé his lord
these things. Then the mester of the how e
being angry said to his sergant, Go out
quickly into the streets and lanes of the
city, and bring in hither the poor and
maimed and blind and lame., And the servant
said, lord, what thou didst command is done,
eand yet there is room. And the lord said
unto the servant, Go out into the highways
and hedges, and constrain them to come in,
that my house may be filled. For I say unto
you, that none of those men that were bidden
shall taste of my supper.

91-
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he Spurned Invitation

The Great Supper

The Bible reverberates with the call of God to sinners,
"Come!" He ever holdy forth a glorious offer to all who will, to
come., "Ho, every one that thirsteth, come ye to the waters,
and he that hath no money; core ye, buy and ealt; yea come, buy
wine and milk without money and without price. Wherefore do ye
spend money for that which is not bread? and your labor for that
which satisfieth not? Hearken diligently unto me, and eat ye
that which is good, and let your soul delight itself in fatness ,"
(Is. 55:1-2) Jesus said: "Let him that heareth say, Come." "Let
him that is athirst, come." "Whosoever will, let him come.," The
parable before us centers around the same invitation, "Come; for

all things are now ready."

I, Background for study. The parable of the great

supper is part of a discourse of Jesus delivered . at the house of

a Pharisee. It was the sabbath, and Jesus had been asked to din-
ner. This was no ordinary Pharisee, but a rulevbf the Pherisees.
The invitation was ektended not out of courtesy and hospitality

but out of curiosity and hatred. The text says that as He ate
"they were watching him," They wanted to see how Jesus would fall
for a carefully laid trap. A man afflicted with dropsy was pres-
ent--not invited by the Pharisees because they pitied him, but to
see whether or not Jesus would heal him on the Sabbath, Of course

He did heal the man, countering their unspoken criticism with



words such that "they could not answer again unto these things."
Jesus then discoursed at length on the subject of hosts
and guests, If His remarks seem a little rude or startling when
He himself was at the moment a guest, let us remember that the
atmosphere was already charged with a spirit of critical antagone-
ism against Him, First of all, noticing the unseeimly clambering
of the guests for first plsce at the banquet table he advised
them to always take the lowest seats, and then have the honor of
being asked to take a higher seat, rather than suffer disgrace
by having the proceedure reversed. "For every one that exalteth
himself shall be humbled; and he.that humbleth himself shall be
exaelted." Then Jesus turned to his host saying: When you invite
guests to a feast don't invite your prosperous friends who can
return the favor by inviting you. But "bid the poor, the maimed,
the lame, the blind" who cannot return the invitation and you will
be blessed and rewarded in the day of resurrection. ?hen follows
the parable of the Great Supper, again following the same theme
centering around a feast and those invited. One of the guests
in the Pharisee's home had sought to relieve the tension set up
by Jesus' first remarks by uttering a pious, high-sounding phrase
with which everyone would agree: "Blessed is he that shall eat
bread in the kingdom of God." But Jesus countered witha parable

showing how many would not avail themselves of this blessing of

eating bread in the kingdom of God~-~simply by mekiug silly excuses.

Follovw ing this parable Jesus spoke further of the invie-
tation to enter the kingdom of God. Vhile it is like an invita-
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tion to a great feast--free and joyous, nevertheless there are
penalties and cosfs. It costs the one invited: "If any man com=-
eth unto mé, and hateth not his own father, and mother, etc...
yea, and his own life also, he camot be my disciple." It costs
the one who invites-~the next chapter indicates how God searches
for us, as a shepherd looks for a lost sheep and a woman looks
for a lost coin, Yet in every instance the ultimate end is joy
--feasting and dancing and singing in fellowship with the Great
Host and our fellow guests. ILogically it is ridiculous to assume
that such an invitation could be spurned. Yet our parable

: Somelivacs
very clearly indicates that this is,the case. (1)

II. The Invitation Spurned. A certain man prepared a

great supper, and he invited many to come, We Westerners often

TI) I adopt the view that this and the parable of the Banques: of
the King's Son (Matt. 22:1-10) are different, The setting and
circumstances are entirely different, It is in line with the
Rabbinical tradition for Jesus to have used a similar parable-idea
with slightly differing details and purposes on different occa-
sions, Buttrick's note adequately covers the position of leading
coomentators: "Thus interpreters are divided into two main classes:
(a) ‘those who hold that the two parables are similar in theme but
different in original occasion-~‘'the same theme handled twice by
the same artist, but in different lapmguages and for diverse pur-
poses.' (Bruce, p., 461) and (b) thes e who hold that the two para-
bles were originally one story. Among (a) may be listed Trench,
Arnot, Monro Gibson (in Expositor's Bible), Maclaren, Dods, and
Flummer (I.C.C.). Among (b) Calvin himself finds a place and with
him Grieve, Allen (I.C.C.), Box (Century Bible) and Murray. Most
of those who identify the two parables believe that Luke's version
is nearer to the original in substance and Matthew'sin context.
There is no sufficient data for a final opinion. This book sus-
pects that the two stories were originally identical in content
but is content to base its exposition on the undoubted fact that
they are similar in teaching." George A. Buttrick: The Parables
of Jesus (New York: Harper & Brothers, 1928) p. 224, note 3. See
also the full discussion in W. 0. E. Oesterley, The Gospel Parables
in the Light of Their Jewish Background. (New York: The MacMillan
Bompany, 1936) pp. 124-B6. ,



26s-

fail to understand the idea of an 6riental Feast. We may have
our formal dinners of many courses, or enjoy a big "spread" at
2 “"¢home=-coming reunion" or other galla occasion, But these are
nothing compared to an Oriental Feast where food is prepared in
enormous quantities and varieties., Ornamentation and appearance
play a large part. A feast is not simply a metter of an hour's
dinner--it lasts all day and night 1ong;’or-perhaps several days.
People who may normally never-have enough to eat will go into
debt to put on such a feast., Invitations are issued to nearly
everyone in the community. 1If everyone came ét the same time
there would not be room for all about the table. Significantly
enough for our study here, I have observed often the custom of
issuing a second inritatﬂ:n'by way of a servant (or in the case
of a special visitor, by the host himself) at the moment when the
feast is at its very height., (This‘is often true of an ordinary
dinner invitation too). After all, Wow is the guest to know at what
point in the feasting his presence is wanted? --unless somebody
comes to invite him, 4lthough the initial in#itation had been
extended long ago.(z) |

In this parable, the servant sent out to call in the
guests met a strange reception., Actually it was absurd and laugh=
able that guests who had known of the feast since the invitation
was first issued should hot have their affairs in order, and even

more ridiculous that such obviously silly excuses should be made.

(2) See A, B. Bruce, The Parabalic Teaching of Christ, (New York:
Hodder & Stroughton, 1886) p, 329. Also B. T. D. Smiih:'The Par-

ablgg4gi the Synoptic Gospels (Cambridge University Press, 1937)
P. .
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Yet Jesus wanted to make exactly this point., One guest said:

"l héve bought a field, and I must neéds go out and see it."
Could such not wait until the next day? Surely he would not

buy it sight unseen anyhow., A Second said: "I have bought five
yoke of oxen, and I go to prove them.," Here again it is unlikely
that anyone would buy that many animals without.knowing their
performance~--and this proving could also wait until the next

day. Someone has pointed out that such suppers were held after
dark--how could one look over a field or try out five yoke of
oxen in the dark? Another excused himself by saying: "I have
married a wife, ahd therefore I camot come.; Mosaic law did
prescribe a young man's duties to his wife for a year after mar-
riage but this would scarcely leep him from attending such an im-
pertant social function as this.(s)

When the servant came and reported these excuses his

master in anger sal 4. to him: "Go out quickly into the streets

and lanes of the city and bring in hither the poor and maimed

and blind and lame," Agd n the servant reported that this was
done and yet there were places to be filled and food to be con-
sumed. Again he was sent forth with the command to go out into
the highways and hedges and.constrain them to come in that the
houws e might be filled. "For I say unto you, that none of those
men that were bidden shall taste of my supper." The implication
of this last statement is not so much the exclusion from the supper

3) Richard Chenevix Trench, Notes on the Parables of Our Lord
}New York, N. Tibbals& Sons) p. 280, WIF any man come to me, and

hate not his father, and mother, and wife, and children...he can-
not be my disciple,"



of those originally invited as the desire of the host that every
place will be filled by gathering in those from the highways and
byways invspite of those who originally refused to come.

II1. The Lesson of the Parable. Like many of the par-

ables of Jesus, this one presents both the negative and positive
aspects of one fact, or spiritual experience. Here we are told
that certain ones for very foolish "reasons" excused themselves

- fram the feast to which they had been invited, whereas others,
less worthy, accepted the invitation and participated in the joys
of the feast., There is nothing in the parable itself or in any
comments by Jesus or the Gospel writer to indicate to what prine
ciple Jesus meant this parable to be applied. Our only clue is
the exclamation of one of Jesus' fellow guests at the Pharisee's
table--"Blessed is he that shall eat bread in the kingdom & God,"
We conclude that the pzrable takes up the metaphor of this ex-
clamation and that the invitation slighted by the invited and
accepted by the diseased and strangers and beggars is the invita-
tion of our Lord, constantly extended by lis servants, to enter
into and partake of the joys of the kingdom of God.

We are here confronted with certain details which demand
exposition in relation to the central truth., Are the three ex-
cuses meant to typify the usual excuses for not accppting the Di-
vine invitation? We can of course see a real parallel, but cer-
tainly the main point is the absolute absurdity of them., It is
true that possessions, business activity, and social obligations
are excuses for refusing or procrastinating in our écceptance of

the Gospel invitatd n. Incidentally they represent three types
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of excuses a minister often hears for non-attendance to church
services or for failure to fulfill other Christian obligations,

What minister hs not heard the excuse: "Well, I've been away on

business, so==~," "I jusi bought a new car aznd had to take a
trip, s0==-," '"Her daughter's going to be married next month,
SO0===,"

The instructiveness of the excuses specified in the
parable is to be found.... in the suggestion of a
general idea embracing all the various kinds of in-
fluence by which humen hearts are rendered indiffer-
ent to the chief end and good of life. That general
jdea is preoccupation of mind. Whatever preoccupies

gf fills the mind pfevents the gunger vhich is nefzg-
ary to the appreciation of God's feast of grace.

The significant point here is not the excuses themselves but the
fact that clezrly these guests did not want to come. Their "can-
not come" was reelly "won't come." And the fact that they did
not want to come is just as unbelievable as that a guest would
turn down an invitation to such a wonderful feast. But there are
people vwho persistently refuse the clear call'of God for just as
trivial and inconsequential reasons, We call a man who makes a

blunder in the social realma fool. In business life, 2 man who

turns down a free offer is considered crazy. How much more of

a fool is he who mamufactures excuses and turns down the invitation

to partake of a feast of living bread and water which if a2 man
eat and drink he shall never hunger or thirst again.

The other major contributing feature of this parable

whiéh demaends examination is the passage about the two other groups

invited to the feast after the formally bidden guests refused to

(4) Bruce, Op. cit., p. 333.

9% -



come, The first group, "the poor and maimed and blind and 1amgf
are exaétly those whom a rich and socially prominent host would
be least likely to invite., They zre the class which Jesus' host
on this occasim would never think of asking to sit at a feast
with him--in the preceeding paraBraph the Masted chided‘him

for only inviting his rich friends and kinsgmen rather than "the
poor, the mzimed, the lame, the blind." But clearly the parable
illustrates no ordinary feast, and no erdinary Host--for the
allusion is to the offer of God to enjoy the rich bounty of His
kingdonm, And.Jesus Himself;ta the amusement of the Phgrisees and
the chagrin of His own disciples,consistently delighted in asso=-
ciating himself with the poor and diseased wherever He went,

The other group urged to enter the feast are those in tke "highe
way s and hedges." Apparently these are strangers, outcasts and
foreigners who woil d not only have to be informed abouf the feast
but strongly urged to attend. Traditionally interpreters have
sought to identify these two groups as meaning,first of all the
invitation of the Gospel as extended to the common people among thé
Jews, and secondly to the Gentiles. While certainly this is a
fact and has it#parallel in the logic of the parable, it need mt
necessarily be so interpreted. After all there have been many
sick and physically healthy who have responded to the call of the
Gospel, and many poor and sick who have not., The point here is
that even though the Gospel invitation is spurned by many who ought
to ki w better, it is open to all who czre to come, and by no

means excludes those with whom the Pharisees refused to have any



dealings, ©So today, those whom we would naturally expect to

come reddily into the kingdom of God( including many raised in
 Christian homes and churches and in a Christian socizl and national
environment) excuse themselves from the banquet while the poor,
the sick, the afflicted, the outcasts, the strangers, the for-
eigners respond and partake of the feast.

If the religiouy leaders of Israel proved recreant, a
pristine repponse might be found among that dim crowd
whom the Pharisees deemed 'accursed.' If the chosen
people despised their election, the hated 'stranger!
living in far fields beyond the city might prove wor-
thier of God's favor. If the 'classes' forget the name
of love, a Saviour may be born among the 'masses' as of
old, If occidental 'efficiency' makes light of the
spiritual, the 'effete' Oriental may spesk 'words of
eternal life'., It pleases God to open uncorrupted
springs among His 'poor and maimed and blind and lame.'
There is an end of privilege to thos e who construe privi-
lege as vested interest rather than as faith and love:
'For I say unto you that none of ?hfse men that were
bidden shall taste of my supper.'\5 .

Conclusion
"Come; for a2ll things are now ready." There is no child

vho will refuse fhe invitation to free candy and ice-cream. 3But
there is mahy an adult,who ought ﬁ;tappreciate true values far
better than the child)ges who willAtwun down the free of fer of

far more delicious feasting in the Kingdom of God., Jesus said,
you know, "Suffer the little children to come unto me, and forbid
them not: for to such belongeth the kingdom of God," and again,
"Except ye turp, and become a8 little children, ye shall in no

wise enter the kingdom of heaven." The guests who made excuses

(5) Buttrick, Op. cit., p. 228,
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are the sophisticates, the woridly minded, the men absorbed in
their own affairs who fail to grasp the greatest offer in all the
world. There was nothing wrong in any of the affairs which oc-
cupied their attention except that théy stood between them and
attendance to the feast. It was a matter of priorities. In their
case secondary thimgs wereAgiven first priority. SQ,in the
realm of the spiritual)we fail to indulge in the bounties of
God's grace spread before us because we put other metters first.
This is a p=rable, I believe, which primarily refers to
the acceptance of the invitation of the Gospel to enter into the |
Kin gdm of God. Yet we cammot fail to see that many who h:ve taken
this step may in other spheres fail to feast upon the rich prom-
iees and gifts of God because other things, possibly good in them=
pelves, stand in their way. And are there not churches so ab-
sorbed in their building progra: or other good worké,~Who are
le tting these items take the place of sitting down to enjoy the
very greatest blessings the Logd has to offer?
We stand before God without an excuse--that is without
a real excuse, for 2ll excuses are utterly ridiculous when we use
them to absent ourselves from the feast to which He has bid us
come,. Need we be surprised then that the Divine Host turns to
the e who will enter the feast because they know they zre hungry
and need food, who ¥now they are lonely and outcast and need fel=-
lowshi p, who know they are sick in boay and soul znd reed the lov-
ing ministry of Him who not only prepares the feast for us but is

willing and able to prepare us for the feast®
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In this parable, as elsewhere, Jesus speaks of the
hunger in the heart of God, hunger for his children,
for their lgyalty, for their devotion, znd their love.
It is his will, his fi eg determination, that his
house shall be filled.\(6

The ©pirit of the Lord is upon me,

Because he a2nointed me to preach good tidings to the poor:

He hath sent me to proclaim release to the captives,

And recovery of sight to the bling,

To set at liverty them that are bruised,

To proclaim the acceptable year of the Lord.
So Jesus proclaimed his mission on earth (ILk. 4:18-19), When the
invitation of God comes to our own le arts we have the choice of
accepting or rejecting it., And any rejection is our own respon=-
sibility for no excuse is valid., No man has a right to say, "I
canmot enter" only to say "I will not enter,*

"Come; for all things are now ready,"

(6) J. F. McFadyen, The Message of the Parables (New York: Funk
& Wagnalls 1926), p. 102
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The Barren Fig Tree
Luke 13:1-9

Now there were some present at that very season who
told him of the Galilaeans, vhose blood Pilate had
mingled with their sacrifices. And he answered and
said unto themn,

Think ye that these Galilaeans were sinners
above all the Galilaeans, because they have
suffered these things? 1 tell you, Nay: but,
except ye repent, 3 ghall sll in like men-
ner perish. Or those eighteen, upon whom the
tower in Siloam fell, and killed them, think
yeithat they were offenders above all the men
that dwell in Jerusalem? I tell you, Fay:
but, except ye repent, ye shall all likewise

perish.

And he spake this parable; A certain man had
a fig tree planted in his vineyard; and he
came seeking fruit thereon, and found none.
And he said unto the vinedresser, Behold,
these three years I come seeking fruit on
this fig tree, and find none: cut it downg
why coth it also cumber the ground? And

he answering saith unto him, Lord, let it
alone this year also, till I shall dig about
it, and dung it: and if it bear fruit thence-
forth, welly; but if not, thou shalt cut it
down,
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he Barren Fig Tree

First impressions may be revealing and important but
they are not always accurate. This is likely to be true of a
parable such as that of the barren fig tree. We are likely
to skim over it and miss completely the important truths which
closer study reveal. This parable can point us both to the

wrath of God and to the grace of God in dealing with human sin.(l)

I. Background of the parable. The meaning of the
parable of the barren fig-tree is dependent upon the passage
just preceding it. At the end of chapter twelve Jesus was re=-
buking the multitudes for failing to realize the urgency of the
times and repent of their sins. At the beginning of chapter thir-
teen we have the opening words, "Now there were some present at
that very season"--indicating a continuance of the same scene.
Someone in the crowd reported to Him a recent atrocity in Jeru-
salem where certain Galileans had been killed by Pilate and
their blood mingled with their sacrifices., Galileans were known
to be hot-headed and violently patriotic. No doudbt some of their
plotting against the Roman govérnment was detected and the men

apprehended as they offered sacrifices in the t®mmple. Such plot-

{I) This parable is hot the only reference Jesus made to fig-trees.
Once He said: "Behold the fig-tree, and all the trees when they
now shoot forth, ye see it and know of your own selves that the
summer is now nighg.," But this was a lesson regarding the signs

of the times and has nothing to do with the parable now under con-
sideration. Some have tried to identify the passage regarding

the cursing of the fig tree with this parable but there is little
in the context, circumstances, and content of the two passages to
justify this.,
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ting énd the abrupt and brutal extinctim of plotters is common
even today under totalitarian regiﬁes, and they were no less
frequent under the Roman Empire. Suppresjion of such plots was
usually ruthless and bloody. The implication of those who ‘
told this to Jesus is that these Galileans were unusually bad
sinners or God would not have allowed them to be treated in this
way.

This was the common notion of Jews in that day. (I sup-
pose they naively concluded that had these plotters ngt been
caught and_punished it would indicate God's approval of what they
were doing!) The Jews thought that all sickness. tragedy and mis-
iortune was the direct result of sin, On another geccasion when
the disciples saw a man blind from birth, they asked Him: "Who sin-
ned? This man or his parents?" They must.have been surprised
vhen He replied: "Neither!" No doubt on this occasion, Jesus!'
hearers were egelly surprizec when He refused to recognize the
validity of the argument that since a man endures tragedy, there-
fore he is a sinner., Here He said: "Think ye that these Galileans
were sinners above all the Galileans, because they havé suffered
these things? I tell you Nay; but except ye repent, ye shall all
in like manner.perish,"

To make His point even stronger, Jesus cites another ex-
ample of eighteen people being killed when the twwer of Siloam fell.
Presumably this was an accident which rendered the victims far less
culpable than the Galileans who may have been plotting the over-

throw of the Roman government or the assassination of Pilafe. Yet



of them Jesus says practically the same thims "Or those eigh-
teen, upon vwhom the tower in Siloam fell, and killed themy think
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ye that they were offenders above all the men that dwell in Jerusa-

lem? I tell you, Nay, but, except ye repent, ye shall all like-
wise perish," Jesus was saying of both instances that the death
of these concerned was not necessarily the result of some par-
ticularly terrible sin, but that his hearers, and all men,
who did not repent were in danger of perishing.

There are those today who take a similar attitude.
When an earthquake rocks Japan or a hurricane sinks a ship, when
a hation is plunged into war and thousands of harmless citizens
are killed, they piously fold their hands and say, "Surely it
is an act of the Lord to punish them for their sins!" While not
denying thét God aoes at times use such means to punish human
sin, Jzrus does here expressly deny that all such events are

due to God's wrath upon sin, That He did not mean to teach that

God re ver punishes the sinner by total destruction is clearly shown

in the parable we are now studying, as well as in other parts of
Jesus' teaching. God does sometimes send a flood as in the days

of Noah, or rain down fire and brimstone from heaven as upon

Sodom and Gomorrah. The truth of the matter is that unless we
repent, we shall all likewise perish,

II. The barren fig tree. "And he spake this parable;
a certain man had a fig tree planted in his vineyard; and he came
seeking fruit thereon, and found none." Palestinian vineyards are

often planted on terraced hillsides where there is plenty of sun-
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light but little usable soil., Naturally on such steep terrain
there is considerable unused space between the rows of grape
vines., Our parable concerns g fig tree which the owner of the
vireyard had planted in just such a tiny unused corner of lang,
hoping to get this small addition to his usual crop. Unfortun-
ately this fig tree failed to produce any figs., ZEarliest
records show that figs were grown chiefly in Asia Minor and
Syria, hence were known and mentioned in ancient Hebrew records.
They grow well in the well-drained porous limestone soil of
Palestine, A unique feature ofi the fig tree is its ability, es-
pecially in climates like tlmt of Palestine, to produce two
crops a year on separate shoots.

1t was surpq%ing then to the owner of this vineyard
not to find fruit on vhat was usually a prolific producer. His
words to the vinedresser make this particular fig-tree even more
estonishing: "Behold, these three years I come seeking fruit on
this fig tree, and find nome: cut it down; why doth it also cumber
the ground?" How long the fig tree had been here, we do not
know, but for three years this man, who knew when fruit was
due, had come but had found no figs. During this time £t should
have produced five or six crops. Apparently it was not noticeably
diseased or it would long ago have been destroyed. Its only
fault was failure to produce figs. Inasmuch as its only warrant
for existence was to bear figs, the owner was perfectly justified
in ordering that it be cut down. "No use letting a tree occupy

good soil when another in its place might bear fruiti®
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But the attendant begged for another chance: "Let it
along one more year while I give it special nurture., I will dig
around the roots and fertilize it. Then if 2w fruit‘is produced
next season it will be al1ll right; otherwise we will cut ‘it down.,"
The vinedresser perhaps had worked over this tree before, and,
discouraging as its barrenness was, he still wanted to justify the
care he had given it by waiting to mee if eventually it would not
produce properly. Every gardener has had a similar experience of
having some plants unaccountably slow in msturing in spite of
much hard labor. And such gardeners, in spite of the advice to
pull up this row of poorly developing plants and put something
else in their place, continueg to ciultivate in the hope of getting
a Ccrop.

I1I. The Lesson of the Parable. With such a simple

pareble for which we have some background material one would
think the interpretation would be relatively easy. But a study
of the various shades of interpretation expressed by the commen-
tators shows that such is not the case. Here are some of their
opinions regarding tl® central messgge of the parable. (1) It
teaches that fruitbearing is essential to being a citizen of the
Kingdon of God--the same idesfs is expressed by a slightly different
figure in John 15: "Every branch in me that beareth not fruit, he
taketh it aways:s and every branch that beareth fruit, he cleanseth
it, thet it may bear more fruit," (2) It teaches that God's
~wrath in dealing with his non-productive subjects isg _tempered by

grace which gives the sinner every possible chance. (2) (3) 1t

(2) A. B. Bruce, The Parabolic Teaching of Christ (New York: Hodder
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teaches that God has nurtured Israel for a long time expecting
fruit, but that the Chosen People now have their last chance--
the same idea as expressed in Isaiah 5, in the 0ld Testament
parable of the vineyard carefully tended but which produced sour
wild grepes instead of good grapes.(3) It is also possible to
hold more than one of these views,(4) for in certain respects
they do border on several aspect of the same truth.

The answer may be best found in the statement twice made
by Jesus Just before telling this parables "Except ye repent, ye
shall all likewise perieh."r Jesus was reversing the order of
the»thinking of His hearers., They ssid: "A man is the victim of
tragédys therefore he is a sinner because otherwise God would hot
allow him so to suffer.," Jesus said, "A man fails to live up to
the requir ements of God; therefore he will perish." Those who
were listening to Jesus were mistaken-~their argument would mean
either that God should at once destroy‘all other people in Jerusa-
lem since they were just as wicked, otr-else that all the other
people of Jerusalem were sinless--an assumptim which Jesus would
deny outright, and widi ch His hearers could hardly fail to deny

either. Jesus said,"Bhat these tragedies indicate God's punishment

&% Stoughtm, 1886) p. 428. This is also the view of Trench.
Bruce differs from Trench in restricting the parsble more closely
to the Nation of Isragd®: "for as Israel was the representative of
all and each who in after times whould be elected out of the world
to the privileges of a nearer knowledge of God, therefore a warning
is here for the Gentile Church, and for each particular soul."
Richard Chenevix Trench, Notes on the Parables of Our Lord (New
York: N, Tibbals & Sons ) p. 271,

3) G. Campbell Morgan: The Parables and Metaphors of Our Lord

New York: Fleming H, Revell Company, 1943) p. 196.

(4) siegfried Goebel, The Parables of Jesus (Edinpurgh: T. & T.
Clark, 1883) p. 164.
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of the victims' sins, is beside the point. Phe point is: Unless
everyone of you repents, you too shall likewise perish." The
parable then becomes an illustration of punishment already de-
served for sin but delayed by the grace of God that man might

heve time to repent. The "sin" of the fig tree was failure to
bear fruit. Fruitbearing is essential to growth and vitality in
the Kingdom of God. This lesson is best taught in John 15. But
vhere_the emphasis is directed toward EQQ\EQEEQ&BEEEEE_QE/DQEQen-
ness. "Except ye repent, ye shall all likewish perish" is, in
terms of the parable phrased: "Except ye bear fruit, ye shall
all likewise perish,"

Perhaps we are prone to forget the direct connection in
Jesus' thinking between repentance and fruitbearing. We are like=-
1y to think of repentance as the negative side of Christian
living-=casting away our old sinful selves--and of fruit-bearing
as the positive side--yielding rich spiritual increase, both

quantitative and qualitative for the Kingdom of God. XLogically

the two may be thus separated, but actually they are one in the

Divine scheme of things. John the Baptist had‘preached, "Britig
forth therefore fruits worthy of repentance" and had mentioned
some of these fruits--genercsity, honesty, compassionate dealing,
etc., His s%bon threatening that "even now the axe also lieth at
the root of the tree" reflects the opinion of the owner of the
vineyard in our parable. Jesus, as always, went further with the
note of grace--giving even the non-bearing trees further opportun-

ity. The two are by no means contradictory, for even the vine-
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dresser puts a limit on his indulgence: "If there is no fruit a
year hence we will destroy the tree." The lesson of the parable
then is this: "He who is not yielding fruit is in danger of
Perishing for his sin, and only the grace of God stays the hand
of destruction right now.,"

Some allegorize this parable, making the vineyard the
world, the fig-tree Israel, the three years three periods of Jew-
ish history, the owner of the vineyard God, and the attendant
Jesus Christ, While this is allegory in quite a harmless form
with analogies which must ﬁave been apparent to Jesus' hearers,
nevertheless He did not so restrict its meaning. The fig tree

best represents any man's life under Divine inspection. Persis-
tent barrenness after a due course of time is under penaltyof
Divine wrath, but the smme God who hétes sin also loves the sinner.
His grace therefore givesman the opportunity to yield the desired
fruits of repenfiance under the culture of the Holy Spirit. It
is justice tempe red with mercy. If we identify God with the owner
of the vineyard and Jesus with the attendant we put them in con-
flict and are farced to the field of theology to resolve the ques-
tion, F¥ar better hare to realize the two fundamentzl attributes
of God working here fg;~Hié,oyg’g;gzz_aqg~tn§_gggg_qiﬁtggfgggr
sinner, God is righteous, but God is also love. God's wrath de-
mands the punishment of sin, yet His grace operating through Jesus
Christ who "ever liveth and interceedeth for us" gives us the same
chance on.the brink of disaster that god has always been ready to

give. "Sinners in the hands of an angry God" have always had their
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chance to escape. This idea of the deferring of the judgement

of God, so to le.ve men opportunity to turn, runs through all
Scripture; before the deluge, a period of a hundred and twenty
&ears was fixed (Gen. 6:3)3; Abraham prayed for Sodém (Gen. 18:24);
the destruction of Jerusalem did not follow till forty years
after the Ascension of the Lord; and the coming again of Christ
is put off through the patience of God. (2.Peter. 3:9). Were it
not so,worse than the falling of the tower of Siloam would occur

to destroy every living creature from the face of the earth,

Conclusion. "Except ye repent, ye shall all likewise
perish." The Christian who occupies a sunny spot _in the vineyard
but produces no fruit can take warning. His presence is not only
of no value to the Owner of the vineyard, but is actually harming
the good ground where anothe?blant might be producing fruit. ©"A
fruit-tree's reason for existence is to bear fruit. It has no
claim to live if, exacting man's labor and the soil's fertility,
it yﬁi)lds no harvest. Responsibility is the price of privilege."(5)
There is no such‘thing as true repentance without accompanying
fruit-bearing. Otherwise there would be a vacuum in our lives.
True repentar ce for the sin of hatred is impossible without cor=-
responding love taking ites place. Selflessness must needs accompany
the expuision of aelfishnesé. The axe is at the root of the tree--
our tree--and the time is short. God through His Spirit is working

desperately--digging about the roots and pouring in the fertilizer

(5) George A, Buttrick, The Parables of Jesus (New York: Harper
& Brothers, 1928) p. 105.
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gseeking to bring us to our knees in rppentance and to supply the
outside energy necessary for fruit-bearing., Jesus' hearers could
scarcely fail to apply this parable to their own nation--the chosen
people of God, Can we in a nation more highly favored than any in
the world's history fail to see that the "three years" of Divine
forbearance is past and that our opportunities are running short.
Jesus'! hearers also looked upon themselves as the children of Gal,
yet they are warned to repent, Can we who have always regarded
ourselves as Christians content ourselves with mere existence with-
out fruit-bearing? There may be a determinate counsel of God &ed
which man may not thwart, but there is yet a choice i ch only

the sinner can make for himself. F¥ailure to praduce fige is_the
fault of the figetree and not the vin sser who exhamsts every
means to help. The Spirit of God exerts the pressure won our
hearts Fo ¥eld to God, to repent, and to bear fruit in our lives.

The consequences are all too clear if we fail to heed. "Except

ye repent, ye shall all likewise perish,"



The Two Debltors
" Luke 7:36-50

And one of the Pharisees desired him that he would
eat with him., And he entered into the Pharisee's house,

and sat down to meat. And behold, a woman who was in the

city, a sinner; and when she knew that he was sitting
at meat in the Pharisee's house, she brought an zlabas-
ter cruse of ointment, and standing behind at his feet,
weeping, she began to wet his feet with her tears, and
wiped them with the hair of her head, and kissed his
feet, and anointed them with the ointment., Now when
the Pharisee that had bidden him saw it, he spake with-
in himself, saying,

This man, if he were a prophet, would have per=-
ceived who and what manner of woman this is that
toucheth him, that she is a sinner.

And Jesus answering said unto him,
Simon, 1 hazve samewhat to say unto thee. .

And he saith,
Teacher, say on.
A certe in lender had two debtors: the one owed
five hundred shillings, and the other fifty.
When they had not wherewith to pay, he forgave
them both. Which of them therefox will love
him most?

Simon answered and said,
He, I suppose, to whom he forgave the most.

And he said unto him,
Thou hast rightly judged.

And turning to the weman, he said unto Simon,
Seest thou this woman? I entered into thy
house, thou gavest me no water for my feet:
but she hath wetted my feet with her tears,

and wiped them with her hair., Thou gavest
me no kiss: but sheQ? since the time I came

14 4-
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in, hath not ceased to kisymy feet. My head
with oil thou didst not anoint: but she hath
anointed my feet with ointment. Wherefore I
say unto thee, Her sins, which are many are
forgiveny for she loved much: but to whom
little is forgiven, the same loveth little.

And he said unto her,
Thy sins are forgiven,

And they that sat at meat with him began to say with-

“in themselves,

Who is this that even forgiveth sins?
And he said unto the woman, .

Thy faith hath saved thee; go in peace.
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A PARABLE WITHIN A PARABLE

The Iwo Debtors

The parable of the Two Debtors is really a parable
within a parable., One of the briefest of all of Jesus' parables
-=little moré‘han an extended simile (1} verses in the English
Bible, 20 .words in the Greek)--is set iﬁh narrative which it
self is a parable of profound implication to our Christian life.
Commentators on the parable of the Two Debtors spend far more
time on the setting than on the parable itself, In fact one
book has a chapter entitled the "Parable of the Two Debtors"
which never once discuéses the parable itself! The parable is
rich enough in itself, but the setting makes it sparkle like a
diamond, One womnl ers how much fuller interpretation of the other
parables we might have if the backgrouml were as well known,

And yet, as insignificant as the parable gem might appear in

its more elaborate setting, the narrative of this passage woul d
be left hollow without the little parable with which we are cone
cerned, It is the keen edge driving home a deep spiritual lesson
to our own hearts,

I. The Scene. We can only guess why Simon the Pharisee
chose to invite Jesus to eat dinner with?im. Possibly the repu-
tation of this teacher and wond er-worker who was creating such
wide popular interest in Galilee was suwch that Simon was deeply
curious to meet HiﬁFersonally. If Simon happened to be an out-

standing citizen of his city, it may have been expected of him to



entertain such a notable person who chanced to pass through
his town. At any rate, Jesus gladly accepted, as He apparently
always did, vhether the home was rich or poor, noble or common.
Jesus could scarcely move without the knowledge of the multitude
and word quickly spread as to His where-avouts, One wvho heard
the gossip was a woman, a sinner. The implication is that she
w;s one of frail character, possibly a prostitute, certainly
one with whom the "best" class of society would not associate.(l)
Picking up an alabaster cruse of fine ointment, probably used in
her seductive craft, she went to the house of Simon. Weeping
with deep inner emotion, no doubt caused by unspeakable sorrow
and penitence for her sin, she knelt at Jesus' feet, anointing
them wi th her tears and with the precious eintment, and wiping
them with her hair.

Simon was horrified and embarassed. It was customary
for strangers and non-invited guests to invade the privacy of
a home--but the presence of such a woman was likely to create a
scandal. That Jesus, the prophet whose teachings about purity
-of ieart and conduct has reached Simon's ears, shoul d allow such
a person to touch Him, oi tinat He should fail to recegnize her

true character, belied the claims being made that He was more

(1) It seems to me that this woman is not the one (Mary) referred
to in Matt., 26:7, Mk, 14:8 and John 12:3. The various stories are
similar, yet not enough so to be proved identiecal. The best state-
ment of this position is in Trench's Commentary. Seei Richard
Chenevix Trench, Notes on the Parables of Our Lord (New York: N.
Tibbals & Sons) pp. 229~232, Buttrick calle her "Mary" (a name
which does not. appear in this story) although his note on p. 94
indicates he does not think this to be the same incident found

in the other Gospels. See: George A. Buttrick: The Parables of
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than an ordinary prophet--no Pharisee would deign to let a sin-
ner come into such close ccntact with himself, Yet Jesus, be-
cause He was vwho He was, was the only person in the room who
was not shocked. Reading the unexpressed judgment in the mind
of Simon, the Master said: "Simon, let me say something to you.,"
There tollowed a parable so simple that Simon forgot the sinful
woman for a moment and, failing to see any implication in the
parable for himself in the present situation, was caught off
guard when Jesus asked the concluding guestion. The answer of
Simon was Jesus'! chance to point aut the vast difference between
the reception He had received from Simon and that accorded Him
by this woman.

"Thou gavest me no kiss upon my cheek”--g common sigh

of oriental welcome; "but she has not ceased to kiss

my feet"--token of lowliest homage! "Thou gavest me no

water for my feet'--in patronizing condescension even

that most customary act of hospitality had been neglected;

"but she has given me the water of her weepingl!" "Thou

gavest me no oil for my head"--and o0il was plentiful

and always at a guest!s di?g?salg "but she has anointed

my feet with costly balm,® ,
S8he had given of her very best to perform the most humble service
of devotion. Further, her conduct showed up the gross discourtesy
with which Simon had treated Jesus. The Master would probably
never have mentioned these discourtesies, accustomed to such
treatment as He was, had He not detected the unspoken sneer of
Simon the Pharisee at this woman's condudt and His acquiesence
Jesus (New York: Harper & Brothers, 1928) p. 94, note 2. Dr. Peter
Marshal assumes that there are two incidents recorded but that
the woman in each case is the same, Peter Marshall, Mr, Jones Meet

the Master (John Knox Press, Richmond, 1949) pp. 64-65. Bruce
diemisses the whole argument as id ;peculation. See: A, B. Bruce,

The Parabolic Teaching of Christ (New York: Hodder & Stroughton
1886) p. 238. R €
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to it.
Yet the closing words of this scene shed the most

impar tant light on the truth of this parable. Jesus said to
Simon: "This woman's sins, which I grant are many, are forgiven
for she loved much: but to whom little is forgiven, the same
loveth 1ittle.” And turning to the woman, He said: "Thy sins
are forgiven," Still missing the point, the Pharisees again
whispered among tlmselves: "Who is this that even forgiveth
gins?" But Jesus dismissed the woman with the words, "Thy

faith hath saved thee: go in peace." VWhile we are left only

to conjection as to the carger of this waman before and after
this encounter with Jesus, we do know that she had come to Him
out of a deep sense of sin, seeking forgiveness, and that she
found ﬂhat she was looking for. Jesus did net ignore or excuse
her sinful past; He recognized how deeply aware she was of sin, and
her faith in His powsr to forg&ée; He granted this forgiveness
lovingly and gladly. This un-named woman's conviction of pardon
secured even vwhile it is being sought, resulting in an act of
loving service is the part of this setting which gives deepest
meaning to the parable itself.

' II. The Parable. The rather swkimrd situation at the
table in Simon's house provided the occasion for a parable which
at one stroke defended the sinful woman and His attitude toward
her, and placed Simon dh:the defensive to excuse his own cdnduct.

The parable is this: A certain money lender hed two debtors. One

(2] Buttrick, Up. cit., p. 97.
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owed him five hundred pence and the other fifty. At the appointed
time neither onelwas able to pay, so the lender forgave them
voth. That is all there is to the story itself., The two debis
would equal roughly $10.00 and $100.00. VWhile the fact that any
creditor wail d forgive even such small debts is surprising, this
is not the feature Jesus was intrested in here. The important
thing to notice is not the size but the relative value of the
two--one was ten times that of the other--which occasioned difa-
fering degrees of gratitude on the part of the two debtors.

This is evident from the question with which Jesus drives home
the parable: "Which of the two debtors will love their creditor
the most?" The small size of the debts had caught Simon off-
guard--no such small items could implicate him! The situation
was not unlike that of Nathan before David, and the results were
equally startling and self-accusing to David as to Simon, both
of whom rendered judgment on an apparently innocuous incident
vhich immediately boomeranged on themselves in matters of larger
consequence, Superciliously Simon replied to the question of
Jesus, "Why I suppose the man who was forgiven the most will
love the money-lender the most." Jesus replied, "You have answer-
ed rightly," and proceeded to indicate that by their receptim of
Jesus, the woman and Simon reflected the relative amount of iove
and esteem of a debtor who was released from a five hundred pence
debt to his creditor and that of one who owed only fifty pence.,

"Why did" the woman "love inténsely, and why this lavish outpour-
ing of her love? Because she had been forgiven much! Why did
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Simon love penuriously? He had beén forgiven 1itt1ev(3)

What, then, is the heart of this parable? It is simply
this: that there is a di rect ratioj between the size or the debt
forgiven and the love of the debtor for his creditor--between
the sense of forgiveness recd ved in the hearf of the sinner and
the quality of service he is willing to render to his benefactor.
In this passage of Scripture the parable illustrates the situa~
tion and the situation illustrates the parsble. Buth teach
one great lesson: "A man's love for God will invariably be com~
mensurate with his sense of divine forgiveness."(4) This is the
truth illustrated in the parable; it finds actual expressia in
the deed of the sinful woman in Simon's house that day.

In most parables there are details which must be
studied to discover their contribution to the meaning of the
parable, Here there are virtually no details, Some have found
. secondary lassons. Surely we cannot fail to appreciate the for-
giving and compassionate attitude of Jesus towards this woman
and to all those whom the world frowns upon and casts out. “The
Son of Man is come to seek and to save that which is lost." "They
that are whole have no need of a physician ﬁut they that are sick,®
Nor can we fail to profit by the negative example of an uncharitable
spirit as evidenced by Simon the Pharisee, yet this lesson is

brought to us more impressively in another parable where one

(3) Buttrick, Op. cit., p. 95.

4) George Henry Hubbard, The Teachings of Jesus in Parables
Boston: The Pilgrim Press, 1907’, p. 415,
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whose debt of millions of dollars is cancelled refuses to for-
get a trifling débt owed him by a fellow servant, But Jesus was
here concerned only with the ratioﬂ of forgiveness to love for
the one who forgives.

In this connection there are two questions which we
mist answer. One is the question raiséd by the Apostle Paml:
"Shall we continue to sin, that grace may abound?" "Shall we
go deeper into sin so that God's forgiving grace shall appear
mofe magnificent and our reailting love be greater?

Are we to conclude...that there is any advantage in hav-

. ing miltiplied transgressions; in owing five hundred

pence rather than fifty; that the wider one has wandered

from God, the closer, if he be brought back at all, he

Yg%i??%iave to Him aftervwards? the more sin, the more
I have heard college boys, reared in Christian homés, express
the same idea., "Isn't it better to have my fling, do a little
sinning, in order that I may know how sinful men live and thus
better appreciate the forgiveness and salvation given by Christeov
The answer lies in the fact that the size of the debt is actually
of no consequence., It is ou#bwareness and concern and grief over
our sin, and our desire for forgiveness which is important. Per-
haps the woman had sinned more openly and fiagrantly that Simon--
but not 10 times as badly. Simon, by not according proper honor

and courtesy to his guest had sinned far more grievously against

Jesus on this occasion than had the sinful woman. In fact there

5 Richard Chenevix Trench, Notes on the Parables of our Lord
SNew York: N Tibbals & Sons) p. 235.
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js little indication that God looks upon one sin és worse than
anot her. Offén they who seem morally most upright have the
deepest sense of inner sin and are most grateful for Divine for-
giveness, vhereas those who share all sorts of worldly corruption
fail to appreciate the forgiving power of God. "To whom little
is foréiven, the same loveth little® is not to be 5225phraaed
"Lets indulge in more sin, that we may be forgiven more and
hence love more" but rather "Whoever lacks the sense of the gw-
fulness of his sin, does nd appreciate the forgiveness of God
and return love to Him,"

A second questbn rises out of the grammatical struc-
ture of Jesus' words here: "Her sins, which are many, are forgiven;
for she loved much.," Did this sinful woman in some way earn her
forgiveness because of her love, as these words seem to indicate?
Is not this in contradiction to the great doctrine of salvation
by faith. Did not Jesus later say, "Thy faith hath saved thee:
go in peace"? Any attempt which some have made to make the words
means"HBr sins are forgiven, therefore she love8h much" violates

the wording of the textgs)Look'aga.:ln at the parable in the heart

(6) g@€ewvvac & _dudprian g_mis_ﬁ X £ __‘.f&s(_«ok N
zLin‘ﬁi?“‘J““”' One interpreter says this é%Ehs: T say unto thee,
Her sims, which are many, are forgiven as is indicated by the great-
ness of her love." See Hubbard, %2. cit., p. 412, But there is no
support for this practice of making i mean other than "because,

since, for that, for." ,"No doybt, theolegicall fait not
ig the meane of pardon (vs. 50? hénce, Bome ?ﬁigﬁ Calv?ﬁ) gnt%gze’

pret the 'because®? a posteriori, and make it mean 'she is forgiven,!?
28 you may conclude from the fact that she lovedmuch (so Bengel).

It is more than doubtful whether this was intended. Her love and
her forglvenese were mingled with each other in mutual interchange.
She loved because she was forgiven; she was forgiven because she
loved, Her faith and her love were ones; it was 'faith working by
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of the narrative,

He who owed the larger debt is not forgiven it as
freely as the other with his smaller debt, because
of the greater love which he before felt towards
the creditor; but on the contrary, the sense of a
larger debt remitted makes him afterward love his
ereditor more. Morveover, vere it meant that her
sins were forgiven because,..she loved much, the
other dause in the sentence would necessarily be,
'but he who loveth little, to the same little is
forgiven, 10 (7)

Actually the love of this womsn went hand in hand with her
sense of forgiveness. Both processes were operative in the

joy of the moment she fell at the feet of Jesus and unburdened
her sins. In the moment she confessed those sins in the silence
€ her heart, love for the One who could grant forgiveness was

born, and the realization that forgiveness was her even in
the asking thereof flooded her soul. :
III. The Application. Not long ago I was discussing

with another minister the question of why it is that many of
the smaller sects and denominations, relying upon emotionalism

and ignoring the methods and organization so carefully planned
by the larger denominations--why these grow s seem to possess 80
much feal and earnestness and are so enthusiastic and selfesac-
rificing in promotion of soul-winning and missiors. Vhy do some
jndividuals who may not possess a high degree of scholarship and
training and wvho do not come from the so-called "better" classes

seem to be endowed with a deep spirituality and earnestness of

1ife and witness to the Lord Jesus Christ, when other morally

Tove'(Gal. 5:6), and tle love proved the faith. Spiritual thinge
do not adn it of the clear consequenses of earthly things. There
is with God no before or after, but only an eternal now.," F. W.

Farrar: St. Luke, Cambridge GreeK Testament. (Cambridge: Univer-
Sity press, TB8T) o BOT o

(7) Trench, Op. cit., P. 237.
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upright} carefully prepared cultured gentlemen gnd ladies go
primly & ong, little soiled by sin, but not concerned or sorry
about it eigher? Have we not to do with the modern parallels
to the two debtors, to Simon and the poor woman? Both kinds
of men have sinned. Both have incurred debts they can never
repay. Forgiveness is offered free to all under the terms of
faith, But out of two who profess Christ, one is set on fire
Wi th love and devotion and service, the other is not. VWhy?
Because many of us lack the overwhelming sense of

sin forgiven., Our age has often taken a light and careless
view of sin, "Who fails to apprehend the real;ty of sin cares
little about forgiveness, and to whom little is forgiven, the
sane loveth little."(s)

-In some externals we do not correspond to the Pharisee

of our Lord's time; but in the great central fact of

our complagency with ourselves, of our utter uncone

sciasnessg that there is anything seriaisly amiss with

us, most of us might have sat for the picture.(9)

We frown on emotionalism in religion, and yet both sorrow and

love are emotions, Sorrow for sin will bring forgiveness; as-
surance of forgiveness and what that forgiveness has cost will
bring a flood of love into our hearts and lives. "We love, be-
cause he first love us." A sense of sin which leads to morbid
brooding weul d never have led that sinful woran to the feet of
Jesus., But a sense of His forgiving power over sin led her to
this act.of love.
Paul looked upon himself as the "chief of sinnem ,"

and censtantly stoed amazed that God should forgive such a one

}‘g}—?"ubbard, Op. cit. p. 418, |
« ¥, McFadyen, The Message of th a
Funk & Vagnalls, 1928) p. 165 - —o¢ fafables (New York:

1 425-
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as he, Conssquently he loved his lLord deeply and showed this

emo tion in everything he did. "Faithful is the say ing and worthy
of all acceptation, that Christ Jesus came into the world to

save sinners; of whom I am chief." He has been followed by a
stream of men and women down to our dsy. Whether our debt of

sin in comparison to that of another person be small or great

4

there is not a one of us who can pay. We can all be forgiven.,
but im preperiion to our awareness of this forgiveness will be
our 10§e toward our Lord. "Sensitiveness to sin is one side of
that sh¢éld whose other tace is sensitiveness to the undimmed

radiance of God."(lo)

The cleser we grow to Christ, the more real His holiness
becemes to us?f%ndvore conscious we are of our own unw rthiness,

And with this consciousness comes a corresponding growth of the

sense of forglveness,

Always the spiritual 1ife depends for its development
upon thie interplay of spiritual reactions. Growing
out of a clear sense of sin is the desire for forgive-
ness. The reaction of the desire is the glad conscious-
ness that God does forgive our sins; and this conscious-
ness ia its turn calls forth the response of love and
gratitude from the soul. Love expressing itself in ser-
viece and sacrifice is answered by further enduements of
grace, and thus the process continues without end, 11?

All of us are in debt-~so deeply so we can never through

our own efforts extricate ourselves. But if we look to Him who

‘can forgive our debt, and are deeply conscious of buz inability
to extricate ourselves through any effort of our own, then we

can share with the debtor who owed five hundred pence, the

(10 Buttrick, Op. cit., p. 97.
(11) Hubbard, Op. cit., p. 417.
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blessings of a greater love to Him. Which of the debtors loved
the money lender the most? "To whom little is forhiven, the same
loveth 1ittle" dbut to whom much is forgiven, the same loveth

greatly.




The Ten Virgine
Egtthew 25:1-13

Then shall the kingdom of heaven be likened
unto ten virgins, who took their lamps, and
want forth to meet the bridegroom. And five
of them were foolish, and five were wise,

For the foolish, when they took their lamps
took no oil with them: but the wise took oil
in their vessels with their lamps. Now while
the bridegroom tarried, they all slumbered
and slept.

But at midnight there is a cry, Behold, the
bridegroom! Come ye forth to meet him,

Then 2ll those virgins arose, and trimmed
their lamps. And the foolish said unto the
wise, Give us of your oil; for our lamps are
going out. But the wise answered, saying,
peradventure there will not be enough for

us and you: go ye rather to them that sell,
and buy for yourselves.

And while they went away to buy, the bride-
groom came; and they that were ready went in
with him to the marriage feast: and the door
was shut. Afterward came also the other vir-
gins, saying, Lord, Lord, open to us, 3But

he answered and & id, Verily I say unto you,
I ¥now you not, Watch therefore, for ye know
not the day nor the hour,

Ling,
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WATCH THEREFORE
The Parable of the Ten Virgins

Vital Christian living and witnéss has always been
sparked by two great convictions on the part of the Christian,
One is that Jesus Christ has come, and by His death offered
forgiveness to those who accept Him in faith, The Parable of
the two debtors illustrates the effect of such a conviction
upon a saved sinner, to produce earnest love and devotion and
humble service to Him who has forgiven our debt of sin, The
other great conviction which has kept the Christian “on tip-
toe" in his own spiritual life and development regardless of
persecution and suffering, and has spurred his witness to others,
is the knowledge that Christ is c&ming again. The Apostolic
Church undoubtedly felt the drive of these two convictions. »
Paul's "woe be unto me if I preach not the Gospel" was rooted
in these two foundations of his faith, I do not hestitate to
say that I believe the average modern Christian is not as deeply
concerned about either of these two facts as were the earliest
converts of Paul's day and as are the newest converts of our
day. Too often we have lopped off the introduétion and the con-'
clusion of Christian experience and are livime in thg middle--
and the middle loses its meaning without the two ends. Too
many of us take our salvation for granted, and are smugly sure
that "it is well with my soul,” Some of us may get a rude shock,
We may wake up and find tket, thinking our deposits are unlimited,
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we have already overdrawn our account when life's final great
payment is due. Such was the situation our Lord warned us about
in the parable of the Ten Virgins.

I, A Final Sermon by Jesus. The 24th and 25th chapters
of Matthew form one of the finl sermons of Jesus. It was spoken to
¥ his disciples., The passover was at hand. Oppositioﬁ to Him
was reaching a climax. This was no secret. Jesus had repeatedly
warned His followers. They were worried. When He spoke of the
poming destruction of the temple in Jerusalem, they imrediately
ask¥ed: "Tell us, when shall these things be?" This was the oc-
casion of Jesus' sermon, a long discourse warning the disciples
against being led astray and against being unprepared for "the
end," and picturing in vivid language the disorders and sufferings
vhich will continue until, and indicate the approaéh of "the end."
Apparently Jesus took His own prediction of the destruction of
the temple in Jerusalem (an event which actually took place in
history during the life-time of hany of the disciples) as the
occasion to predict the end of the world and the second "coming
of the Son of man,"

Much discussion of this discqurse has taken place. For
our present purposes, suffice it to say that this passage clearly
teaches that the Second Coming will take place at an indefinite
future date. "But of that day and hour knoweth no one, not even
the angels of heaven, neither the Son, but the Father only." It

is equally clear that the three parables(l) of chapter 25 concern

T2) If the passage on the separation of sheep from the goats be
called a parable as some commentators do.
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our preparation for, and continual state of watchfulness for
the Sécond Coming, In spite of the terrors and dangers which
Jesus describes, the end is pictured as a time of joy and re-
ward for those properly prepared. It will not be a funeral but a
wedding. The return of the Master will be a day of reckoning,
but for the faithful servants the reward will not be a mere
receipt of wagés for services rendered but to "enter into the
joy of the Lord."

With the exception of 24:29-31 the emphasis in this
entire discourse is not upon the Second Coming ifself--&]ust
when and how it will take place), but upon thé state of mind
and heart, the development of character, the fruitfulness of labor,
the self-lessness of service in our lives as a condition of
preparedness for our Lard's return. The teaching is not that
we spend much time in conjecture about when and how these things
shall be but that we concentrate on the present development of
faith and charity in our lives. Perhaps the "text" of Jesus'
gsermon is 24:46: "Blessed is that servant, whom his lord vhen he
cometh shall find so doing." ZEspecially is this true of the three
parables of chapter 25, If we are properly to interpret them
we must understand the nature of Jesus' teaching in this passage.
The parable of the Ten Virgins has been allegorized and variously
abused. Let us see what it says, In keeping with and shedding
light upon the whole discourse of Jesus.

4

II. A Parable of Exhortation. "Then shall the kingdom of

heaven be likened unto ten virgins who took their lamps, and went



forth to meet the bridegroom.,” The introductory word, "then,"
clearly refers us to the preceding chapter and the scene of fiml
separation of the faithful from the unfaithful., Jesus may have
here (as is probably true in many of the parables) repeated a
story vwhich actually took place in Galilee. It is thoroughly in
" accord with the customs of His time, and more recent writers have
seen similar incidents in India., There is some difference of
opinion as to just when énd where it was customary for these mem-
bers of the wedding party to meet the bridegroom.(z) The best
opinion is that the& met the bridegroom as he came from his home
to that of his bride. According to their custom, engagement and
betrothal had taken place months prior to this., Now, at the
appointed time the groom came to lead his bride to his home where,
if he were wealthy, a weel's feasting would take place. All
these proceedings would involve much mirth-msking 'and pageantry,
of which this greetinmg by bridesmaids was a part..

These ten virginsg took their lamps, since such wedding
feasts were at night, and waited--perhaps along the roadside, or
in 2 home. These~lamps were probably small brass or pottery ves-
sels about the size and shape of a2 six year old child's shoe.

For this occasion the lamp was tied to a stick so that it might

(2) The commentators have gone at length to discuss the point as

to whether these bridesmaids met the groom before or after he had
been to the bride's house, etc. It seems to me that this is only

a matter for conjecture and of no value to the point of the parable
at all. Trench gives the fullest discussion of this. See Richard
Chenevix Trench, Notes on the Parables of our Lord (New York: N,
Tibbals & Sons) pp. 498-501, The marriazge customs of Jesus' day
are fully discussed by Oesterley. See W. O, E., Oesterley, The

Go;ﬁel Parables in the Light of Their Jewish Background (New Yorks
acMillan Company, 1936) pp. 134-135,
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be held aloft., Both the oil and the wicks were crude (as is true
of lamps today in the Orient) and required constant cleaning and
trimming to keep them from smoking and going out. On this oc-
casion the bridegroom tarried or was late. Perhaps he came from
afar. This is a ¥ey point in the story. The unspoken implication
ig that had he been on time all would have gone well., But vhile
he tarried the b:idesmaids, perhaps exhausted already {not un-
usual with bridesmaids before a wedding), began to nod and finally
dropped off to sleep.

At midnight there were shouts that the groom was approach-
ing, HRising in haste, the ten virgins set about trimming their
lamps.‘ I think the larps had been bui':ing all evening. Some com-
mentators think that the lamps were not already 1lit, and that the
foolish virgins had brought along no oil at all, and thﬂ;tggz
wise not only had their lamps filled but had some in an extra
vessel. The words of the foolish virgins ("our lamps zre going
out") seem to me conclusive that there had been e nough oil in
their lamps for an ordinafy evening, but not for an emergency,
i.e., the delay of the bridegroom. There were no matches to étrike
at the last mimute in ths e days. The lamps had been kept 1lit
in readiness for the bridegroom., But they were black with carbon
and nearly out of oil at this late hour. At this point five vir-
gins saw that their lamps were going out because the oii had
burned up--but the other five had prepared for this emergency by

carrying extra oil, Five were foolish; five were wise. There

are always some people in every group who remember‘o look out for
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emergencies while others--more happy-go-lucky we say--are for=-
ever having to ask their wiser friends to help them out. This
js exactly what the five foolish virgins had to do. But the
wise virgins replied: "No, for then the oil in all our lamps
would give out before the evening of merrymaking is over. Go
to the store and get your own oil."

The final scene of this story shows the biidegroom
and they that were ready entering joyfully into the banquet hall.
The door was shut. Some claim that such wedding feasts were
open only to the proprly invited and properly dressed who en-
tered in the wedding procession. Afterwards and otherwvise there
was no admittance. And so the five foolish virgins who called
through the locked door were told, "Verily I say unto you, I know
you not." It is easily possible that this was literally ture--
the groom would not know his bride's friends and only those who
entered with the wedding party, would be acceptable to him.
Hence to these foolish, the words " 1 know you not,"

III, Watch therefore. "Watch therefore, for ye know
hot the day nor the hour.". Aside from this exhortation, Jesus
says nothing more in explanation of the parable. Evidently this
is the point of the whole parable. The fact that the bridegroom
tzrried made watchful waiting necessary. Jesus knew that Christians
would become discouraged, disallusioned, and careless when the
expected Second Return (of the Lord) failed to materialize. As
the virgins had gone out early in the evening and were forced to

wait by the unexpected and unexplained delay in the coming of



the bridegroom; g0 Christians of the first century consistently
looked for the immediate returfin of Jesus but were disasppointed.
Jesus has sometﬁmés been blamed for misleading His followers
éhout this matter; some scholars have bluntly séid that Jesus
thought He would return shortly but was mistaken. This parable
would indicate that He warned His followers how to behave should
the bridegroom tarrj. It was the disciples and not Jesus who mis-
unéerstood. The Master's emphasis upon continual watchfulness and
preparedness for His return was mistsken as a promise of immediate
return. In this ﬁarable, a state of continaal readiness is de-.
manded of us, "for ye know not the day nor the hour,"

The details of this parable have been variously explained.
Do they have a lesson, and if so what are the lessons &and their cone
tribution to the central theme we have just set forth? (1) Is the
bridegroom coming here intended to mean Christ coming for His
bride, the Church, as many interpreters claim? I do not believe
Jesus intended this full teaching here, althoﬁgh the bridegroom of
the Parable is indeed the Son of man and although the figure is
used elsewhere in the New Testament. If so, why is the bride
never mentioned in the parable? and where do the ten virgins fit
in, if that is the case? This'is a parable, and the point here is
the preparedness of the five virgins and not té teach the doctrine
of Christ's fim 1l return for the Church, Hié bride, as such., (2)
Some cqmmentatqra see lessons in the numbér of the virgins--ten
being the perfect number. It is more likely that Jesus was just
thinking of a round number-as we would say, a dozen,

(3) Pages have been written as to the significance of the
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lamps;‘and particularly of the 0il.(3) The oil has been called
neérly every .conceivable virtue and means of grace;(4) It is a
fact that the only difference between the wise and the foolish
virgins was the possession and lack of oil, and because of this
one group was ready and the other was not. At the Second Coming
of our Lord there will be some who lack and some who have. I do
not see how we can avoid this from'the parable, because this is
vhat differentiates the two groups. Now what is this something
the possession of which detemines preparedness? Jesus did not
say here, but the contéxt helps us., Ve should be true to Him and
not led away by some false Christ (24:5) or by persecution, tu-
mult, the falling away of some,and the appgrent triumph of evil
(24:6-12). Ve should be growing in rightgous living and not

abd rbed in mere temporal pleasures as weré the people of Noah's
day (24:37-39). We should be busy about our Lord's affairs
(24:45-46) and in glorifying Him by multiplying His possessions
through our own diligent labor (parable of the talents). We
should be exercising Christian charity towards our neighbors
(passage on the separation of the sheep from the goats). Here is
the 0il which will make us ready for the coming of the Lord. He ‘
vho is storing up oil is the one who is exercising faith and love
and all the other Christian graces which through the exercise
thereof are increased. And he vwho fails in these things is slowly

T{3) "Origin, said their oil oonsisted of good works... Martin
Luther said that the oil consisted in faith, living faith. But
was not Grotius right when he said that the oil is the symbol of

the Holy Spirit?" G. Campbell morgan: The Parables and Métaphors
of Our Lord.(New York: Fleming H. Revell Co., 1943) p. 150.

(4) Trench, Yp. cit. pp. 195-198,
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but surely burning up what oil he did huve and is in danger of hav.
ing no oil for his lamp when the moment comes to greet the
bridegroom,
There are those who do not connect this parable with the
Second Coming but see in it a sort of Boy Scout motto of "Be Pre-
pared" for whatever event or crisis comes our way--particularly
the moment of death. We have already shown how this parable is
a part of a discourse of Jesus about the Christian's continual
readiness for the Second Coming. I think that is what Jesus is
talking about here, but surely the Christian who is practicing the
Christian virtues and is employing every means of grace for
lving close to God is ready for anything not just for the Second
Coming. He is ready for the crises of life come what may. He
is ready for death too. Just as the man who can 1ift a 2001b.
weight can easily muster the strength to 1ift a 20 1b, weight
go the Christian whose stores of spiritual vitality are continmally
replenished and enlarged so as to be ready for the return of the
briddgroom can meet any emergency while the bridegroom tarries.(5)
(4) Some see a significance in the fact that the brides-
maids fell asleep. Here again, however, the point of the parable
(8) "The parable will obtain a wider application if we keep in
memory that, while there is one crowning advent of the Lord at
the last, He comes no less in all the signal crises of His Church,
at each new manifestation of His Spirit; and at each of these,
too} there is a separation among those who are cilled by His name,
into wise and foolish, as they are splritually alive or dead.
Thus at Pentecost, when by His Spirit He returned to His Chu#ch,
He came: the prudent in Israel went in with Him to the feast, the
foolish tarried without., Thus, too, He came at the Reforma tiongs
those that had o0il went in; those that had empty lamps, the form

of godliness without the power, tarried without, Each of these

was an example of that which should be more signally fulfilled at
the end," TrenCh, _0_20 Cito’ Pe 202.
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does not hinge upon this feature, and to give it meaning strains
the message. (5) Others find fault with the flve wise virgins
for not sharing their oil and for sending their stupid sisters
off into the night to buy oil at a time when they were likely
to find the stores closed and the merchants in bed, But if any--
thing at all is meant here it is that hard but true fact that the
Christian virtues and spiritual stores which we interpret the
0il to mean are such that by their very nature cannot be transferred
from one person to another like a commercial commodity. While there
are ways of assisting one another to gain these treasures and even
of bearing one another's burdens, there is a sense in vhich
each must strive and attain for himself., The primary duty of the
five wise virgins was to the groom and not to the five foolish
girls., And the foolish virgins, who, acting entirely in character,
wan@iered off into the night looking for oil will find their parallel
in those who havinggfailed to prepare themselves spiritually for
our Lord's Return (or fﬁr any other emergency for thaz m tter) will
hunt wildly for some quick and easy way to make up for ihéir loss,
(6) The final detail of the parable is that of the door
closed in the face of thé five foolish virgins. It seems to be a
very weak view that flings this off saying, "There is an end to
opportunity."(s) The "therefore" of Jesus' concluding words points
to the closed door--"Watch therefore, for ye know not the day nor
the hour." In a passage so full of admonition about the Christian's

pr er conduct while the bridegroom tarries and the preparation for

(6) Buttrick, Op._cit., p. 239.
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his coming, and so full of the consequences of following or
disregarding these insturctions, that door slammed shut forever
is the logical end to the parasble, While Jesus did not try to
terrify us into obeying His commands, these two chapters cer-
tainly teach the finality and the awfulness of the condition of
the e who fail to measure up to the standards He requires of
His followers. Never is the door shut arbitrarily in our faces
without giving us a chance. It is through our own neglect, our
own laginess, our own failure>to heed His word, that we find
the door shut in our faces.
Conclusion

It ;hould not be difficult to find the application of
this parable to every one of us Christians., We have already
anticipated its applicatioh in the discussich above., '"Watch there-
fore, for ye know not.the day nor the hour," The return of our
Lord is to be taken more seriously than a mere inclusion 6f it
in the Apostle's Creed. It is to be constantly expected and
awaited. Yet the continual absorption of one's though in the
fact of His return is not the teachingof Jesus sé¢ much as our cone
stant state'qybreparation through the possession of increasing
spiritual vitality and productiveness. We must keep our lamps
filled with o0il, that when the moment comes we may enter into the
feast with the bridegroom. The penalty for thoughtlessness

and lack of preparation is to find the door shut in our faces,
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The Good Samaritan

Tuke 10:25=37

And behold, =z certain lawyer stood up and made trial
of him, saying,

Teacher, what shall I do to inherit eternal
life?

And he said unto him,
What is written in the law? how readest thou?
And he anwwering said,

Thou shalt love the Lord thy God, with all thy
heart, and with all thy soul, and with all thy
strength, and with all thy mind; and thy neigh=
bor as thyself,

And he said unto him,

Thou hast answered right: this do, and thou
Shalt live .

But he, desiring to justify himself, said unto Jesus,
And who is my neighbor?
Jesus made answer and s=aid,

A certain man was going down fram Jerusalem to
Jericho; and he fell among robbers, who both
stripped him, and beat him, and departed, leav-
ing him half dead. And by chance a certain
priest was going down that way: and when he saw
him he passed by on the other side., And in like
manner a Levite also, when he came to the place
and saw him, passed by on the other side. 3But

a certain Samaritan, as he journeyed, came where
he was: and when he saw him, he was moved with
compassion, and came to him, and bound up his
wounds, pouring on them oil and wine; and he



gset him on his own beast, and brought him to
an inn, and took care of him, And on the mor-
row he took out two shillings, and gave them
to the host, and said, Take care of him; and
whatsoever thou spendest more, I, when I come
back again, will repay thee. Which of these
Three, thinkest thou, proved neighbor unto him
that fell among the robbers?

And he said,

He that showed mercy on him,

And Jesus said unto him,

Go, and do thou likewise,

41
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Who is My Neighbor?

The Good Samaritaﬁ

Charity is a virtue admired and applauded by Christian
and non-Christian alike. "He is a good neighbor" méy be the
compliment paid to the man next door who makes no pretence of
being a Christian, and no avowal of religious motives at all.
Yet good neighborliness is a distinctly Christian virtue, for
Jesus gave it special prominence by teaching it in the parable
of the Good Samaritan.' That many a so-called Christian has placed
the teaching of this parable foremost and central in his Chris-
tian living, thereby putting his charity on the sume level as
his non-Christian friends' good-neighborliness is not the fault
of the teaching of Jesus who clearly placed love of God first--
this love to be expressed, in the second place, by love of our
neighbors. This parable

is popular because to the casual reader or hearer it

seems as though it makes religion very simple indeed,

and for the layman it has a most gratifying wg of dis-

missing official religion."(1)
We can see here the necessity for proper ballance in Christian
thinking: Jesus spoke this parable to one whose so-called reli-
gion was so restricted and bound by laws involving religious
duties and charities that it left no room to put into practice
the spirit of the law in cases not specifically covered by that

law. ©n the other hand, some modern philanthropist will be so

(1) Leslie D, Weatherhead, In Quest of a Kingdom (New York: Abing-
don-Cokesbury Press, 1944) p. 140.



L3

absorbed in his works of charity that he substitutes them for
true faith and love for God and adherence to the requirements
God makes upon our lives., There are those who emphasize doctrines
and polities to the near exclusion of obligations of a chari-
table nzture toward society; others exactly reverse the process,
In this parable Jesus is calling us from the two extremes.
Beaf¥ing in mind the double emphagis Jesus was making, let us
turn to the second where, by means of the parable of the Good
Samaritan, we are taught the meaning of true neighborliness. We
are here dealing with one of several parables which deal with
" the ethical or practical manifestation of Christisn faith.(2)

| The parable of the Good Samaritan is another example
of Jesus' skill in turning what threatened to be an embarassing
argument into a well phrased lesson, One day, evidently while
Jesus was teaching, one of his hearers, a lawyer, stood up and
gsked a question to test Him, I do not think it 1s necessary to
assume that the lawyef wag deliberately trying to tbap Jesus and
make Him appear ridiculous before the crowd. This, of course,
could have been the result had Jesus been unable to pass the test.
The lawyer probably really wanted to know what Jesus, whose fame

as a teacher was widespread, would answer to a guestion ofteﬁ

(2) I do not agree with the allegorical interpretation of this
parable, such as that quoted on page 15 . It is surprising that
Trench, who usually avoids such methods, gives such large place to
an allegorical rendering of the parable, The fact that he is

in good company with many Church Fathers and Reformers does dot
excuse him from violating his own principles and the clear teach-
ing of the text. Christ may be the supreme example of the spirit
of true neighborliness exemplified by the Samaritan, but that is
no warrant for allegorizing all the details of the parable. See
Richard Chenevix Trench, Notes on the Parables of Our Lord. (New
York: N, Tibbals & Sons) pp. 247-252.
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discussed by the Jews. This lawyer was an authority on Jewish
law and was interested té see how this distinguished teacher,
who often placed a different interpretation on the law, wpuld
answer to the question: "Teacher, what must I do to inherit e-
ternal life?" The lawyer probably expected some dissertation on
the necessit& for (or.futility of) sacrifices and other ritual
observances. But Jesus asked him a question: "What is written
in the law? how readest thou?'" In other words: "How do you inter-
pret the law yourself?" Not prepared to give a precise answer
the lawyer hastily repiied with the fundamental statement behind
the Ten Commandments and all the other Jewish Law which of course
was broad enough to answer his own question, "Thou shalt love
the Lord thy God, with all thy heart, and with all thy soul,
and with all thy strength, and with all thy mind; and thy neighbor
as thyself."

Jesus, pleased with the answer, replied, "This do and
thou shalt live," Iﬁ effect Jesus told him to give the law
he Xnew so well full expression in daiqﬁag living and all would
be well., The lawyer's conscience must have been stung, for he
immediately wanted to know just where the realm of his responsibility
lay; asking, "And who is my neighbor?" He was "desiring to jus-
tify himself" that is, clear his own conscience (and perhaps
clear himself before the crowd) that he had been expressing his
duty of love in the proper fashion,

HeIWho ingquired "Who is my neighbor?" who wished the
entire extent of his obligation to others to be de-

clared to him beforehand, showed in this how little
he understood of that love, whose essence is that it
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owns no limit except its own ability to proceed fur-

ther, receives a law from itself alone, being a debt

wh@ch they who are ev?ry ?ging, are but contented

still to owe (Rom. 13:8),
The answer of 5esus gave ahple assurance of the gquality and extent
of true neighborliness.,

1. The Good Samaritan. "A certain man was going down
from Jerusalem to Jericho; and he fell among robbers, who both
gtripped him and beat him, and departed, leaving him half dead.”
The modern road from Jerusaleﬁ to Jericho follows the old Roman
highway, and isvin some places constructed by pavement spread
over the old square stones laid by the Romans two thousand years
ago when they built a highway over this same route. It descénds
some three thousand feet in about thirty miles, to Jericho thir-
teen hundred feet below sea-level., Although an important and
frequently travelled highway, it was beset with many dangers,
particularly from roving robbers who lay in wait to commit just
the crime Jesué described., A trip along the highway today is

the travellev

enough to convince,cxe of the ease with which robbers could at-
fack and then disappear into the wild mazes of gullies, rocks
and caves, where they could never be found, or if followed could
easily defend themselves, The'necessity to garrison &nd patrol
the highway in the time of Jesus is continued today. I remember
seeing police cars on this very road in the summer of 1935, on
the lookout for modern robbers, Vhen Jesus mentioned this notor-

ious crime setting, His hearers would know instantly the whole

scene to which He referred., He probably got as undivided atten-

{3) Trench, Op. cit., pp. 242-243,



\-—:l‘tf"/ (0 )

tion as a modern speaker who might draw an illustration from
Chicago gang-land.

This traveller is described as being left half-dead by
the roadside. Possibly he had struggled with his attackers; per-
haps they had beat him up to ﬁake sure he would not follow them;
maybe it was just plain meanness. At any rate, he lay there where
three travellers soon saw him, By coincidence a certain priest
came by. Seeing the poor fellow, he passed bft%he other side.
The same was true of a Levite who came shortly afterwards. The
priest and Levite both had of ficial duties at the Temple. They
wou;d presumzbly know well the Law which the lawyer had just quoted
to Jesus, They may have been in a hurry, they may have had dufies
to perform in the Temple right away which meant they must not
defile themselves with the blood of this stranger, or they may
have felt that he was getting his just punishment for sins (a
common Jewish theory as to the cause of such misfortunes). While
there is no word of condemmation of these two in the parable,
the implication is that even in the act of not committing a crime
themsélves, they were sinning the sin of ommission. The point
of the parable is not what they failed to do, but what the next
traveller did doj their behavior is the dark background against
which the third traveller's cohduct shines brilliantly. Hex is
a structural feature common to many of Jesus' parables.

The third traveller was a Samaritan with whom the Jews

had no dea ings. The Samaritans seem to have been a mixed race

resulting from the mixture of Jews living in the 0ld Northern
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Kingdom with their com uerors, the Assyrians, Jews and Samaritans
freated each other ms meanly as possible.

To the Jews the Samaritans were "stzangers" and were

regarded with supreme contempt; the scribes had an

especial dislike for them. The Samaritans were pub-

licly cursed in the synagogues; and a petition was

daily offered up praying God that the Samaritans

might not be partakers of eternal life. The testiﬂ?ny

of a Samaritan was inadmissable in Jewish Gourts.
That such a person is picked out by Jesus as one who illustrated
true neighborliness must have been a sharp lesson to the lawyer
or scribe who had raised the question in the first place. This
Samaritan stopped by the half dead travkller, who was, presumably
a Jew, Unlike the priest and Levite, this man was "moved with
compassion,” an emotion Luke liked to observe in Jesus Himself.
Stooping over fhe pdor man, he bound up his wounds, pomring on
them oil and wine (the usual medicines in those days) set him on
his beast (probably e donkey or camel) and took him to an inn,
vhere he further cared for him--possibly spending the night nursing
life back into the bruised body. The rext degy, he too, had to get
on with his journey but he did not neglect ﬁ1e sick traveller.
He saw his act of charity through to completion by leaving a lit-
tle money with the innkeeper, instructing him to care further for
the sick man and promising to pay any further expense when he re-
turned. The Samaritans'.handling of financial aid is one modern

philanthropists would do well to cbserve:; The aid was sufficient:

but not extravegant--it took care of the need without running the

(4) W, O, E, Oesterley, The Gospel Parables in the Light of Their
Jewish Background (New York: The MacMillan Co., 1936), p. 162.
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danger of wasting funds and possibly pauperizing the recipient,
who, after all, was a stranger to him. '

His parable ended, Jesus turned to the lawyer: "Which
of these three, thinkest thou, proved neighbor unto him that
fell among the robbers?" The lawyer could make only one answer--
but even here he could not force himself to say the hated word
"Semaritan®-- “"He that & owed mercy on him," Jesus replied, go,
and do thou likewise." The Master says the same to all who stady
this parable: "Go, and do thou likewise."

II. Charity the true sanctity.(5) There is virtually
no difference of opinion about the meahing of this parable possible.,
It is simply to answer the question of the lawyer: "Who is my
neighbor?® We see the answer in the action of the Samaritan in
contrast to the lack of action on the @ rt of the priest and
Levite. 3Bruce has aptly phrased it, "Charity the true sanctity."

This is the key to the construction of the parable,
especially to the selection of the dramatis personae
-=-a priest and a Levite--persons holy by profession and
occupation, and a Samaritan stranger of a different
race from that of the man in need of neighborly succour.
Through the introduction of the two former the lesson
of the parable is accentuated by suggesting a contrast
betvieen the genuine holiness of love, and Bpurious forms
of holiness; through the introduction of the latter, as
doing the requisite good deed, the supreme value of
love is acceptable to God; wherever it is there is
true goodness, and therefore eternal life; like faith,
love, werever manifested, breaks down all conventional
barriers: 'Evegy one that loveth is born of God, and
knoweth God.
The non-Christian may profit from the message of this parable but
(8) A, B, Bruce, The Parabolic Teaching of Christ (NeW'York,

Hodder & Stroughton, 1886) p. 343,
(6) Ibid, p. 343,



it is he who is in the right relation to God who is most capable
of fulfilling its principles., Eternal life already belongs to
those with the Samaritan spirit.
- The spirit of the Samaritan doeé not come by chﬁnce.
It is the bestowment of God--His best gift to us.
Though neighborliness may be suddenly proved (being
invoked by crises as we journey), it is not suddenly
grown, Heroism in the crucial test has its source in
that ‘habitual readiness to theheroic, that courageous
bent of soul, which is induced by minor braveries day
after day. Only so does neighborliness become instruc-
tive. Such 2z quality and 'set' of character is, eternal
life; the God-given heritage has been realized.”

Some have sought to find in'this parable an effort on
the part of Jesus to condemn the Jewish religious leaders in the
conduct of the two who passed by on the other side of the road.
While form without real content in religion was one fault
Jesus found in the religion of his day, I do not think these
details in this parable have that intention, Had this been the
casé, Jesus would have made mo re use of it, The question at the
end of the parable focuses our attention on the one who was a
true neighbor. The facts about the priest and Levite are intro-
duced to sharpen up the remarkable action of the S maritan.

The key lesson of the parable is also strenthened by
details which point out the following lessons: A true neighbor is
genuinely concerned ovef those in trouble-~the Samgritan "was
moved with compassion." His charity was not motivated by a sense
of duty, or because he was "pressgured" into being kind by find-

ing himself in circumstances where his conscience would hardly

{7) George A. Buttrick, The Parables of Jesus (New York: Harper
& Brothers, 1928) p. 155.
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1et him do otherwise. His concern was genuine and spontaneous--
the natural impulse of a loving heart in one who habitually saw
the other man's plight as his responsibility regardless of all
other considerations. Then, a true neighbor is not bound by
precedent or prejudice. He could have done as the other two,
now disappearing far up the highway. He could have reasoned: "If
two Jews will hot help their comntryman, vhy should I, a Samari-
tan?" He raised no such questions, Every action of the Samari-
tan in caring for the poor traveller indicated total disregard
of such barriers of precedent and prejudice, His only concern
was the speediest method of meking "his neighbor" comfortable. -
A third detail is tla t a true neighbor is thorough--absolutely
complet;\%n his attentioms. He went far more than the second
mile, Thé}e was no hasty attempt to aid and then run along be=-
fore further complications and expenses were incurred. He did
everything necessary and important before leaving--znd even
then he assumed pefsonal responsibility for what further care
this man might need. He was "loving his neighbor as himself,."
We can never carry the application of the parable of the
Good Samaritan far enough, so long as we see it is the natural
corolary of the true love of a child of God for his he avenly
Father., In the Parable of the Two Debtors our emphe sis was on -

the basts of a Christian's love for God (Thou shalt love the

Lord thy God with the expression of that love a secondary lesson
(an evidenc® of the inner love of the heart). Here the basis is

the same--and it must always so remain--but the emphasis is upon
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“the outflowing of love in true neighborliness (Thou shalt love

thy neighbor as thyself). Every one of us must find our con-
sciences stung as we realize how far we fall below the prece-

dent set by the Samaritan, We are too fften blind to needs about
us., This blindness may be unintentional or it may be wilful.

The pw.rable teaches us to cultivate our awareness of needs--and,
of cour se, scorns wilful blindness as was the case with the

priest and Levite who saw the "case" but did not see the "cure,"
We have turned over the care of human derelicts and of the vic-
times of wretchedness and tragedy to the charitable organizations
which abound in modern society. But as .good as these institutions
are, we have lost so often the personal touch of human kindiness,
or rather, of Christian love. Wevare too content with the mis-
taken notion that other agencies can do such work more efficiently.
What we mean is that they can do it with iess trouble to us. Our
money does the work our hands should do., "I can hire a man to

do some work, but I can never hire a man to do my work,“ said
Dwight L. Moody.(s) It is a paradox that this shoul ¢ be true in
an age when social considerations have assumed such a large

place in Christian thinking and in the program of the Church. But
now we are running the risks of divorcing the two commandments

quoted by the lawyer to Jesus, of misplacing the emphasis, and of

-taking the personzal element of neighborliness out of our program

of charity. Let us find Xy the true spontaneous concern of a man
for his helpless brother, let us drop precedent and prejudice

as wtll be necessary to follow the Samaritan's example, and let
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us be thorough with our kindnéss--gomething we can do only .on
a personal man-to-men basis where our concern is to love oﬁr_

neighbor as ourselves,

T8) Quoted in Buttrick, Op. cit., p. 154.
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The Pharisee and the Publican

And he spake also this parable unto certain who trusted
in themselves that they were righteous, and set all
others at nought:

Two men went up into the temple to pray; the
one a Pharisee, and the other a publican.

The rharisee stood and prayed thus with him-
self, God, I thank thee, that I am not as

the rest of men, extortioners, unjust, adulter-
ers, or even as this publican., I fast twice

in the weeky I give tithes of all that I get.
But the publican standing afar off, would

not 1&ft up so much as his eyes unto heaven,
but smote his breast, saying, God, be thou mer-
ciful to me a sinner,

I say unto you, This man went down to his house
Justified rather than the other: for every one

that exalteth himself shall be hunbled; but he

that humbréth himself shall be exalted.



The Pharisee and the Publican

Nobody admires a conceited man., When this conceit
is open and manifésts itself not only in a lofty opinion of
self but also in depreciation of others we all abhor it. There
was nothing which seemed to disgust Jesus more than pride, self-
gsatisfaction, and hypocrysy. And the target of His particular
scorn was the religious bigot. It iévot surprising then to
find that "he spake also this parabie unto certain who trusted
in themselves that they were righteous, and set all others at
nought." The following parable concerning a typical Pharisee and
2 typical Publican is one of our favorites., Unlike many of
Jesus' parables it present practically no problems or differ-
ences of inteppretation. It is so rich in implications that one
gsermon cannot cover all the helpful lessons it contains. Jesus
calls it a parable and so it is, teaching one lesson which is
equally plain from this introductory verse and from the story it-
self. And yet without allegorizing and without reading into it
the processes of our own imaginations we can find a wealth of
contribution ideas in every detail,‘%thing wvhich makes this
parable different from others,

The setting is interesting. Jesus was enroute to Jeru=-
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