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PRE¥ACE

‘This study was begun not with any idea of
contributing asnything new in the field of scholarship
on the subject of the Holy Gpirit but with s desire
to know and understand more fully liis place in God's
dealings with men, This study ends with a feeling of
much lesrned but slso of much vhich remsins to be more
fully comprehended as we further'etudy the Geripture
and are led by Him in richer Christian experience,

Mey the Spirit of God continue to guide into all truth!
If the aim of graduate study be restricted to the pro=
duction and development of some new snd briginal cone-
tribution to the field of human knowledge, I have
failed, But if it be to enrich and inform and develop
a student's thinking and future usefulness, I hope I

have attsined some measure of success.

iy approach has been to read through the en-
tire llew Testament, underscoring and giving special
study to prssages distinctly relating to the Holy
Gpirit. Yollowing this I resd some of the major works
on the Holy Spirit, IThe composition of this paper was
by a topical study of the Scriptur‘ passages, with the
help of standsrd commentaries, and helpful light from

these works on the loly Spirit., In most cases there
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has been no attempt to debate points of argument with
these suthorities, but to use their ideas where I féel
they help to understand the Seripture and shed light
upon their aspplication to oui thedlogy and our Chrise-

tian living.

O grant us light, that we may know
The wisdom Thou alone canst give;
That truth mey guide wher-e'er we go,
And virtue bless vher-e'er we live,

-= Lawrence Tuttiett
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INTRODUCTIC
A. Ihe Worxd "Spirit" in the Bible

‘he word translated as "spirit® in the ing-
1ist Bible represents the Old Testament 7)) (ruach)
and the New lestament nwveOpes (pneuma). While Nnglishe
speaking pe@ le usually put "spirit" in a category to
itselfe-a vague, intangiblo, invieible entity, usually
defined by vhat it is not (in physical terms)--the
Seripturel words of the 0ld =nd lNew Testamente at least
represented the idea of "spirit" by a term suggesting
a common physical phenomenon, i.e., that of "breath"
or "wind.," Although the Hebrews were equally a2t a lose
with us teo give a seilentific proof and description of
the "epiritusl,” perhaps their deep consciousness of
the realm of spirit is due to the term they applied to
it, vwherezs our materialistic and naturalistic age is
prone to discount or forget that which we cannot see,
and which is designated by a term which econjures up

no analogies in our thinking,

1, The lebrew word for "spirit" is Q) , for
vhich the root meanings are "breath," “"wind* and "life"
or "spirit.," Cesenius' discussicn may be sbstracted as

follows:
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1. Brezth (a) breath of the nustrils, =
snufring, snerting, nence anger (Job 4:9),
pride (Ps. 76:12). (b) breath of the mouth,
o draw .breasth, to take breath. Often the
vital breath, breath of life (Gen. 6:17). (e¢)
breath of air, air in motion (i) a slight
breeze (Job 4:15), to snuff up the breeze (Jer.
2:24), the breeze of ihe day (Gen. 3:8). (1i)
Oftener, wind, i.e., a strong wind (Gen, 8:1),
also & tempest, hurricsne (Job 1:19)., Ihe air
was supposed o be put in motion by the breath
of God, hence the wind is alse ?alled th?
breath, blast, wind of Jehovsh (Is. 40:7).
Wind is also put for~§ side or guarter of the
heavens (Ex. 42:16; or for anything empty, vain
(Is, 26:18). So to sow the wind (fos. 8:7);

to inherit the wind (Prov. 11:29)
/
2. The vital eath, gpiris, life (¢uy”n),
fhe vital EE_&_EJQEEEEE_o life 2L?£%

the principle of life as ed and manifested
in t?e breath of the mouth and nostrils (Zz,
57:8). ience is scid the life of my spirit, -
i.e., my life, (Is. 38:16) my spirit, iife,
revives, returns (I Sam, 30:12),

5. Animus, the rational soul, mind, spirit

(2) Ae the seat of the affections, emotions,
and passions of various kinds (Prov. 25:28).

To it are attributed patience, impatience,
pride, quietness, lowliness of mind and grief
of mind, (b} In reference to the disposition,
the mode :f feeling and actingy in which pense
one is sald to have firmness of mind, spirit
(Ps. 51:12); & manly spirit (Prov. 18:14).

Sometimes alsc of a 8pirit or disposition come
mon to many. as the spirit of oredom (lios.
4:12). (e¢) Of will, counsel, purpese (Ez, 1:12)
whither the mind (purpose) was Lo go, they

R

went, (d) More rarely of the understan ng,

intellect (Lix., 28:3),

4, lhe ﬁ.ﬂm& Job
4). Withh surfix, §§a¥§2119§§1;2t of od, gg%
divine Spirit of power, which like the wind and
breath cannot be seen, but which pervedes the
universe (s, 139:7§, animates and fills it
with 1ife (Gen. 1:2) through which God governs
and protects the world and also mankind (Is.

40:3)3; and invites to the life of virtue and
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holiness (Ps. 51:13), Lspeeially the 0.7,
refers to this divine Upirit all extraordinary
gifts and powers of mind (szs of the artificer,
prophet, interpreter of dresws, warrior,
king). GSpoken also of an evil spirit from God
which entered Saul (I Sem, 16:14); =zlso an

' spirit, false and deceitful (Zech.
13112 .

The eimple development of this word )
is clear from this snalysis. ihe word deseriptive
of the wind, was easily transfered to the human breathj
this in éurn came to stand for the life principle of
men and animals who at birth received "wind® and at
death geve it up; again this was coe-existant with the
unseen and undefinable rationsl factors of man, which,
finally;bore analogy, if not actuszl connection, with
the unseen though very active and real divine Spirit,
wno, to the Hebrew mind, was the source of all "wind,"
"breath," "life" and "mental powers."
A study of the "natural" connotations of the
word ([))7) ) reveals that neither breath nor
wind was ever a merely natural phenomenon to
the Hebrew, In breath he saw the seat of life
itself, In the wind he found an unseen power
beyond his contrel, e traced both to theéir
ultimate source in God, and spoke of “God's
breath" and "God's wind," To them he ascribed
functions which contain in gexrm most of the
work of the Spirit, He regarded them as God's

agents and went so far as to persnify the wind
in poetry and apocalypse.2

T Villiem Gesenius, A nebrew and English Lexi-

con of the Old Lestsment (Boston: loughton, Vifflin
and Co., 1892) pp. 967=969,

2 Alvert Curry Winn, )), A Study of the
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2. Turning to the new restament we find
the Greek RvVeUp4 representing our word “epirit."
It too has the same essential idea a® does ()],
1ie.y that of wind, breath, etc,d ihe lexicon oute |
line of the meaning of rvedps cloa;elyv follows that

of its Hebrew equivalent, as follows:

1. A movement of air, blest

a) of wind
{b) breath of the nostrils or mouth.
2. the Spirit, i.e., the vital principle
by which the body is snimsted (Jm. 19:30), the
rational spirit, the power by which a human
feels, thinks, w 8, decides; the soul. (I
Cor. 2:11). :

vold of all or at lesst all grosser natter
-and possessed of the power of knowing, dge;‘ivﬁ-
ing, and act
: % Generieslly, as Lk, 24:37, Jn, 4:24.
A Bumen soul thot hes left the
body as in Heb, 12;23, e hiew
, (e) 4 spirit E&%ﬁss th ut lower
thon tod, i.e., an gngel (neb, 1:14).
(d) the spiritual nature of Christ,
higher than {p_g_ bighest angels, close to God
ang wost intimstely umitved to him, (I Tim, 5:16)

Dasic Term in Old lestament _l_’gml._-_g_w_gl%m,' (unpublished
thesis, Union Theological Seminary, Lichmond, 1945) p, 4.

S the wew lestament employs several terms for
“wind" which are discussed by Trench, Sea:(Richard Chene
evix irench, Symonyms of the liew festament (London: Kegan,
Paul, Trench, Trubner 03-?: 1901 p. 257 ff, These are:
(1) wom --lighter, gentler, motion of sir than nved
(Acts 252; 17:23). (2) wgg& ~--seldom used for wind
in the N,T, (3) . ~=the strong, tempestuous wind
(Mte 11373 14:24), (4 LA ==z vhirlwind, tempese
tuous wind, a squall (Mk, 4137, Lk, 8:23), (8) &d¢
--a sudden storm, tempest, whirlwind (Deut. 4:11;.
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g The Beriptures also aseribe 8, ;/'3
to God, i.e., God' power and sge v

di'ghe gourse 8, ¥
LEy g in hgocratic bouy
ﬁ%& Chureh 0 4 € Y 2 4 t 18l ML‘

gt o
: iai This

He Te nved &L _and 5 it
mm ToP QGeod (Rev. 3:1)
iispositicn or influence which -
0N W affece '’
oor. 218 ek,

Here again, as in the Hebrew, the extension

xvciys s ealled... in the

of the original idea contained in nvedpg (the movement
of & mass of air) is perfectly natural. However, this
enalysis (by Thayer) of the meaning of vedua is based
on its New Testament usage, A glsnce at the list of
exanples of the usage of RVe&Uua in Classical Greek is
sufficient to show that its predominant use there was
for the idea of "wind" and "breath® and enly rarely
"spirit" end still more rarely “divine spirit."5

Thus in ancient (Classical Grook) writers

v is neither the soul nor God, but a

substance identic:l with or akin to air, but

possessing, according to some vriters, intel-

ligence, according to others, being the sub-

stance of which the soul is comp osed, and to

others a sort of soulestuff or vorld-gtuff, the

basis of all life, if mot of all existence,®

A

4 Jeloph'H ry Thayer .g¥33§§§
the New Testament (New York: imor can Boo [ I §§§§>%g

5 Henry George Liddell & Robert Secott, % QM-Mg-
1ish Lexicon (Oxford: Clarendon Press, 1940) Vol. II, p. 1424.

6 Ernest DeWitt Burtom, A Critical snd Lxeget~
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Lven in posteclassical Greek writings the idea of “wind®
predominates, although the idea of "breath" gives way
to that of *life." Still
ees i1t remains thet with rare if any exeception,
Kved g ies to the end of the first Christian
century still a term of substance, not of fune-
tions, mnd a name not of God or the human soul,
but of the sWhstance of which both are composed,
a refined and ethereal substance, yet still a
substance and not yet thought of as immaterial.”
It is clear then that the writers of the New
Testament took a CGreek word, the synonym for (-1 ,
and used it to denote the lHebrew idea of "spirit."
While the two words are synonymous, the Hebrews had
associated thelr temm with God from the very beginning.
Whot changes or advances, if any, in the idea of
"gpirit" were made by the liew lestament writers: as

ovér againet the concept of Old Testament writers we

shall seek to determine later. Yet it is evident that
the New lestament nvedws not only ineorpprated a rich
heritage of illebrew Seriptural mesning, but slso found

richer, more profound, and more personsl meaning in the
teachings of Christ. In the process, mvedys lost the

ical Commentary on the Lpistle o the G (New
York: Charles Leribner's Sons, i%ﬁt) Pe « DBurton

has here a splendid discussion of the meaning of [ycoud
and eﬁ'gg (ppe 486-495),

7 Ipid., p. 481,
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idea of a substance (as in Classical Greek) and

«sshaving nov become an individuaslized temm
and as such a name both for the soul of man
and the Spirit of God, is used as the agat
of the moral and religious life of man,

| These remarks raise the question as to the
vhole psychologleal basis for the use of this Greek
term, This has bearing upon what the New Tbstament.
and especially the letters of Paul, expects us to
understand by the word [vedus. The Greek used two

terms (YuXx ]’ and _Tvel yi) for two concepts where
our Lnglish "spirit" is often uied indiseriminately,

¥From Xenophenes down to liew Testament times
sy Boul, is an individual and function-

al tern vhose definition was not in that of
wihich it was composed but in its functions;
it is the seat of life, feeling, thought,

vED » on the other hand, is a term of
aubszanoe, defined not by its functions,
which are very varisble, but by its quelities,
Cf. the terms "knife" snd "steel," "sword"
and "bronze,"9 :

But in the New Testament, mveoya, took on a
much fuller meaning, gu;z)’ remained th§ general term
for the seat of 1ife, feeling, thought, but mvelva

gained the idea of the peat of the moral and religious
life of men,10

8 ey Pe 489, Cee 'also, Hexman C'remar. Eib-
cal of New Iestament Greek (Ldine

dico-
burgh: T, & T, Clark) pp. 503510,

® Ivid., p. 486.
10 I1vid., p. 489.
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Yor the purposes of this study it is more to
the point to discover in what way mveodud was conceived
with relation to God than as a part of the psychological
being of man, To the Biblical writers the former was
always the source of the latter, and indeed the source
of all that is and all that happens,
- It must ever be maintained that the prineiple
which gives life to the creature is of Cod,
and originelly belongs Lo God, so that where
God's gveiya is spoken of it is primarily in
such a meanner that we must understand by it
the 1lifeeprinciple in the creature, which is
port of God, omd manifests itself creatively,ll
Hence [Velys in the lew Téétament, particularly where
it is the Divine Spirit (and most usages of wveoua
‘are of this kindl2), has an "individual® or "personal"

connotation not found in the Classiesl Greek.

3. We conclude then, that, beginnlngywith the
Hebrew word _[)7)) meaning "wind" snd "breath" we have
to do with the lofty concept of "spirit" contai ned in
the New Testament [weUpma, which has two closely related
end converging meanings: (1) The highest aspect of man,
“the seat of his moral and religious life," that upon

vhich God could most easily operate, for it was thet

II Cremer, Op. eit., p. 507.

12 Hee ‘p. E.g.‘
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in man which responded to Gods (2) The aspect or mani-
festation of God which operntes on the "human® ByeUd »
The fact that the writers of Scripture did not attempt
to define 5v§3g4 in either sense, and the fact that
they usually meant God's spirit when they used the word
nvedms , shows that they looked upon God as the prime
mover of every event and facteshence the constant
Seriptural assumption that ﬁvory aspect of religious exe
yerience'in in some way reiated to and caused by nvgggg.
They could noithgr define nor definitely descr&ﬁolthisﬁ
relationship, but it was too real to aveids I think this
accounts for the usage of the word KVG3H5 by the New
Testament writers, partiailarly by Paul, They sometimes
ﬁhrew in an expression involving reference té’tho Spirit
in an epparently hephazard way (from our ¥ ewpoint).

Just what sueh a phrase means is difficult and perhaps
impousible to explain if we expect an exaet seientific
statement as to the activity or contribution of the Spirit

in this par ticular reference, Ihe answer lies in the
fundamental and evexr present assumption of Paul and the
other Hew iestament writers that eyery event, particue
larly in the realm of zeligious exverience, was gone
trolled by fhe Spirit.

In bBoth the 01ld and New Testament the idea of

"spirit" is that of the movement of the wind: unseen,
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powerful, out of human control, spparently ecapricious,
yet everyvhere evident, ILike the breath, "spirit" is
absolutely essential to life and conseiousness and ac-
tion, Both Q) =nd qvedps, particularly in the New
Testament, undergirded all the religious thinking of
God's-pboplo. For the Christians of the first century,
such = consciousness of the Spirit and bvelief in liis
activity meant that no miracle, no unexplainsble phee
nomenon, no factor of “"spiritusl® living was in any
sense vn-natural or questionable. If we today can gain
a similar concept end awareness of this Spiritual
activity we will have less room B r questioning both

Biblical and current religious phenomena.



Be Zhe 01d Testament Doctrine of the Holy Spirit

In discussing the doetrine of the Holy Spirit
in the Old Testament we are immediately confronted with
two aspects of the study which may result in two dif-
ferent conclusions. One is the view which looks upon
Old Testament aliusions to the Spirit entirely in the
1igh£ of the Old Testament slone., The other takes ;
these ssme allusions and treats them in the light of
New Testament teaching and the development of Chridtian

doctrines over many centuries of study and debate,

¥or a student brought up in the Christian trae
dition it is elmost impossible to avoid the second of
these two positions, When the Spirit of Cod is referred
to in the VUld vYestament he simply cannot free hLimself
from the concept of the irinity vwhidh almost wholely
corwres from his Christian vidupoint. Yany of the more
voluminous works on the Holy Spirit refleet this situae
tion, Admitting the impossibility of freeing my own
mind from this non-0ld Testament influence, the attempt
here will be to point out briefly the 0ld Testament doce
trine of the Spirit in the light of the 0ld Testament
slone, ihis will be done by looking first at the ace
tivities esceribed te the Spirit in the 01d Testament

and, secondly, at the "doetrine" of the Person of the
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Spirit--~the key point being lis distinctive personslity
in relation to God Himself,

1. the lLanifestation and Acﬁivgtx of the Spirit
in the O1d Iestament. While 0ld Testament religion was
based on a legal system, there was room for the spiritual
too, 2nd we find the Spirit active in many ways and in
different areas, but le does not charascterize the system
a8 a whole., The liebrew _[)7)7) has alreadybeen discussed.
Where it stood for the Divine Spirit, it represents
God at work, God's energy and power.
{he most widely diffused of all religious sys-
tems, polytheism, is the perversion of a great
truth, the truth of the variety and fulness of
the divine nsture... It is the distinctive
mark of polytheism that it sacrifices the unity
to the variety of the divine nature, Against
this error the 0ld Testament everywhere con-
tends... The 0ld lestament overthrows the er-
ror, the New Testament brings to light the
truth, of polytheism.l

Where pagan religions referred 211 events to someone in

a hierarchy of deities, the 0ld Testament refers them

to the Divine Spirit.

One scholar finds 78 0l1d Testument passages

vhich refer to the Divine Spirit, The 5222 common name
for Him is the “Spirit of God" (62 times as the Spirit

of Jehovah, 12 times as the Spirit of Llohim); le is

177, Ritehie Smith, The Holy Spirit In the Gos-
pels (New Yorks The MacMillen Co,., 19265 PP. 19=20,
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called the "Holy Spirit" three times; once or twice He
ie temed the Good Spirit.2 As we shall ses later the
term "Spirit of God" makes it very difficult to deter-

mine whether anything other than God lHimself is meant,

The following list includes the main zetivie

ties of the Cpirit, es discovered in the Uld Testement.
a. The Spirit of God bears z relation to sll eres-
tion.

i, He wes present at the creation of the earth,
in some way carrying out God's creative commsnds. Gen.
1:2 states, "The Spirit of Cod moved upon the face of
the waters." Job 26:13, "By his Spirit the heavens are
garnished." In Ps,. 104;50 ﬁhe Spirit is designated as
the agent in the creation of lifeg 'Thou.sondast forth
thy Spirit, they are ereated."

}11. The tpirit 1§ some way sustains and cone
trols and governs in all nature, 01d Testament writers
" "regarded the phenomena of Wature as the result of God's
direct sction through file Spirit., At every point their
conception of the Spirit saved from pantheism on the

one hand and polytheism on the other.,"3

2 Ibid, p. 29 ff.
3 International Standard Bibl Lneyelopedia (Chi-
930)

cago: The Howard Leverance Co., 1 Vol, III., Article
on the lloly Spirit by I, Y. Yullins, p. 1407,
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iii. In some peculisr fadhion the Spirit effected
the creation of man himself. Job 33:4 declares, "The
Spirit of God hath made me, snd the breath of the Ale
mighty giveth me life." The fact that most of the
references in this paragraph are from Job and Psalums,

poetic works, makes their exact mem ing open to gquestion,

b, The Spirit of God bestows extraordinary powers
upon men.
The work of the Spirit is mainly directed to
preparing men for public service, and is ale-
most entirely confined to extraordinary per-
sons and events,4 ‘
The following claeséa of people had this speecizl endow=
ment of the Spirit:
i. Artizens and national leaders. For example,
Bezalel was given spec@al 8kill in workmanship for the
Tabernacle (Ex, 31:3). Othniel (Judges 3:10). Gideon
(Judges 6:34), Jepthah(Judges 11:29) Semson (Judges 13:
26) and Nehemizh (Neh. 9:20) were all given skill to
rule their pecple and wage war successfully,
ii. Prophets. This is the most outstanding
menifestation of the Spirit of Cod in the 0ld Testament.
The prohets regarded themselves as the voice of the

Spirit of Cod, They looked upon possession of the Spirit

a8 the approval and sanetion of their messnge, as well

i

4 Bmith, Op. eit., p. 38.
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a8 the source of their moasage.~¢M1cah 3:8, "I am full

of power by the Hpirit of Jehovah" reflects their ate

titude.

With
tive

that

she prophet is not the passive instrument,
but the conscious and willing agent of the
Spirit. le may jetly, tlhierefore, be held
to account for the proper discharge of his
mission, The Spirit uses men according to
their capacity, temper, experience. ’fter
he came upon them, they differ among them-
selves as widely ss before. ne does not
destroy, but develops and directs the native
gifts and energies of men, 8¢ that under his
inspiration every masn becomes more truely
and thoroughly himself., 1Ihe mess:ge bears
the imprees of the perscnality of the pro-
phet. The substonde is communicuted by the
Spirity the form is determined by the chare
acter and experience of the messenger, aecting
indeed under the control and direetion of
the Spirit,D

such a definite consciousness of the Spirit opera-

in their lives and message, it is not surprising

the richest deposits (of Uld restament mater-
ial on the Spirit) are found in the poets and
prophets, especially in Isaiah and lizekiel,
from each of which, in the opinion of Vare
field, the whole doctrine of the Spirit could
probably be derived,® :

Perhaps the most definite declaration of inspiration to

be found in Scripture is Lzekiel 2:2, "And the Sﬁirit

entered into me, =nd set me upon my feety and I heaid.

him that spake unto me.,"

5 Ivid, p. 41,

6 James Benjemin Green, Studies in the Holy

Spirit (New York: Fleming H, hevell, Co., 1936) Pe 18.
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iii. The Messiah, The liessianic prophecies,
particularly'thoso in Isaiah, point to Une who would be
endowed with the Spirit of God in a peculiar wayeein
somewhat the same sense in which the prophets theme
selves possessed the Spirit, but in far larger measure.
Isaish 4231, “"Behold, my servant, whom I behold; my
chosen, in whom my soul delighteth: I have put my
Spirit upon himy he will bring forth justice to the
Gentiles,” Whatever interpretation scholars may try
to place upon the liessianic prophesies (this is not
the place to enter into a disa ssion of this subject)
there is no doubt that the prophets saw him ss peeculiare
1y endowed with the Spirit who would fit nHim for His
work,
o0 we see the Old isestament writers saying E
that the Son of vavid, or the Lervant of Je=-
hovah, will be anointed with the Spirit to
qualify him for his messianic mission, and
then we find the lew yvestament telling us
th=at these predictions have been fi 1filled
in Jesus, upon whom the Spirit came at Lis

baptism and who did all his works in the
power of the Spirit of God,7 ‘

¢. Ihe Spirit bestows morel and spiritual charseter
%o individual worshippers. There is far less of this

concept in the Old Testament than in the New Testament,

but 8till it is present, and, in prophecy, = time is

alter Thomas Conner, The Work the Holy
Spirit (Nashville, broadman Press, '1‘9%!97 %f; ’5‘6!
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anticipated when this will be a general work of the
Spirit of God, OSeveral times the Spirit is called
"holy" and "good" (Pe. 5l:lly 143:103 Is. 63:1011;

Neh, 9320). In none of these instances does the Amere
ican Standard Version capitalize "holy" or “good."
BEmphasis is on the heliness and goodness of the Spirit,
even as God Himself is charscterized by these two ate
tributes. lience the Gpirit, essentially holy and good
Himself, was recognized as the source of inward moral
purity. 7This is especially true of the prophets, yet
was 2ls8o recognized as a general principle., Ps., 139;
7, “Whither shall I go from thy presence?" is a strong
incentive for personsl morsl purity in such a presence.
the reference in Ps, 61 again equates the lioly Spirit
and the Lord's presence,

It is clear that the ﬁrcacneo of the lioly

Spirit means cleansing, restoration, joy and

usefulness, Vith sins forgiven, heart

cleansed, the joy of salvation restored,

the iioly Spirit abiding with him, he will

teach transgressors the waye of vod and sine-

ners will be converted to CGod,.
It should be noted that this type of aetivity by the
Spirit of God was restiricted largely to the Chosen
People, although Melehilédec. luth, and Balaam are exe
ceptions, OSome interpret Gen, 6:3, "lly Spirit shall

not strive with men forever,” to mean the withdrawal

8 Ibid., p. 31.
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of God's Spirit from the world in general until the time

of Pentecost,

There are definite predictions of a time when
the‘"Spirit wili be poured out on all flesh," .This is
definitely tied up with the‘Meusiah and the Mesaianic
kingdbm. Cldarost of these references is the passage
(quoted by Peter at Pentecost) in Joel 2:28-29.

And it shall come to pass afterward, that I will
pour out my Spirit upon sll fl eshy and your sons
and your daughters shall pro heecy, your old men
shall dream dreams, your young men shall see
visions: and also upon the servants and upon the
heandmaids in those days will I pour out my Spirit.

Here people of z2ll clesses, without distinetions of any
sort, are to be endowed with the Spirit =28 were only the

prophets in the days of the 0ld Testament,’

The activities of the Spirit in the 0ld Testae
ment may be summarized then as followss

It was not....in his moral cnd spiritusl life
that the Spirit was supposed to be operaztive so
much a8 in unusual states and experiences, such
a8 prg hecy, ecstasies, and power., The 8pirit
is regarded us an adeguate cause for phenomena
which are deemed supernatursl and inexplicable.
Not practical religious value, relation to holiness
and life, but the mysterious and mirzculous is
the test and proof of the Spirit's operation.
Hence the prophet with the eestatic inspiration
which wae commonly sttributed to him wae the
typiecal example of s Spiritefilled man,®

¥ George Barker Stevens, 2%0 gology of the lew
Testament. (New York: Charles Scribner's oons, 1809)
p. 431. > g 2 ;
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2, Ihe Person of the Spirit in the Old Iesta~
ment. It is possible to take the position that all the
manifestations and activities of the Spirit of God, dise
cussed above, arq}aftor alx,mcre descriptions of CGod
Himself at work., To borrow from the terminélogy'of
Christign theology, some would refer everything in the
previous part of this chapier to the first person of
the ITrinity rather than te ihe thipd. In my oin opinion,
positive proof one way or the other, without bringing
in the New lestamment, is impossible, We simply do not
have enough evidence in the way of specifie Old'Teéta-
ment statements %o give a scientific proof that the refere
ences of the Old Testament to the Spirit of God refer
to the third Person of the Trinity--certainly not the
proof which would convince a skeptic in these matters.
I do think that in the light of the fuller revelation of
the New Testament we cazn see in the Old Testament une
mistakeable avidonco and indeed positive proof of the
Spirit of God as somehow distinet from God as well as

being God.

a. Before going further =nd noting the attri-
butes of the Spi;it and His personality as a distinect One
in the Gedhead, 1t 18 %6 the peint hevre 46 Bets ket the
Jews thegsolves now believe about the Spirit of God,

Presumably they are less infl uenced by Christian doce
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trines then other commentators, and perhups reflect the

attitude of pre-Christian ers Jews on this subject.

The Universal Jewish Incyclopedis commentss

There is no indication.,.that the "holy spirit"
was regarded as a separate entity, Christian
theology developed from the term its doctrine
of the Holy Ghost as a member of the Trinity,l0

Naturelly this writer from whom this quotation comes is
giving his own view; which does not necessarily repree

sent Jewish theology. On the other hand the Jewish In-

gyclopedla takes = different positiong

Although the loly Spirit is often named instead
of God...yet it was conceived as being something
distinet. The Spirit was among the ten things
that were created on the firet day (Hag. 12a8,b).
Though the n:ture of the Holy Spirit is really
novhere described, the name indicates that it
wag conceived as a kind of wind that becume
manifest through noise and light,ll

It is noteworthy that the Holy Spirit is less
frequently referred to in the Apocrypha and by
Hellenistic Jewish writers; and this circumstance
leads to the conclusion that the conception of
the Holy Spirit was not prominent in the intellec-
tual life of the Jewish people, especielly in

the Diaapora.12 :

loyle's diseussion of this subjeetld indicates that

agtually Jewish opinion varied all the way from the idea

I0 The Uﬁgxegag; ggg%gg (New Yorks; The
Universal Jewi Eneyclopedia, Inc., 1943) Vol. 9, Pe. 268,

1l the J.gm.qp. Ineyelopedis (New York: Funk & Vage
6) ps 4

nalls co,., 191 48,

12 Ivid., p. 450,
13 Biren Hoyle, QSpirit (Holy), Spirit of Goa"

Encxg;gggggg of Religion and Ethies, James Hastings editor.
New York: Charles Seribner's Sons,,1921) Vol. XI p 784ff.
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of the Spirit as the energy of Cod, as an ethical prine
ciple, to personaligzation in connection with the Logos.

The absence of doetrinal formularies from Tale-
mudic Judaisn gave room for all shades of opine
ion, provided that they could in some way be
connected with the letter of the O, T. Seriptures
and did not contravene the doctrine of the
shémz' (Db, 6:4-6), lience no systematic or | :
suthoritative doctrine of the loly Spirit can be
deduced from the mass of traditions contained in
the Gemara and the Midrashim, and the annoymous
suthorship of many sayings-aboutlthe loly Spirit
makes the tracing of the historical development
of doctrine well-nigh impossible.ld
Novhere in books én tho‘dectrinss of Judaism
today, or their docirines in bygone centuries, can 1 find
any devolopmoht of the idea of the Spirit of God as anye
thing distinet from God Himself., The only exceptions
to this statement are where a few Jewish scholars have
attempted to work out some distinction between the two
on philosophical grounds-s-not on the basis of the Cld
Test ement Seripture., This would support the opinion,
then, that without the light of the New Testament, one
is not likely to deduce the doctrine of the Holy Spirit
a8 distinet in any way from God, This does not mean
that certain 0ld Testament characters and suthors did
not make the distinctione-but, if they did, it did not
affect the rigid Jewish belief in the one and only Cod

=8 set forth in the Ten Commandments. "Hear, O Isrzels

«s De 789,



the Lord our God is one Lord." (Deut. 6:4).

The Jew mis sed the distinction, for he probabe

ly regarded the phrase "Spirit of God," 80 of4-

Xen elsewnere used, as a mere title of Cod,

one person,ld
Yor does‘this opinion méan that we are unjustified in
reading the Old Testament in the light of the New, and
even using 0ld Testament passages on the Spirit of God
to support and prove our own Christian doctrines of the
Holy Spirit. I think this is a logiecal positione-«just
as, for instance, a child who is lerming arithmetic
has no idea what algebra is, or that there is even such
a science-~but that does not prevent him from later on
discovering that some of his arithmatical problemg ace
tually iniolvéd the fundamentals of algebra, at the
time completely unknown to him as such but nevertheless

involved in his chil dish computations.

be Now let us see what the Old Testament itself
leads us to believe about the Person of the Holy Spirit.
Our discussion has already indicated that the Spirit of
God was sctive as an agent in creation and in imparting
life, special gifts, and prophetic inspirds iong a1l the
things sald about (od are said about the Spirit of Gode~

the two terms seem often to be used interchangeably.,

Hence there is no guestion gbout the divine nature of the

IS Gra'eng _0_20 Cisc, ]5. 37
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gpirit of Cod in the 0ld Iestsment. Yor the purposes
of this theaia, it is worth noting that most of the ace
ti;ity of the Spirit in connection with the New Testae
ment doctrines which we will study later, can be discover=

ed in the 0ld Testament too=-or at least they are fore=-

shadowed there. Ihe difficult guestion is: Waut is the
Spirit of God in the O1d Teslament? Is e in sny way
distinct from God (2s we have come to believe in Christian
theology? <The zanswer may be briefly summerizeds

i. The Spirit of God is CGod (a8 we have just ine
dicated,

The Spirit of God is not an influence exerted

by God at a point from which lie is Himself -

distent, God is always present in the Spirit

of God,s The Lpirit of God is God actually

present and in operation.

ii. The Spirit is often weferred to as "falling on"
or "resting on" some one, From the standpoint of Chris-
tian thinking this certainly refers to the Holy Spirit
as a person vorking in men, While we may interpret

these Old Testament paossages as indicating a distinction

~within the Godhead, the words themselves do not insist

that we must so interpret themjy the evidence is elim, at

| best, that the Jews so regarded it--they did look upon

the possession of the Spirit as an empowering from on

I8 A, B. Davidson, The Iheology P@ 0ld Testa-
ment (New York: Charles ucribner‘a Sona, 1931) p. 129,
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iii, There are some passages where the wording could
point to = distinetion within the Codhead. Somel?
point to the expression in Genesis 1326, "And God said,
let ug make man in gur image." (Also 3:22; 1l:17; Isa.
638), This may mean that God is referring to numerical
distinetions within lis Godhead; it could alse refer to
His inclusion of, for 1ne£anee, the angelsy or to the
"editorial we." |

There are pluPal forms of the divine name with
vhieh singular verbs snd adjectives are usually
Joineds Elohimj Adonaij the loly Unej Creator;
laker, These are sometimes represented as sur-
vivals of the polytheiem which was the primitive
rellgion of mankind, but they are more frequent-

ly and properly fggardud a8 the plural of emine
ence or majesty.

o elaim thai fGen. 1:26] is & definite and final
statement of the doctrine of Trinity in Unity -
would be fiise.

4

47 Abraham Kuyper, The Work of Spirit
r oy ng,C-g‘?? %) De 221,

(New Yorks Wm, B, Lerdman rubl
18 Smith, Op. gik., p. 20-21,

19 G, Campvell liorgan, The § of God (lew
York: Fleming H, Revell Co., 1900) p. % Davidson

makes the following comment on these passages: "If God,
who speaks in these pass ges, uses the word ug of Himself,
there is a perfectly clear statement to the %%feet that
the Godhead is a plurality--vhether that plurality be a
du=lity, or a trinity, or some other number is spoken of.
But so far the sense has no vagueness or obsecurity. The
point, however, is whether the Divine speaker uses the
word us of Ilimself, i.e., of the Godhead alone, or whether
He does not rather include others, e.g., His Heavenly
council along with Him, The opinion of most expositors

is to the latter effect." Davidson, Op. eit., p. 129.
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Apparently the Jews themselves never detected such a doc-
trine in these passnges, Other scholars see the Trinity
in the "Holy, Holy, Holy" ef Isaish 613, or in Hag. 2:5;
Zech, 4:6; Isa, 43:12,11,

My own conciueion frum a brief study éf this
evidence is that in itself it does not prove any doctrine
of the Person of the Spirit in any distinetion from God.
I do believe that in the light of the New T§stament wi“
can see the doctrine of the Trinity very clearly set
forth in most or all of theso references, /And I further

believe these passages can hako our New lestament doctrine

of the Holy Spirit fuller and more meaningful,

There are indicutions (in the 0ld Testament),..
of the numbver of Persons in the Godhedd, and
their various characteristics and offices. Here,
of course, we are reading the 01d Testament in the
light of the New, These representations would
never of themselves convey the conception of

the Trinity, nor is there reason to believe that
the truth was spprehended by the sacred writers
themselves; but it lay in the mind of the Spirit,
and in the light of the event is seen to have a
place in the Old Seripture, If indeed there are
Three Persons in the Godhead, a truth so trange
secendent could not be altogether concealed.

Gleams of it must break through the darkness,

God could not reveal himself, however obscurely,
for the redemption of men, and give no intimetion
of that three-fold nature upon which the work of
redemption rests,.20

0 mith, Qp. eib., P. 20.
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3. Conelusion. The Spirit of God in the 0ld

Testament is best understood from the standpoint of lis
éctivity everywhere evident rather thsn from the theoe
logieal doetrines of Iie personality and being. This

activity is manifestly Divine, and is, indeed, God NHime

- ®elf in action, Thie aetivity was particularly in evi-

dence in the framework of God's Chosen Nation, and within

‘that framework was largely restricted to granting Qf

special gifts and powerse~particularly that of the ine
spiration of the prophets, Dr, Smith summarizes this as
follows: 4 }

This...is the teaching of the 01d Testament re-
garding the Spirit of wod, which moulded the

~ thought of Jesus., The Spirit appears as the
divine influence or energy, rather than a Per-
son, Le is the manifestation or representation
of God, 3ut there are hints of & profounder
truth, hints, and suggestions of his Personale
ity, of a Lrinity of Perscns in the Codhead.
Jesus and his disciples brought ocut into clear
light the truth thus obseurely intimated. ihe
Opirit is no longer represented zs = personi-
fication, bul as a rerson, one with God in nae
ture, vret distinet from him in Person and ofe
fico.ai

21 Ibid., p. 49«50, The following is the conclue
sion of a thorough study of the word Q37 in the Ola
Testament (by A. C, Winn): "That in Old restement times
the Q)  was, in some cases at lesst, definitely persone
ified seems, from the sbove evidence, an inescapable
conclusion., It is not nearly so clear that the Hebrews
went into the consequences and ramifications of this
personification, A general trend toward emphasis in
more-than-human personalities is evident in the 0lda
Lestament, Ouch Fersors include: Wisdom (Prov. 1-8),

the Messianie ¥Xing, the Suffering Servant, and nan .
That all of these partook of the vivine naturve Es clear,
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but how they were related to each other and how they were
to be reconciled with a strict monotheism were problems
the lebrew did not try to solve., Thus the Trinity was ’
'latent' in the Old Testament in = remarkeble way. DJut
it was never 'patent' until the Vord was made flesh aznd
we_beheld the glory of the only begotten of the Father,
iull of grace and truth." Albert Curry VWimn, n_‘_)-:} » A
Study of the Dasic Temm in 01d Lestement Treumatology ,
Unpublished theses, Union Theological Seminsry, Richmond,
Va., 1945. Pe 89. | :



C. Distribution of New Iestement Passeges nelating to
the Holy Spirit

A study of the word [VeOys as translated ine
to the Inglish New Testament) shows that it occurs 399
times, This includes 31 uses of the word "spiritusl®
and 42 uses of the word RKvevpa with reference to evil
spirits or demons. In 94 camses, the AmorieanvStandard
Version does not capitalize "epirit" but in 1390 ceses
the word is capitalized. In addition there are 93 oce
curances of xveOua ‘Q"Fggv which is, of course, capitale
ized., this list does not include it., 14526 and M,
6149 where the disciples saw Jesus walking on the water
and eried, "It is a ghost" (ZvTaowa). But Luke 24:37
uses ryc—_-Sgg where Jesus ap;}earsd to Lis disciples after

the resurrection (some manuseript evidence here is in

favor of w instead.)

Just what decided whether "spirit" should be
capitalized or not (in the Ameriecan Standard Version)
I cannot. discover, In the majority of cases, the cone
text is sufiicient to indicate whether the Holy Spirit,
the humah spirit, or some other ﬁsago was mesnt, levere
theless some American Standard Version renditions are |

open to guestion, For 1hstanca, ITI Cor., 3:6 is translated:

I“Amggicag Stendard Verxsion.
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"who also made us sufficient as ministers of a new cove
enanty not of the letter but of the gpirit: for the
letter killeth, bul the gpirit giveth 1life,"2 Again,
I Cor. 2:12, "But we received not the gpirit of the world,
but the gpirit which is from Godjy that we might know
the thinga that were freely given to us of God,"3 Yet
again, Rom. 7:6; "But now we have been discharged from
the law,; having died to that vherein we were hold; so
that we serve in newness of the gpirit, and not in old~
ness of the letter,"? 1In all these passages one could
refer this word to the Holy Spirit, and many'emmnenta-
tors do this, Other similar cases are in Acts 19:21;
20:22; Rom, l:43 12:11; I Cor, 6:17; 14:2; II Cor. 3:83

I Tim, 3;16. In all eleven of these verses just cited,

the Revised Standard Version (1946) capitalizes the

word gpirit (where the Americen Stangard Version does
not). On the other hand in a few ceses where spirit is

capitalized some would not Bo render it. ¥or instance,

2 Alfred Plummer, A Critical and Exegetical Com
rI

mentary on the Second Lpistie of 6te Paul g_ the Co
thisns (llew Yorks Charies Scribner'e Sons, 1915) pp. 85f.

S Archibald Robertson, A zitigg; and Ixegetical
ommentaryy on the rirst Egigtlg of St. Paul Lo the Cor-
(New York: Charles Secribner's Sons, y 1915) p. 45.

inihianl_
Also Lias in Cambridge Greek Testament ies, p. 45.

4 villism Sanday and Arthur C, Headlam, A Criti-

cal and Ixegetical Commgngagx on the Ipistle to ihe Romans
(Wew York: Ch- rles Sceribner's Sons, 19065 Pe. 176. Also

Parry in Cambridge Greek Testament Series. p. 102.
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Jn, 4:24, "God is 2 8pirit" in the American Standard
Version is trenslated "God is spirit™ in the Revised

Standerd Version. (Ameriecan Standard Version margin
does this also.) Also see Rev, l:4; 313 4:5; 5:6~~

2ll of which refer to the "seven spirits." UNeverthe=-
less, for our purposes of indicating the genersl dis-,{
tribution of the word Kveagg in the llew Testament,
euch a few variable translations do not seriously afe

fect the over~all picture. The table below gives a fair

4

picture of this usage: 7
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From this severazl general observations may be
made which have & gener=1l bearing on our study in this
chapter.
l. Only two New Testament books contain no use of
the word {veddy &t all (II and III John), Twe others
(Philemon and vames) contain the word Gvedpd with meane

ings other than the Iloly Spirit.
2. Luke uses the word J(VeuMa for the Holy Spirit

70 times in his Cospel and in Acts. Paul uses it in
the same way 91 times in his epistles (23 in nomans, 21
in I Corinthisne, 16 in Calatians, 11 in Ephesians, and
8 in II Corinthiaens). John uses it 58 times in his Gos-
pel, Ipistlee, and nevelation, Jsmes ie the only liew
Testament writerlwho,makes no reference, by neme, to
the Holy Spirit. |

3. sthese figures toke ho account of passages such
28 oohn 14417 where there is an extended discourse on
the Holy Spirit, although the temm r(\/esg_a &,ﬂﬂ! ite
self is not often used. wnote should be made that the
use of the term rarselete occurs 4 times in this particue
lar paesage. Nor do these figures account for many pose
sages which many believe refer to the work of the Holy
Spirit without using His nane.

4. in genernl, it is falr to say that the writers

of the New lestament acknowledged the being and activity
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of the Holy Spirit everywhere and at all times and faith-
fully recorded mention of His activity and influence

vherever their writings so necessitated it.

Going further into our atudy, wve note several
passages where special discussion of the holy Spirit is
given, These are (1) John 14-17; (2) Rom. 8 (3) I Cox.
23 (4) I Cor. 12; (5) Gal. 5. The book of Acts contains
abundant reference to the outpouring of the Holy Spirit
and to the activity of the Spirit in the early church,
but there are no explanations of His activity in this
book, no searching into the nuture of His work in the
human heart. Aside from the four Gospels, the Book of
Revelation, which is a prophetic picture of the Church
uncergoing persecution esnd conflict until it is finally
perfected and emerges triumphant, contains more refer-
ences (many of them repetitions) to the activity of the
Spirit than any other New Testament book except Acts,
wnich records the first few decades of the history of tue
Church, These two "historical' books contain most of the
references to the Holy Spirit as “leading," "guiding,"
and “speaking" (for the purpose of directing activity in)
the Church, whereas the Pauline references to the Spirit

are generally more “doctrinal® in content,

Another point to be considered is the usage of
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Tveoud with and without the article. Apparently it is
used with and without the article indiseriminately. Ref-
erences to the loly Spirit, the spirit of masn, snd evil
spirites appear both with and without the article. A. 7.

Robertson comments upon this as followss

S0 also Rveo and mve-?'yd\ _fi\«l-ov may occur
with and w'i('thout the article. Garvie quotes
Bartlet on Acts as saying that when wved
£ ov is =narthrous it describes the human
condition, not the divine agency., But it may
be questioned if this is not a purely artificial
rule, =8 there are evident exceptions to it.
The use of rved with a genivive like yeo

00_ (Ro., 839) snd with = prepositicn,
£x nvsbuares (In. 3:8), agcounts for some ex-

amples. An example like ol 2. svedpa (In,
7:39) merely illustrates the use€ of a

like Qcdc a8 substentially = proper name. As
for Middleton's rule that the article is abe

sent when the personality of the loly Spirit is
taught, that is nullified by Jn. 14:126, 13 avevyq
1 g : » where the Holy Spirit is spoken of

in distinction from the ¥Father and the Son,

Cf. also 15:26, BSee also :E\_- y e
(Lu. 3:22), at the baptism of Jesug B i X

5 A. 7., Rovertson, Grommar of the Greek New
festament in the Light of Historical Eeseagcﬁ (New York:
Hodder =nd Stoughton, 1-9{4 « Po 795, See also J. Ritehie
Smith, The Holy Spirit in the Gospels (New York: The
lackillan Co., 1926): "It may be noted...that no dise
tinction can be drawn between the use of the term Holy
Spirit with and without the article. Upon Mark 1:8

~ <

Swete remarks that 'pyeDpyy & is the Holy Spirit
in his operations; contrast ;&5 xv, 19 Hy., the Holy
Bpirit regarded as a Divine Person, But“b‘ﬁviously
Holy Spirit in the Greek as in the Inglish is a proper
name, and may be used indifierently with or without the
article, like Oed  and kopos and Lo0s. Meyer
says correctly that in the Lew lestamént wvebua & yLo v
with and without the article is ever the Holy Spirit in
the ordinary Biblical dogmatic sense." Pe 132,

For a different viewpoint see Jrederick Blaess, Grammar

of New Testoment Greek (Londons MaclMillan & Co.,, 1898)
P. 149, R
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In conclueion, we may asgain note the generzl
charaecter of the distribution of allusions to the Holy
Spirit in the New Testament, Of course, there are
countless references where His name is not mentioned
but Hie activity is evident. le is not associsted with
one activity, one era, one group of Christians, or one
set of doctrines, but reference to Him is made "here,
there, and everywherg! TFirst century Christisne had a
definite assurance and awareness of the Spirit's ac-
tivity and hence referred to Him in a most natural way
as the moving and guiding and controlling "force" in
connection with every aspect of religious experience

and every step of progress taken by the early chureh.
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D. The "Coming" of the Holy Spirit at Pentecost

With so much evidence of the presence and ace
tivity of the Holy Spirit béfore the Pentecostal expere
ience of Acts 2, it is naturél for the question often
to be raised: "What is the éxplanation of the coming
of the Holy Spirit?" Ve have seen that, whether actually
rogarded a8 a Person of the Trinity or not, the Holy
Spirit's activity was recognized in the 0l1d Testament,
He had been active in the lives of several people at the
time of the birth of Christ. All through the life of
Christ the Holy Spirit is mentioned as leading and ::
atrengthening Him, Yet John clearly says that the Holy
Spirit wae not yet given: "This spake he of the Spirit,
which they that believed on him were to receive: for
the Spirit was not yet givenj; because Jesus was not
yet glorified." (John 7:39) The disciples had already
received the Spirit from Jesus: "He breathed on them and
saith unto them, Receive ye the lioly Spirit." (John
20:22).

Although the Spirit was thues already operative
in the world, Jesus very clearly told the disciples that
there was to be a special and unprecedented "eoming® of
the Spirit upon them, The coming of the_Spi;it was

conditional to His own (Jesus') departure from the dise
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ciples., The Spirit would not only give guidance, re-
veal new truth, bring to mind forgotten teéchingu of
Jesus, and exert special influence upon the world,
but also =zctually take the place of the physical prese
ence of Jesus which the disciples now enjoyed. %"And
I will pray the Father, and he shall give you znotheyx
Paraclete, that he may be with you for ever, even the
Spirit of truth: whom the world cannot receive; for it
beholdeth him not; neither knoweth him: ye know him;
for he abideth with you, and shall be in you." (John
14:16-17) See also John 14;26; 15:263 1637-15.

This promise and prediction was dramatically
fulfilled on the day of Pentecost. “And suddenly there
came from heaven a sound as of the rushing of a mighty
wind, and it filled all the house where they were
sitting. And there appeared unto them tongues parte
ing ssunder, like as of fire; and it sat upon each one
of them., And they were all filled with the Holy Spiris,
and began to speak with other tongues as the Spirit gévo
them utterance." (Acts 2y2-4). In forty-eight Greek
words, Luke describes this coming of the Holy Spirit.
Clearly the whole of the rest of the book of Aects is a
development of the meaning of this eventn-indacdﬁtho
wihole subsequent history of the Church is depe#dcnt upon

this experience. It is therefore worth careful attene
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tion from two aspeets: 1. Ihe Outpouring itself. 2. Ihe
relation of this to prior menifestations of the Spirit.

1. Ihe Qutpouring of the Spirit (Acts 2:1-4).
a. This event was predicted in advance.

i In Oid Testament prbphdcy. Peter,
on this occasion, immediately connected this coming of
the Spirit with the prophecy of Joel, "And it shall be
in the last days, saith God, I will pour forth of my
Spirit upon =1l flesh.,"(Aets 2:17) Other prophets had
sugeested the same quité often, '

ii, By John the Baptist. "I indeed
baptize you in water unto repentsnce: but he that come
eth after me is mightier than I, whose shoes I am not
worthy to bears he shall beptize you in the Holy Spirit
and in fire.," (Matt, 3:11)., The diseiples of Jesus
would remember this when they saw tongues of fire on
the day of Pentecost,

iii. By Jesus, prior to iiis death,
Particularly was this true in John 14-16, to which refer-
ence hos been made above,

iv. By Jesus, following His resurrece
tion. 1In Acts 1l:4-5 Jesus charged His disciblon to wait
for "the promise of the Father, which, said he, ye heard
from me: for John (note reference in ii. abevo)/ indeed

- baptized with water; but ye shall be baptized in the
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Holy Spirit not many days hgneo.“ Again 1n Acte 1:8
where the outline of the future program of the Church
is given, Jesus said, "But ye shall receive power, when
the Holy Spirit is come upon you.,"

b. These diseciples were prepared for this
event., There is no indication that they were in any way
startled or surprized. This is to be expected, following
such clear warning only a few days before from Jesus
Himielf. These men were witnesses to too many recent
supernatural events toc be taken abaeck by this ocne. But
they‘were preparing themselves by prayer and anticipation
of this event. The assumption is warranted th:t the
allusion in Aets 2:1 to the effeet that “they were all

together in one place" was for prayer and medifation,
| as”was their habit, “These all continued steadfastly in
prayer® (Acts 1:14), They were not surprised but they
were empowered and filled with unspeskable joy. "And
they continued steadfastly in the Apostles' teaching and
fellowship, in the breaking of bread and the prayers."
(Acts 2:42).

c. This event was sttended by unusual and
spectacular signs,

i. "There came from hesven a sound
a8 of a mighty wind, and it filled all the house where
they were sitting." (Aects 2:2) The word for wind here



48

(ggoq') is that of s "bresth of wind," "a slight breeze."
As Trench points outdl this was probably because Luke
wanted to reserve a stronger term for naming the Spirit
(vevud ). By qualifying it with the faect that it was
"from heaven,"” had a “"sound" as of the "rushing" of a
"mighty" wind we are given the impression of sorme thing
like a tornado.

A tornado is practically irresistible in its

power. The only safe place when one strikes

ig in a cave below the surface of the ground.

eeeihis sound as of the rushing of a mighty

wind must have been meant to symbolize the

power of the Spirite«~the power with which these

disciples were to bear witness to Jesus and

his saving grace.2

ii. "Tongues parting asunder, like

as of fire; and it sat upon each one of them.," This
was the baptiem predicted by John the Baptist, Here
again the appearance of God's glory was accompanied by
fire as it had been to loses before the burning bush
and later on lt, Sinai, and to Isaiah in the temple.
On all these occasions the humazn senses of hearing,
touch, and sight were stimulated as the whole being of
the men involved were brought into a unique contact

with the Divine. Undoubtedly the sensation of light,

1 Richard Chenevix Trench, Synen of the New
Testament (London: Kegan Paul, Trencg. Trubner & Co.,
1901; Pe

257.

2 Valter Thom:s Conner, The Work of the Holy
Spirit (Nashville: Bro=dman Press, 1949) p. 53%
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heat, =and power, with all the meaning and =association
which fire brings to human beings, were suddenly brought
to bear upon these diseiples., And unlike the pillar of
fire which rested upon the tabernacle in the wilderness,
here was a fire vhich came to each individual present,
for "it sat upon each one of them,"

iii. "And they...began to speak with
otheyr tongues as the Spirit gave them uitterance.," A~
gain, as with lMoses and Isaiah, there was both a loosen=-
ing of the powers of verbal expression and also a strong
impulse to witness publiely to the spiritual experience
in their own hearts. The surprising thing at Pentecost
is not that they spoke and were understood by people
of different langucges, amazing as was this miracle,
but that they spoke publicly at all at a time Wi %o e
80 was coufting trouble, if not death iteself, But such
has been the power of the Spirit in 211 ages and even

now, to loosen the tongues of CGod's messengers.,

there are some, who, in line with the mode of
thought and belief which seeks to reduce all supernstursl
phenomena of the Bible (and elsewhere) to a natural exe
planation, or to & mere subjective state of mind of those
recording such experiences, would explain away by sundry
psydholégicai means this whole event, Removed =8 we are

by nineteen centuries from the events of Pentecost there
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is little scientific proof possible, unless we accept
the testimony of the Seripture writers. And if we do,
we cannot avoid believing that these signs were actual
occurances, seen and heard by the disciples. Any~cun;
tradietion of this is by those of whom Jesus spoke when
‘discussing the coming of the Holy Spirite-whom the
world eannet receivey for it beholdeth him not, neither
knoweth him," (Jn. 14:17

When s ship enters the harbor we see the foame
ing spray under the box =snd hear the waters
dashing egeinst the sides, When a horse runs
through the street we hear the noise of his
hoofs ageainset the pavement and see the clouds
of dust. But who will say thet these things
seen znd heard are symbolic? They necessarily
belong to those actiong and are parts of them,
impossible without them, Therefore we do not
believe that the Pentecost signe were symbolic,
or intended to create a sensation, but that
they belonged inseparazbly to the outpouring of
the Holy Ghost, and were csused by it. The
outpouring could net take place without ereat-
ing these signs. When the mountaine-stream
dashes down the steep sides of the rocks we
must hear the sound of rushing waters, we must
see the flying sprays so when the Holy Spirit
flows down from the mountains of God's holiness,
the sound of & rushing, mighty wind must be
heard, and glorious brightness must be seen,
fnd i speaking with foreign tongues must fole
oW, ,

Pentecost was a unique day in history, for on
it occui@d the event so clearly predicted and eagerly

awvaited, the event which marked the birth of the Church

3 Abrsham Kuyper Work of the Holy Spirit
(Grand Rapids: Eerdmans iub shing Co., 1946) p. 130,
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end empowered it for a world mission. That there should
be a dieplay of divine power perceptible to the human
senses was entirely sppropriate and in keeping with
other great occasions when the Glory of God was revealed
to man, Moses on Mt, Sinai, Isaiah in the temple, shepe
herds about Bethlehem, Petei. Jameg and John on the
liount of Transfiguration, ~e-all witnessed this divine
display. The disciples at Pentecost were under the same
impaet and witnessed the inevitable eupernaturai fire-
works" which amccompany the great historical infusions
of the Divine into the human realm,

2. The relstion of the Pentecostal outpouring
of the Spirit to Prior manifestations of the Spirit. Ve
have already noted at the beglnﬁing of this discussion
the apparent contradiction, i.e.,, that the Spirit did
not come until this day of Pentecost, yet He is often
active in history prior to this. Probably what seems to
us to be & contradietion stems from our human inability
to fathom the mystery of the Divine nature, Our attempts
to define have never been satisfuctory, We have seen
God manifest in many ways--sometimes as Cod Himself opers
ating in natural and human affairs, again as the Spirit
of God, and again as the Son of God. We see these 28
the evidence of One God and our atterpts to grasp how

He ies sometimes one and then another completely fail,
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It is only vhen CGod is msnifest to us that we detect
these different "persons,"

Aecordingly the indwelling works of God are

the activities of liis Being, without the dis-
tinction of Personsy while lis outgoing works
admit and to some extent demand this distine-
tion: e.g., the common and well-known distinguishe
ing of the Father's work as that of ereation,
the Son's as that of redemption, and the Hely
Spirit's as that of sanctification relntes

only to God's outegoing works. While these
operations-~creation, redemption, and sanctifi-
catim««zre hidden in the thoughts of His heart,
His counsel, and llis Being, it is Father, Son,
and Holy Ghost who eréates, Father, Son and Heoly
Ghost who redeems, ¥Father, Son and loly Ghost
who sanctifies without any division or distine-
tion of amctivities.4

“Yet even this explanation becomes nonsense :
and verbal 3argon when we give it "scientific” examine
ation, and try to offer reasonable proof thereof. ‘The
fact that the Church struggled for centuries to satisfy
itself on these matters, gbiné ﬁhrough all the extremes
from tritheism to modalism is testimony to the incapacity
of the human mind to undersﬁandrthe things of éod. The
problem of FPentecost, then; is bound to our human ine
2bility to understand. We think of the sﬁirit as soue
measured quantity of power like stesm br electricity
whiech was given by God to the Church, snd yet thi§ Spirit

is God Himself. To our problem we offer several snswers,

admitting that their acceptance and reassonsbleness dee

4 Xuyper, Op. cit., p. 15,
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pends not so much upon the generally accepted 1ineslof
proof, but upon fzith and accebtance of Seriptursl
testimony. ‘

a, The Holy Spirit in the 0ld Testament
was given to individuals and not to the Church as a
wvhole, There is no testimony in the 0ld Testimen¥ to
the Holy Spirit poured out upon a mass of people during
the centuries prior to the coming of Christ. He came
to leaders who spoke to the masses and directed their
activity., On the other hand the book of Acts contine
ually asserts the coming of the Spirit not only upon
leaders but also upon the Church as a whole, For exame
ple, the Holy Spirit direected the Church (gongregation)
at Antioch to set aside Paul and Barnabas for speécial
missionary labors. Undoubtedly lHe spoke to the two
Apostles too, yet it was the whole church whiech, under
the Spirit, took this step. Again, the decision of the
Jerusalem council was reached by the action of the
Spirit in direecting the thoughts of the entire church
there assembled.

b. In the Old Testament it was recognized
that the presence of the Holy Spirit at that time was
partial and imperfect and that there would come a time
of the full outpouring of the Spirit, The prophets, ale
though conscious of the operation of God's Spirit in
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. their own lives, reslized that the time would come wvhen
Geod would pour out His Spirit on all flesh, The disecie
ples, at Pentecost, wure'quiek to realize the fultillmsnt
of this propheey, and to disecern the meaning of the 0ld
Testament predictions in the light of its present actuale
ity.

¢e The Holy Spirit who czme at Pentecost
came to those who had been in intimate association with
Christ llimself and were looking for "another Couforter®
even the "Spirit of truth.," Consecious as 0ld lestament
leaders were of the presence and power of God whose
Spirit pervaded their lives, they had never seen God
face to face and known the indescribable fruits of fele
lowship such as the diseiples had had with Jesus. lence
at Pentecost the Holy Spirit, for the first time in history,
could be given to men who in the fullest sense both
needed Him and could approciato Him, And as the Spirit
came to bear witness of Jesus in the hearts of Christians,
e assumed the direction of their affairs, the position
of authority, and the imparting of power for which the
Disciples had formerly looked to the Master, In the Old
Testament times such a relationship could not exist no
matter how powerfully the Spirit might operate,

This explaing John's ";eamark (fn. 7:29) “The

Holy Spirit wvas not yet giv(n because that Jesus was not
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yet glorified.," ‘It took the crucifixion and resurrse~
tion of Christ to show the world Who He was and to
whet extent e was willing to go to redeem the world,
Only then was lie glorifiede--only then was His true
character and nature and purpose fully manifest in
terms men could see and understand--only then did Jesus
Christ occupy = place in the hearts of men which no
other could becupy, for lle had accomplished for them
that which neither they themselves nor any other
could accomplish, The removal of Cod incarnate from
physical association with Christians, made possible
and necess=yy the return of God the Holy Spirit to cone
tinue the work which men now understood snd felt so
necessary--the perfection of the redemption of indie
viduals and the completion of God's work in the world
through the Church, Jesus had said, "I am the way and
the tyuth and the life.," Now the lLoly Spirit eontinued
to guide believers in the "ways" He ceme as the "Spirit
of truth" to turn the Church from error in the Incvledge
of the only true Gody He beecame a new life prineiple, im-
parting the inner spark ensbling men to pursue his new

life in Christ Jesus.

3. It is_fair to canclude that Pentoéout be~
came the occasion of the first resl ocutpouring of the
Spirit the world had ever known, In the COld Testament
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the Spirit had acted for epecial purposes in ;eadern;
now He came to all., In the Old Testament His presence
was but dimly understood and appreciated; beczuse He
was only pertially knowng now He came in fullness and
in power, In the 0ld Testament le prepared men for
the coming of Une they could not Inows now He took the
place of, and made more fully understandable, the Son
of God, known to them now through experience and to
subgequent centuries of Christians kmown in setual re-

corded history.

His coming into the world on the Day of Pentee
cost did not mean that He had not always opporated in
the world and in the hearts of men wherever and when-
ever they turned to God and were aanetified in theiy
living. 3But now this function was realized by men, and

became imméasurably more effective as it carried out’{

the work of Christ. And His coming agein snd agein in
the history of the Church hos been fo awsken men gnd re
xgg; Lo them the work of Christ. Pentecost was like

the grand opening of = theatrical production which is
repeated time and time again. Jesus clearly predicted
not only the "coming" of the Holy Spirit but also lis
continual coming and further revealing of all Truth,

And the working out of the great doetrines of the Chrise
tian falth were under the guidance of the Spirit Himself,
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who, 28 beeame evident, not only effects the religious
experiences which we Inow as regeneration, sanetificatien,

ete., but also revealed to Paul and others that it was

e, vho, in the Divine egonomy of things, performed

these functions, There is no limit to His power even
vel to regenerate and sanetify human hearts, and to lead
us into fuller understanding of Cod's work andpurpose’b.
The Holy Spirit comes again every tive He effects these
changes in a human heart, or reveals a new step forward
for His Church, Pentecost was the most sudden and powere
ful and dramatic outpouring of the Spirit, vwho hes conme
again and again to affeet the history of the world and
to lead the Church to her final triumph,

Low before him with our praises we fall,

0f vhom, and in vhom, and through whom are all:
Of vhom, the Fatherjy and in wvhom, the Son;
Through whom, the Spirit, and with them ever One.

--Peter Abelard.
(I'r, by T. M, Neale)
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CHAPTER I

PHE HOLY SPIRIT AND THE DOCTRINE OF REVELATION AND
: INSPIRATION

The greatest work of the Holy Spirit, so far
=8 men are concerned, is 1# our regeneration and sance
tification, But there areftwo mejor contributions of
the quy Spirit which are bénic to our spiritusnl exe
perience, By revesling Ced's truth to certain men,
causing them te record thie revelation, and emabling us
to read with understanding and profit, the Moly Spirit
gives us Cod's Word, the Bible., By bringing Divine
‘power into the realm of nature snd human affairs, the
extresordinary snd mirsculous have become = matter of
history, and men heve espeeinlly rejoiced at the mire
aele of the birth of Jesus Christ. Chepter I treats
the Holy Spirit's setivity vhieh mokes the Seriptures
.what they are for usg Chgg&g; 11 concerns His szetivity
in conmnection with the coming of the Son of Cod into

humen life,

When we deal with the work of the Holy Spirit
we face the highest task ofthe Christian, TFor it is
here that we reverenily examine God in action., This
study leads us into the fundementals of Christisn doce

trine and experience, It lesads us closest to the unseen
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and hallowed presence of God Himself, We do not see
God, but we do see lis actions, And these experienced
(1f not seen) works of God ave effected by His Holy
Spirit,

As Jonathan Edwards says, “"The Spirit is the
deity in act"--not the action of the deity,
but the deity in ACTION, In the 0ld Testa-
ment the Spirit of God is a synonym for God
acting (Denney). The Spirit is the member
of the Trinity who carries into effect the
plane of the Godhead, Hence, He is c¢zlled
the Ixecutive of the Godhead.l

Vhen Cod chose to put a2 revelation of Himself
and His will into writing, the Holy Spirit executed
this missiony when He chose to send His Son to earth,
the Spirit prepared iie coming and effected His miracue
lous births when le chooses to save a man's soul, the
fioly ©Spirit performs the necessary work,

Sin having once entered, a factor which must
be taken into asccount, the loly Spirit's work
shines most gloriously in gathering and save
ing the elect; prior to whiech are His Op B a=
tions in the work of redemption and in the
economy of the natural 1ife. The same Spirit
vwho in the beginning moved upon the waters
has in the dispensation of grsce given us the
Helv Seripture, the Person of Christ, and the
Christian Churgh; it is lle who, in connection
with the original ereation and by these meuns
of grace, now regenerates and sanctifies us
as the children of God.2

1 James Be Green, Studies in the Ho o
¥ in iy Spirit
(Wew Yorks Fleming H, Revell Co,, 1936) p. 4l.

2 Abrahsm Kuyper, Ihe Work of the Holy Spirit
(Grand Repids: Wm, B, Berdmans rublishing Oup 1%46)

Pe 25,



In all His actions we see that
. essthe work of the Ieoly Spirit consists in
}gziinguiiis3”:?t3§f3521§&§h52§§%¥§'oghgoa.ﬁ

Firvet in the above order, and, it seems to me,
basic 1n‘a process @f thinking about the work of the Holy
Spirit, is His par§ in the produetion of the Seriptures.
There are those who give Him no eredit wnatsoever in
this regurdy for them the‘Bibla becomes entirely th‘
work of men and hence no different from other booksj
they fall to believe what the Bible teaches about it g
self, There are others who assign the lioly Spirit ”
varying degrees of responsibility for our Seriptures,
That some may go far beyond what the Sgriptures teach
in their effort %o prove its supernatural criginlia no
credit to their scholarship orx spirituai understanding
of the Bible. It is our purpose here to examine the
llew Testament evidence as to the inspiration of ﬁhe
YNew Ted ament by the lioly Spirit. Wa are faced at the
outset with two fucts: (1) That there is not nearly so
- much evidence to thia point, as one might suppose from
the velume of argument which is carried on over the mate
ter; and (2) Thet many of tﬁa references cited pre and
con various theories and doctrines were never intended

to serve as evidenee of thia sort,

4 % !big.. Pe 22,



A. New Testoment Affirmations of 0ld Testament

Ingpiration

The New Testament is full of quotations and
ellusions to the Old lestument, Some of these directe
1y refer to the loly Spirit (or to God) as the spesker o
of the passage quoted, regardless of human suthor.
Even in thé far larger number of quotations where no
source or spesker i1s cctually mentioned, the inference
is always the same, i.,e., that the Scriptures were abe
solutely authoritative because they were the word of
Gods VWhether New Testament writers guoted loosely
(as was quite often the case) or based an argument on
the exact phrasing in the 0ld Testament (as Paul and
the suthor of liebrews sometimes did) this source was
regarded as the word of God and hence the éuprame FAlle

thority.

le Let us first examine the pavsages where
Divine origin of the 0ld Testsment is mentioned in
the New Testament,

a. Jesus spoke of the Old Testament as
having its source in God. He may have varied from the
Rabbinical interpretation of many things in the 0l1d
Testament, such as the laws of the Sabbath and the ef-
ficaey of legal ceremonislism, DBut He agreed with the
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Jewish doctrine of the origin of the Seriptures,

The 0Old Testament is the court of appeal before

vitich He summons the false traditions of the

Seribes; the touchstone by which lle tries the sug-

gestions of the Tempter; the treasury of devotion

upon which He draws even in the hour of death,4
.wa references show thias “He saith unto them, How then
doth Devid in the Spirit call him Lord." (Matt. 22343,
Mk, 12:36, In Luke 20142 we have the ssme -tatamantévzth
the reference to the Spirit omitted.) Agasin, "If he
éallod them gods, unto whom the word of God came (and

the Seripture cannot be broken)..." (Jn. 10:35).

b. zgggg is qQueted by Lﬁke, in Acts, =@
using the same_expresaion. Later he expressed the same
idea in an epistle. "Brethren it was needful that the
scripture should be fulfilled, which the Holy Spirit spake
before by the mouth of David concerning Judas, who wms
guide to them that took Jesus." (Acts 1:16). “¥For no
prophecy ever came by the will of man: but men spake
fram God, being moved by the Holy Spirit." (II Pet. 1:21).
Again in I Pet. 1:11, Peter, speaking of the prophets
says that they sought te discover the time at which
“the Spirit of Christ which was in them did point unto.*

¢. ihe whole gompsny of Christisns in

Jerusalem in concerted prayer saids ",,.Lord, thou art

41, B, Swote, Yew lesta=
ment . (London: Hnebillan & Co.. 195%;
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Godses. who by the Holy Spirit by the mouth of our
father David thy servant, didst say..." (Acts 4:2425).
d. Pgul, who represents, among New Tes~
tament writers, the highest type of scholarship in
Jewish theology, snd who never differed with its teache
ing regarding the authorship snd suthority of the 0ld
Testament, shared the smme position with others in the
Hew Testament Churchs "Well spake the lioly Spirit through
Isaizh the prophet unto your fathers."( Acts 28:25).
e, ihe suthor of the epistle to the
Hebrews, who takos special pains to prove his points by
appeals to the authority of the 0ld Testzment, quotes
as though directly from the Holy Spirit Himself: "Where-
fore, even as the Holy Spirit saith..." (Heb. 3:17)
",..and the Holy Spirit also beareth witness to us; for
that He hath said..." (Heb, 10:15), This writer not
only guotes from the Old Teetament, but looks ﬁpon the
winole order of Old Testiment things as of God, This
means that the Seriptures are merely a part of a movement,
the whole of which is swept =zlong in the current of the
Divine-ordered stream of affairs,
Such a pzssage as 9318 (and the author's whole
discussion of the 0l1d Testament order) shows

that he was not thinking, as some of our modemrn
orthodox writers, of inspirstion in vacue, as
the isolated transaction apart from the whole
movement of which the writing of Seripture was

a part, The writing of Seripture (and Seripture
itself) has meaning only as seen and interpreted
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in relation to its background and the whole
historicsl and social movement of which it was
a part. This gives a legitimate and necessary
place for historical and literary coriticiem in
understanding and interpreting Seripture., This
means that Scripture must be interpreted in
relation to its context, in a broad but very
definite sense., This suthor's treatment of
Seripture justifies the recognition of histore
ical development in interpreting and applying
Seripture. What it does not justify is the
emptying of all divine significsnce out of
Seripture mesning,5

f. There are also many passzges where
an Old Testament quotation is introduced by the expres-
sion: “for thus it is written through the prophet."
(e8Tws xap sclpoannl Sia b Noe@frey) Come
paring the grammar of this (and similsr) expressions
with, for instance, Acts 28325 (where the Holy Spirit
is nemed as the sgent), it is evident that it was a
more or less fixed pattern for introduecing a gquotation,
e pattern which recognized the Divine authorship of
the 0ld Testament Scriptures. Note: Mt, 1:22, 215, 1%,
d133 Luke 3:4, Acis 23116 etec.

All this testimony is overwhelmingly to the ef-
fect that the Jews of the first century, and the early
Christian leaders, =nd even Jesus Christ Himself, re-
garded the Old Testament Scriptures as the Word of the

lard, who "by the Holy Spirit" spoke through certain human

5 Walter Thomss Conner, The Work of thg Holy
Spirit (Wehhville: Broadman Press, T%§37“5} 156.
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writers., They did not speculate asppsrently, =8 to ex=
actly how this revelation and inspiration came zbout,
except for a few general ideas which we will observe
shortly. For them it was an accomplished znd irrefutable

fact.

It aﬁould also be noted thet there ie wide
variation in the way 1h which the 0ld Teatamemt is quoted
in the New, Moai of the quotations come from the LXX
rather then the Hebrew original. While the writer of
the Epistle to the Hebrews always quotes with extreme
accurﬁcy, Paul aaidom does so. He usually qﬁotea freely
from the 0ld Testeoment., While the quotation may not be
verbally accurate, he usually quotes an 0ld Testament
passage in the right sense-~even at times through his
own inspiration giving a wider and dcqﬁn’spiritual
content to his quotations through his own choice of words.
ile is so well versed in the ianguago of Seripture that
he sometimes éuotos a passage in a different connection
and hence a different meaning from the original., This
shows how he revered the very language of his Bible,
a8 the language of CGod Himself and hence authoritative.
Yet the way in which he quotes shows that Psul's own ine
spiration did not free him from inaccuracy in quoting,
but enabled him, when necessary to further inspire what

wae already inspired by giving the 0ld Testament an even
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more exalted meaning in the light of the fact of Jesus
Christ.

(Paul's) sense of the contemporaneousness of
Seripture is shown repeatedly in his use of
Seripture, His belief in faith in Christ as
the key to the understending of the 0Old Tes~
. tament is shown in the way in which he reads
the deeper meaning of New Testament thought
into the language of the 01d Testament. And
the cases in which his guotation is obviously
inaccurate or his exegesis is not sound ac-
cording to modern standards of exegesis would
fit into his own great assertion that the
bearer of revelation must be understood as
one who carries treasure in earthen vessels

that the gre=tness of the power may be of
God.®

2. In addition %o this evidence showing that
New Testament writers regarded the 0ld Testament as ine
spired by the Holy Spirit, is there any indication that
they had any convictions g8 to the charaeter and purpose
of this 1nspira£ion which brought inte existence a
"Seripture? There are several statements, by New Tes~
tament writers, which indicate that they did.’

ae While the writers of the New Testa-

ment expressed no clear-cut theory of the method of
inspiration they regarded it as the product of a define
ite and recognizable guidance by the Holy Spirit. For
them it was no trite or thoughtless expression which

€ lolmes Rolston, Conside (Richmond: John
Knox Press, 1951) p. 160, This whole book, and es-
pecially Chapter VII, pp. 136-161, is n full and care-
ful study of this subject.
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they used in quoting from the 0ld Testamente-""thus
spake the lioly Spirit by Isaiah the prophet" ete. Ve
have Jjust pointed ocut above numerous references to the
effect that these New Testament writers spoke of the
Old Testament writers as instruments speaking for the
Spirit. Peter carries us a step further when he wrote,
“"For no prophecy ever came by the will of mang but men
spake from God being moved by the Holy Spirit." (II
Peter 1:121). Peter is seeking to guide his readers to
a full "remembrance of" and following after the true
"word of prophecy" as over against the words of false
prophets. The distinguishing feature is that the true
word of prophecy cannot come by mere human impulse or
initiative but must come when the Holv Spirit comes

upon men, and they speak from God.

- Peter here seems to classify his own Gospel
messages with such true prghecy, claiming as an eye-
witness of the events in the life of Christ the right
to place his message in the same chunnel of inspiration
a8 wvere the messages of the prophets themselvese--nes-
sages vwhich his own testimony (of faets in the life of
Chriet) fulfills and completes. IThe wording of this
particular verse indicates that these men who spoke
for God were "borne along® by the Spirit as ships before

the wind on the sea. This is one of the most emphatic
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statements in the Pible as to the gharsgter of inspiree
tion, |

{his is one of the grest gsgded for the fact of

Inspiration, Peter pressnis 3‘%"’%" no theocxry,
no hypothesis. The fact is th and the

Upirit are the real spsskers, the geggxgsgt
are the mouthpieces. Our fathers, erefore,
called GCod the or principalis
the speakers (writers EII.ﬂng.
. Tho act iiself thoy [ safgggr
Yerboyum, by this noaniug

repwn st
Yeler cnlls sy "borne along by the
spirit.® &4 ¢ Hebrew luach and the

Groek mean Breath, Vind, Peter's prine :
ciple is ﬂ%.% expressive for the act of Inepirae-
tion, this word "inspire® (from the Latin) is
equally perfect.”

- It would not be fair to try to build & vhole
doetrine of inepiretion on this one statewent in II Peter.
Put it 1s one of the most definite testimonies we have
to the thought of men in Peter's day as to the charscter
of 0ld Testament inspiration, To them, the 0ld Testa=

¥ B, C, He Lmax,
Lie of Gt. ggnx- 1% g ﬁ ig
Lutheran Boo Concorn. 4. Dr. Warftold nnkul

the following ecomment on this pauaag.a "The term here
used is a very specific one, It is not tec be confounded
with guiding, or dirscting, or controlling, or even leade
ing in the full sense of thut word, It goes beyond =11
such terme, in assigning the effect produced specifically
to the active asgent, What is “borne* is taken up by the
Yoearer,” and conveyed by the "besrer's" power, not its
own, to the "bearer's” gosl, not its own, The men o
spoke from God are here de€lared, therefore, to huve been
taken up by the Holy Gpirit and brought by ﬁla power to
the goal of lils choosing. The things which they spoke
under this operation of the Hpirit were therefore llis
thinge, not theirs.* Bcnjamln B. Warfield, 'anpirntion"

;ggggggklg%&; §§ gg?;g %ﬂgxg;gggggg (Chtengoa Howarde
Leverance Co., Vel. i1, p.
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ment writers were not independent and free sgents in
the cormposition of their books, but were irresistably

carried zlong by the Holy Spirit,

We must bear in mind Peter's purpose here is
to contrast the sure word of prophecy ﬁith all false
prophets, lie goes so far as to say that because of
its character, the 0Old Testament cannot be subjected to
“private infarpretatien." VWhether or net Peter entere
tained the idea of "inerrancy" so often expressed since
his t ime, we cannot szy, but he evidently regarde the
0ld Testament as azbsolutely trustworthy, "as a light
thet shineth in a dark plsace" which probably meant he
held the Scriptures as without error.  The New Testament
does not discuss the "inerrancy" of the 0ld Testament.
Jesus, Paul, and others clearly recognized that much of
the legal and ceremonial processes of the Old Testament
were noW superceeded by the coming of Christ and by
further revelation-~but this was no attack upon the truth
of their Scriptures. I think that their eonviction that
the Old Testament was the VWord of God, granted to men
through the Holy Spirit, per se included a belief that
it was without error. Unless this was their conviction,
it is hsrdly possible to see how they could have appenled
Lo the very words of the Old Testament, and even to obe

scure historical matters as proof texts, As the work of
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the Spirit of God, it was unthinksble that any fault
could be found in it, It is likely that orthodox Jews,
and the early Christiasns azs well, zccepted their Seripe
tures more literally as the infallible Vord of God than .
even the most orthodox Christiane do today.

bs There was & distinet purpose in the
guidance‘of the Spirit which created the 0ld Testament
Seriptures, - This is a distinctive feature in the doe-
trine of inspiration whieh is easily overlooked, The
great work of the Holy Spirit has always been to bring
tc completion the purposes of God. The Spirit has always
used the Seriptures, not simply to record, but to ime
plement, to bring to its desired end, the plans God has
for His people., Two passages from the pen of the Apostle
Paul elearly bring out this idea. To young Timothy hb

wrote =8 follows:

But abide thou in the things which thou hast

. learned and hast been assured of, knowing of
‘whom thou hast leayned themy and that from a
babe thou hast known the sacred writings which
are able to mske thee wise unto salvation
through faith which is in Christ Jesus, Every
seripture inspired of God is nlso profitable
for teaching, for reproof, for correction, for
instruction which is in righteousnesss that the
man of CGod may be complete, furnished complete-
ly unto every good work, (II Tim, 331517

There is another statement by Psul in Rom, 1534 of the
purpeseful charscter of the Seriptures: "For whatsoever

things were written aforetime were written for our learne
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ing, that through patience and through comfort of the

Seriptures we might have hope."

Of course Paul is here talking about the 0ld
Testament., ILspeeially in tha passage to Timothy he
lists the purposes for which Seripture Was‘writton. He
does not mention the Holy Spirit., But it is evidehtb“
that he regards Seripture as Divinely inspired. The
grand purpbﬁa of Scripture; says he, ié to "make thee
wise unto salvation through faith which is in Christ
Jesus." Then he lists the numerous contributions which
these writings mske to the spiritual development of a
man, The Apostle concludes‘with the sweeping affirmae
tion that such a person who is led by the Seriptures to
a saving faith'and who is 1ugtructod by the Seripture
in all these matters pertaining to his life and thought,
is rendered a complete and finighed product for the glory
of God and the benefit of his fellow men, This dtato»

: presiscl
ment of Paul not only defines very dosfut‘tty the prine

ciple purposes of the Seriptuwe but very clearly limits
it to these matters, Thé Bible makes no pretense of
being a guidebook or information bureau of any and every
natter, but only of certain things for which it was den
signed by God. The Bible is the “"sword of the Spiritv
and as such is intended as the Spirit's means of carrye-

ing to completion certain features of Cod's will for men.
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In II Tim, 3:16 we have the only use in the
Avericen Etendard Version of the word “"inspire." Dr.
Varfield snd other scholars point out that even this

is & misleading mistranslation.

For the Greek word in this passsge-- %gs/m!euxgs.
~=very distinctly does not mean "inspired of
God." This phresse is rather the rendering of
the Latin, divinitup inspirata.... The Greek
term has, however, nothing to say of in epir-
ing or in spirstions it speaks only of "epire
ing" or "spiration,” Vhat it says of Seripture
is, not that it ie "breathed into by CGed" or

is the product of the Divine “inbreathing® into
ite human authors, but that it is breasthed out
by Cod, "God-breathed," the product of the
creative breath of God. In & word, vhat is de=-
clared by this fundamental paesage is simply
that the Seriptures are a Livine product, with-
out any indication of how God has operated in
producing them,8

This passage is addressed to a young man, Time
othy, and as such naturally shows the Iible as a guide~

book, and an instruction book in the things God wants

him to know., <the other passage, lLom, 15:4, cited above,

} urges Paul's resders to find in the Scripturon a2 MeGe

sage to give comfort and patience in present trizls snd
sufferings, with a full hop‘ anc certainty of the eventual
outcome, If Paul could say such about the Old Testament,
to which these passnges refer, how much more could be

said about the value of the purpose of the New Testsment

8 BDenjamin B, Varfidd, "Inspiration,® Internation=-

al Standard Pible Ineyclopedis (Chicsgo, lHowardeSever-
anes CO., 19& VOl. III, p- 1475.
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for our lives?

In neither of theﬁe passages is the Eoly

Spirit mentioned by name., Yet in the word ﬁkﬂiﬂxs;ﬂuls
is a definite reference to the work of the Holy Spirit.
We see from a study of the word for “"spirit* in the 0ld
and New festaments (cee introduction, pp. 10ff) that it
means breath or air., Somehow this “breathing out of God"
is 2lways in a definite way associated with the ioly
Spirit who brought into being through the writers of

the 0ld Testsment these sacred writings which are profite

able for soc many things,

vy way of summery we note thal the gvidence in
the lew Iestoment is entirely in favor of the conclusion
that the New restoment writers affirmed that the Spirit
inspired the writers of the uld iestement. In this they
shared the common Jewish attitude towards and respect
for the OldvTestament. surthermore, while they spparente

ly held no fully developed theories of tpo method of

this inspiration, they did feel that the 0ld Iestement
writers were irresistably carried slong by the power of
the Holy Spirit, so that their writings were sacred gnd
holy in every sense of the term, with complete suthority

They were

in a1l matters for which i%: wes purposed.
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B, fhe Conseiougness of the New Lestament Writers of
' their own Inspiration

Heving seen what an exalted opinion was cure
rent among writers of the lew Testament {and the eerly
Christians and Jewuﬁotfthe?sama'period) vith respect to
the inspiration of the 0Old Testement, we now turn to the
question: Did they have any idea of their own inspira-
tion? Did they have any idea thet their writings evene
tually would be regarded as they now regarded the 0ld
Testament? It is clear to 211 students of Church Hise
tory, perticularly that which was reecorded in the Book
of Aets, th# the early Christians were motivated snd
empowered by the Spirit in every phsse of’their lives,
but especislly when they wrote these books, It is the
theais of this chapter that; although, there is no indi-
eation in the New iestsment that these writers expected
their books to be placed with the vVld Testament to
form » complete and sacred Seripture, nevertheless they
were writers who were ceeply conseious of recording what
they ¥new to be a message from the Holy Spirit and hence
fully autheritative, |

1. Zhe pew ssstoment writers were conscious of

speaking in and for the Spirit. We note here exemples of

this consciousness.



[\

75
a, Most conspicuous is John, the author
of Revelation, =-n this book we hear the echo of the
conviction of the Cld lestament prophets who said, "Thus
snith the Lord" and proceeded to record the message.
The preface of levelation eclearly indicates this Divine
origin: "The revelation of Jesus Christ, whick God gave
him to show unto his sexvanfa.” (Reve 1:1) This was
not just a revelation for John himsélf, but was granted
to him for the express purpose of extending it (through
his written record) to all readers. John constantly
refers to the faect that he is writing with the authority
of the Spirit of Cod who directed his work:
I was in the Spirit on the Lord's day, and I
heard behind me a great voice, as of a trumpet
saying, what thou seest, write in a book and
send it to the seven churches... (Rev. 1:10e
11; see 4:2).
e that hath an ear, let him hear what the
Spirit saith to the churches. (Rev., 2:7, 11,
17, 29; 3:6, 13, 22).

And I heard a voice from heaven saying, Write
veey Yea, saith the Spirit... (Rev, 14:13).

John saw the heavenly panorama spread before him and in
response to the command of the Spirit wrote down a
deseription of what he saw and recorded the words uttere
ed by the charactern in the vision, He tries to give
complete credit to the Spirit as the source of his mese

_sage.



76

be The writers of the four Cospels and
the book of Aets no where express consciousness of a
Divine origin to their weork, or of the Spirit's supere
intendance of its oompoaitiqn in any way. But these
four writers were well versed in the historical books
of the 01d Testmment which they regarded =s inspired
of God, They did not regard these books as mere history
but as a revelation of Géd'a will end law, Iilence these
writers must have felt that they too, in reecording a

far more "sacred" history had the guidsnce of the Spirit.

purely Luke, who was so conscious of the leade
ing of the Spirit in the formation of the early Church,
could not fail to feel himnelf as a part of the same
movement, Suroly the ayestlé John who seemed to fathom
the very dopthb of spiritual ¥neowledge was deeply cone
scious that he was in =a ﬁupcrior way the reecipient of
the promise from .esus which he himself recorded, 1.e.,
that the Spirit would come wpon the followers of Jesus
to give them understanding and revelation:
Lut when the Comforter evem the loly Spirit is
come, whom the Father will send in my name, he
shall bring to your remembrance all that I said
unto you., (Jn, 14:26)
The historians of the sew Testament were too
conscious of thei: task not to reamlize its hopelessness

without the direetion of the noly Cpirit vhose coming
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at Pentecost and whose continual presence and power _
nesnt so much to them, If as Christians they regarde@
themselves as possessing the Spirit in a fashion inme
measurably superior td any previous bLestowsl of the

Spirit upon mankind, they must have extended His ine

fluence into the composition of their writings.

Would it not be irrational to suppose that

the men vho wrote after the Spirit came

were less inspired than the men who wrote

before le cumes®

¢. The Apostle raul, who wrote the large

est body of New Testament material, was conscious of a
peculiar authority as he spoke snd as he wrote. He
was most jealous of his right teo be called an apostle,
and zealously defended this right. Somehow, to him,
this included the function of speaking in the name of

the Lord in a special way, As a matter of faet the two

werg-inssparable in his thinking: (1) As an Apostle hé“

wee the bearer of a vivine revelation; (2) Divine revela-
tions to him were a proof of his apoitleshlp.

«s.the apostles exercised authority by virtue
of a power they consciously possessed in them-
selves, independent of any church or church
council,.. Ilience the powver and authority te
command, -to ordain and to judge in the churches,
they derived not from the Church, nor from the
church council, nor from the agostolate, but
direetly from the Holy Spirit,.i0

® Green, Op. git., p. 50.
10 Kuyp@r, 92. eit.. Pe 147.
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" The first two chapters of Galatione are ample source of
infoxmation to show this, llere, 28 in all his epistles,
Paul introduces himself as divinely called to be an
apostle, Further on he mskes this claim;

For I make known to you bretaren, as touching

the gospel which was preached by me, that it

is not after man. Yor neigkher did I receive

it from man, nor was 1 taught it, but it came

to me through revelation of Jesus Christ.

(Gal. 131l1e12).

I believe that much of Paul's "inspiration"
ceme from direct revelations from the Lord by the lioly
Spirit in experiencesof which we have no record except
Paul's occasional references to them, Where else was
his source for a statement puch as I Thess, 4:15:

Yor this we say unto you by the word of the

Lord, that we that are alive, that are left

unto the coming of the Lerd, shall in no wise

preceds them that are fallen asleep?
Bee alse Iph. 3:13ff, II Cor. 12:1ff. The teachings
of Jesus were his authority in I Cor, 7:10, "But unte
the married I give charge, yea not I, but the Lord,
that the wife depart not from her husband." ”¢uentions
have been raised by his subsequent stotement in verse
12, "Put to the rest say I, not the Lord...” This pasge
sage does not deny the inspiration of this particular
bit of Pauline instruction but does indicate that he

was not consecious of any direct revelation on the motter

a8 wag usually the czse. The fact that Paul closes this
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whole passage with the words, “and I think that I also
have the Lpirit of God.." indicates that he was cone
scious of Divine guidance as he discussed these cone
troversial metters upon vwhich he had rather strong per-
sonal feelings. This remarirgava been directed toward

certain others with ideas somewhat differing from hisj

and these others may also have claimed spiritual guidance,

the phrase in 1 Tim, 4:1, “But the Spirit
saith expressly," may mean one of two things: (1) Paul
is quoting a revelation he himself has received from
the loly Spirit, or (2) He is quoting what the Spirit
has said to some other prophat»or apéatlo. Lither
meaning would be perfectly natural to Paul; And either
meaning would bear testimony in clear-cut terms to
Paul's conviction that the noly Spirit can and does
make such explieit revelations, 4n other places Paul
was sure that the Holy Spirit was speaking to him, g
For instance, in Acts 20:23 he is quoted as saying
that "the lioly Spirit testifieth unto me in every city,
saying that bonds and'afflictioni abide me.* (Later,
in Acts 21:11, Philip the evangelist confirmed this
revelation which hed already come to Paul: "Thus said
the loly Spirit...") In &“om, 9:1, Paul deeclares: "I

say the truth in Christ, I lie not, my conscience beare



ing witness with me in the Holy tpirit..."

By far the fullest discussion by Paul of the
work of the Spirit in revealing Cod's truth is in I Cor.
2, particularly verses 10«16, liere FPaul is seeking to
show the Corinthisn Christisns the true purpese of his
ministry among them, and ospeéially that his meseages
were not just bits of worldly learning and interesting
speech, bul are the Cospel, z=ttended by the outpouring
of the Spirit, <This meant that he had brought to them
hitherto unknown truths which vod chese to revesl
through the noly tpirit. It seems to me thét in i Cor.
2:10«16 Paul clearly states the three steps of Divine

revelation as he had learned them through experience.

i. giret of all, the Spirit knows
the things perteining o God in 5 way which no one else
gan., "Yor ithe Spirit searcheth all things, yea, the
deep things of God." (V. 10),

the statement that this revelation was made
through the Spirit takes us into the profundities
of the Godhead itself and asesigns a reason for
it: "for ithe Spirit searcheth all things," etc.
There is, of course, no flimsy thought here of
- putting the Spirit over against the other two
persons of the CGodhead, as if he alone searches
all things, All we know is what Paul states
here: the Spirit, one in essence with the
Yather and ths Son, exercises this divine fune-
tion, It is best not to attempt te follow
this thought any farther., All we ¢sn add is
that in the economy of grace it is the Spirit's
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office to convey God's revelation to us,., The
verp “to search" ... is the timeless present
(tense)., In one timeless act the Spirit
sounds the absolute depth of "all things" ...
Though we know scmething about these things
through the Spirit's revelation, their inner
profundities are still "in mystery" to our
minds, :
The Apostle goes on to use a most interest ing analegy to
show what he means (vs. 11)., He says: "Just as a men's
spirit (here Paul evidently means the humsn selfwcone
sciousness) knows everything pertaining to a mane-infor-
mation no other man has aecess to--so the Spirit of
God understands the "mind" znd will of God as no one
else can," In the personification of a human Rveuua
as over against the "gelf" of the man szenguuﬁL) and
in the relationship of the two, raul sees an =nalogy
to how the Holy Spirit has aecess to the things of God,
In other words, the lloly Spirit has for God somewhat

the function that the (human) nyeuuy has to W.

ii. she Bplxdb in Lumn makes these
matters known to men. "But unto us God revealed them
through the Spirit." (v. 10). Somehow the Holy Spirit
is able to translate these hitherto unrevealed secrets
of God (matters whieh the unaided human mind csnnot

discover for itself) into terms understandable to human

G 11 R, C. H, Lenmski, The Inte on of St.
Poul's Pirst and Second Epistle to the 3{%0 ™
{Columbus: Lutheran Dook concern, 1936) p. .

&
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beings. Paul claims to be a teacher of these matters.
In doing so he is enabled by the Spirit "to combine
spiritusl things with spiritual words" (RveuuaTukoLS
Jgudggggggl OUVEQCMQVIEQ), v. 13. Depending on
whether the gender of this Kveuuariwol is masculine
or neuter the mesning of this phrase is "combining or
adapting spiritual matters to spiritusl hearers" or
“interpreting spiritual things (the mysteries of divine
wisdom) by = spiritual mode of expression (understandable
by the humen mind)." 1n either cage the point is that
the gep between Divine and human “"lsngusge® is bridged
by the revelation through the lioly Spirit.

Bui even the Upirit cannot reveal Divine wis-
dom to everyone, lience the ndcesoity for step three
in Poul's analysis, see below, Paul states the epiritugl
content of his messages as divinely inspired: "Which
things also we spesk, not in words taught of men's Qin-
dom, but in those taught of the upirit.* v

The very words which the Apostles speak are
taught them by the Spirit. He is their teacher
even as to the "words." This is proof posie
tive for Verbal Inspiration... The Spirit

is the teacher of the logoi in regard to all
that the Apostles spoke, hence also in regard
to 211 of the Gospel which they wvrote, for the
two are identical, 12

12 I1bid., p. 112.
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iii. Certein individuels zre prepared
to receive the Spirit's message. In his nstural, or

~unspiritial state "the natural men (Puyicss Yvepwnas)

does not receive the thingt pertaining to God." (v. 14)

Although... is not used in the New Testa=
ment in a bad sénse, to distinguish the animal
from the spiritual principle in the human soul,

yet is used of a man whose motives do
not rise above the level of meraly human needs
and aspirations. The is the "unrenowod“

man, the "natural" men...as distinet from the
man who is activated by the Spirit,1d

The unregenerate man's nstural “physical® prdcéas of
thinking makes him regard the things of God as "foolishe
ness" £MQ¥E5L)- He looks ubon them as fables and fit
for children, HSecause they are on an entirely differe
ent piane from his own standards of thinking, he can
have no comprehension of them. lNe does not possess the
spiritual ability to judge (or examine) and hence to
grasp spirituel truth.(v. 14) But Paul claims that
some (v. 12) have received “mot the spirit of the world®
but "the spirit which is from God," in order that (Z&gh)
"we might know the things that were freely given us of
God." God through liis Spirit gives teo edmé men the
"spiritusl" copacity needed to receive Spirit-given mes-

sages. Only such men have a Codegiven right to discemrn

13 Archibald hoborteon A Criticel and Lxegetical
Commentary on the rirst Epiatle of St. Pzul to the Cos:
thigg INow Yorks Charles ucribner 8 Sona, 19 15 Pe 49,
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®
epiritual truths., They possess the standard by which
to Jjudge 211 things., They have the "spirit which is
)
from (& Ky denoting source) God,"
xhisiis the spirit of true faith and truet
toward God, the spirit of humility and love,
the utter opposite of the spirit of “"the
rulers of this worlde-age, v. 6. How the
apostles "received” this new spirit Paul is
not here concerned to state, he registers
only the fact with s decided historical
aorist.l
if Paul were writing today perhaps he would
find in the modern radio an illustration of this proe-

cess, It is as though CGod's will was insudidle to all

‘but one trmnsmitter, the Holy Spirit, which, in turn,

"broadcasts" God's message which, to some receiving
sets, is a senseless jourgony while to others, who are
properly tuned to the transmitter, the message is clear

and understandable.

The possession of the gift of the Spirit of
God is a sort of middle term which enzbles
the Apostile to claim the power to know, and
to utter, the deep things of God,l5

In his closing phrase, "But we have the mind

of Christ," Paul claims to be among those spiritually

prepared for Divine Hevelation, Only those who are

in Christ may possess the mind of Christ.

14 Lenski, Op. git., p. 109,
15 Robertson, Op. gite., p. 46.
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This imparting or intrusion of the divine
opirit is rendered possible by the funda-
mental fzet of the Christian state, namely,
the living union of the Christian with Christ.
Christ not only lives in him but knows and
apprehends and thinks in him and conversely
he does all this in Christ:s the whole thought
is thus summed up in the last words of the
section, "we have in us Christ's mind,"16

Whether or not Paul ineluded all true Christians in this
number of the spiritually responsive we do not know,

But possession of this spiritual receptivity (in come
mon with others) plus his conviction of Apostolic

right to speak for the Lord, point definitely to this
conclusion: thd Paul was conscious of speaking and

- writing the Word of God in a way different from and

: auﬁorior to what any “ordinary Christian"amighﬁ be able
to do. I

St. Paul thinks that he, as well as certain
others, has the Spirit of God: he nows that
he has the mind of Christ: he is an Apostle
of Jesus Christ and spesks with the authority
of his office., His letters are to be read
in the Churches and obeyed; the prophet or
spiritual person who seeks recognition must
first acknowledge that the things which Paul
writes to the Church are the commandment of
the Lord. Yet he is conscious that some of
the counsels he gives do not fall under that
category, and when he would establish a
doctrine, he does not support it by suthore
ity but by argument., Certainly he does not
claim that all he writes is protected from

error, or_ that all is equally or uniformly
inspired, 17 :

16 John Parry, the First spistle of Paul the tle
to the Corinthians (Cambridge: university Press, 1916; Pe 56.

17 swete, Op. cit., p. 334.
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2. Lhe writers of the New iLestament felt the
same puzposeful suthority as did the vld Zestament
writers. We have slready pointed out that the writers
of the New Testement looked upon themselves as inspired
in a special way by the Holy wpirit, <there seems to be
a sense of purpose andsauthority in their writings as
though they expected their words (like those of the
O0ld Testament) to be obeyed because of the Divine aue
thority behind them, These writers were "borne along"
by an irresistable impulse which they knew to be the
Holy Spirit, GSometimes, as to John on the Isle of
Patmos, the Holy Spirit spoke, and John recorded much
a8 a stenographer does, though this was not always the
case even with thn. Luke's "it seemed good to me =lso
eseb0 write" may have involved an entirely differoht
method of composition but the spirit was Just as active,
Paul's sense of Apostolic calling and Spiritual illuninn
ation made him conscious of inspiration as he wrote.
As organs of the loly ﬁpirit they possessed unanimity
of message and'auhhority of purpose. The early Church
imme diately recognized this unique charseter of the New

Testament books, long beféro tho} wvere brought into the
official canon. of the Bible,

Vhat we have said asbout the purposeful charage
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ter of the inspiration of Seripture (0ld Testamont)
based on Rom, 15:4 and II Tim, 3:14«17 is even more
true of the liew Testament, The (ospel writers may have
used different approaches but their purpose was to proe
vide the Seriptures which are able ""to make men wise
unte salvation through faith in Jesus Christ." The
rest of the liew Testament in verious ways serves the
purpose of the Spirit of God and "is also profitable
for teaci.ing, for reproof, for correction, for instruce
tion which is in righteousness that the man of God may
be complete, furnished completely unto every good work.,"

Put if the Apostelic writers were inspired
men, we may safely apply to their writings
what St. Paul has said of the ancient serip-
tures. They too, were written for our learn-

ing, that we through patience and gcomfort of
these Apostolic seriptures m t have hope.
They are profitable fo tggching (etec. unto
every good work. It is in the practical use
of the Old and lew Testsments that their ine
spiration sppears. Inspiration is not de-
fined in Seripture, and the Church has shown
e wise self-restraint in refusing to enter
upon this ground. 3But no Christian who makes
the prophetic and Apostolic writings the
guide of his religious thinking and daily
living will doubt that there is = true sense
in which these bocks stand alone as a .ivine
library. Pull as they are of the personal
charzscteristics and infirmaties of theéir
human authors, they azre also full, accoxding
to their several measures, of the wisdom and
pover of the Spirit of God znd of Christ,
The human element in the written word coexe
ists with the Divine =fter a menner ine
scrutable to our comprehension., It is so

in the mystery of the Christian life; it is
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tery of the Word made flesh, We believe, we
experience the truth of the union, and it is
enough,18
In spite of the definite superintendance of
their work by the Holy Spirit, these writers were not
merely recording machines. nad such been the case it
would not have been necessary to employ some of the
greatest and most talented minds in the early Church
to write the New Testoment, Anyone would have done,
Chrietian or non-Christian, But the loly Spirit worked
through those who were "spiritually minded" and who
lived in Chriet, sllowing them to use their Godegiven
talents freely, to search out, to collect materisl.
They even had freedem to record personal matters (as
when Paul asked for someone to bring him his cloak, or
extended personal greetings to friends)e-but all under
the guidance and direction and control of the Spirit,
Hence the confession of inspiration does not
exclude ordinary numbering, celleeting of
documents, eifting, recording, ete., It recogs
nizes all these matters which are plainly dise
cernable in Seripture. G&tyle, diction, repee
titions, all retzin their value., But it must

be insisted that the Seripture as a vhele, as
finally presented to the Church, as to cone

t ¢ ' &y b ":-,w.
SerbaoBebiethanooad cERaRceseel of.‘gshpeiisy

to the Holy Spirit., 1.8., that the men employ-
ed in this work were consciously or unconsciouse

et

18 Ivid., p. 338.
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ly so controlled and directed by the Spirit,
in =11 their thinking, selecting, sifting,
choice of words, =nd writing, that their final
product, delivered to posterity, possessed a

perfect warrant of divine and absolute suthor

3. In one passege Peter seems to place Paul's
writings on g level with those of the Old lestament,
Refe%ﬁng to Paul's Epiahles; Peter says (I1 Pet. 3:16)
"Wherein are some thingg hard to be understood, which
the ignorant and unstesdfast wrest, as they do also
the other seriptures (;r:;_g,_ m M),‘ unto their
own destruction.,” GSome of the scholars have thought that
these words refer to a canon of the liew Testament ale

ready drawn up by the early Churech and have dated II

Peter late; or have denied its authenticity on this

basis, Jut the evident authority gnd inspiration of
Paul's writings must have made the esrly Christians
(including Peter) fully aware of their right to be
placed alongside the OldvTestament. Paul's epistles
were circulated anong the cnurchea, even those to whom
they were not addressed, how far the early Church went
toward accepting the writings of Papl and the other

new Testament writers zs canonical we do not know. But

19 kKuyper, Op. cit., p. 78. See also John Owan,
A Discourse Concerning the Holy Spirit (Philadelphia:
Presbyterian Board of Publication) Abridged by George
Butidem: -« Du 785 .
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we do know that they were highly regarded, seccepted as
inspired, and referred to as suthoritative. They could
scarcely have done more than this for the 0Old Testament.,

it can be shown they were all regerded as sacred

by the earliest Christian writers. They are

uniformly cited by them as an unquestionable

authority in feith and practice. Vvery early

they vere collected in a volume and catslogves

given of them. They were publicly resd in re-

ligious assemblies. Commentaries were written

upon them., And it is speeianlly to be noticed

that the various sects into which the early

Churchzgan soon divided, all spoealed to them

alike,.=

Although we have no writtem record of this, it

has always been believed by the Church, that the Holy
Spirit's activity did not cease with the composition of
the New Testament but governed and guided the church in
preserving and eventually canonizing thie material,
And this work of the Spirit, as predicted by sesus in
vohn 14:26; 16:13-14 continues today, evidencing the
truth of the Word in our hearts (See Confession of
Zaith, Chap. I, Seection 5) und enabling us to undere
stand its message.

As the Apostolic age appealed to the 0ld Tegw
tament, so the next age or the next bhut one,
while mainteining the primitive estimate of
the hebrew Canon, naturslly looked with gErow-
ing reverence to the writings of the Apostles

20 James liorgan: Ihe Seripture Lest to the
Holy Spirit (Zdinburgh: T. & T. Clark,“l'a&b!s!i p.‘%«.




and Apostolic men, znd began to see in them

a new collection of ingpired Seriptures. JFor
this, the lNew Testament, as we have peen, was
not directly responsible, Nevertheless there
was solid ground for the attitude of the Church
toward these writings. The ancinting which
teaches 2ll things and is true, the Spirit
which came to guide believers into all the
truth, could not have failed to guide aznd teach
in an especial degree those leaders of the
Church to whom it was given to shape the first
beginnings of Christien life and thought...

A long experience has confirmed the Judgenent
of the second and third centuries which aseribed
to the New Testament the same 1ns£iration that
its writers attribute to the 014,21

20 Swete., op. cit., p. 337.

o1



C. Comelusion

We have pointed to the abundant internal evi-
dence in the New Testament to the fact that its writers
regarded the Uld Testament as the work of the Holy
Spirit (a Divine produetu-the breath of God) and that
they knew their own writing had its source in Divine
revelations through the guidance of the Spirit., There
i$ further indieation (though positive proof from New
Testament evidence is impossibvle bccaunp ofllank of sufe
fielent qutimbny) that the hew lestament writers theme
seivaes regardod'their work as entirely authoritative in

the Churches, in the same sense as was the 0ld Testament.

Now, if men, conseciously speaking under the
influence of the noly Spirit, insisted on the Old Tes-
tament as being a bivine prbduet. full and infallible
for the purposes for which it was intended, then, as
the Church pnder the guidance of the Spirit Placed
their writings in the ssme category of inspiration as
the 0ld Testament, the latter writings too are the "ine
fallible rule of faith and practice” the chureh al=
wvays taken it to be, ILxcept in s few cases, the Bible
makes no utatement‘as to the method the Spirit used in
inspiring its writers, nor does it assert that it 1s
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without error.

There is in Scripture no attempt =zt painful
particularity or precise and literal accuraey.
It is sufficient that the substance of the
truth shall be correctly conveyed, The wri-
ters tell their story as honest witnesses al-
ways doy each in his own way, differing in
various matliers of detail, while yet they sre
in substential hsrymony with one another. The
truth of history or doctrine is not tied teo

a single form of words but may be expressed
in various modes of speech, There zre dif-
ferent ways of telling = story, each of which
is true, though they do not precisely agree
in every particulsr, The sacred writers are
not mere amanuenses, the pen of the Holy
opirit as Augustine calls them, Yeit it must
be noted that Augustine recognized also the
human element in the Seripture. "For to
spesk of the matter as it is, who is able?

I venture to say, my brethren, perhaps not
John himself spoke of the matier as it is,
but even he only as he was abley for it was
man that spoke of God, inspired indeéed by
God, but still man, Becsuse he was inspired
he said somethingy if he had not been inspired
he would have said nothingj; but becsuse a man
inspired, he spoke not the whole, but what a
man could he spoke,"22

But if the Bible is the work of the loly Spirit,
then the method too is a matter for the Spirit to deter-
mine as le used different means and instruments to bring
the Seriptures into being, and its 1nfallib;g character
stands not on any proofs which can be given ut upon
our faith tht a work imspired of the Iloly Spirit is

de facto errorless and upon the testimony of the Spirit

22 5, Ritehie Smith, The lioly Sg%rit in the Gos-
pels (New York: The MaclMillan Co,, 1926) pp. 216-517,
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in our own hearts ss we read the pages of the Book.

Amid all the variety that resulted from the
dynamic use which the divine Master Teacher
made of the different writers the one ase-
tounding faect stonds out, that not a single
writer utter a false note, uses one false
wvord or phrase, or contradicts with s single
gstatement expressed in nis style what snother
writer expresses in a different style, If
this is not Verbal Inspiratione-<and there is
no other, «-then what, pray, shall it be
called?25

this position is summea up in the Confession
of Faith, which, speaking of the Seriptures, says:
ss.our full persuzsion and assursnce of the
infallible truth and divine suthority there-

of, are from the inward work of the Holy
Spiris, bearing witness by and with the word

in our hearts.

It seems to me that the more we study the Ncw‘
Testament the more evident it becomes that we are deale
ing with the record of a group of men and women who
were literally "caught up" and "borne along" upon the
current of the Holy Spirit from the day of Pentecost
forward, so that all they did, including the writing
of these books, was in the pover and under the guidance
of the Spirit, Little wonder that men so consecious of

the Spiiit at work carrying out God's purposes should

23 Lenski, Op. eit., p. 113,

24 James Benjamin Green, A Harmony of the Weptmin-
1951)g;ggyz§3;;5g Stendards (Richmond: John Knox Press,
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be thoroughly convinced that the Seripture vwhich tes~
tified to the things of Christ in their own hearts and
so powerfully affected all wh_o came in contact with
it was indeed 2 major work of the Holy Spirit.



CHAPTER II
THE HOLY SPIRIT AND THE DOCTRINE OF THE INCARNATION

fhe earthly life of Jesus was marked at the
beginning and at the end by a miracle: the miracle of
the Virgin Birth and the miracle of the hesurrection,
The latter was the more spectacular, was witnessed by
many people, became the note of triumph which dominated
Apostolie preaching, and has ever since been the occa-
sion of great rejolicing among Christians as well as
the grounds for their faith and hope. <‘he former has
often been neglected~~buried under the details of other
stories which adorn the recped of our Saviour's birth,
It is to this we turn our attention as we study the
relation of the lioly Spirit to the Loectrine of the Ine

carnation,

It is well to mote first of 2ll that the In-
carnation refers to more than the Virgin Birth.
Incarnation means enfleshment, It denotes
the assumption of human nature by the Son
of God, Incarnation is the name of the act
by which the Son of Cod became man,
Perhaps the best Scriptural expression of the full'doce

trine of the Incarnation is}Rhil. 23 5«83

3 Green, S udie the H spirit (New
York: Fleming H, Revell ée., 19—-) %
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Have this mind in you, which was also in
Christ Jesus: who, existing in the form of
God, counted not the being on an equality
with God a thing to be grasped, but emptied
himself, taking on the form of a servant,
being made in the likeness of men; and bee-
ing found in fashion as a man, he humbled
himself, becoming obedient even unto death,
yea the death of the cross,

and again in the prologue of ohn's Gospei. espeecially
in 1:1-5, 15: ; f b

in the beginning was the Word, snd the Word

was with God, and the Word was wod. The

same vas in the beginning with God., All

things were made through himg and without

him wus not anything made that hath been:

made. In him was life; and the life was

the light of men., And the light shineth in

the darkness; and the darkness apprehended

it not.

And the Word became flesh, and dwelt among

us (and we beheld his glory, glory as of

the only begotten from the Lather), full of

grace and truth,
See also Col. 1:15-17, 4ihese passages concern the initial
act in the plan of Cod to redeem men and much of 1€ lies
in the realm of unexplained mystery. Ve do not know
the exact function and status of the only Begotten prior
to the Inecarnation, We only lnow that le left it. 1He
voluntarily humbled Himself, Ve only know that "God so

loved the world that He gave his only begotten Son."

Within the framewark'of this great mystery of
the Incamation, the coming of the eternal Son of God

into human life, the work of the Holj Opirit in effecting
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the birth itself is the focal point of our attention
here, There are many aspects of the Incarnation which
deserve our study but which are not the sphere of our
discussion here: the love of Lod thereby revesled, the
huniliﬁy and selfepacrifice of the fon Hinsolf.‘thc
question of how the Logos was able to restriect and limit

Himself in this fashion, and so on.,

Nor is it our purpose here to discuss the
various problems raised by those who, comparing texts
in Luke and latthew with each other and with kmown
history of the period; find disefopancies and errors in
matters pertaining to history, geography and characters.
nonent examinas tion of these mattore is 1mportant and
useful so long as it is not a deliberate attempt to
overthrow the truth of the whole story by locating some
point which can be made to appear in errer. JMost of
the literature on the subject of the Virgin Birth is
largely taken up with either an attack or defense of

the trustworthiness of the infanecy Narrative,

But here we are cénoorned with the function
of the Holy Spirit in relation to the Inca:nation,.and
to the best of our information it was in the performance
of this miracle whereby a virgin conceived = son (and

from this point forward in the 1life of Jesus) that the
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work of the lioly Spirit is evident., This is in cone
plete accordance with the general function of the Third
Person of the Trinity, i.e., to carry into effect and
bring to its final perfect conclusion the ordinsnces
of Gode In this case God had purposed this way of
salvation for sinful men, The Holy Spirit brought the
plan into operation, |

| The Incarnation, in whatever way we conceive

of it, is a stupendous mirscle--'the mystery

of godliness'«-and the astonishing thing would

have been, had such an event taken place, and

nothing of the nature of miracle been associated

with it.2

Some of the most exalted flights of prophetiec

oratory in the 0ld Testau ent 6oncorn the coming of the
long-awaited Messiah and the relation of the Heiy Spirit
to this lessiah, The birth stories of Jesus abound
in references to these Old Testament prophecies, and
are the occasion for numerous prophetic utterances on
the part of the principle players in the drams of the
Nativity., It wes appropriate that there shoul d be a
renewal of prophetic activity just at the time toward
witich the Spirit of God had pointed through the 0ld Tese

tament prophets. Come of these prophecies were referred

by the Cospel writers to Jesusi others lie applied to

o Ty The v1%%; Birth of Christ
s xth of C (New Yorks
1 P. 86,

Charles Scribner's Sons,
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Himself, Actuelly the word of 0ld Llestament prophecy
-was but a part in the great stream of preparation by
the Spirit for the Lord's coming. The Spirit of God
had worked in every phasg of the life of the Hebrew nae
tion to prepare the place and the people for the coming
cof the Messiah, It is not surprising them te find refere
ences to:lis-0ld Testament utterances through the prophe=
c¢les included in the accounts of the Pirth of Jesus by

the Lvangelists,

Turning to the New lTestament, we find our
sources in lMatthew 1 « 2 and Luke 1 = 2, The two &G
counts refleet the general viewpoints of Joseph and
wmary respectively., Ve do not ¥now how the Ivangelists
obtained their information, whether directly or through
others, but it is‘ganerally agreed that every detail
of the two stories clearly point to one or the 6th9r of

these two who knew most intimately what took place,

- dn both zecounts there is sbundant testimony
to the work of the Holy Spirit, le is the key to the
vhole situation., Jrom Joseph's standpoint the Holy SPirit's
work in lary, was the busis of his acceptance of her
condition without jumping to the natural suspicion., From
Vary's standpoint the loly Spirit's work here was enough

to make her submissive to the altogether strance and ny Ge
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terious event taking place, Ii'rom the standpoint of the
writers, and of all readers, it is the work of the Ieoly
Spirit which penders this event a glerious tribute to
God's power to accomplish all things, oven.a conception,

in order to carry out lis holy designs.



Ao The Holy Spirdt wpe active in Preparing the Setting
and Chareoters goncerned with the Birth of Christ

The Holy Spirit prepared the setting for the
coming of Jesus by special asctivities in the lives of

those who would early associate with him,

1. There are numerous references to the lioly

Spirit in conneetion with Zacharias, Elizabeth, and John
the Baptist., The announcement of the angel to Zachare
ias filled him with amagement becszuse he and his wife
vere advanced in ysars. »put the miracle happened and
a son was born to Zlizabeth, The account does not
state, a8 in the case of NMary, that Elizabeth conceived
due to the Holy Spirit's coming upon her, ihis was not
necessary inasmuch as the birth of John the Baptist was
was the result of purely natural physiec=al process, Bﬁt
the inference that the miracle of childbirth to gne so
a2dvanced in age was brought about by the power of the
loly Spirit is warranted by the references to His cone
tinual presence in and influence upon this aged couple.
When Mary visited Dlizabeth we read:

fnd it came to pass, when EZlizabeth heard the

salutation of ilary, the babe leaped in her

womby and Elizabeth was filled with the Holy

Spirit; and she lifted up her voice with =2

loud ery, and said, Blessed art thou among
WOHSY 4 4 & (Ilk. 13 41’48)
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Again, after the birth of John, Zacharias' tongue was
looseneds

sssand his father Zacharias was filled with

the Holy Spirit and prophesied, saying,

Blessed be the Lord, the God of Israel.

(L. 1:67-68)
These two passages indicate the exceptional outpouring
of the Holy Spirit upon these two elderly pecple, But
the strongest testimony to the fact that the lloly
Spirit was at work in accomplishing this mirscle, from
the very start, lies 16 the words of the angel to
Zacharias as he predicted the type of person his son
would be.

For he shall be great in the sight of the

Lord, and he shall drink no wine nor strong

drinks and he shall be filled with the noly

Spirit even from his mother's womb. (Lk, 1:15)

liere is a mystery even the modern scientist

cannot fathom: just when doeé personality come to the
human infent? Here, however, the Heoly Spirit's prenenbe
with the infant who grew to be John the Baptist, is afe
firmed even prior to birth. We are justified in the
conclusion that the Holy Spirit was responsible for
bringing about this remarkable birthe-by natursl means
to be sure--but under circumstsnces beyond ordinary nae

ture. Such a statement proves the unususl snd unprece=-

dented activity of the Holy Spirit who at this time was
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preparing the forerunner of the lessiah, This man was

not to be dcpendeht upon ordinary food and drink but

would derive his source of strength from the Holy Spirit.
The contrast between the false and hateful
excitement of drunkenness and the divine ex-
altation of spiritusl fervour is also found

in Eph, 5:18, "Be not drunk with wine,..but
be filled with the Spirit." Comp. Acts 2:18.°

The expression used here by Luke, “VeJEdI°S éqgéuL

K is a strong one. 5{355325 means to fill;
"what wholly takes possession of the mind is said to
£i11 it."4 Inis “possession" by the holy Spirit cone
tinued to be the power controlling John the Baptist.

2. but our interest here with the Holy Spirit
is in connection with the Incarnation, ihe account in
Luke clearly intends by ite very nature to show that
John was to %o bérbrdinary person, Even his birth was
extraordinary in the sense that Isasac and Samuel were
born by extraordinary Divine iunfluence, 3Zut Luke is
equally at pains to point out tkhat John was by no means
to be compared with Christ for whom he was the fore-runner.
If there was a vivine influence, causing the mirscle of

birth in old age in the case of John, it is perfectly

E:F. W. Farrar, The gog%e; Acecording to « Luke
(Cambridge: University'Prese, 1884) p. 91, -

4 J. H, Thayer, A Greek-lnglish Lexico of the
New Iestement (New York: American Book Co., 1889) p. 509.
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logical to mccept the fact that an even grester miracle
should and would be performed in the case of One the
latchet of whose shoes John was not worthy to unloose.

It is clearly the intention of the narrator

to exhibit the gre:tness of Jesus in compari-
son with His forerunner, John... Are we to
suppose that after laying such special stress
upon the unusual manner of the promised birth
of John the narrator proceeded to narrate a
promise of a perfectly ordinary birth of Jesus;
are we to suppose that it is the intention of
the narrator that while John was born of aged
parents by a special dispensation of divine
grace, Jesus was simply the child of Joseph
and Mary? No supposition, we think, would
more completely miss the point of the narra-
tive. Verses 36 znd 37 surely provide the
true key to the relation between the two ace
counts; the angel there points to the coming
birth of John the Baptist from an aged mother
a8 an example of that ommipotence of God whieh
is to be menifested in yet Plainer fashion in
the birth of Jesus... A wonderful, if not
plainly supernatural conception in the case of
John followed by a merely natural conception
in the case of vesus, which the interpolation
theory requires us to find, woul d have seemed
to the composer of the narrstive to involve a
lamentable anticlimax,

3« Another evidence of how the Holy>3pir1t was
active at the time of the birth of Jesus ie found in
the story of Simeon (Lk. 2:25-35)., liere was o man

whose whole life seems to have been o searching for the

coming of the lessish,

ez,

5 J. Gresham Macheﬁ, ithe Virgir Q;tﬁg of Chrigt
(Wew York: Harper & Brothers, 1930 P. 162, %
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this man was righteous and devout, looking

for the consolation of Israkd: snd the Holy

gpirit was upon him, And it had been re-

vealed unto him by the Holy Spirit that he

should not see death, before he had seen the

Lord's Christ, And he came in the §

into the temple: and when the parents brought

in the child Jesus...then he received him

into his arme and blessed God.
Seldom in the Bible do we find a record of such complete
possession by the Holy Spirit. Yet it is not at sll ime
proper thet the same Spirit who prepared the body of
Jesus in the womb of Nary, and who prepared a forerunner
to proclaim the opening of the Christ's ministry, should
also prepare a man like Simeon (and Anna, although spee
cifiec mention of the Moly Spirit working in her is mige
sing) to give formal and public announcement, upon the
occasion of the preuentéfion of the infant Jesus in the
Temple, of the significance of this ovnnt,i.o.. that
the prominod.Mouniah and hope of Isrsel and redeemer of
many had now come, I{he hoiy opirit used this means to
confirm to Mary and Jeseph, if to no one else, the meane
ing of the coming of the expected Baby in such a unigue

way as foretold by the angel.

It seemed that, from these stories, all those
who were associated with Mary and the infant Jesus felt
a peculiar outpouring of the Holy Spirit. This was true

of Simeon and Anna after His birth, of Z1izabeth and
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Zacharias before hand, and of Johm who had a special
mission to perform in introducting the ministry of
Corist. In all this it is evident that the Holy Spirit
was active in gontrolling the situation into which the
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B, The Holy Spirit and the Conception of Jesus

The Cospel account affirms that the Holy Spirit
brought about the conception of Jesus Himself. In all
the debate that has centered on the Virgin Birth and
in the literzture on the subject, the part played by the
Holy Spirit sometimes gets lost under the piles of dise
cussion about the narrative itself, Basic of course is
the attitude taken toward the Bible, If it is not a
trustworthy record but is an entirely human document
or collection of documents, then, naturally, the scholar
who uo.desiros, can delete, rearrange, or reinterpret
passages such asvthoae dealing with the Virgin Birth to
suit himself (and those with this viewpoint often do
seek to remove all miraculous content from the Bible,)

Of course, if one is going to proceed on the
gporiori assumption thet miracles are impossible,
then of course he will not believe in the vire
gin birth of Jesus. But neither will he bew
lieve in the sinless life of Jesus, nor in his
unique sonship, nor in any mirsculous works
attributed to him, nor in any saving significance
attached to his death, nor in his resurrection.
In that case Jesus died and remained dead,

and Christianity was one more besutiful dream
that turned out to be oaly an illusion. I am
not saying this on the ground that the virgin
birth must first be established and everything
else made to depend on that. I am saying it

on the ground that the virgin birth as presented
ed to lMatthew and Luke fits in with the rest of
the new Testament picture of Jesus and with the
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place he has occupied in historic Chrise
tianity.6

If, on the other hand, the Bible is accepted as a true
record of these mutters, it remeins only to seek to
discover the full meaning of what it says. In the case
of the Virgin Birth Passages, there can be no doubt

on the psrt of those vwho accept the record that they
teach that Jesus was: 1, Born without a human father,
2. That the miracle of conception was effected by the
Holy Spirit, 3., But that in no way was the Spirit a

mere substitute for a2 human father.

l. Jesus was born without g human father. Ve
have this in as plain language as possible, yet without
vulgarity or immodesty.

Now the birth of Jesus Christ was on this
wise: When his mother lMary had been betrothed
to Joseph, before they came together (mpLv

L ) aith :

é;; .a.:u_z_eé(q:::)y 2Urols) she was found
ild of (&x) the Holy Spirit., And Joseph
her husband, being a righteous man, and not

willing to make her a public example, was
minded %o put her away privily. But when
he thought on these things, behold, an angel
of the Lord sppezred unto him in a dream,
saying, Joseph, thou son of wavid, fear not
to take unto thee lMary thy wife: for that
which is conceived in her is of the Holy
Spirit, (Mt, 1:18+20)

And Joseph arose from his sleep, and did as
the angel of the Lord commanded him, and took

6
Walter Thomas Conner, Ihe Work of the Holy
Spirit (Nashville: Broadman Press, 1949) p. 45.
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unto him his wifej; and knew her not till
she had brought forth a sons and he called
his name Jesus, (Mt., 1:24-25)

And Mary said unto the angel, llow shall this
be, seeing I know not a man? And the angel
answvered and said unto her, The Holy Spirit

shall come upon thee (n)‘?gﬁﬁg ‘KE' oV W
&x . o) and the powe r of the liost H

ahall overdhadov thee (. g|

triowdoecoo ) wherofore alao ! i 3

the holy thing which is begotten nhall bo
called the Son of God. (Lk, 1:34-35)

a., There is, first of all, the state-
ment that Joseph and liary had not come together as man
and wife, which ﬁeans that Joseph could not have been
the father of Jesus, wéitﬁia to be true from:

i. The statement of lMatthew,
in M%, 1318,

Among the Jews the betrothal took place a
year before marriage, and during the interval
the betrothed maided remained with her own
family., But from the day of betrothal the
pair were regarded as man and wife.7

This betrothal ceremony 1nelude§ all thé VOWS NOW a8l

ciated with marriage itself, Honco'tochnically Joseph

and Mary could not be called husband and wife (v. 20).
The guveAOec.v denotes nothing but the homee

bringing which followed the Jewish espousszl.
It is not identical with,.."he knew her not,”

7
A, Carr, Ihe Gospel ording to St. latthew
(Cembridge University Press, 18%55 p. 83,
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in v. 25, elthough the homebringing natugully
included the sexual union of the coupla.

3i. The concemm ‘bf Joseph when he fe\md‘-

- Mary with child, ¥nowing he wes not the father. (Mt. 1:19)

iii., The statement that he *knew her not
t111 she brought fogh a son."(Mt. 1:25),
' The euphemism Q&(E é;é_%ﬁggv T is
{frequent in Greek, =zYaso iebrew and Latin,
The idea is "to know intimetely, ige., 88X~
ually, the verdb being intensified,
iv. The statement of Mary, "How shall this
be, seeing I know not a man®" (Lk, 1:34)

be In the second place, no other men was the
father of Jesus., Ve know this from;
i. The statement of Mary in Lk, 1:34, just

quoted above,

The words are the avowal of z maiden consei ous
of her own purity; end they are drawn from her
by the strange declaration that she is to have
a son before she is married,l0

8R, 0, H, L loterpretation Matthaw'e
o Co Hy Lenski tie . hew!
Gospel (Columbusy Lutheran oo ‘oncern, %s%'} Pe 40,

9 Ivid., p. B5,

| 1:;1::« Plumser, 2
E’_E‘t_gm 118 o ACCOTE
Charl es Ser%bner‘s gona. 1€
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: ii., The appeal to propkeey (Mt. 1:
23). It seems to me that, in spite of any results ob-
tained from trying to prove that the word yirgin in
this passsge (Iaé. 7:14) meznt other than a virgin
(a8 we commonly use the term), latthew, at least,
quoted it to show that the liessiah wae to be conceived

in a virgin without a human father,

- 1ii, The act of the angel of the
Lord in restrzaining Joseph, who at once suspected that

some other man was the father of Mary's child,

If neither Joseph nor any other man was the
father of this child, then we are already faced with.
e miracle, even before we consider the part played by
the Holy Spirit. the impulse of Joseph "to put her away
privily,” and the silence of the rest of the lew iestae
ment on this matter which could so easily bring shame
and disgrsce on Joseph's family, point to the fact that
Jesus was born without a humsn father and yet without
eny reproach to the character of liary. This was possible

becausge

2. the mirascle of conception was gcsused by the
Holy Spirit. The following expressions testify to this:

ae "Found with child of the Holy Spirit"
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Mt, 1:18,

This at once sheds the full light of divine
truth upon the fact here recorded, Matthew
has the thoughts of his readers in mind, liot
for one instant are we left in doubt, every
unworthy thought is completely fore-stalled.
In this brief phrase liatthew records what is
popularly called the virgin birth, and on
this phrase hangs the entire paragraph, yea
all else that the liew Testament reports con-
cerning the VWord made flesh, Either the e
ternal Son of God entered our race as Matthew
here declares, or he did not, If he did not,
if Jesus was an ordinary humsn bastard, or
Joseph's natursl son by an =zet of forbidden
cohabitation, then they who will may eall him
their Saviore--their lasecivious faney cannot
raise him from the mire into which they have
cast him, 11

be "For that which is conceived in her

is of the Holy Spirit," (1o_ ﬁ-‘;ﬁ-ﬁ-’ﬂ’- n(..:l.‘.lﬁ. Mg‘w
14 2 =

’g—_;« RV.EY V4 T04 ,_gmg_chggu) Mt, 13120, T _&mﬁ-_ﬁ/

poimts to the past act of conception and is neuter,

leaving the sex unnamed,

The ineffable mystery of the incarmation is
expressed by the angel in the simplest words,
yet in the most adequate way., The same thing
appears in all the evangelists when they
speak of this mystery. llere is one of the
clear marks of divine inspirationeefacts and
realities which the humsn mind will never
penetrate are expressed in words of utter
simplicity, yet of perfect adequaecy. In every
case the fact is placed beyond question as a
faect, but the profundity of the manner of the

il Lenﬂki, _0_20 ciEi,-P. 41.
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fact, how this or that is or can be, is left
unrevealed, The reason for the latter is

plaine-the how lies beyond human comprehens
sion., Who can grasp how the conception took

place &w i Vv Cou, wWhen no men has
vet graapeé Juét how a{gommnn human being
with his personality and all his physical

and mental peculiarities i{ coneeived in the
common;act of procreation? 2 :

¢e "The Holy Spirit shall come upon thee
(nvedoa, Qo EnedcdoeR) at o) and the pover of
the most High shall overshadow thee (Kui' Sulyus
UPLETOU ENLoKdoet 60L)" Lk, 1535, The scholars dife
fer as (o the significance of the omission of the ar-
ticle with woly Spirit here,l3 Dut, as we have already
pointed out {p,42 £f) this can have no resl significence
here which would affect the interpretation that the

Holy Spirit as a wvivine Person is here meant.

ilere are three statements which clearly show
that the conception in the womb of lary was due to the
Holy Gpirit who worked = mirsecle there, even as in the
beginning when the earth was waste and void "the Spirit
of God moved upon the faee of the waters"” and the first

miracle of creation was accomplished,

12 Ihid;' Pe 47-

13 See Plummer, Op. git., p. 24. Also ¥, V. Fare

rar, IThe Cospel Agccording to St. Luke (Cambridge Uni-
versity Press, 1884) Pe 9??3 '
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If the position talen here seems "dogmatic® *
and "unaciéntific," equally so are the statements of
those whu; discarding what little evidence we do have
in the Bible (& position in itself a wholly “dogmatic®
and "unscientific" observation of data), =8 in the fole
lowing quotation with reference to the infancy Narrae-
tive in latthew énd Luke:
They sre attempts to account for the unique pere
sonality of Christ., They must have taken liter-
ary form after the personality of Christ had be-
come in some measure a problem for the church...
It is true that the lessianic mission of Jesus
appears prominently in beth narrstives, This
would, however, hardly need a birth by the Spirit
of God, Nothing in Jewish though would demasnd
that. Nowhere in Judaism is the liessiah a per-
son of supernztural birth, though sometimes he
is regarded as a supernatural person come down
from heaven,l4
To this author the whole account, and the term
“conceived by the Holy Spirit" is merely the "old Hebrew
term for the divine activity operating in the world,"
vhich provides "the great mass of the church" with a
“satisfoetory, provisional answer to the question of
the person of Christ.," SCuch is the devious explanation
necessary when the sible is not even given the normal

credence which most secular histories enjoy.

3, Although Jesus had no humsn father, but

14 Irving ¥, Wood, %\m Spirit of God in Biblie
Literature (New York: A, C. Armstrong and Son, 1904
Poe 144,



116
rother was conceived "of the Holy Spirit" thie does
not mean that the Holy Spirit took the plauce of a
physical father in cauiing Hary to conceive, This
would put the whole matter on the same level as some
of the pagan mythological charascters who were born us
the result of the union of a god and mortal woman, The
sensual and exagerated details of such myths are whole
ly missing in the simple Gospel =zeccount.

ihe notion that the Hely Ghost took the place
of the human father and supplied the male seed
to fruectify the ovum, is false, %g 0to. The
Inecarnation was vastly beyond th 83 for the
eternal Logos became flesh, This pre-existent
Person was concelved by a direct divine act,
vithfgt a sexual aet or any substitute there-
for, ’

Ihe prologue to John's Gospel does not narrate
the matters connected with the Virgin Birth but rather
brings to our aﬁtention the pre-existence of the Logos,

The question arises, Is the Prologue intended
to be a tacit correction of the latthaen and
Tuken Nativity traditions? Or are these...
silently accepted and supplemented by the state-
ment of fuller and deeper truth? The latter
alternative accords with the charseteristic mene-
ner and method of the Fourth Lvangelist, So
far from excluding the possibility of the wvire
gin birth, it may be argued that the Prologue
pre-supposes it., In view of the faet that the
tradition of the virgin birth must slready have
been current in certain Christisn ecircles, and
can hardly have been unkmown to the writer of

15 Lengki, 92. c;t‘. p. 58,



117
the Johannine Prologue, this conclusion bee
comes at least highly probable.l6
len become the sons of Cod through an aet of
Cod's grace; Christ was the Son of Cod through a
natural relation. It was not necessary for the lloly
Spirit to cause any natural process of conception to
take place in llary's womb in order for her to become
jregnant, any more than it was necessary for Jesus to
make use of medicines and other treatments = physician
might norma11y use to heal a lapa¥. the Holy Spirit
simply "cauged" a miracld to happen, and it did, just
a8 Jesus touched a disoaaed‘parson, énd e was héalod.
It is when we reach this point that we can go no fure
ther, for we have no further information--and probably
could not understand it if we did,

the virgin conception of Jesus...is not to be
interpreted as if it were a miracle in viola-
tion of the laws of nature, but rather as
brought about by God Himself present in theo-
phany. Jhe conception of Jesus in the womb of
the Virgin lary differs from all other concep-
tions of chiluren by their mothers, in that
there was no human father., ihe place of the
human father was taken by God Himself; not
that God appeared in theophany in human form
to beget the child...but that Ged in a theophany
in an extraordinary way, unrevealed to us, and

16 ¢, H, Box, "Virgin Birth" in A Qémm of
The Bible, James Hastings, editor (New York: Charies
Seribner's Sons, 1905) Vol. II, p. 805,
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wvithout violation of the laws of maternity,
impregnates the Virgin Mary with the holy
secd. 17 '

After =11, we come to =z point in nearly every
phase of our Christian cdoectrines when we can not longer
rely upon exact proof (Seriptural or otherwise) but
must rely upon faith, The human physician relies upon
the formula: medicine plus rest guals a cure from ille
ness; the normal methed of reproduction is through the
phjsical union of & man and a woman; ’ﬁux'Just as Jesus
in his miracles simply did without the normal physical
processes and formula, so the uoly Spirli "gome upon"
Mary so that "she was found with child of (from) the
Holy Spirit." And here faith is exercised. Ve have
the unassallable fact of the Virgin Birth in the words
of matthew and Luke, but there is a pcint beyond which
21l the arguments and proofs in the world cannot cone
vince the sceptic if he refuses to accept the fact as

stated,

ihe faet remains that Matthew and Luke affirm
that due to the power of the holy Spirit, Mary, = virgin,

conceived and bore a son, /nd while there is little in

17 Zrof. Pigegs, "Virgin Dirth® in A Dictionary of
Christ and the (ospels, Jawes hostings, editor. (New .
Yorks Charles Scriﬁner's Sons, 1906) Vel. 1I, p. 808,

- . e
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the rest of the New Testament to eonfimm this fact, it
ies equally true that there is not even the slightest ate
tempt to refute the idea of & Virgin Birth es & false
doctrine-~gomething Peaul would have been sure to do had
he felt tha# it was in any way untrue. On the contrary
at'oeveral points'faul's writings seem to give tacit
confirmation te the narrative of the virtin Birth, or-
rather, presuppose it., See nom, 1l:3«43 I Cor,. 15;45~;:
47; Gal. 4:4, These verses in themselves woﬁld tell us
nothing of the Viigin Birth and are not proof ttxtl’in
support of such s mirsecle wrought by the Holy Spirit.
Yet they do lend support. Esyéeially is this true of
Gal. 4i4, "But when the fullness of time came, God sent

forth his Son, boyn of g womsn, born under the law."

- Paul here makes no suggestion of a human father, but does

state the unusual feature of a presexistent Divine one
coming into humen life through childe-birthe-something of

a major mivacle in itself.

The faet that the New Testament has so little
to say about the Virgin Birth is not an argument against
the event itself, It was too delicate = méttar, and too

open to ridicule and mockery, especially when Mary, or
close members of her family, were still alive, The

Apostles saw no necessity té write and preach on the sube-

Y 10 BMOLSTLOLA ANV TN
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Jeet, It was sufficlent to proclaim that GCod had sent
His Son into the world in the form of a human being to
be the Saviour of the world., If any one wanted to Inow
"how?" this heppened, ,the record was there in the two

3 2
Gospels which narrate that liary conceived a son X Gyeo

) 7z
“dns o Ftouc
To the unregenerate all this is foolishness,

To the person who, by the appaai of the Cospel testimony
to the whole series of miracles which compose the life

of Jesus, by the sscrifice of this One on the Cross, and

by the inner working of the Spirit in his heart, has

- come %o accept the babe of Bethlehem as the Son of God

and his personsl Saviour--to this person the Work of
the loly Spirit in effeeting this feature of the Incare

nation is still = wonder and a mystery but is ehtiroly
acceptable on the basis of‘faith.



C. Conclusion

In conclusion it is pertinent to inquire into
the valuesg derived from thu.work of the Holy Spirit in
the Incarnation. Inasmuch ae Jesus was conceived by
the Holy Spirit, vhat effectes does our knowledée of

this miracle have?

1. It made possible the existence of a lMan
wiio was zlso divine and sinless, Not that Cod could not
otherwise place his Son upon the earth--but he did
choose this method. The extrasordinary, miraeuloua;
way in which Jesus was born mesnt that He was ﬁot 8Ube
Jjeet to the ordinary laws of humen genercztion by which,
a8 the child of two humen parents, he would also be
merely a human being with all the limitations thereof,
end with all the sin with which men are normally born,
Hot tha this completely explains Jesus' charscter either
~=certainly the taint of human sin could have been transe
mitted through liary tooe-but there was something about
this conception by the Holy Spirit which made the outcome
different, The angel Cabriel madé thie especially pléin
to Mary. After telling her how Jesus was to be born,
he said, "vherefore (5.5  _kal) the holy thing (§§343u)
which is begotten shall be called the Son of God." <This
statement makes both the holiness and the divinity of
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Christ dependent upon the action of the Holy Spirit in
bringing about His conception, regesrdiess of whatever
other ressons there might be (such as the pre-existence
of the Logos).,
As by virtue of our conception and birth we

are unholy, guilty =nd defiled, one with s 1n—

ners, and therefore burdened with the co
nation of h ;!, so is the hediator eonooivod
andbom ‘g 10’ t

Lxom .aimm ..._e... the heaveus. 18

By this Conception, vesus was automatieally set off from

all other men.

The Holy Spirit sametified the flesh on which

it wrought, Of the Child of lary while yet

unborn, it is said that He shall be known as

holy, even =s gon of God. Iis unique concep-

tion, without human paternity, means that He

is to hold this unique position in human his-

torye.., vhe entaill of sin was broken at last,

and one born of a woman was, even as man, holy

and a son of od.19

2, The Virgin Birth also shows again how the

Holy Spirit is CGod in action, carrying out the purposes
of Gods Ve cannot but see in the Incarnst ion, God the
Father, Cod the Son, and God the Holy Spirit carrying
through this great purpose of God. Yet the New Testa-
ment declares that the Spirit very plainly was the

author of the Incarnation, He was in close relation

18 Kuyper, op. cit., p. 88.
19 swete, op. cit., p. 27.
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to Jesus from the very beginning, giving Him power and
1ife and holiness, so that He never knew a moment when
He was not conseious of the lioly Spirit. It is not
at all strenge then that it is the Ioly Spirit who
took up the wori of Christ in the world foliowing the
Aseension, and Qho continually applies to bur own hearts

and livos the benefits which are ours in Christ Jesus.



