CHAPTER IIIX
THE HOLY SPIRIT AND THE DOCTRINE OF REGENENKATTION

The doctrine of regeneration masy be variouse
ly defined depending upon the limits set. Strictfy
gpeaking, the word itself as derived from the Latin

regenero means to form again. The New Testeament word
itself, W< t\éahv and ;g’gegg, occurs twice

in the New Testament (Titus 335 and Mt, 19:28) anu has
the same meaning as the Latin, "new birth, reproduction,
renewal, recreation,” hence "moral removation, regen-
eration, the production of a new life consecrated to
God, = radieal change of mind for the better."l The
dictionary gives these definitions which indicate what
the term may includes

(1) The radieal and permsnent moral change

wrought in the spiritual nature of a msn by |

the Holy Spirit through faith in Jesus Christ,

when he becomes & Christian; the gracious : : |
divine impartation of spiritual life; the new '

1
births strietly distinguished from c¢o 8 i
but in the broad sense including it. ia; . |

The renovation of the world at and after the
second coming of Christ by the establishment
of the kingdom of God.2

This same process is called by many other terms in the

7.8, Th resk-nglish Lexic |
« H, ayer, A Greek- 8 on the
Mlev Testament (Wew York: American Book Co., 1889) p. 474. |

English w.%ﬁﬁgérﬁ:vﬁ%%ﬁ g‘aé?
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Bible, but regeneration seems to be the most suitable
theological term,

Kuyper gives good definitions of regeneration
in the limited and extended senses:

It is used in the ;;g%ggg sense when it de-
notes exclusively God's act‘afuﬂgggxggggg,
which is the first divine act whereby God
translates us from death into life, from the
kingdom of darkness into the kingdom of His
dear Son. In this sense regeneration is the
gtarting-point. God comes to one born in
iniquity and dead trespasses and sins, and

plants the principle of a new spiritual life
in his soul., Hence he is born again,

+ssthe word gggigggggg%g, used in ite widex

sense, denotes the entire change by grace

effected in our persons, ending in our dye

ing to gin in death and our being born for

heaven,d .

For the purposes of this peper we will take

the more limited sense of the term, i.e., regeneration
as the change brought about when a person comes from

dariness into light, from death into lifee«the process
of rebirth up to and including conversim. Admittedly

‘weé are dcaling with a Divine process which is one act

so far as God is concerned and hence cannot be separated
from the continual process of sanctification in the

regenerated individual. But we must draw some limitae

3 Abraham Ku
yper, The Vork of the Holy Spirit
(Grand Rapids: Wm, B, Herdmsn Pub, Co., 1946) p. 263.
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tions in order to systematize our thinking, And while
we eannot probe into mysteries of which God only has
Inowledge, we are also obligated to examine what the
Seriptures tell ue in an effort to understend and ape
preciate mbro fully. There is abundent New Testsment
material on this subject, all of which we cannot examine

here,

Since our object is to discuss the work of the
Holy Spirit with reference to the doctrine of regenera-
tion, we further narrow our source msterisl to those New
Testament passages which mention Him (or by definite ine
ference refer to the Holy Spirit) as having part in the
work of regeneration. It becomes apparent immediately
that certain passages treat regeneration and sanctifica-
tion as one subject. Although scattered about the New
Testament, these references may be grouped as followss
Those in the writings of John (Jn, 331153 16:7-11; I Jn,
4) those in the epistles of Paul (I Cor. 6s1ly 12:3; II
Cor. 11223 5355 Gal. 3:l5, 4165 Hph. 1:13; II Thess, 23
13; Titus 3:4«7); and those in Acts, where we find illuse
trated time and again the work of the Holy Spirit. Of
course outside the texts where the Holy Spirit is actually
named there is abundant material which could also be
cited as filling out the details of this doctrine.
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In order to systematize our thoughts, the sp=-
proach here is to take an accepted dectrino' of regenera=
tion and show, from the Seripture passages how these
point to the Holy Spirit's work in chenging the nature
of men from “death" to "life." Nearly every theologisan
outlines the steps in this work in a different way, and
in a different order-~indicating that it is =11 one
process in which the logieal or temporal sequence may not
necessarily be the same in every case. JFor our purposes
here we tske our order of study from the underlined pox-
tions of the following statements

fhe Holy Spirit, whom the Father is ever wil-

ling to give to all who ask him, is the only
efficient agent in the application of redemp-

tien, H e men is grace, con-
viets tﬁzg of sin, mov _% en ce,
' engbies © o_embrace
ist by P S

The outline we propose to follow is:

A. The Holy Spirit and the New Birth,

B. The Holy Spirit and conviection of sin,

@+ The Holy Spirit and repentancs.

Ds The Holy Spirit and faith,

4 Jemes B, Green, A Hammony of the Westmin
sgby terian (Richmonds John Knox Press, %ggl)
g8ion 22 th. Chap. IX, # Se Pe 70,




A« Ihe Holy Spirit and the New Birth

The heart of the doectrine of Regeneration is
expressed by the concept of the New Birth., The salvae
tion of men rests upon the eternal decrees of God who
has elected some to eternal life, upon the justificae
tion of the sinner in the sight of CGod becazuse of the
sacrifice of Christ upon the cross, and upon the New
Birth through the work of the Holy Spirite-s three-fold
work of the Holy Trinity. Of the need for the lew
Birth we have full explenation in the faet of human sin,
Of the necessity for this New Birth Jesus gave adequate
expression in his words to “icodemuss “Except one be
born snew, he cannot see the kingdom of God." (Jn. 133)

The reassons for this necessity are partly in

man, and partly in God. The reason in man is

the blindness, the deadness, the depravity,

the enmity of his heart., The Bible repre-

sents the sinner as blind, as deady it repre-
gents his heart as deceitful above all things

and desperately wickeds it represents the une
regenerate as enmity against God, as hostility
itself. Thésblind are disqualified for wision;
the dead are disqualified for action; the core 8
rupt are disqualified for goodness; hearts of
enmity and hate are disqguelified for love and
fri‘ndmoﬁ : :

To the Christian who seeks to analyze his own

spiritual experience, conviction and repentance of sin

5 James B, Groen,‘stg%;os e Holy Spirit
(Vew York: Fleming H, Reve Ouy %%3 Pe 8.
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msey seem to come first, followed by the change of direc-
tion in regard to sin which is called "rebirth.," Ace-
tually such is not the case., The loly Spirit must take
the first step in grantihg the new life, 'Tho new life
ig first of all given to us by God through His Spirit
and theh comes coniiction cf gin and repenténce for .
that sin.

seothe firet cors cious and comparatively coop-

erative act of man is always 2§ecgdg§4by the
original act of God, planting in him the first

principle of a new life, under whigh act man
is wholly passive and unconscious.

For a description and proof of theao'wnrds we turn to
John 3:1«15., In this story 6f the conversation between
Jesus and Nicodemus lies much 6f the Seriptural teache
ing about the New Birth. The visit of Nicodemus, his

[ Abraham Ku .
yper, Ihe Work of the A
(Grand Repids: Wm, B, Ea;dmans Pub. co., 1946) p. 294,

Kuyper points out the following "successive stages or
milestones" in the work of grace: (1) The implanting of
the new life-prineiple, commonly called regeneration

in the limited sense, or the implanting of the faithe

faculty. (2) fhe keeping of the implsnted fgincgg%e of

ii%;% while the sinner st continues in sin, so far

a8 his consciousness is concerned. (3) The by the

Word and the Spirit, iggofgg; and external., (4) This

eall of God produces gonviction of §:§ and Jgfggggfgfggg.
onversio

(5) This exercise of Tz results in conve; . o

Hence conversion merges itself in sanctificatic
Sanctification is finished and closed in the co
redemption at the time of death, (8) Our f;gzigzggtiog .
at the last day. OSee also: John Owen, AILL2§§%§gg)con-

n e Holy Spirit (abridged by CGeorge er),
hiladelphin: Presbyterian Board of Education) pp. 186
195, :
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comments snd his questions, furnished the ocession of

Jesus ' remarks sbout the New Birth.

1. The m of the New Birth. ‘Mmt commene
tators agree that ;ZJ‘G#-’QJE'AL is best rendered "from above"
rather than “again," "snew," or “"from the beginning,"
Thie word is used again in verse 7, 1In other connections
we find its use several times in this Cospel, Refcrring
to lis own origin, Jesus Said. “lHe that cometh from
above (g,“xgg Bev) is above all." Speaking to Pilate of
the source of his authority, Jesus said, "Thou wouldest
have no power against me, except it were given thee from
above (" woevs therefore he that delivered me unto thee
hath ‘greatcr sin."(Jn. 19:11), The same word sppears _
in the deser:lpt:lon of the seamless coat worn by Jesus
“woven from the top (g” Lwoeyv) to the bottom,” Hence
both as a translation and as @ point of doctrine the idea
"born from above" seems to be the best rendition,

+sothe point being not so much that spiritusl
birth is a but that it is being
;oom into a er life. 7o be begotten

WOev means to be begotten from heaven "of
the Spirit,"7

7 J. E. Bemnerd, A Gritiesd ond presecicsd Con-
gmfegx e (ffgmgi o John (New Yorky Charles
er er*g &iw P « Jor defense of the trenslation

“snew” see R, C. H, Lenski, The W 9_% .
John's Gospel (Columbus: Lutheran Boo Conecern, 1 a?'} :

Pe 226, The point has been debuted between numerous
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The significont feature of this statement of Jesus is
thet man mst experience z change (zebirth)uhich has ite
gource putside of and above himself. This in itself (a)
overthrows ény’ human attempt at salvation through works
or any other humanly engineered plan, (b) puts the "new
birth® in the cataéory of Divine acta,‘ and (c) involves
a buyernatural or miraculous olem.ht. Yo wonder Nico=
demus, with his Jewish legalistic thinking and his
natural human limitations of ﬁnderstanding, was puzzled
and confused! And ne wonder that Jesus repeated this
ssme expression and the same idea several tiinoa for eme

phasis, ‘

2. fhe Objeet of the New Birth. “ixeept one
be born of water from above he canmmot gee the kingdom of
god."(Jn, 3:3). "Exeept one be born of water and the

echolars, "The usage of New Testament writers, and of
John in particular, is obviously =nd strongly in favour
of the rending from above, which is also in accord with
the charaeteristiic teaching of the Fourth Gospel =nd the
First Epistle of John, that the lew Birth is of God,

But New Testament usage is not uniform and yields some
support, though slight, to gnew. See J, Ritchie Smith,
The Eﬂl ?p_m the Gospels (liew York: The Macliillan
Coey 26) p. 260, Smith also points out that Nicodemus
apparently under# cod Jesus to mean "anew" or he would
not have asked the question =bout entcr%ng ,hiu' mother's
womb in order to be beorn time (felfrepov ) But
to Nicodemus it might alu% ave been an ambiguous term,
With either meaning apparently preposterous, his guestion

eimply reflected the result of one of the two possibile
ities which came into his mind,
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Spirit he cannot enter the kingdom of God." (v. 5).
The new birth is essentisl for entrsnce into a new
lifes=n 1ife which Jesus eslled the Xingdom of God.

io Bee (v. 3,}_‘,__;3;5-'—:&) and to guter { v. 5, ﬁ.ﬁ.ﬂ&ﬁ&.’)
’. ﬂhia reslm means the same things in Joln's t.houe;ht, for
only those who “enﬁori are able to "see" the Kingdom,
Doubtless these two ideas of "seelng" and “"entering"
were sugpested Yy the langusge of physical birth which
is j# the eveni which marku‘ the begimning of a new
existence with reference mnot only to location dbut aluo’_
to the sohns of perception, At thilAparticular po:lntf
.fénué does not elaborate upon this object or result of
the New Birth as He does elsewhere, lere there is o
simple affimmation in response to Nicodemus' nnspoi:on
(or at least unrecorded) question: A New Birth is neces=
sary in order to sttain entrance into the kingdom of
Cody, a statement which here at least sums up the chief
end of man so far as the salvation of his soul is cone

cermed,

S Ihe Sign of the New Birth, 1t is generally
asccepted that the reference to water in John 3:5 is to

Christian beptism, This verse is an explanation of the
birth from sbove, |

The outward sign and inward grace of Christian
baptism are here clearly given, and an unbiased
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mind can scarcely avoid seeing this plein
fuct,...John assumes without staten the pri-
mary elements of Christianity... To a welle
instructed Christian there was no need to
explain what was maang by being born of
water and the Spirit.

Boptism was slready definitely sassoieated with repentance
for sin, especlally because of the niniltry of John the
Daptist. Hence the fact that Daptism was a sign of an
inner work of the loly Spirit in bringing repentance
made it also the sign of the birth from above taking
place in the regenerated heart,

The place here accorded to baptism is in hare
mony with the general teaching of the liew

- Testament, It must be borne in mind, of
course, that the temm regeneration is used
in a2 narrower and wider sense., il may sige
nify the immediate and instantaneous act of
the Spirit, or it may denote the whole come
plex process that we are accustomed to ecall
conversion, including on the part of man, re-
pentance and faithy on the part of wod, the ;
forgiveness of gin and the 1mparting of tha new
life in Christ, ;L born of water and the
Spirit be understood inm the arger senee of
the term, there is no difficulty in conceiv-
ing that the Spirit imparts renewing grace in
baptism as he imparts sanciifying grace in
the Lord's Oupper. We find therefore that
baptism is associated with repentance, and

5"A. Flummer Ihe compel According to john,
. ’

(Cambridge: University FPress, 1891, p, 95, omith
points out that pre-uneformation scholars and the abe

lest modern expositors hold this view but that Calvin
“recoiling from the doctrine of baptismal regeneration
a8 maintained by the Church of iLome, taught that water
is merely the symbol of the Spirit's work..." Smith,

Op. eit., p. 262, GSee here, pp. 261-271 for an ex~
haustive study of this whole matter.
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7

faithy and with the washing away sf sin and
spiritual cleansing and renewing, .

There is here no suggestion of baptismal regemerstim,

a8 is indicated by (1) the joint phrase "water and

‘ SpiritVeenot merely a birth "of water" alone, and (2)

the fact that the succeeding verses go on teo explain
and describe the activity of the upirit in more detail,
leaving behind the reference to baptism with the assump-
tion that all should recognize it as merely the oute-
wvard symbol of the inner birth "ef the Spirit" which
had dcﬁorvod further explanation to all resders, and

(3) the omission of reference to water in verse 8 ==

"so is every one that is born of the Spirit." "The
gruce which is the real efficient is 'Spirit' --evi-
dently the power of the LUpirit of Cod, since the birth

is 'from above.'"10

(4) The Nature of the Hew Birth., Jesus wasted
no time answering the question of hicodemus who could
only imagine the problem invelved in a second physical
birth, The essentisl and important lesson He wsnted to

tesch wes that the "new birth" is not characterized by

the physicel and meterisl and netural, but by the spiritual.

"9 Smith, Op. cit., p. 264.

10 1, B, Swete, The loly Spir in the New Iestoe
ment (Londont Mackillan & C0ey 1921) p. 133, —_—
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"Thet which is born of the flesh is flesh; and that
vhich is born of the Spirit is spirit." (3:6). Nico-
dezmus hud aslluded to natural generation, and although
he probably did not realize it, Jewish pride in their
"election" %o positions of favor as children of God
rested solely on their inheritance from father to son
of the covenant promise of Cod with His peoplee~this
pride was exactly what Jesus had to strike at, Jesus
clearly says that the New Birth is not something ine
herited--only flesh is born of flesh, The New Birth
is imparted to every individusl by a spiritual birth
("that which is born of the Spirit is epirit.")

+sslike produces like... Human nature eannot
rise above itself; to mount up to God and to
things above men must receive a new principle
of 1ife from sbove, from God,ll

¥lesh and epirit represent different spheros’of exige
tence; the two may greatly influence and afiect each
other (see on Sanctification) but one gannot produce

the other.

What a man inherits from hig Parents is a
body with animal 1ife and passionsy what he
recelves from =bove is a spiritual nature
with heavenly aspirations and capabilities.
What is born of sinful, humen nature is sin-
ful and humen, vhat is bo§n of the Holy Spirit
is spiritual and divire.,l

1T Swete, Op. eit., p. 134.

12 plummer, Op. e;t.;'p. 95, See John 6:63
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Those who mpe regenerate are borm "not oi blood, nor
of the will of flesh, noxr of the will of man, but of
Gode"(Jn. 1313) Perhaps Jesus had in ﬁind an 0ld
Testament prophecy: "A new heart also will I give you,
and a new spirit will I put within yous; and I will take
away the stony heart out of your flesh, and I will give
you a heart of flesh, and I will put my Spirit within
you and cause you to wolk in my statutes..." ' (Exekiel
36:26-27). The nature of this New Birth is, then, en-
tirely spiritual for it is “of the Spirit.* In spite
of the admonition of our Lord that we “Marvel not!" we
are bound to exclaim with Wicodemus, “How can these

things be?" Lhis bringu‘us‘to a consideration of

5. Ihe Mystery of she lew Birth. “Ihe wind
bloweth where it will, and thou hoareat'tho_voice there~
of, but Inowest not whence it cometh, and whither it go-
eth: so is every one that is born of the Spirit." (Jn,
3:8) In this one statement Jesus tells us what we all
discover as we study the work of the Holy Spirit with
respect to every phase of lils activity (not just the New
Birth). After all our study, =nd evem more profoundly,
after =1l our perscnal Christian expevrience, we may see
end feel the work of the Spirit, but we cannot describe

how e does it., Ve know !ggg Ho does btut the how re-
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mains a mystery.

It is poseible in this verse to translate
[VEOUa as Spirit in every instance rather than as wind,
end the scholars debate thie at length, 7This would
read: "The Spirit breathes where He wills, =nd thou
- hearest lis voice.” But the whole phrasing here, gnd
especially the 23&225 at the end, denotes a comparison
bepe between the wind we observe in noture snd the moves
ment of the Holy Spirit,
If the wind did net affect our senses, we would
never know its blowing; if the Spirit did not
produce reborn men, we would nmever know his
presence and activity, Thus the fact and reale
ity of the wind we hesr in its activity and efe-
fect illustrates the Spirit whom we obgerve in
his setivity and effect (the regeneratea men) .23
5 Ve are up sgeinst a mystery here which is true in the
netural and in the espiritusl world. Ve do not deny the
existence, the power, and the effectiveness of the wind
simply because we do not krow its origin or its destina-
tion, or when and vhere it will blow., Heither e=n we
deny the reality and the faet which are known only by
% the efieet of the Spirit's work in regenerating humsan

nature,

Such is the manner of the Spirit's working in
him'who has been born from above; there is the

13 R, C, H, Lenski, The znte;pfgﬁgt;gn £t. John's
Gospel (Columbus: Lutheran %33& Co., 31) p. §§4T”

—
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same mystery surrounding it, the sawe ignore
ance on men'® pert of the laws by which it is
governed, the samwe certainty that ite exise
tence and its presence are matters of fact,
since its effects fall within our range of
observaticn, even within the cognizance of
the senses; the Spirit's voice is heard in
human utterances and the Spirit's power felt
in humen sctions, though XFe Spirit itself is
insudible and invisible.t .

6. Conclusion. It would be foolish tc nse
sumeé that Jesus would limit His teaching on so impor-
tant a subjeet to a brief conversation in tho'middlo
of the night with a ruler of the Jews. In the very
next chapter ie adapis the same concept 1n‘mre famie
liar terms to the Sameritun woman at the well who of
course lacked the traininé #nd culture and therefore
the capacity to underetand ﬁhich Nicodemus should have
had. V

With the unteught woman the conversation

turns on the familiar welly the Spirit is

not mentioned by name; yet it is impoesible

not to recognisze in the livinmg water of

which He speaks to her the szme inflow of

‘new life of which Nicodemus had hesrd,l5

Jesus' discourse (John €) on the bresd of life again
points to the means whereby = new life would be imparted
to men through partaking of = spiritual life obtainable

in Christ Jesus, VWhile John 6:6% does not refer to the

IZ Svete, Op. eit., p. 134,
15 1vid., P. 137,
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Holy Spirit directly, it does refer to the means (i.e.,
the Word) employed by the Spirit, In all this figurae
tive language of eating and drinking, the work of the
ioly wplrit in providing the means for and actually
effecting the New Birth is taught., lan must be changed
through Divine intervention in his life, "Except one

be boern from above he casnnot see the kingdom of God."

Fleevliere in the New Testament there is of
course mention of the llew Birth, but seldom is it ever
as clearly expressed as in John 3., Paul wrote to the
Corinthismna: "But ye were washed, but ye were sanctified,
but ye were justified in the nsme of the Lord Jesus
Christ, and in the Spirit of our God." (I Cor. 6:11).
e has just spoken of the sinful self from which they
must turn when they received Christ, New he affirms
the complete and the mervelous charseter of the morsl
revolution (the New Birth) brought sbout in them by
the name of Jesus Christ and the power of the Holy
Spirit, Again: "Now he that establisheth us with you
in Christ, and anointed us, is God; who also sesled us
and gave us the earnest of the Spirit in our hearts,"
(II Cor. 1:21-22, cf. 5:53 and Ephe 1:12). This initial
spiritual experience of the Corinthian Chyistisns in
regeneration is but the firét payment of the Spirit,
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Further spiritual “paymenis® were sure to follow, now
that the "bargain" had been officislly entered upon,

Paul'i greatest statement of thiﬁ vhole work
of regeneration is probably in Titus 3147, ",..but ace
cording to hies mercy he saved us, through the washing of
r-qqncration, and renewing of the loly Spirit. whiich he
poured out upon us richly, through Jesus Christ our
Savioury that being justified by his grace, we might
be made heirs according to the hope of eternal JIife.%
Hero is a clear statement of regeneration not by mntit
but by grace, a redemption spplied to our hearts by
the Holy Spirit. | |

Mo context in the New lestament exhibits more
clearly the place of the Spirit in the economy
of human salvationg its relation to the justi-
fylng grace. of God, the redeeming work of our

Lord, the sacramental life of ige baptized,
the eternal life of the saved.

16 Ivid., p. 247.



B. The Holy Spirit snd Convietion of Sin

Hegeneration is necessary because ot‘-in. Un-
less something were wrong with & men there would be no
necessity for being born again, MNan, crested in the
image of God, has, through disobedience, a thoroughly
corrupt nature, Instead of being dedicated to God, he
is dedicated to the world, Instead of having his life
empovered by God, which is the corruption of our nature,
we have guilt, the permanent scar left on our soul long
after the act of sin is past, because a relationship
with God has been broken, The aet of breaking God's
law is a sing but by breaking the law we inecur guilt
beczuse we have defied God's claim upon our acts,

“in creates guilt, because God has & claim upon
ell our acts. If it were possible to act in-
dependently of God, such acts, though deviating
from the moral idesl, would not create guilt,
Yet they are not identieal., 8in always lies in

ug and leaves our relation to God untouched; but
guilt does not lie ifv“" but always refers to

our relation to God,

Because of this God must Judge and punish our
sin which is "encroachment upon iHis rights." This pune
ishment is death. As long as a men is in ha mmony with
God, his soul is envigorated by the Holy Spirit, but
when the relationship is broken the man is dead., Like

17 Kuypor. 920 gito’ pP. 272,
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a corpse vhich may still be a complete body but lacks
life-giving breath, so the man who is in sin is dead,
He has lost contact with God. "“The wages of sin is
death,” Hence the Biblical reference to death as the
condition of all men,"for all have sinned." But God
possesses the power to infuse life into the dead soul
again, Christ came to do this, to make it pes sible.
The Holy Spirit's mission presupposes that this is done
and proceeds to carry it out in the hearts of men.18
+sothe soul is...susceptible of new quickening
and animationy dead in trespasses and sin, seve
ered from the life-principle, its organism mo-
tionless, incapable, and unprofitable, corrupt
and undone, bute~still a human soul, And God,
who is merciful and gracious, cen re-establish
the broken bond., The interrupted communion with
the Holy Spirit can be restored, like the broken
fellowship of body and soul, And thii quicken~
ing of the dead soul is regeneration.i®
o matter what takes precedence in the order
of things, regeneration does involve a changed attitude
toward sin by the man who thereby has been separated
from Gods Even the pagsn may realize the presence of
sin, may even sense that it is wrong. But regeneration
involves a new look at sin., Only a man who is "born

from sbove" hee the new sense of vision capable of doing

18 Green, Op. git., p. 100.
19 }:uyp‘r’ -92. citng Pe 281,
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this., This involves the convietion of sin, the direct
result of a new look at sin, Our clearest Scriptural
statement on this comes from the last d{ocourso of
Jesus before His crucifixion (John 14-17).

It may be said with truth that they (7ohn,
chapters 13«17) explicitly assert or clear-
ly imply all that is taught in the New Tes-
tament upon this thcgs (the Person and Work
of the loly Spirit). '
Here Jesus is preparing the minds of Hie dis-

ciples for his approzching death, le has promised the
4

824 5“]]-95 vho will provide companionnhip and guidance
and truth for them as they seek to grow gnlthe fellowe
ship of love with God and fellow-believers sven in tim@s
of difficulty and persecution, }}ut the W
will not only act as their'"lawyor for defense" but
will also play the part of "prosecuting lawyer" cone
viecting the world of its true status before God, In
John 16:8«11, immediately following the fourth time Jesus
had promised to send the Comforter, we have this clesre
cut statement of the wo:k of the Holy Spirit in convicte
ing the world.

And he, when he is come, will convict the world

in respect of sin and of righteousness, and of

Judgment: of sin, because they believe not on
me; of righteousness, because I go to the Yather,

20 Smith, Op. eit.; p. 288,
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and ye behold me no moreg of Judgment bes

‘cause the prince of this world hath been
Judged. ke

The Holy Spirit will gonvict the werld.
égg%;ﬂ\/ mueans to cross-exaemine for the purpose of cone
vinecing or refuting an opponent, "Conviet® is a better
rcnditiomvthan "convinece® and still better than "ree
prove" as some of the othier translations have it, It
is one thing to reprove a man for telling a lie, snother
thing to convinco him that telling a lie was wrong, but
still another to conviet him in the sense of'eausiﬂhiu
to condemn himself after close scrutiny before the bar
of his own conscience--especially if this is done in the
light of God's truth and law,

This rendering gives additional point to the

rendering "Advocate" for Paraclete, Lo cone

vince and convict is a large part of the duty

of an advoente. He must vindicate and prove

the truthy and whoever, after such proof, re=
ects the truth, does so with responsibility

n proportion to the interests involved,2l

J> /
The meaning of &) g*xg—, Lvreveals the immense power and

~ influence of the Holy “pirit upon our consciousness,

He can "bring to light the true charseter of & man or
his conduet" or "bring home a truth which has been re-
jected or ignored,"%2 The world of Jesus' day (and

21 A, Plummer, lhe 'Gog;gf), Agcording to John (Cane
bridge: University Press, 1913) p., 292.

%2 gwete, Op. gcit., p. 158, footnote 1.
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ours, nc less) has to be 'forc@d" by the ocutside ine
fluence of the Spirit of God to perceive its own cone
dition as a2 violation of God's will for it.

Evidently Jesus here used the word "world"
not in a phyeical but in an ethiesal senses
he referred, indeed, to mankind, but to

- mankind &s alienated from God, ws opposed
to God and in need of the saving grace of
God, %his "world" of which the Spirit of
BEvil is pictured as "the prince," is the
world whieh is to be convicted by the Spirit
of God,23 <

In 'briﬁging the world back to its sensee" the Holy
Spirit must conviect the world of sin, of righteousness,
and of judgment., In each explanatory verse (John 16:
9, 10, and 11) éﬁga occurs,

Lach of the three clauses intwrduced by o5u

is in epposition with the foregoing substan-

tive, and is e:slanatoxy of the ground of
the convietion,24 i , ;

- "Because" ‘does not explain "sin" but "will conviet,"25

Perhaps Lenski's translation, "inssmuch as® or “seeing

that” brings out the idea best .26

1. ihe Holy Spirit convicts the world "of sin
inssmuch g8 they believe not on me." (John 1639). Jesus
puts his finger on the source of all sin which is unbe-

23‘Char1esz. Erdman, The Sgif%# of Christ (Vew
York: George H, Doran Co., i@!B% Pe ._I (

24 jiarcus Dods, The Go of St. John (Wew York:
Dodd, Mead & Co., 1897) p. 355. g

25 pPlummer, Qn. eit., p. 292.
26 L‘a‘ki. 9_2. eltqg P« 1061.
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lief. J¥or centuries it had been the sin of unbelief
in God, but from now on men could and would be guilty
of the greatest of all sin, unbelief in God's Ambassae
dor, Jesus Christ. “If I had not come snd spoken unto
them, they had not had sin: but now they have no excuse
for their egin," (John 15:22), All other sin pales inte
insignificance before this one of which all are guilty
until they confess Him as the Son of God and Saviour
of the worl&. The experience of every diseiple of
Christ has been the conviction of the sin of unbelief,

ihe Spirit was to revesl the sinfulness of

refusing to believe on Jesus; the men who
had witnessed liis signs and heard lis words

unmoved, who had shouted %gggggx gﬁsgznd
- without remorse reviled Him as fe on
the cross, the same men, when the light of
the Spirit was tummed upon their conduct,
would discover in it the most damming of
all sins, a rejection of the Only begotten
Son of God, and eg; out in their distress,

¥not ghall we do?

Just as to believe in Jesus is to be saved from sin, to
have sin forgiven, as the New Testament often asderts,
80 also not to believe in Him is to remain in sin and
to remain férgver in the punishment for sin which is
death, The Holy Spirit causes a man to see his own

soul condemmed for this sin of all sins: unbelief.

2. The loly 321;;g convicts the world “of

27 swete, Op. git., p. 158,
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behold me po more.* liot only will the Holy Spirit cone

" viet the world of its sin of unbelief but also of faile
ure to measure itself by the standard of God's righteouse
ness now supremely revealed in the Person of Christ.

The world's estimate of sin is false because
it takes no account of unbelief =s the root
and origin of sing the world's conception of
righteousness is false beczuse it does not
know him who alone is righteous, Jesus thus
presents himself as the example, the norm, of

- righteousness., Ile is the kighteous One, as
the Apostles delighted to esll him,28

Although the physical presence of Jesus is
about to be removed, the Holy Spirit will continue to

show its nsture to the world.

Here Suxaioodv is used not in the lower
sense of keeping prescribed ordinances (WMt,
3:15) but in the highest and widest sense of
keeping the law of Gods internal as well as
external obedience., The lower sense was sle
most the only one both to Jew and Gentile
(Mt. 5120)., The Spirit, having convinced
man that sin is much more than a breaking of
eertain ordinances, viz,, a rejection of God
and iiis Church, goes on to convince him that
righteocusness is much more than a keeping
. of certain ordinances,29

But there is more here than the ides that the Holy Spirit
would now take the place of Jesus, who was going away,

in holding up before the world a true siandard of righte

28 Smith, Op. git., p. 363.
29 Plummer, Op. git., p. 292.
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eousness which would czuse us to be conseience stricken
a8 we compare our own unrighteousness with it.' For in
the very aect of His going away, the circumstances which
would maeke this departure necessary, an aapoét\of righte
eousness never before witnessed by the world would be
revealed, and it would be the work of the Holy Spirit
to irpress this upon men, For in Christ's passion
righteousness was supremely revealed, when fo passed
through the severest suifering and -agony and threugh
death itself and yet dilpiayed a sinless life., The Cross
then became the supreme spectucle of the cost of sin
which supreme righteousness wes willing to pay. And the
Holy Spirit has always appecled to this One whose por=
fect righteouqhocs was vindicated by lis resurrection
and return to the Fathe;, to conviet "the world of
righteousness.'

Yor here, it was recognized at last, is the cone
perfect model of human righteousness, which God
has accepted and crowned by admitting it into
liis presence; this is the Righteous One who is

with the Father, and through vhom men msy ate
tain to the righteousness of God , 30

S« Ihe lioly Spirit convicts the world "of
Jdudgment beccuse the Rrince of thig woxrld hath been
Judged.” A falqo view o;_sip and of righteousness on

m SWO‘&., @0 Qzﬁo.‘po 169.
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the part of the world cannot but issue in a2 false view
of judgment, and the Holy Spirit convicts the world of
error in this respect too.

The world might think that “"the power of darke
ness" conquered at Gethsemane and Calvary, but
the Resurectiion and Ascension proved that what
looked like vietory was a most signal defeat:
instead of concuering Satan was judged. This
result is so certain that from the point of
view of the Spirit's coming it is spoken of as
already nccomplished,3l

ihe inevitable outcame of the conflict between sin =nd
rightoouinoas,'betwean evil and good, between God and
SBatan, is judgment--and the issue is already settled so
far as Jesus was concerned slthough its final eomple-
tion might take some time, \sgéaug means separation,
or Judgment., The Holy Spirit will convince the world

at once cf the justice and the inevitableness of God's
judgments, 52

A erisis is at hand, and even now is going
forward in humen history; it began with the
Judgment which was passed on the ruler of
this world by the life and death of Jesus, =
Judgment which is still in force and fruite
ful in results, The Spirit brings this fact
home to the minds of men, and they live hence-
forth as those who know that since the Resure
rection the issues of the grest struggle are
determined, and every day is bringing nearer
the final victory og righteousness and the
firal doom of sin,d

31 Plummer, Op. elt.y p. 298,
32 Bernard, Op. eit., p. 508.
3% swete, Op. eit., p. 160.
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Thus Jesus taught that the Holy Spirit would
come into the mind of a man convicting him of the utteyx
insecurity and falsehood of his present position, Until
a man has his heart opened by the Spirit with respect
to sin, righteousness, and judgment he is living under
condemnation, When Paul reasoned with Felix "of righteous=
ness, and self«gontrol, and the judgment to come, Felix
was terrified.” Little wonder--for there is terror and
fear in these things., 3But conversely when the Spirit
does conviet a sinner of these things, peace is possible
through the regenerating graee of the loly Spirit, Where
ever and whenever under the influence of the Holy Spixit
e man i8 convictod of sin and righteousness snd Jjudgment
then "the world is convicted, Jesus is glorified, and

Satan is condemned,*54

Hot all of us ean look into our religious exe

periencas and see each of these processes by which the

Spirit convicts us of sin,

We are not to suppose that all men ave require
ed to pass through a conseious end clearly dee
fined convietion of sin, of righteousness and
of Jjudgment in explicit terms, The language
of Jesus simply interprets the mesning of the
experience of conviction., Many who have it
could not stete their own experience in very
clear or coherent language. Dut this does not

Dasn

54 Smith, Op. git., p. 566.
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slter the faet itself, Again, we must recog-
nize varying degrees of intemsity in the
- gonviction for sin, With some no doubt it

is a deep tragedy of the soul, With others

it is rother a sense simply of being out of

adjustment with God.ss We must mske due al-

lowance for the differences in men and for the

varietysén the msnifestations of the Spirit

of God, :

In Paul's Lpistles he strives to get Christians

to forsake completely sny sin in thoir'livel but there
is very little said about how the Spirit operates to cone
viet us of sin, In the main, the New Testament does
not seek to conviet humsn hearts of sin by'pointing
out those specific sins and the horrible consequence
thereof so much as by exalting the purity and innocence
and righteousness of Christ, intthe light of vhiogse
charzcter we all stond with our sins casting deep shadows.
It is this which pricks our consciences and conviets us
of sin, The greatest sin laid to the charge of men is
that of crusing the death of Christ (Acts 3:14e19).
The only messages to the "unconverted" which we find in
the New Testament are in Acts, and they invariably seek
to convict their hearers of sin by exalting Christ Dbee
fore them, (Aets 2:14-36; 3:12-36; 7:2-53; 10:34-43;

13:16-413 17:22-31), The response to such germons &reis

368,

B, v Malline, The Christisn Religien
: O e Christi in Its
¥%§;§ng; Lxpression, Ph ladelphia: The Judaon Prols,
Pe :
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significant: “Now when they heard this, they were
pricked in their heart” (Acts 2:37), One of the msin
functions of the Holy Spirit aceording ﬁo Jémc was to
bear witness of Him (cn:-ié&). And this is the most efe
fective way. to bring men to a conseciousness of their
sing, =28 the Holy:%irit through the VWerd or by a VWite
ness reminds the simmer to "Behold the Lémb of God,
which taketh away the sin of the world."



C. Ihe Hely Spirit Moves to Repentance

Separated only by the processes of logiecal
thought, repentznce follows immediaztely upon the cone
viction of sin, The lioly Spirit conviete a man of sin
and then drives him to his knees in repentance, It
would be of no velue to convict of sin and stop at
that. Dejection and remorse would lead only to aolf-‘
destruction as the only way to éacape the terors of a

stricken consecience,

There are twe New Testement words for "repen-
tance," W, and}uwég (ezyotd ). The
first means literally "to core afterwards,” i.e., “re- ]
gret," The secmd, and by far the more fr.qﬁontly used |
of the two (both as a verb and as a noun) means to
“think differently" or "afterwards," i.e., "reconsider"
(morally feel compunction). The first word may be a
godly kind.of regret loading te a real repentance or
it may be a regret which produces no moral change at all,
But the second words mean a complete change of mind and
thoughts It is more than a mere intellectual change
of view for it carries with it the idea of a change of
the will and of the whole direction of living, It is in

a very real sense, "conversion,” which may often popularly
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be confused with regeneration whieh is an set of God
which precedes s man's conversion,

4he distinction so often 1aid down between
these words, to the effect that the former
expresses o merely emotional chango.tpo
latter a change of cholce, the former has
reference to partieculars the latter to the
entire life, the former signifies nothing
but regret even though emounting to remorse,

the latter that reverssl of moral purpose
Imown as repentance--seen hardly to be sus-

tained by usage., But that ‘o is the
fuller and nobler temm, exp#oasive of moral
action and issues, is indicated not only by

its derivation but by the greater freguency
of ite use, by the faet that it is often

employed in the impv, Qﬁéﬁw‘ nevgg).
end by ite construetio s 2K
The call of the HQly Upirit hos ever been to

meke thu‘innor conviction of sin the oceasion for ree
pentance. Again ond sgain God has issued the esll,
"Repent and turn to the Lord your CGod." The call of
John the Baptist was "Repent yeé; for the kingdom of
heaven is at hend," There nre times when it 1s eszsy
te assume that repentence is wnolly en act of man and
hence has no Divine impules behind it., "It is a remarke
able faet tnal the Seered Seripture refers to conversion

elwost one hundred snd forty times as being an act of
man, and only gix times as am aet of the Holy Ghost,"37

36 ‘fha.yo:r, @o mop Pe 405,
37 I{mer, 92. mog- De 5490
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This means that'rbpabting of sin, turning
eway from it (conversim) does involve a voluntary and
spontaneocus set of the individuel concerned. The sine
ner msy be called, but he must respond to the eall.
Devertheless when the Holy Spirit hzs convicted a2 man
of sin and issues the call to repentance; He also supe
~ports, incites and snimates the sinner to respond, Of
the one hand there is what the Confessiem of Faith ealls
"Effectual Calling" and on the other "Repentance unto
life." and the two are simply two sides of the same zct.
Effeetusl ealling is t&a work of God's Spirit,
wnereby, convincing us of our sin and misery,
enlightening our minds in the knowledge of
Christ, and renewing our wills, he doth pere
suade and enable us to embrace Jesus Christ
freely offered to us in the Cospel,.38
Gepentance unto life is a saving grace, where-
by a sinner, out of a true sense of his sin,
and apprehension of the mercy of God in Christ
doth, with grief and hatred of his sin, turn
from it unto Cod, with full gg:wose of and ene
deavor after, new obedience,s® '
There is a mystery here which has puzzled and divided
Christians, but both aspeects are taught in Seripture,
i.0., that in a very resl sense man must éonvnrt hime

self, must voluntarily repent of 8in, and yet, on the

38 James B. Green gggﬁgnz ¥ nste
g;gégx%ééggg St ?iﬁhmon : Ja§§ éﬁﬁi ress, )
P L] P :

(
rter Catechism

39 Ibid., p. 96.
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other hond, he carmot meve an inch in this respeet withe
out the Holy Spirit., I% is the purpose of this chapter

to show the Holy Spirit's part in man's repentance.

We again face the problem raised by the limie
tations of our human processes of thought, in that our
subjects overlap that of sanctification, The initial
rqpcﬁtaneo of the sinmer, if it is a true "tuming of
one's back" upon the life of #in is per 8¢ an entrance
upon the procese of eanctification, And the fact that
repentance is repectedly neeoahary (while under the ine
fluence of the lHoly Spirit our lives become sanctified
in the likeness of Chyist) gives further evidence
of the overlepping of aubdecta. llevartheless we can
procesd by restricting ourselves to the initisl convere

sion experience when man responds to the confrontation

of sin and the call to repentance. Wiile the doctrinal
giates g truth underlying meny pscssges in the Hew lese
kament, no where do we find a specifiec statement of this,

on
Ve rely for our Imowladge of this zgem experiene
ces recorded in the historiesal books, espeeislly Lets,
snd inferences drawn from the stetements in the Ipistles,

Zet us examine them in this order. All through the New
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Testament we notice the close linking of the terms
*rlpontaneo,“ "faith," "baptism," and the "Holy Spirit."
‘Sometimes all sppesr together, sometimes only 2 or 3 of
the terms. Yet the repeated mention of the Holy Spirit
along with these other terms is evidence that lNew
Testament Christians found His activity in all these

spiritusl experiences.

1. John the Daptist pointed to this experiemnce
a8 he preached: "I indeed baptize you in water unte
repentance: but he that cometh after me is mightier
than I, vhose shoes I am not worthy to bears he shall
baptize you in the Holy Spirit and in fire." (Mt. 3:11).
The parallelism here is significant, John realizes
‘thag what he does with water in a limited preparatory
way, Jesus, through the Holy Spirit will do in a complete
and final way., The two baptisms were in no way opposed
to each other,

The former symbolized repentance., But repen-
tance anticipates the gift of righteousness,
Beptism with the Holy Spirit conveys this
righteousness, The former is preparatory,
the latter final,

2. On the day of Pentecost, Peter, filled with

the Spirit preached the Gospel so that his hoagg "were

47V, C. Allen, A Critiesl mg-ﬁgg; Co%en-
tary on the Gospel Agcording to g_g%gﬁz.tthev ew Yorks
Charles Beritmer! 19077 ; . i ,

er's Sons, 1907) p. 25,
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pricked in thoir hearts" and were convicted of sin,
In response to their ery of "What shall we do%?" Peter
replied, "Repent ye, and be Baptiaod every one of you
in the name of Jesus Christ unto the remission of your
sins; and ye shall receive the gift of the Holy Spirit."
(Acts 2:38)., This verse does not specifically state
that "The lioly Spirit moved upon these people to bring
them to repentance” but the inference is justified by
His prcsone; and sctivity on this occasion, Perhaps
here we have one of our best insights into how the
Spirit operates (a mystery seldom revealed in Seripture).
He calls to repentance through (2) a messenger snd (b)
the Vord--both of which were used on the dﬁy of Pento-

cost to bring 3000 to repentance.

3. That the gerly "preachers" se regarded
their own ministry (as the means used by the Spirit
to bring men to repentance) is evident from Stephen's
words to the Jews who were sbout to stone himg "Ye
stiffenecked and uncircumecised in s art and aars. ye do
alweys resist the Holy Bpirit.” (Aets 7:51),

4. Again Peter's experience in the home of
Cornelius vhere, while he was still speaking, “the Holy
Spirit fell on all them that heard the word.," (Acts 10:
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44). In Acte 11318, the "apostles and the brethren,"
whio had put Peter on the carpet to defend his associa~
tion with Gentiles, were foreced to sdmit, "Then to the
Gentiles also hath God granted repentance unto life"
beecause of the evidence of the coming of the Holy Spirit
upon Cornelius. Peter's constant demand of new converts
was the profession of repentance as well as faith. This
passage shows again that the preaching of the Word is
accompanied by the work of the Holy Spirit.to make the
necessary effect upon the hearer's heart. And to the
Chureh at large, the fact that these Gentiles had ree
ceived the Holy Spirit was test imony to the faet that

they too had repented and were now "born again" Christians,

5. The conversion of Paul is perhaps the most
dramatic event of its type on record. Paul forever
after boasted that it was the Lord Jesus Christ who
spoke to him and dréve him to the dust of the road in :
humble submission and rupentance., Yet Paul knew that
his own case was unique and that it was the norahl
function of the third Person of the Trinity . to lead men
to repentance., "No man ean come to me, except the
Father that'senf me draw him.," (Jn., 6:44), | While the
Holy Spirit is the Person of the Trinity who'"mov'- men
to repentance,” we inow that the whole Ged-ﬁoad is at
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work in effecting the regenedration of mankind,

6. The eighth chapter of Romans furnishes a
rich source of materiazl on the Holy Spirit. Net =1l of
this chapter is confined to the matters relating to
the Spiritefilled (ssnctified) Christian life (See pp.
185 ff):. In this great discussion of the life in the
Spirit, Paul cennot but include mention of the spiritual
principle of a new orientation toward the old life of |
sin, a change which is at the very heart of the idea of
repentance, "For the law of the Spirit of life in Christ
Jesus made me free from the law of sin and of dezth.”
(Rom, 8:2). Paul looks upon the whole experience as an
abrubt change from the life of the flesh (a life where
gin snd the world snd flesh are things to be enjoyed) to
the life of the Spirit. God who raised Christ from the
dead can through His Spirit resurrect our mortal bodies

(now dead in sin), giving us the new life in Christ.

7. A further source of materisl on the Holy

Spirit is in Galatians. Although mueh of the teaching

here rightly felle under the subject of Sanctification,

the fact isstated that the Spirit (2) Initiates the Chrise
tian life ("Are ye so foolish? having begun in the Spirit,
are ye now perfected in the flesh?" Gal., 3:3), and, (b)

Makes our sonship real and effective in our hearts ("And
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becouse ye ure sons, God sent forth the Spirit of his Son
into our hearts, crying, Abba, Father." Gal, 4:6). Fure
thermore the necessity for living the Christian life in
the Epirit is rooted in the fact that our conversion from
the deadness of sin is due to the life~giving puﬁcr of the
Spirit. "If we live by the Spirit, by the Spirit let us

also walk,"

8. Paul,rejoicing over the Christisn life of the
Thessalonians, points out that their reception and rese
ponse to the call of the Gospel came with the aid of the
Holy Spirit. "VWe give thanks...knowing...how that our £oB=-
pel ceme not unto you in word only, but also in power, and

in the Holy Spirit, and in much assurance." (I Thess. 1:5).

‘he work of the Holy Spirit is found from the
very origin of the Christian life--from the moment the old
men of ®8in is given up for the new life in the Spirit.

sssrepentance is considered more as an exper-
ience than as an act, and this experience is
described in a manner peculisr to the apostle

a8 a death and resurrection with Christ, or as

a putting off of the old man and a putting on

of the new, The believer is buried with Christ
in baptism, and raised with Him into 2 new life
in the Spirit (Ro, 6:2f7, Col. 23112). The result
of this new creation is a new welk snd conversae
tion, sin is in its principle destroyed,4l

4" W, Horgan, “Repentance," A 0 of the
Bihlf (New ¥ork: Charles Seribmer's Sons, 1 5) James
Hastings, editor. Vel.IV, p. 226,
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De Zihe Holy Spirit snd Feith

The appeal of Seripture to faith =s the basis
for Justification and salvation somet imes exposes us to
the danger of regarding faith as an attitude of mind
and heart for which the individual alone is responsible.
But such is not actually the case. Saving Faith would
be impossible in one who wes not already being swept
along in the current of Divine control which is the
sphere of the Spirit's absolute control over that perw-
son beginning from his rebirth. No sct of faith is pose
sible except in the Spirit, --under the impulse of the
Spirit, end through insight given by the Spirit,

ihis does not mean that the Holy Spirit does

not use means to work faith in the humen heart. e
uses the Vord znd the Preaching thereof, He is the
Spirit of Truth (Jn, 14117 ete.) who "teaches all things"®
and "bears witness of" Jesus and "guides inte all truth.®
He develops and confirmes this faith through Christisn
experience and the several means of grace,

The grace of faith, vhereby the elect are en-

abled to believe in the saving of their souls,

is the work of the Spirit of Christ in their

heartey and is ordinarily wrought by the mine

istry of the word: by whieh also, and by the

administration of the Sacramenis, and prayer,
it is increased and strengthened,42
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Yet whatever the means, whateverthe manner
of spiritusl experience the Spirit may employ, the
fact remains that all the evidence points to the
great mystery of the work of God through His Spirit
in developing the faculty for and initiating the ex-
perience of faith in the hummen heart. Vhether faith
- comes before, after, or simultaneously with the convice
tion of sin and the knowledgé of our justification
is = debatable pointe-pernaps it is not always the
sume, Or perhaps it is becsuse faith has its stages as
suggested by Kuyper:
You have only to discriminste between t
or the i d bl g
foith, and the working . first of
thess, viz., the fagulty of faith, is implesnted
in the first stage of regenerationeei,e., in
quickening; the power of faith is imparted in

the second stage of regenerstime«i,e,, in cone

versiong and the wnrgggf of faith is wrougnt in
the third stoge-~i.e., in aanctifieation.ﬁg

Kot all of us may want te go aslong with the fine points
'of anéh an analysis ss this, but it does serve tv inaie
cate that faith is not necessarily = factor we do not
have at one moment but pessess the very nexx‘nonnnt.
Nor is it abseclutely confined to one aspect of ocur
Christian experience. Ihe testimony of the Seripture

points to a deep interdependence of all these phases.

43 Kuyper, Op. git., p. 320,
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1. Acts. ?onsnastan of the Holy Spirit is
regerded as a proof that an individual is saved by his
feith, Perhaps this point is “putting the eart be-
fore the horse" so far as logiczl arrsngement is cone
cerned., But it doee serve as a step in our thinking
to note how closgely the two =re associated in the
thought of New Testzment Christians, The coming of
the Holy Spirit upon Cornelius and his family wae aec-
cepted as evidence of thoir faith (Acts 10:44), In
Acts 11:17, wvhere Peter 1- defending himgelf in the
matter of Cornelius, he says, "If then God gave unto
them the like gift (of the lioly Spirit) as he did also
unto us, __gg yg believed on the Q_gg_g_ggg Christ,
who was I that I could withstand God?" Again, faith
and the Holy vpirit aro.oftan mentioned as jointly
existing in a person, Stephen was a man "full of faith
and of the Holy Spirit" (Acts 6:5). Barnabas was
“a good man, full of the Holy Spirit and of faith"
(Acts 11:24). 4ihis point alsc rests upon the logical
decductims from two well established facts in Acts:
(2) The Apostles insisted upon feith in the Lord Jesus
Christ as the minimum requirement for sslvation prior
to baptism ("Whet must I do to be saved?" “Believe on
. the Lord Jesus, and thou shalt be saved." Aets 16:30-31)
(b) The Ayostles regarded possession of the Spirit as
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evidence of inner saving faith., lience the tﬁo {Spirit
possession and real faith) were definitely linked in
their thought, Visible evidence pointed to the fact
that seving fzith in Christ was slways accompanied by
the outpouring of the lioly Spirit,44

2. John, Yet it is clear too that not only
was faith evidenced by the nanifostéttep of the Holy
Spirit, but that the loly Spirit asectuslly produced
this faith, Now faith, regardless of how it is planted
in the hnnén heart, is, of course, n response to and
grasping of the honéfitl of grace offered through
Christ. 3But such faith is impossible without the work
of the Spirit. who (as Kuyper ealls it) plants in us

the faeulty of faith and gives us the power to expere
ience it,

Hobody in the New Testament grasps more firme
1y than does John the principle that it is
only in and through the divine Spirit thet
we know Christ and his saving work., 1In fact,
the central principle of John's cdoctrine of

447 4cte 18:12419:7 would seem to argue against this,
But those “diseciples" whom Psul found at Ephesus were
really followers of Joha the Baptist, as a result of the
preaching of Apollos., As such they had experienced the
repentance and faith necessary for his baptism but lecked
the fuller revelation msde manifest eince Pentecost.
Therefore they wers re-baptized “on the ground that a
man who does not know the Holy Spirit does not in sny
vital way now Jesus as Lord end Savier." Valter Thomas

Conner, The Worg of the Holy Spirit (Neshville: The Broade
man FPress, 1949) p., 83,
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nesses were necessary to prove a point in Jewish ecourts.
God also bears witness te Christ by three witnesses (1)
the ~pirit who interprets the evidence of the historical
facts of the life of Christ, (2) the Baptism of Christ
vhere e wes identified as the Lamb of God snd congee
erated to His mission, (3) the doath of Christ in which
His sinleseness and deity are supremely set forth., Thus
the presence of the Holy Spirit is not merely a sign of
inner faith, but it is iHis witness to Christ in our hearts
whiech produces that saving faith, John says that the
Holy Spirit has one great mission: to bear witness to

Christ and to make Christ resl to men .,

S. Paul makes this position even sironger by
saying that no cne can have faith without the work of
the Spirit., “Wherefore I make known unto you, that no
men spesking in the Spirit of God saith, Jesus is
anathemay and no man ecan say, Jesus is Lord, bt in
the Holy Spirit" (I Cor. 12:3; ef. I Jn. 4:2), He was
talking about spiritual things (Svevubri<{) and gifts
(ZQegggﬁgzg) but he asserts that the main gift of the
Spirit is to enable the sinner to confess his faith in
Christ,

fhe Jewish adversary who snathematized Jesus
in the synagogue or before the heathkn, had
no purt in the Spirit of Godg the humblest
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Chrietian who uttered with conviction the

shortest confessicn of his feith did so in
the powver of the Divine Spirit, thuugh he

might not possese the gharismata.46

It is clear from these scattered references
from John and Paul that the Spirit who conviecte of sin
and persuades us to repent, also plants faith in our
hearts, This faith is mot merely the initial sure
render efbsolf and aeceptance of Christ but is a2 cone
tinuing and growing pewer in the Christian life., That
which is "begun in the Spirit" cannot be "perfected
in the flesh" but only in the Spirit (Gal, 3:12-3).
Ihe Spirit continues to open up hidden mines of truth
to emnrich our faith that we might grow in grace and in
the ¥nowledge of our Lord and Savior Jesus Christ.
And here our thinking easily slips inte the work of
the Holy Spirit in Sanetification, which we consider
in the next chapter.

46 Swot., _O_p,.l mog Pe 184,



%. Conclusion

fhe Hely “pirit is God=atework 1n‘bzing1ng
about the New Birth. In ways we cannot understand
and mey know only by their effect, the Spirit effects
this change, at the same time bringing convietion of
sin and impelling us to repent, and plemting faith in
ChriQt in our hearts. Just when and in vhat order
these things are done we know not. The Spirit Inows
our needs and our capabilities, He doee not convict
of sin without exeiting sorrow. Nor does he excite
the "godly sorrow" that "worketh repentance” without
holding before us the One who by our faith in “im een
forgive sin and restore cur broken fellowship with Cod.

it is the Spiwrit which regenerstes; which e
living water, issuing from the Christ, alleys
the thirst of men and becomes in them & per-
ennial fountain of life which overflows for
the quickening or the refreshment of all that
it can reach, 80 the Lord foreshadowed, or the

- Bvangelist interpreting lis worde by the event
expressed, the effect of the Pentecostal oute
pouring of the Spirit: the new life which
sprang up in the hearts of believers, ite
freshness, its brightness and Joy, its unfaile.
ing supply, the law of golroczproeaion vhieh
it invariably follows, % ‘

The firet fruit of regenerstion is the Joy and
satisfoction of kmowing thet we sre now the Sons of God

47 Swoto, 920 Mo' Pe 350,
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in a new and blessed way. It is the Spilrit which re-
veals this to us, making u-‘connpioua of sonship in
the household of faith, Jesus redeemed sinful men
"that we might receive the sdoption of sons, And bee
cause ye are sons, God sent forth the Spirit of his
Son into our hearts, crying, Abba, Father, 5o that
thou art no longe: a.bondsirvant, but a son and if a
son, then an heir through God." (Gal. 4:6-7). How great
the change and how priceless the new life achieved by
the Holy Spirit! There is a complete change of direce
tion from the life of sin to the life of righteousness,
from being sons of the wicked one to being sons of
God, This is conyersions the turning away from sin in
xepentange and the turming toward Christ in faith. |
Thie transfer of direection ie brought about not by the
spirit or will of man, but by the Spirit of Cod. This
whole activity of the Spirit in setting in ordér the

state of our lives is the work of regenerstion,48

48 Green, Studies in the Hely Spirit, p. 107.



CHAPTER IV
"3 Al K
oHE HOLY SPIRIT AND THE DOCTRINE OF SANCTIVICATIO

The doetrine of the loly Spirit's work in ef-

’ John's
fecting the New Birth is mest clearly set forth in

Gospel, and illustrated in the book of Acts, Thies wzs
naturel, because the Gospel writer was concerned with
winning believers to Christ, and Acts is the account
of how the Holy Spirit worked through the ancient
Church to evangelize large areas of the Romen world.
But it is Paul who sets forth most clearly the work

of the Holy Spirit in the Christisn life.

Paul's letters zre not written to nonebelieve
rs but to Christians, mestly "new" Christisns. e
vanted to build them up in their Christian experience.

He was in complete agreement with the teaching of the

Chureh e to the Holy Spirit's work inm regenersticn,

sonmetimes briefly dilcu.uing it, often pointing‘to

this experience zs the busis from which the Christian

life stews, Bug elways he souzht to purify and strenge

then the charaeter of individual Christiang end churches,

e depended upon the Holy Spirit to accomplisgh this

work of sanetificztion, Paul knew that the ioly Spirit

énables & man not only ¢o transfer his allegiance from
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the world to a recognition of the Lordship of Christ in
the "conversion"experience but wlso gives the power to
continue to recognize the lordship of Christ in hie
living a8 2 citizen in the Lingdom of God,

‘he word translated us ganctification seems
to please all the theologiuns, something ugt always

true with theological terms, It has its zoots in tho[ﬂ

A ;

Liebrew kidhash and the Greek §%;g%§;;p

Ihe noun gggggggggggg%g does not occur in the

0ld Testoment and is found Wt 10 timee in

the lew Testement, but the roote,..sppesr in

a group of importent words vhich are of very

frequent occurence, These words are "holy,"

"hallov," ‘hallowed," "holiness, " “eonsecrate,"

"saint," “sanctify," "sanctification,*l
The term is used in two senses. It means to separste
from the world and conseerate to God, especially in
vorstip ceremonies, as when offerings were consecrated,
or special doys hallowed. But the ordinary meaning is
that with which we are concerned here, the making
holy of a Christisn believer, the process by which he
is tumrned from sin and ie renewed in the likeness of

Christ, 1% is largely this ethical sénse, rooted of

- course in the formal sense of the 0ld Testaoment, that we

find in the New Testament, Just as, for instance, in the

» p- -
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01d Testament, specisl purification was necessary bee
foro~participation in temple services becnuse a holy
Godfﬂ prcacnccicouid not'be defiled (*Be ye holy as I
amlholy"). so in the New Testament, becasuse of the ine
dwelling of the Holy Spirit of God in the believer, his
whole being was cbntinually belug sanctifiede-~cut off
from the world and grafted into the life of Gods iience,

Sanctification is the work of Ced's free
grace, whereby we are renewed in the whole
man after the imege of God, =nd are enabled
more and more to dig unto sin, and liru.
unte righteousness,

The consequences of sin are numerous, and God
has teken the steps to meet them 2ll, By the atone-
ment, ile at one stroke frees us from the penalty of
sin, By justifying us through f:ith, He imputes the -
righteousness of Christ to us, freeing us from fhe

guilt of sin, By sanctification, le removes the stain
and mark and disfigurement sin has caused. Sanctificae

~ tion rests upon the ggggggggg purchased by Christ, and

the justificution declared by God, It is not the
province of this paper to study these two doctrines.

Dut we mﬁet meke clear the distinguilshing features, ee-

poeialiy between justification and sanctification.

“ James B, Creen, A larmony of the Westmin
fyesbyterian Stundards (Richmond: John imox gx@ﬂti P. 89,
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1, Justificatiom wurknAtgx pans sanctifica=
tion jin men, R. Juatiwicaticn revoves the

s sanctification the 3. Justi-
fication imputes to us an right-
eousnessy sanctification works = r teouse
ness inherent as our owa. 4. Justification

is at once co 6d; sanctification in-
creases gradually; lence remalns imperfect.

3

in the moment when we stand vefore God repeniing fox
sin and looking to Christ aa our atonement by whickh
ve may claim justification, then (by that faith) the
sinner is instantly and complebely justif!od, Dut
this is only s mere b@ginnihg of the Christian life,
and 1t is the work of the Hely Spirit from this moe
ment on te begin the work of sanctification, a work
wiich is never completed in this life, but is finelly
made perfect in the life to ¢ome, A Inowledge and une
derstanding of the necessity of this process may help
to keep us from the two exiremes of errori antinomiane
ism, whereby men count too heavily upon their complete

Justification befoxe God and hence ignore the impore

tance of mor:l and spiritusl growth and purific-tion,

and'pérfoetieninm, whereby men assume that the process
of sanctification can be, and is, comple te in this

life, VWhile these two extremes of thought are not the

object of study in these chapters on sanctifieation,

‘ 3 Abranhem Ku ' g;ﬁ
yper, The
(Grand Rapides wm, B, ‘u.rdmanu Pub.ggo%ala %; Pe "
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fieation of the Spirit" (LV SLFSJHQJP-I&—-—H$IQ§) In
sddition 1t is used in = rather loose constiuction in
I Cor, 6311, "And such were some of you: but ye were
sanetified, but ye were Jjustified in the name of the
Lord Jesus Christ, and in the Spirit of our God.' In
Rome 15:16, Paul ie spesking of his ovﬁ quélificatioﬁu
to minister, being sanetified iy the Spirit Jjust as
the priest before the altar was sanetified to perform
e ministry in the presence of ioly God, 4in II Thess,
2:13, Paﬁl sets forth a summary of his religious cone
vietions which included g‘ 44 &335&/@&,“%};0 total
consecration of the individual, soul and body, te God,
a eonbecration which is 1nqbircd by the indwelling
Holy Spirit."4 DPeter uses the seme expression (in I
Pet, 132) in a similar way in aeacribing the total
spiritual process,

lioliness is the attribute of God in whom is
no stain of evil, either in thought or in
deed: the Spiris, by the act of sanctifica-
tion or hallowing, lmperts this divine
attribute to the Christian society, consecra-
ting 1t, seiting it spart, ealling it out of

the world, devoting it te Cod, and furnigh.
ing it with divine gifts and powora.5

T L Frome, A m..m..andwm-»

fggﬁaxfxnn %hgkxnéﬁ§%§§b£§ ﬁ*bnara &onnsgib”fx%'i 28
§ Charles Bigg, A c%_t_mgl and Ix sgeticel Com-
Wr&? Eﬁﬁr es Her 'bgér 8 b%%;sl )%.
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But for every one of the pass:ges vhere the
word ganctificntion is used as a work of the loly Spirit
we may also find several where this same mission is gpe
parently the work of the Father or the Son, Ve are
led more and more, by such observations, to the realiza-
tion of the essential unity of the three, and must cone
fess that the work of One is the work of All, Yet it
is the peculisr function of the Spirit to perform this
function for the Father snd the Son in the human being.

In working'eut this study of the Holy Spirit
and the doctrine of senctification, we will follow the
plan suggested by the following Seripturasl phrases:

A. "Filled with the Spirit."”
Bs "The Spirit of life."
C. "Walk by the Spirit.®
D, "Power of the Spirit.*



A. Eilled with the Spirit

Although expressed in many ways, the New

Testament gives abundant testimony to the fact that
all Christians are, or should be, filled with the
Holy Spirit. “Be‘filled with the Spirit" T) nggaa€Mr
_(:—_;_/_ nvgg’ggn) is the admonition of Paul (Eph, 5:18),
Perheps the illustration mey seem crude but it is ale
most as if a grest reservoir is available, the flood
gates of which may be thrown open to fill our own
lives, though what some lives receive is more like the
drip of a faucet. Man is somewhat like a "container”
of some sort. He may be full of wine (as in the refere
ence just cited) or of other worldly 1ntoroa§- and oce
enpatiéns, or he may be filled with the Spirit.

ssethe Upirit-filled life is the normal con-

dition of the believer... There are nmany

who do not enter into the realization of that
blessedness at conversion., 4in the purpose

of God, however, the no gondition of

Ch at an 1_ “g boi g Ezfégid by
e, d wit

S 1 for

1, Perhaps it is well to look first at the exe
amples of this "filling" given in Aets. John the Baptist
had been "filled with the Holy Spirit" but never to the

€ G, Campbell lMorgan, The Sp ;; of God (Wew
. - 9
York: Fleming H. Revell Co., 1900) p. 185. (Underscor-
ing mine,)
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remarkable degree evidenced from Pentecost onwards,
At Pentecost the diseiples were all “filled with the
Holy Spirit,” én)q.@ﬁggax, .ZSdI.-HIﬁ) ..5.’.’_9.‘4,&@.& .i‘i..p,&L
(Aets 2:4). This expression occurs eight times in
Acts, with reference to 1nd1v1duall.and to groups,
usually et a moment when they were called upon to
exercise spiritual powers in & speecial way, but also as
the normal condition of the believer. In addition
there is frequent mention of the "gift of the Spirit,®
of "receiving the Spirit" snd so on, Always Christians
seemed to have access to the Spirit who gave strength
and guidance and wisdom, Always the verb is passive-
God fille us with the Spirit, in no sense may we "ace
quire" Him,

Lo be filled with the Spirit is to be under

his dominance, guidance, power, and econtrols

and to be thus "filled” is & normel condition

for every follower of Christ,

2. In the Epistles there are further expres-
sions which show thet the Spirit ecan "£ill" & men, Ve
are tempted from some of these passages to regard the
Spirit as a guantity which can be transferred from one

place to another., For instance: "lle therefore that

7 Charles R, Erdman Spirit
. toihe Sipit of Ghriss (vev
p. -

York: George H, Doran Co,, 1¢
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supplieth to you the Spirit and worketh miracles among
you, doeth he it by the works of the law, or by the
hearing of faith?" (Gal., 335). "That good thing which
was committed unto thee guard through the Holy Spirit
which dwelleth in us" (II Tim. 1:14). "If ye are re-
proached for the name of Christ, blessed are ye; because
the Spirit of glory end the Spirit of God resteth upon
you" (I Pet. 4314). “These are they who make separa-
tions, sensual, hoving not the Spirit" (Jude 19). These
writers were including all believers. They lnew that
the ioly Spirit "filled" or "dwelt in" every believer-
for no one could confess Christ except in the Spirit. |
Yet some either had more of the Spirit or were more
conscious of Him, hence at certain times special mon-‘
tion is made that a certain person was "filled with the
Spirit.”

Doubtless at times, in addition to the normal
indwelling éf the bﬁirit,.H& exerted lis power in a
"super-normal® way to enable & ﬁan to performfcoréain
special tasks. Ve use the same sort of expraision today
to deicribo wvhat we sometimes see in a fellow Christiang
*My. X is & doopiy spiritual man,” or, "My, Y is filled
with the Spirit.” Undoubtedly what we mesn by such ex-

prescions is to describe what the New Toatament writers
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saw and sought to describe: the idea that, though all
believers are Spiritefilled, some are more consecious of
the “pirit's presence, or give Him larger place in
their lives,

And here we have the doctrine of Ssnetifica~
tion, Other forms of the Spiriﬁ's work may be eslled
"acts" and seem to be the influence of the Spirit w'oﬁ'
men from m gmm. But the Spirit also works upon
men from the inside in a continuous, never ceasing proe
ecess, lience the idea of being ﬁmg kith the Spirit
is not just a single act, but a condition, It is pose
sivle for = man to suppress orx ignore the Spirit )
("Quench not the Spirit" I Thess. 5319), or, on the
other hand, to give it t\xlllexpronion ("Be filled with
the Spirit" (Eph. 5:118), It ie God's design that men
should be sanctified inte & new being in Christ, end
He gives us the Spirit for this purpose, "For God
called us not for uncleanness, but in sanctification.
Therefore he that rejecteth, rejecteth not man, but
God, who giveth liis Holy Spirit unto you." (I Thess,
4:17-8), The "infilling" of the Spirit demends moral
purity aecording to this statement by Paule

These points ere evident in thie appended

characterization of God, ezch of them inti.
mating a motive for cbedience, (1) Not only
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is God the one who enlls and judges, He is
also the one who graciously puts into their
hearts his Spirit whose presence insures
their blamelessness in holiness when the
Lord comes, In gratitude for this divine
ift, they should be loyally obedient.
%2) This indwelling Spirit is 2 power unte
holiness, a consecrating Spirit, Devotion
to God nnstioonacquontly be _ethical. (3)
The Spirit is put not clg 4. "into us
Christians® colleetively, ﬂ&t 2 ST
"unto you" Thessalonians, speeiffesl?y.
Hence each of them is individuzlly respone
sible to God who by the Spirit is resident
in them.s
‘ I{he pame idea is found twice in I Corinthians,
"Enow ye not that ye are a temple of God, and that the
Spirit of God dwelleth in ym? If any man destroyeth
the temple of God, him shall God destroy; for the teme
ple of God is holy, and such are ye." (I Cor. 3:16-17).
"Or know ye hiot that your body is a temple of the Holy
Spirit which is in you, which ye have from God? and ye
are not your own; for ye were bought with a prieox
glorify God therefore in your body." (I Cor. 7:19-20),
It is poesible that many early Christisns (like many
modern) looked upon the privilege and powers of the
Spirit-possession without seeing tuily the responsi-
bilities. Their bodies, in sheltering the Spirit of
God, were structures which, like the Temple were divine-

ly consecrated, set apart, purified, Hence all impure

g:Frmc. 92- 2&.. Pe 156.
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ity wee o desecration of the presence of Cods ZIvery
Chrietien then is duty bound to look upen sanctification
ae the basis and ruling condition of the Christien
life, the nssumption on which Cod's deaslings with Chrise

tien men'rast.9

We shall hove more to say about the eharacter
of this uanetgfiod life later, but here we are eoncerned
with pointing out that the feect that we sre "filled with
the Spirit® sutomatically sets us apart from gll none
Christian life, The trouble with the Chureh and with
Christians is that we refuse to recognize the prerogee
tives of the Spirit in our liv'u'even though He is there.
lisnce we are often rightly sceused of not being senetified
in any way over and sbove non-Christian socibtyy ‘We are
vgrieving," “resisting® and "quenching" that with which
God intends us to be full, It is when the converse is
true that we have full sstisfaction in Christian living,.
Cons el ousness that as Christians we are filled with the
Holy Spirit is the first step inm the sanctified life.
Vhen properly realized, it dan be the means of enjoying
the fullness of Christian life.

9 G. Ce,Findlay;.The .Epistles of Paul the Apostle
1925)

o the Thessalonians Cambridge Universuty Press,

® 8

ct
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Vhat is needed for life is the perpetual fill-
ing of the Spirit which is the normal condition
of those who are living in the way of God, and
the specific fillings to overflowing which may

always goeounted on when special service de
mands .1

Holy Spirit! all-divine :
Dwell within this heart of mines
Cast down every idol throne
Reign supreme and reign alone,

tio Horgan, 9_2. wo’ Pe 194,



B. The Spirit of Life

Hom. 8:1-17.

‘The eighth chapter of homsns (especially vs.

1«17) 15 a great treatise on the loly Spirit. We have

Just pointed out that tﬁo indwelling of the Spirit is
the primary basis of the senctified life, In this

chapter Paul pointe out that the Spirit brings & new
kind of life into us. The kind of 1ife msn tried to
live under the law and eould not, he now can live bee
cause of the Spirit of God im hie life., #&ence Paul

can set up the totsl contrast between the twoe systems,

They can be viewed side by side as follows:

v. 2. The law of sin and of

death.

The law of the Spirit of
iife in Christ Jesus.

ve & (walk) after the %Mo
ve 5¢ They that aia after They tha% are)aft‘r the
- the g;gg% mind the %ﬂé;g mind) the things
things of the flesh he #*Spirit :
6, Thecminddof the-flesh The mind of the *Spirit
is death is life,
ve 7« The mind of tre ;;gg%
: is enmity against Gody; and pesge.
for it is not subject
to the law of God, nei=
. ther indeed can it bes
ve 8. and they that are in
the flesh cannot please | :
ve 9. Gods, Ye are not in (Ye) are in the *%géggg, it
the flesh 80 be that the Spirit of

Valk after the flesh

God dwelleth in you,
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If any man hath not
the Spirit of Christ,
he is none of his,
the body is desad be-
cause of gin,

We are debtors, not to
the flesh, to live af-
ter the fleghs for if
ye live after the flesh,
ye must dieg

Ye received not the
spirit of n

again unto fear;
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And if Christ is in you...
but the #8pirit is life
because of ;Iggggoggng-n

But if the Spirit of him
that raised up Jesus from
the dead dwelleth in you,
he that raised up Christ
Jesus from the dead shall
give life zlso to your
mortal bodies through his
Spirit that dwelleth in
you.

but if by the # t ye
put to death the deeds of
the body, ye shall live.
For as many as are led

by the Spirit of God, these
are sons of God.

but ye received the spirit
of ption, whereby wve
cry Abba, Father,

The Spirit himself bear-
eth witness with our spirit,
that we are children of
Gods and if children, then
heirs with Chriet; if so

be that we suffer with

him, that we may be also
glorified with him,

The contrasting words are significant: death and life,

flesh and Spirit, sin and righteousnees, enmity and

peace, fear and freedom, bondage and adoption,.

Paul puts

the 1life in the Spirit over against life under the law,

or life in the flesh (the two latter are almost indise

unguuhaug; both are infinitely inferior to the life

in the Spirit. Many commentators render wveduy, indie
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cated by a star (¥) above, as the human regenersted

spirit vhich is the Holy Spirit's point of @ ntzet with
us, However the Americasn Standard Version and the Revised
gtandard Version capitalize it, and so refer it iﬁ; the
Spirit of God., It secems to me that vi 2 at the beginning
of the chapter sets Paul's thought pattern. It is hard

to see how the human spirit could put to death the deeds
~of the body (v. 13).' The whole passage shows that those

whe enter the new life by faith in Christ now possess:

1. A New Contyolling Authority. Verse 2 sets
ol
the language pattern for most of the chapter: For the

law of the Spirit of life in Chyrist Jesus made me free
from the law of sin end of death.,” Paul has spoken much
of sin and its effects in this Epistle, But the ddea
of death sums 21l this up most completely in his thinke
ing, He uses the word law, xé&mb_, rather loosely, to
mean not merely a code but the whole authority which
would make a code effective, The "law of sin asnd of
death® is the autherity exercised by Sin and ending in
Ydeath," The "law of the Spirit” is the authority exere
cised by the Spirit, —Tpu_ W)-ﬁ}&s@aﬁs eXm
presses the ldea that the Spirit is lifeeimparting, He
brings life because He is 1life. Like the well of live

ing water of which Jesus spoke, it has life-giving quale
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ities such that if a man drink of this he will never
thirst ageain,

ihe Spirit of life is "in Christ Jesus,"
that is, a8 we are united with Christ, His Spirit works
in us tp gran€ freedom from the law of sin and death,
Jesus had broken the power of sin and death by the
Atonement§ now the Spirit of Christ in humsn lives bringu'
into dead hearis thé life which can conquer sin, 1t
Sanctification under the law was sought by ceremoniale-
ism but now through the Spirit real senctification of
the heart has freed us from that which was impossible
to perferm, All the old weaknesses of the legal syse
tem are removed by the all-powerful Spirit eof life in
Christ Jesus now residing in our hearts, This doer not
mean that the flesh and its temptations, the sufferings
of this world, the weaknesses of mind and bodye-"tribue
lation, anguish,persecution, famine, nakedness, peril,
or sword"--~that all these do not continue to harass
our lives, It does mean that these thinga cannot cone
guer us for whom God has done all--even to the extent
of sparing not His own Son. 'Through the Spirit in vhom
wve walk we are sharers in a new life which the life of

the flesh ecannot touch, VWe are in a nev sphere of freee

i1 wtllian Sanday. Critical
mentary Sona?n%%géf &i%bgg?g_g,e%%i%;§§¥§%£%§ g%"s

Scrﬁbno
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dorm, <he law of the Spirit brings life and adoption
and freedom and righteousness and peace, supplonting
the death and enmity snd fear-eovercoming the flesh
and sin, Our lives in the Spirit are drawm undoi a

new controlling suthority.

2. A New Center of Interest. Beginning with
S5
verse 4, Paul shows how the Spilrit«filled life is

oriented in a new direction, He uses an expression not
in too common Inglish usage today but which is = most
revealing idea, It is the word "mmd" a8 a verb and
a8 a noun, As a verb (Mm) it means to "set

thelr minds, or their hearts upon.®
4

éggmgetv denotes the whole nction of the »
«8sy 0f the affections and will as well 4

the reasong ot‘i HMatt, 16:23, Rom, 12:16, Phil,
3119, Co, 3:2.12

- The noun gm’_%_ refers to the content of ggﬂg_&.

Paul 18 here saying that the life in the Spirit
invelves an entirely new center of interest, Without
the Bpirit, Han's mind, his center of interest, is in
things of the [lesh which result in death and enmity
against CGod. To Peul flesh is the symbol of man's weak
mortality which eontinually is bent toward sin and is

poverless to please God and hence incurs enmity with Code

12 1pid., p. 195.
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It is "that element of man's nature which is opposed

to goodness, and makes for evil,*

In contrast is the 1ife in the Spirit in which
the foecal point of interest is "the things of the Spirit®
and hence leads to life and peace, In this sphere
every activity and thought is on a plane which secks
harmony‘with God. 4ihe unaided human being cannot ate
tain thisy only the presence of the Spirit of Christ in
the humen life can make snything he does acceptable to
God, But'if any man hath not the Spirit of Curist, he
is none of his,.*

The argument is not easy to grasp, but it seems
to be as fellows. "I spoke of the attaimment

of righteousness by those who walk after the
opirit and not. after, flesh, Yor these are two
opposite conditions of mind, thet in vhich men's
thoughts and affections are centered on the life
of sense, and that in which they find their sate-
isfoetion in things that are spiritusl and eter-
nal. And these two states cannot lead to the
same efid; for the one is life and peace, the
life of tne Spiriv and the peace of God, which
comes from union with Christ, The mind which is.
dominated by the flesh cznuot please God or fule
£i11 the law of righteousness, for it habitually
resists the Divine Will and is, openly or secret-
1y, ggnscioualy or unconseiously, the enemy of
God,

When we are "in Christ® our bodies mre still

dead because of sin but our epirits hove life becsuse

I3 H, B, Swete, Ihe Holy Spirit in the New Testa~
ment (London: Maehillan & COuy 19%%; .-215. -
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of the righteousness we h:ive through the indwelling
Spirit (v.llo). 1\ve3gg here 19 not cspitalized in
the Agg;gggﬁ Standard Version. I think this is cor-
rect, for Paul is tr ing to show that the highest nae
ture of man, his spirit, is thet which is in closest
touch with the loly Opirit and therefore atiaine a
righteousness not of its own but of Him who knew mo sin,
Life in the Epirit brings into our lives an entirely

new center of interest from what the "natural" man has,

S. & New Convietion of Zventusl Complete Sanee
g;gigggggg. Paul's words about the Spirit's power to
displece death with life remind him of one of his fave
orite thenes, 1.0.; that the resurrection of Chriit is
a proof of ocur own resurvection., Jut here there is the
further idea of our eventual complete sanctification
before we enter heaven, JFor the bpirit which raised
Jesue from the desd will av#ntually vgive 1::0'5150 te
veur morkal bodies,”  wiich Paul hus just said (v. 10)
are dead beccuse of sin, o matier how "sanetified"
we become in this life we cun never overcome this veake
nees, the frailty, the bent to sin, the death in our more
tal bodiessealthough the life of righteousness has begun
in our human spirit. Just as Jesus was raeised acéorn

ding to the spirit of holiness, so w8 the Spirit of Gaod
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which dwells in us will bring sbout the same result.
The body, too, must eventuslly yield to the law of the
Spirit of 1ife, Life in the Spirit brings a new con=

vietion of eventual complete sanctification,

Coneclusion. When we are possessed by the
Holy Spirit, lie brings into our lives lis life with
its puthority to condemm sin in the flesh and with its
"mind" centering our interest on life and pe:ce and
with its conviction of ultimate complete sanctification
of spirit and body. In ve. 12«17, Paul assumes a2 hore
tatory style based upon the argument he hus just pre- .

asented,

The Christien hes escaped frem that ruler,
death, But the intention is that he is ace
tually to live. If death has been deposed,
we are to lel it e deposed im our lives,
snd no 1°ngfi shape our lives according to

its demand.

Cur freedom from sin and new life in Christ still
means we have a fight on our hands. Ve still are cbligated
to put to death the deeds of the body, Our nevw life in
the Spirit ie sdoption inte sonship of God., The Spirit
not only makes this a possibility by imparting to us the
guality of life necessary for such o sonship, but makes

14 Anders Nygren, C nt liomang (Philadele
phia: Muhlenberg Press, 1349; Pe 325%E
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us conscious of this new relationship. "The Spirit hime
self bearéth witness with our spirit, that we are chile
dren of CGod: and if children, then heirsy; heirs of God,
and joint-heirs with Christ; if so be that we suffng
with him, that we may be also glorified with him," (8:
16«17). Bee also Gal, 4:86,

The purpose of the Son's mission wss to give

the rights of sonshipy the purpose of the

“pirit's mission, to give the power of using

them,15 ‘
Mo longer is there fiar under the lswy but pesce in the
¥knowledge of a nevw filial relationship %o the Father
which we share with the only begotten Son,

As the only begotten Son is Lhe Heir, the

adopted and regenerated children are also.

heirs, but on the condition that they share

the sufferings of the Son, Present suffer-

ing, if borne in fellowship with Christ, is

so far from casting a doubt upon the reality
of our scnship that 1t lies on the direet

road to its remligation inthe glory of the
Ehl]ﬂlﬂﬂ ef ﬁﬁﬁtlg
in a supreme wey, the Spirit of iife, dravs us
into the life of the fanily of Gods, By being "filled
with the Spirit® not only »re we ensbled snd corpelled
to destroy the old “earnal® life of sin but alse we are

“inspired" for = righteous 1ife aefter the pattern of

Iarﬁﬂet&;.ga. cj.‘tioi" “Poe 204.
16 Jvid., p. 219, !
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Chriet, Like Him we are called upon to endure suffere
inge end herdships before being glorified with him,
Senetification of the believer is, says Paul, possible
in spite of humen wezckness snd the naoturel inelination
to the 1ife of sin., Jor the Spirit of life in Christ
Zesus gives us the mew nsture, making it both imper-
ghive and possible to live ge gons rather than gs
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C. Walk by the Spirit

“If we live by the Upirit, by the Spirit let
us also walk.* (Gal., 5:28). %“Filled with the Spirit,"
WLife in‘the Spirit," ~-then "Walk by the Spirit.%
Paul liked to refer to the Christian life ss a walk,
In the passage Jusﬁ conuidel;cd. he had stated that the
death of Christ for us made it possible to walk "net :
after the flesh, but after the Spirige {Hom. 834).

In his letter to the Hphesians he exhorts his readers
to''walk worthily of the calling vherewith ye were
called" (Eph. 4:1). ‘

Paul uses two werds for "walk" in this page
sage. In Gal, 5:16 his word for "walk" is W.
It is used frequently “"im the metephorical sense for
hpbitual conduct. ©See ik, 7:5; Jn, 8:123 Acts 21:21;
Rom, 6:4, 8343 1 Cor. 3:33 Phil, 3:18, Never by Paul
in the literal sense."l7 In common Greek usage it

amounted to “conduct of life" or simply "1ive,"18 But

17 Marvin I, Vineent, Word jg;tn%ies r«"ow T
tament (NWew York: Charles Seribmer's ena,}'g'o

Ps 164, ;
18 5, H, ¥ ﬂutlon end George M
« Ho M go 11lligan, The Vocabu~
laxy the gtam (London, Hodder &
Stoug}gz{‘on, 19 lsfm :
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in verse 25, Paul uses another word for "walk" (grot-
| /

zéﬂ )e %uls wora comes from OTOLYOS, a Xow, Xank,
series, and mesms to procee: in a row, go in oxder.l®
It reminds us of soldiers marcning 4n a battle order,
or of following directly in sameone's footsteps (Rom.
4:12), ZFlsewhere it seems to have also the idea of
conforming to a standard of conduct (Gal, 6:16, Phil,
3:16).

For the present passsge this mewning, "to

walk &m a straight 1line)," "to conduct one's

self {rightly)," ie distinctly more approe

priate; the apostle in that case exhorting

his readers who desire to live by the Spirit

to give evidence of thgafaet by conduct con-
trolled by the Spirit. :

The meaning of each of thué two words are full of ideas

a8 to the character of the life in the Spirit.

Paul's words here must be understood agaiﬁst

the background of his vhole letter, The Galatian Churches

were in the throes of the great conflict aroused by the

Judaizing movement, P-ul insists that our new life in

the Spirit has set us free from the law, g insists that

we ’

oseph Henry Thayer, A %mg-meég
of lew Tgstoment (New York: imer can Book Co., .1% 65 ‘
Pe. 589, : :

20 pynest DewWitt Burten

sy A Cxit :
fummsnsors 8 D e fg (i il BRSNS
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a life begun in the Spirit is to be perfected in the
Spirit and cannot be a return to the bondage of the old
legel system (3:2+3). Christians ave adopted as sons
of God (4:6) and are no 16ﬁger‘bondacrvantq_under the
law, I% is foolidsh to give up the freedom 80 purdhaqqd

by Christ. A return to circumcision and the old legsl

~system would not only be a return to bondage Wt o re-

Jection of Christ. All this teaching is sumed wp in
the first part of 5:13, "For ye, brethren, were cslled

for freadom.,“

Wow he suddenly qualifies and limits this
teaching with the werd emly, pdvov. "Only use not
your freedom for en occasion to the flesh." The word

HEIEV is used

to call attention not to =n exception to a

preceding statement, but to an important ad-

dition to it.,., On this word, as on a hinge,

the thought of the epistle tuimns frem free-

dom to a sharply contrasted aspect of the

matter, the danger of sbusing freedom.,2l
‘his was a very real denger in the Apostelic Church snd
was t he occasion of warnings by more than this cne
‘Apontle. ‘he modern Church may not nead the waruing
amwaﬂruwuymewmwumhmtmuwmmmun

of that warning is Juet as needed bewuse of the breake

o !5!&., P 291,
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down of our conscliousness that there is a difference be~
tween life in the Upirit and life aceording to the
flesh, Ve live in an age of compromise, and Pdul is
telling us in this passage that no compromise is pose
sibvle whether it be because we are “"free" From the law,
or because we are "enlightened" as the modern man seeks
to divorce his conduct from having anything to do with
spirituaiity. Paul's plea here is for consistence:

"If we live by the Spirit, by the Spirit let us also
walk."

Tha'all pervéding;ehéracteriatie of such a
life is to be loving service one to another, They are
freé from the old legsl system but that does mot meen
freedom from the minciples involved and from the high
maial type of life which they are now enabled tn'ob-
serve through the powver of the Holy Sp1rit. "F@r the
wnole law is fulfilled in one word, even in this: Thou‘
shalt love thy neighbor as thyself.," (5:14)., This is

‘the heart of the sanctified 1ife in the Spirit, invelving

overy‘aqtivity of mind and éetion. Paul gives his state-
ment of the nature of the Christian life in the po.Yae~
graph vhich follows (vs, 16-24) where he points out

(1) the conflict between the flesh snd the Spirit (vs.
17-18) because of (2) the "works of the flesh" (vs, 19



oy

199
21) which are unalterahly oppesed to (3) the "fruit of
the Spirit" (ve. 2223). Uhe conflict results in (4)
the ﬁriunph of thoese in Christ Jesus who are_walking by
the Spirit (v, 24),

1. Ihe gonflict between ¥lesh snd Spirit. The
1ife in the Spirit end the life of the flesh are mutuale
ly exclusive. They are "contrary the one to the other."
1f our whole conduct (J;ggkngziég is by the Spirit
there will be no room for the "lust of the flesh,"
M, here trenslated "lust® hed in the Greek nene
of the moral end sensual qualities now associated with
the Inglish term. Hather it meant the “desire" and ¥yearme
ing" of the heart. The fact that in verse 7 the flesh
and the Spirit both 5luct* against each other shows that
the word in itself does not necessarily refer to any
immoral desire, The two (flesh =and Spirit) are simply
antithetical in character, They invariably clagh, "for
these are contrary (g" xxfg gt ) the one to the ctheyr,*

| sssthe first part of the verse...having spoken
of Spirit and flesh as matually antagonistic
forces, there is at (the second clause of the
verse) a change in point of view, these and
the following worde referring to the conflict
which takes place between these two in the soul

of which neither is in full gouaoaaion,'an proof
of their mutual antagonisms,22

22 Ibid., p. 300,
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AS @ result man is hindered whichever way he turns,
If he wanis to do good the flesh hinders him; if he
wants to do what is not good, the .Spirit opposes him,
Both strive "that ye may not do the things that ye

would," There is unceasing conflict between the two.

In Homans 7, Paul wrestles with the impulses
of the two natures striving against eaeh other in his
own 1ife. "For the good which I would I de notj but
the evil which I would not, that I praectice." (Rom.
7319). "For I delight in the law of God after the ine
ward mansg but‘I see a different law in my members, ware
ring egainet the law of my mind." (Rom, 7:22-23). Just
as the Apostle resolved his dilemmn in Romans, so here
he reaaaarté the only escape: "But if ya are led by the
Spirit, ye are not under the law" (v, 18), Lo be "led"
(gwg) may simply be another way of stating the "walk
by the Spirit" but it indicates more strongly the volune
tary subjection of the will to the Spirit. There is the
way of the law, the wgy of the flesh, and the way of the
Spirite-the last of these frees us from legal iest reints
but replaces it with the higher law of love. Dut in
order %o walk in that way there will be conflict between

the old and the new, between the lover and the higher.

2. m works g_x_‘ the flesh, The life "of the
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flesh" has many obvious manifestations, swme of which
Paul liste here: "Fornication, unclesnness, lzsciviouse
ness, idolatry, sorcery, enmities, strife, jealousys,
wraths, factions, divisions, parties, envyings, drunken=
ness, revellings, and such like."l® This is = compre-
hensive list. It includes those matters associnted
with sexual immorality, pagan religious practices, social
disorders, and private misdemeanors.®4 Hach of the
fleshly desires ("works of the flesh") Paul mentions
would quickly conjure up a whole category of vices
of which his readers in Galatia were aware (and the

modern reader no less),

fhese are the things with which the Holy
Spirit of God can have nc part. “They which practice
such things shall not inherit the kingdom of God."
(v. 21b). These words are equally emphatic whether
Paul regarded the kirg dom of God as the sphere of God's

reign nov as men give him their allegiance through

&

R3"A recent tronslation renders this passage:
"The setivities of the lower nature are obvious. Here
is & list: sexual immorelity, impurity of mind, serual-
ity, w rship of false gods, witbheraft, hatred, quarrel-
ing, Jjealousy, bad temper, rivalry, factions, party-
epirit, envy, dggnkenncas. ovgies and things like (
that," J. B, Phillips, Letters to Young Churches (New
York: The Macliillan Company, 1950) p. 101

24 Tor a full exposition of the mesning of all
these terms see Burton, Op. cit., pp. 304-310.
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Christ, or as a future kingdom to be reslized at the
“last day." In either case the morsl life of a man does
reflect his status with respect to the kingdom of God.
lio one was ever more insistent that man is saved by
faith and not by works than Paul waseebut this in no
way toned down his insistence upon right living, Here
he says that he had already foretold (a;gg’;%w) and
now sgein predicts this solemn fact, These vices are
characteristics of the flesh and net of the Spirits hence
they can have no part in the kingdom of God, In I Cor.

'619=11 Paul makes a similar statement: "Know ye not
~ that the unrighteous shall not inkerit the kingdom of

God?" After listing numerous vices he points out

that such would be the 1ifu of his readsrp had they
not been, justified in the name of Chrint-ﬁnd sanctified
by the Holy Spirit of God (I Cor. 6:11). See also Hom.
13:13;143 Eph, 5313014 for similar expreséions on the
part‘or‘Pnul. '

3. The frult of the Spirit. In sharp eone
trast to the works of the flesh just ennumerated, is
the fruit of the Spirit. Psul mixes his metaphors gen- -
erously, probably becsuse he rushed along in the flow
of his thought without thinking of the literary =spects

of vhat he said, but the effeect is striking, Fruis,
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ﬁgyggé;, is an excellent choice of expression. By it
the Apostle can convey the thought that the Christian
virtues here listed sre not products of the man hime
self but of the life of the Spirit dwelling in the
man, <he point is significent in showing that sancti-
ficatién is not motoly men “readjusting uis own. persone
alitﬁ“ or "being a poifeet gentleman" but is the proe
duct of a 1life not his own opciating vithin him,

Every one of the nine virtues listed by Paul
can be, and often aré, evident in nen»Chrisfians. They
vere encouraged under £he old legal system., With an
effective understatement he adds that there is, in
fact, no law against such virtues (v. 23), But the
Christian exhibits these virtue. as the characteristiec
nature of his life just as truly and naturally &s a
fig tree bears figs., I1i there is no trﬁit at all, or
if eome otherifruit eppears, the natursl assumption

is valid, 1.6., either the tree is diseased, or its

‘genuine character is to be guestioned, Jesuge had ex-

pressed o similar thought (possitly the basis of Paul's
words here) in Mt, 7:16-203 "therefore by their fruits

ye shall ¥now them,"

-

The virtues listed by Paul are in every rese
pect 'eontrary* to the works of the flenh:"lovc, Joy,
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peace, lonsuufforing‘kindn085, goodness, faithfulness,
meekness, self-control." Paul often mentions the exe
traordinary effects or gifts of the Spirit, Ii_zagaﬁxr
AaTa, with which some Christisns were °“d9?'d (see ese
peclally I Cor. 12:8«11), They did mot slways reflect
moral charseter, but were external evidence of the
work of the Spirit, Paul wms inclined to discount the
lasting value of some of the ng‘_, especially the
speaking with tongues, in favor of the true worth of
Christiasn virtues, especially the alleinclusive one of
love: "But now abideth faith, hope, love, these three,
but the greatest of these is love," (See I Cor. 12:14).

Thus we see how Paul refuses to connect the
Spirit only with the miraculous and the extrae~
ordinary. The spiritual covers man's common
life and daily duty. It embraces his plainest
virtues, and dignifies them by connecting them
with God and with God's presence and power in
human life., When the religious ideas of the
apostolic age are considered, this correlation of
the Spirit with man's ethicsl and prsetiesl life
seems %0 be Paul's greatest contributionm &o

the doctrine under consideration, in Judaisn
and in primitive Christisnity the work of the
Spirit was viewed as sporadie and special;y with
Paul 1t is constant and general. Popularly, the
Spirit was correlasted with extraordinary deeds
and experiences; by Paul it is correl=ted with
the whole religious and ethical 1ife,25

fhe nine vords deseriptive of the fruit of

26 George Barker Stevens, The Theology of the
lew §353953§g (Wew Yorks Cherles Scribner's Sons,
1899) p. 439,
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the Spirit are as inclusive of the whole sanctified
character of the Christisn life as the fifteen vices
listed above were of the life of the flesh, They are

best divided inte three groups describing

first, the soul in relation to Gody secondly,

the attitude of the chearaeter towards others;

thirdlg, the prineiples of conduct in d=ily

life.
See also Hom, 12§ 14:17; 16:13; II Cor. 6313«10; Phil,
| 1311y “ols 1l36elly James 3:17«18. In all these pas-
spges the lloly ﬁbirit within the humsn heart works to
counteract the vices of the flesh and teo produce in
their stead those cualities which are sttributes of
'God himself and are possible when iHis Spirit is sanc-

tifying the human heart,

4. The triumph of the Spirit. In v. 24 Psul
agsserts the triumph of those who live by the Spirit
over the works of the flesh, Ihose tnat sre in Christ
Jesus "havé crucified the flesh with the passions and
the lusts thereor," They have but to death the power
of sin as the controlling factor in tueir lives, There
cannot be twe masters in ﬁuntrnl of a men's 1life, ale
thought there may be times of violent atrugglo’for Bu=

Premacy .

26 A, L, Williams, ?%ﬂ; gg
gglgglg“g (Cambridgo: versity ”rass 9?%;
6.
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sssthey who sre of Christ Jesus, who live by
the Spirit, will not fail morally or come under
condemnation, since the fruits of the Spirit
fulfill the requirements of law, and the
deeds of the flesh, which shut one out of the
kingdom of God, they will not do, the flesh
and its desires being put to death,27
Paul sums up his words by saying, "If we live
by the Spirit, by the Spirit let us walk," Assuming
that his readers are genuinely dttemmiﬁud’tgrgic 11£6
in the Spirit, Paul exhorts them to give evidence by
"staying in line" (g:puxé2$. Verse 26 is an admone
ition, doubtless reflecting the locsl situation in
the Galatian churches, which peints out thet these
“chureh squabbles® are not indicative of "1ife in the
Spirit." The next chepter further shows that Paul is
under no illusions of the power of 8in and of the
Juets of the flesh to contiﬁue to harasse, and sonee
times to win oceasional vietories, even over one who is
dedicated to live the life of the Spirit., In the lane
guage of modern varfare: the main army of the enemy may
heve suffered defeat so that he can never stage 2 comew
baek, but he continues "guerrilla activity" behind
our lines, sometimes with near disastrous effects. Paul

says that the Christian's attitude towards his brothers
who may be "overtcken (or gverpowered, surprised) in any

M Bﬂﬂon. 22. 2&‘3 P 319,
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tresspass” is a test of his own spiritual naturee--his
wilun@wéa to be longsuffering and helpful, realize
ing his own wealnesses and liability to suecomd to
temptation, Paul's words are likewise a warning against
a false sense of securiity e*nh for those vho live in
the Spirit, for the force represented by "flesh" do not
yield us up without a fightesand a mmniﬁg fight at
that (HEph. 6:10€f). Viectory belongs to the Spirite
filled Chrietian but he still needs the Paraclete,

"gthe helper" who perfects thi work of sanetification
in our hearts, The next chapter shows more fully how
this is possible,
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D. ZIhe Power of the Spirit

Among the many expressions recurring in the
lew Testament is the one “"power of the lioly Spirit,¢
or usage of the word “power" in connection with the
Hely Spirit.

In the power of the Holy bpirit (Row. 15:13).
In the power of the loly Spirit (Rom, 15:19).
Strengthened with power through his Spirit

{Eph, 3:16).

in demonsiration of the Spirit and of power
(I Cor, 234). s
Ye shall receive power, when the Holy Spiris

is come upon you., (fets 1:8),

By what povwer...? Peter filled with the Holy

Spil:itooo (Act' 487-8)\‘

God anointed him with the Holy Spirit and

with power, (Acts 10338),

The Holy Spirit shall come upon thee, and

the power of the lMost High shall overe
shadow thee. (Luke 1:35),

In 211 § ese passages gﬁxé;igL is the word for "power,"
Simon the Sorcerer used the word )éggwrf,!\g once with
reference to the Holy Spirit: "Give me this power"
(2cts 8:19) but thie word hes more the ides of "pere

mission,®

the leoly Spirit is often associated with pover
in the New Testament. Luring the first stages of
Christian witnessing it was pover to perform mirscles
and pewer to perform an efisctive Christian ministry,

As opposition and persecutiom developed, the Koly.Spirit
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brought power to resist and power to endure. As Chripe
tians grew in their new sphere of life, the Holy Spirit
wae the inner “dynamo" supplying power to live a sence
tified life. These Christisne discovered that the
“pirit of power wes also the Spirit of holiness, ihe
Holy Spirit is not a mere influence which_cauucs a2 man
to respond with = life char:icterized by the "fruits of
the Spirity* the Holy Spirit is the source of pover
itself, and, dwelling within the humsn being, is the
stremgéh by vhich the Christian lives.

sssthe Spirit is not merely in St. Psul's view

en aggressive force leading the humen spirit

against the flesh, or a defensive pover shielde

ing it from abttatkeses His indwtlling Spirit

is alwo & coenstructive power which builds up

e new life within, cooperating with the spirit

of men in the work of restoring humen life to

the image of God,28

This word for power, &u’»/g MLS.s used so often

in the New Testament wherever men observed the unusual
in & Chfi-tian, as when they tried to describe the ef-
fect of the Spirit's presence, means "power," "strength,"
"might" and especially "povwer in operstion, in actiong
not merely power gspable of sction, but pover in setion.

"It is a power showing itself =& power (not paseive)

WS““C. _O_n- m‘. Pe 344,
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power in getion-~might,."29 WVith this definition in
mind, it is not surpriuing to us to find that it is
frequently used in conneection with the Holy Spiritv whe
is God in setion., Surely when Ommipotent God is in
action, there is bound to e a display of power! -

Power was evident in the proiching of the
disciples, in their ability to work miraclos_énd per-
form other great works, But the power which, though
nof alwaye quite so spcctueulaxvuasuthermosf farereache
ing wss the power evideneed by the indwelling Hely
Spirit of God. Here was the power te éhangu uen's
hearts in the act of regeneration, Here was the péwor
enabling them to live the holy life, a factor not so
spectacular but an evidence of real strength superior
to the ability to work miracles or spezk with tongues.

Man had been a slave of his own carnality,
dominated by the evil forees within him,
Henceforth he is to be free from this power;
in union with Jesus Christ he is to be masster
of the things that have mastered him, 30

In preceding sections we have considered how
the believer in Christ is filled with the Holy Spirit (A),
how the life of the Holy Spirit aetually is infused into

the Christisn's life, setting it upon a new direetion (B),

”% Korgan, 9_2. 9&0. Pe 201
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and how this results in a new kind of 1ife in which
both outwardly snd invaprdly virtue of the highesi type
is the fruit of the Bpirit (C). ALl of ihis, which is
essentially one and the same process, is possible bes
our iives which we gould never sgcomplish by our own
power. If we Christians are 15¢k1ng in power it is
because we fail to "walk by the Spirit¢". In'tho fierce
confliet which rages continually in our souls we may
allow the "flesh" to win, or we meekly surrender when
the fight has but begun.} There is a “chain resetim®
here: The loly Spirit givcn us power to walk the
Christien wayy walking in thie way msekes it possible
for the Spirit to exhibit His powver in ocur lives. lHe
represents the risen glorified Christ and applies in

our lives all the power which He evidenced while on

the eam’

Sangtification then is the name we give to
winat the power of God through His Spirit does in our

11""..

Sangtifiecation is & great word! Nore tham any

other term in Scriptural lore it covers the ef-
feets upon human nature of the work of the
Holy Spirit, a work which clesnses =2nd sanctie-

ﬁ Erdmn'. Qn'. glt.g Pe 48,



fies and physical body as it enables the
human mind and spirit to grow inte the
mind of Godsss As Core once said in ane
other connection, it (Sanetification)
represents “not zn uprush from the sube
cons cious, but & downrush from the super

consclous.” Omnipotence §m&m to tbe
xepcue of our impotence: .

The vork of the Holy “pirit is grand and
glorious and powerful no matter what phase of the Chrise
tian experience He touches, but to me the mos't' 1 TVe-
lous effect is His power to enable men to live the
Christian life, lot that this is slweys a complete
successe«1t never is; but that He putes within men the
desire for righteousness, the faith and hows and courage
to atriv'c to overcome the desires of the flesh and
strive to conform to the measure of the stature of »t:.ho
fullﬁon ét‘ Christ., This-is evidence of real »wur;’
becsuse it is earrying out -tho design of God for lis
ereatures; .Juat as real power is not evidenced so much
when the dam breaks and the fleod rages down the velley
as when the water flows ovﬁly and surely through the
great turbines ereating = steady and effective source
of usable power,

The most urgent and eritiecsl questions which
you and I hove to face ie not sny question

~ 32 Brio Montizambert, The Th
‘ ie | s ihe Iﬂ%}. Ste Paul
(New York: Morehouse-Gorham Coey 2 .gfﬁﬁ (Undere
scoring mine,)
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of biblieal eriticism or Christian philesophy,
but e¢an a man on Manhattan I in the first
decade of the twentieth century live the
Christ life? and can a men here and now do the
work which Cod wod d have him do? All othex
questions sink into insignificance compered
with this one, Oh, Christian religion, what
have you to say? Is it possible for a men at
all times and in all circumstances to live a
1ife vhieh shall be well plezsing to God? But
before the question has left our lije, the
Christian religion throws back the full-toned,
Jubilant srswer, “"Yes." And if we ask, How is
this good thing possible? she immediately re-
plies, "By the power of the Holy Spirit,"3d

3% Charles D, J efferson, W (Lone
don: Brown, Langhsm & Co., 1904) p. .



CHAPTER V
THE HOLY SPIRIT AND THE DOCTRINE OF THE CHURCH

What the Holy 8Spirit does for the individual
He also does for the Church in a larger sense. It is
clear that Paul considers that the Spirit dwells in
believers both individually and collectively. He calls
members of the Church out of the world, forms them into
a united fellowship, purifies it, and inspires it to
carry the Gospel of Christ to the world, Actually we
need look no further than the W ok of Acts to see how
the whole development of the Church was under the ine
fluence of the Holy Spirit. It hah often been pointed
out, most appropriately, that "the Aets of the Apostles"
might better be named "the Acts of the Holy Spirit.»
But the Ipistles, which are largely "Letters to Young
Churches" are also full of the record of the work of
the Holy Spirit in the Church, :

Basic to the whole consideration of this sube
Jjeet is, of course, the fact, after all, that the formae
tion of the Church depended upon the "conversion" of
certain members of society by the Holy Spirit. At Pentee
cost and at the home of Cornelius in Caesares the Spirit

came simultaneously upon a whole group of converts but
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In all other cases the Spirit came to new
converts when they were added to the body
of the Chureh by baptism and its conple~
mentary rite, the laying on of hands on the
baptized. The Spirit was the corporate pos-
session of the Bedy of Christ, and it bee
came the property of the individual emvert
when he was made a member of the Lecelesia,
No man could be Christ's who had not Christ's
Spirit, and ordi narily no mam eculd have
Christ's Spirit but by being “addeg" to the
brotherhood of Christ's disciples.
These believers who lived a new 1lifes in the
Holy Spirit were naturzlly bound together by a common
interest and viewpoint and purpose, just as citizens
of the United States who live in a foreign land often
seek each other out and find mutual support and satise
faction in the company of their own k;nd. It was this
common life in the Holy Spirit which caused the formee
tion of the Church, for it broke down the usual preju-
dices and antagonism between racial and soecial and
economie groups, and bound them by a new tie¢., The
femily of Cornelius, the Loman centurion, was acceptable
%o the Jewish Church for only one reason: they were live
ing the life of the Holy Spirit (Acts 10344ff)., The
hated Samaritans were welcomed without guestion into

the rapidly forming Church becsuse they too received the

Holy Spiritw rHad dtcnot been“fér<this function of the

1 H, B. Swete, The Holy Spirit in the New Tes-

tament (London: MacMillan & Co., 1921) p. 307.
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Holy Spirit in the formation of the Church it is cone
ceivable that separate econgregations might have devele
oped at Jerusalem, Samaria, Caesarea, Antioch, ete.
but never would there have come into being a (ﬁmreh,
in t.ho sense of the whole body of bonev'ora whd recoge
nized their spiritual unity despite varied backgrounds,

'l"fhc Church was the g’ KX qo—(g )“the called out,"
~ And everywhere 1t was the Holy Spirit who did the cal-
ling outy it was the Hely Spirit who by ilis presence in
the convert identified him as a true believer; and it
was the lloly spirit who became the "common ‘dmmmator"
drawing together these believers into the formation of
The Church, Then le went on to establish and guide
the Church in its development and mission which we here
consider topically under the following heads:
A. The lioly Bpirit and the Government of the Chureh.
Be The lely Spirit and the Fellowship of the Church,
C., The Holy Spirit and the Worship of the Church.
D, The Holy Spirit and the Mission of the Chureh.



A. Ihe Hely Spirit snd the Government of fae Church

Jesus set up éo government for the Chureh.?
He appeintéd no officers, authorized no "ranki," wrote
no constitution, established no yules of disecipline,
He left this to the lioly Spirit. Again, the diseciples
seem to have made no immediste ;ttcnpt to set up =
Church organization, Following the ascension of Jesus
they did try to seleect = successor to Judas, an affair
which some feel was unnecessary in the light of God's
appointment of Paul as an Apostile shortly afterward,
Later, when the necessity arose "the seven' were selected
to relieve the Apostles of routine handling of "relief.®
But the emphasis in the only record we have of the
first church is not upon organization as such but upon

evangelization,

The Church seems to have left matters of Church

"§mrhc Confession of Faith says that Christ "as
king and head o & church, hath therein appointed s gove
emment in the hand of church officers, distinev from the

civil magistrute.” James B, Green A Harmony o tge
’(Richnondx iﬁgn ox

sstm Bm%%
Press, ) p. 280, is is both misleading and true.

It is misleading in that it gives the impression that
Chriet set up a government, with certain appointed offi-
cers while e was on earthe<soms thing vhich He did not do.
It is true in that Christ as the Head of the Church has,
ever since, through His Spirit direeted and ordained in
the establishment of Churech Government ,
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Government up to the leadership of the Spirit as c1r-
cumstances arose which demanded organigation, "Expe-
diency" seemed to be the basis of creating church of-
ficials and rules; and Qt these moments of neid the
Church récogniéed the leading and authority of the
voice of the Holy Spirit. There was a'vury dofinito
convietion among early Christisns that Chriet is the
Head of the Churohnand the Holy Spirit is Hia agent
in establishing the Chureh, <his was a atiang ineen=
tive to de-emphasize the importance of human officials
a8 such, Prﬁbabiy modern diffnrunoou of opinion abqut
Apbstolic Church Government stems from a resl lack 22
consistence and uniformity in the esrly churdh.Awh1§h
may not always have felt the gﬁidaneo of the Spirit in
exactly the same way in different locazlities snd under

differing cirdumutanco:.

1. Lhe Holy Spirit snd the government of the
Churen as g whole. <his is immediately evident in
reading the Book of Acte., For a brief peried the Jerue
salem Chureh, as the mother Chureh, seems to have been
regarded as the center and head of Christisn activity,
It set the standards, sent out representatives to super-
vise growing churches in other plmces, appointed "invege

tigating committees" to examine problems or determine
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policy with respect to affairs in Sameris, Caesares,
Antioch, and (doubtless) scores of other p1ae¢s of.ﬁhidh
we huve mo record. These outlying places in turn passed
their questions of doctrine and polity up $o Jerusalem
for review and spproval. The story of Peter defending
his conduct at Caesarea before the “"apostles and the
brethren that were in Judea" was typical. And for our
study here the significant point is that when the Jexue
salem brethren heard that the Holy Spirit had been
present at the conversion 6t Cornelius, that ended the
argument, The direction of the Spirit was rocégnizld
aa}suffieieht. As a result the Jerusalem Church set

the standard by giving their approval to nimilar mige

sionary enterprises--because the Spirit had aﬁm
and they mm.m iis mgmm

Agein, when the first great dissention in the
Church at large was ﬁhreatcning te disrupt the Chureh,
a "general conference" at Jerusalem toc settle the affai{
was the means adopied. There is no record of how the
representation of this meeting was established, Probably
there was no fixed patiern, the Centile churches simply
sending up te Jerusalem these "roving evangelists" and

“eertain others" to meet with the Apostles and brethren
in Jerusalem, the lattex group's approval of a course of
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procedure being what was necessary. The result was:
(a) Peter's witness of how the Holy Spirit was given to
uncircuncisod Gentiles earried the day. (b) The decision
reached was considerid Lo be a decision of the Holy
Spirit: "It seemed good to the loly Spirit amnd to us,
to lay upon you no greater burden them these necessary
things." (Acts 15:28)., (e¢) Thie opinion was considered
valid snd snthoritative for gll other churches “in Ane
tioch, Syria, and Ciliecis," and was sent out in the
name of the conference at Jerusalem sg a unit ("the
apéatlos. m d the elders, with the whole chureh,") Yet
the Jerusalem Council did not address the Gentile
Christians as superiors but as "brethren"-ss though the
outlying churches were, after all, an integral part of
the same "world-wide" church. Gome years later Paul 5

, retumned to Jerusalem and reperted how this policy had
worked out in his experience (Acts 21:18), -

These accounts show the loose, yet authorita-

tive, charncter of Church Government st the "top level"

during this stage of the history of the yvnag Church,
It particularly points to their willingness and desire
to follow as the lioly Spirit led, whether directly in
their debates, or indirectly by spproving a ecourse of
action which had been a subjeet of debate., With this
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gtamp of the Spirit's approval the Church felt that
both their organization and its direétives were Divinely
eppointed,

2. ihe Holy Spirit and the officers of the
ggg;gg. "And God hath set some in the church, first
apostles, secondly prophets, thirdly teachers, then
miracles, then gifts of healings, help, governments,
divers kinds of tongues" (I Cor. 12:28). "And he gave
gome to be apootlea;:and some, prophets; and some evane
gelists; and some paétora and teachers" (Eph, 4:11).
These verses indicste the variocus officers in the early
Church, The contaxxjin‘thaae passages is an ﬁﬁphaaiu
upon the unity of thelspiriti—the Church as a body in

 which, under the Spirit, ell members (those with spesial

gifts end callings as well as others) had their place
and function. This did not entitle sny to feelings of
pride and Buperiority, for a2ll these gifte and tunétioﬁl
were bestowed by the Spirit for special putpel-s‘in
building up the body of the Chureh, Paul seems to have
been foreed to contend with the natural temptation of
some to seek special ﬁrivilegoo and positions of power.
This is mca£ clearly set forth in I Cer. 1238-113

For t0 one is given through the Spirit the

word of wisdomj =snd to snother the woerd of knowe

ledge, according to the same Spirit: to another
faith, in the same Spirit: and to another gifts
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of heplinga, in one Spirity; =nd to another
workings of miracles: snd to snother propheecy:
anéd to snother discemings of spirite: to an- I
¢ther diverse kinds of tongues; and to asnother
the interpretation of tongues: but 2ll these
worketh the one and the s-me Spirit, div:lins

' to eazch one aevera_ly even as he will,

(See also, Hom, 12:6—8). ‘Amid all these functions and
officers there is ne room of:pifce given to aﬁhnman
head of the Church, (Tames, rather than Peter, seems
to have ﬁean the leadery in Jerusalem, if anybody was)
or for =& hiorarchy. Chriét ig the head and directs
the activities of the Church through the Spirit. A1l
members of the Church, says Pml, are component parts
of a body (see next section of this paper).

In I Corinthisns it is (Pzul's) aim to check
the excess of individuality"” and the "dimine
ished sense of corporate responsibilities®
which were due to the temperament of Creek
thought and life... But no diversities could
shake the fundamental unity which comes from
the indwelling Gpirit, and the multiplicity
of the members and the menifoldness of their
functions and gifts can no more prevent a Chrise
tian Church from being one than the unity of
the human body is destroyed by the cenploxdty
of its strueturo.

The Epistle to the Xphesisns carries this are
gument inte a larger field, Here it is not
the disparity of gifts or temperaments in a
local society that threatens unity, but the
strife between Jew and Gentile which affected
all Christiasn soeieties in the first century,d

Hvidently = prominent governing pesition in the

3 Swete, Op. gite, P. 308-309,
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early Church wse that of elder and bighop. How much
érganization there was of elders into a Presbytery
we do not know ut there wae some such collective work
of elders (I Tim. 4:14) whe; in the case of Limothy -
at least, tocok part in the ordinstion cornmnhy. The
laying on of the hands in the early Chureh'was always
the occasion for the coming of the Holy Spirit and
the ordination of a young pastor was the naturzl occa=
sion for such = funetion by those vho were in a speeial
way full of the Spirit,

In some cases at least these elders were ape
pointed by Paul himself (Acte 14:23; see 180 Litus
1:5) but he himself looked upon them ag ordsined of
the Spirit: "iake heed unte yourselves, and to all the
flock; in which the Hdiy Spirit hatih made you bishops,
to feed the church of the Lerd which he purchased with
hie own blood." (Acts 2¥28). Certainly the qualificae
tions which he demsnded of these officers were those
which only s men fully possessed by the Gpirit could
have (I Tim, 3:1-7; Titus 1:5ff), Similar were the
requirements for descoms (I Iim. 3:8, 12), another class
of Chureh officers to whibh only incidental reference
is made (See Phil, 1:1), Hiders or bishops =2nd deacons

seem to hnve been the standerd org nization set up by
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Paul and other missionary evangelists in the local cone
gregationsy whereas Apegtlua, prophets, =nd teachers,
ste, secmed Lo have exercised a general funection
throughout the Chureh at large. DBSut in all ceses they
were required to be Spirit-filled men, their special
talents were bestowed by the Spirit, and thoir'appdint¢

ment to office was under the supervisiocn of the Spirit,

Paul himself took great stock in the faet
that he was an apostle. 3But his pride is justified in
that it did not center in the office itself but in the
fact that he vas divinely asppointed by the Holy Spirit
to thet ofiice, Hom, 15:16, 17 =nd I Cor, 2:4 all tes~
tify to thie, His epistles begin with his identifica-
tion of himself as an spostle divinely appointed., His
own high sense of ealling was doubtless shared by the
other aposties and evangoliita. The ministry of the
Chureh was, to them, something snered, for it wa=s by

zsppointment and power of the Spirit of Yed.

in coneclusion, we point out agsin that matters

of organizatim , government, and officers, did not hold

a major place in the early Church, but were set up when

needs arose by the Christians who looked to the Holy
Spirit for guidance,
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The chureh, then, is not primarily sn organe
ization, but a spiritual fellowship. Organe
izontion is distinetly secondary. I doubt if
“Faul or anybedy else in liew Testament times
ever “"organized" a church in anything like

the modern sense of an organized church,  What
took place, it would seem from the record,

is that Paul and the others went intoe commne
ities and preached, Feople were converted

and just naturally got together and functioned
a8 a spiritual fellowship or churech. So far
28 there was organization, it was simple and
subordinate, The extent and form of church
organizstion should be determined by the nae
ture of the church ss a fellowship, Orgeniza-
tion shiould be had only as the orgsnization 4
can be used to promote the ends of fellowship.

4 Valter Thomas Conner, Th . Holy
Spirit (Vashville: Broadmsn Pr:as%:%@ %‘;‘ ﬁ%.



B. mwammm

"The grace of the Lord Jesus Christ, and the
love of God, and the communion of the lioly Spirit be
with you all (II Cor. 13:14), The Greek word translated
a8 "communion* is Kouwwv{y, It means "fellowship,
assoclation, community, communion, joint participation,
intercourse." The root idea is of = gommon element
shared jointly by all in the group.5 In Acts 2:42 we
get a pleture of the primitive church, Basiec is the
idea of a fellowship where a common spiritual 8xXpere
ience was reflected in the holding of materisl ti ings
in a common spirit of sharing, Psul has had much to
say to the Corinthian church sbout evidence of disunity

and frietion.

He closes with exhortations to unity and peace.
eesThen hig final salutetion runs first in

its accustomed form, "the grace of the Lord
Jesus Christy" but it is expanded to meet the
occasion and its needs: "the God of love" suge
gests the addition "the love of “odj" and the
true sense of membership which the one Spirit
gives to the one Body is prayed for in the
words "the fellowship of the Holy Spirit,."

It is clear, then, that the genitive here is
subjective and not objective; and this is con-
firmed by the parallel clauses. "The grace"
which is "of the Lord Jesus," and "the love"

5 ] [
Joseph Henry Thayer, A ngg;—ggggigg Lexicon
of 3?3 ew Iestament (New Yeri: American Book Company,
1886) p. 352.
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wihich 18 "of God," are parallel with the
“fellowship" which is of the Holy Spirit.®

Paul's benediction is a prayer that Corine
thian Christisns may enjoy the kind of mutual fellowe
ship which the Spirit ean impart. Ne expresses the
same desire against the baeicground of a aininar CONw
text in Phil, 2:1 where "_C—_-:g_:_ s, gsot.\lwvfe\w
may mean, 'if there be any Spirit-given sense of fellow=
ship.'"? This idea of fellowship includes our fellowe
ship with Christ (I Jn. 1:6), our fellowship in the
Lord's Supper (I Cor. 10:16), and our fellowship in
His sufferings (Phil. 3:10). It is Christ wio is at
the center of this Spirite-created and Spirite-nurtured
fellowship.

Somehow, in a way not easily expressed in
words, the Holy Spirit is able to creste a new life in
the hearts of believers, a 1life which seeks out kindred
lives also living in the Spirit for the purpose of share
ing and fellowshiy with one another, delighting in this

%J. A. Hobinson, "Compmunion" A ionary of
the Bible (New York:; Charles Scribner's Sons, 1
James Hastings, editor. Vol. I, p. 460.

7 A, Plummer, The Second Epistle of Paul the
Apostle to the Corinthians (Cambridge, University
Press, 19035 Pl 2538
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association, and growing because of the mmtual contact,
Even more than this, such believers are attraétod and
drawn into sn intimste communion with Christ, symbol-
ized in the Lord's Supper. And this fellowship of men
with each other in Christ is the Church in essence,

The more Christians grow snd are united in

 this fellowship the less are they drawn to fellowship

with the world and the unfruitful works of darkness,

Just as e Pajor tesk of the Spirit is to sanetify the 'in-
dividual Christisn, so He also strives to purify the
Church, Just ;s the 1ife in the Spirit enasbles us to

destroy the desires that war in our members, integrating

our lives into one living organism, building it as one
structure, the temple of the Spirit, so the Spirit oper-
ates in the Church to bring unity of thought and desire
and purpose under the Lordship of Christ,

We hear much About the "unity of the Church®
theﬁe days end surely we should allow the Spirit to mske
real the true fellowship of believers in Christ. But
we do not hear much of the "purity of the Chureh® which
must be established =long with the unity, Conceivably
any human organization may have complete unity; but withe
out the Holy Spirit no organization ecan have purity,

The fellowship in the Spirit which we eall the Church dew
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mands moral purity on every level. The unity of the
fellowship is marred and sometimes destroyed when one
member through impurity exeludes himspelf from the life
of the Spirit which flows through the whole body.

There are at least three figures used in the Bible to
_deécribo the purity and unity of this fellowship:s “the
vine® (John 15), "the temple," snd "the 'body.'s Jesus
}(:ln John 15) saw believers as branches of the tyue
vine. DBut even this unity was quickly destroyed vhen
branches failed to fulfill their function. In Ephesians
there is a great déetrine of the Church set forth,

but Panl ie especially snxious to set the moral life of
thé Ephesian Christianu‘on the very highut' level, know=
ing that this was necessary to the m#:lntonanoo of the
fellowship of the Chureh, 7o "gtudy the peace and
purity of the Church® is to strive to achieve in the
fullest sense the true fellowship of the saints, a
communion of kindred hearts which share the 1life of

the Spirit with one another and with their Lord,

Perhaps our greatoit source of Seriptursl mee

terial on the Church is in liphesians, and always in

o4 Dr. Green points out that Paul views the Church
under four figures: (1) Body, (2) Building, (3) Bride,
(4) Brotherhood. See James B, Green, m;%g the
Holy Spirit (New York: Fleming H, Revell, 1934) p. S0ff.
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this letter Paul points to the Holy Spirit as the One
wno establishes and meintaing this fellowship. As mene
tioned above, he refers to the church as & body and as

a building.

1. The Church is s body. "God gave him (our
Lord Jesus Christ) to the head (Kegg‘q Ve Hesd or

Chief) over all things to the church, which is his
body, the fullness of him that filleth all in all®
(Eph. 1322.23), "I therefore.,.beseech you to walk
worthily...giving diligence to keep the unity of the
Spirit in the bond of peace, ZIhere is ocne body and
ene Spirit, even as also you were cslled in one hope
of your calling, one Lord, one faith, one baptism,

one God and Father of all, who is over all, and through
all and in all,.,. And he gave some to be apostles
(ete)...for the perfecting of the sainte, unte the

work of ministering, unto the bullding up of the bedy
of Christ:s till we o1l sttain unto the unity of the
faith, end of the knowledge of the Son of God, unto

a fullgrown man, unto the messure of the stature of the
fullness of Christ: that we may be no longer children
«+sbut speaking the truth in love, may £row up in all
‘mmmn who is the he:d, even Christ, from
khom gll the body fitly framed and knit together, through



231
that which svery joint supplieth, secording to the
working in due messure of each seversl part, meketh
he incresse of the body umto the building up of it-
self in love." (Eph. 4:1-16). 4his is a magnificent
concept, and Paul is lifted to a tremendous pimnscle
of verbal expression as he describe this Body. There
are several points which c¢can be amphaaizéd ftom these

passages,.

a. Christ is the Lord of the Church,
the head of the body. (Zph, 13225 4:14; see also Col.
1:18-~"And he is the head of the body, the church®
and Col. 23119), Vhatever Paul's ideas sbout the
science of the hummn anatomy were, he definitely re-
garded the head as the source of life and power and
energy and guidanea. The‘Church is a fellowship

wvhich, 1like a body,'hal a yital organic relation to
the head and is in subjection to thet head.

b. The Spirit works to maintain the unity
of the bedy by invigorating the whele with Divine life.
"There is one body =nd one Spirit." Just as there is
a something (which we cell spirit or soul) which gives
life to the otherwise perfect (but lifeless) human body,
80 the Opirit supplies 1ife to the body of Christ.
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¢. This body grows., Paul's figures of
speech waver bétween growth as a collective body and
growth ag individual members., OSince his idea is not
here the growth by agddition of members to the Church
but groyth in "the Inowledge of the Son of God" "unte
the meapure of the stature of the fulness of Christ,”
there is no difference between growth afyindividnal
members and growth of the Body me a whole. In Lph,
3116 Peaul points to the Spirit as the One who causes
this growth o8 he prays "that he (the Father) would
grant yon.raocording’to the riches of his glory, that
ye may be strengthened with power through his Spirit
in the inward man.” Significantly Paul, the mission-
ary, keenly interested in the growth of the Church by
additions, never prays for that in his epistles, but
he does pray for the growth of spiritual life in those
already members of the church. Ihis is someth:ing for
the Body of Christ todey to think about. Psul lnew that
it there is "intemal® growth in the Body of Curist

there would be little worry as to "external growth "

de The body is a unit., Unity is a necese
8ary consequence of being a body in the first Ple ce.
And every phuse of growth Paul is concerned with builds
up the unity of the fellowship., <he binding element inm
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the bvody is love (4:15, 16), This is accomplished
through each separste member contributing to the "ine
crease of the body unto the building up of itself in
love."” Psul'g concept of the members of the body of
Christ working together in oneness, each member fule
filling a function, each complemeniing the other,
each serving the other, and all under the “same Spirit"
is clearly and fully set forth in I Cor, 12, especially
verses 12-27, =11 of which is too lengthy to quote here.
His emphasis is upon oneness in spite of diversity of
iuactions'on_the part of the members, the very faet of
diversity being necessary to the life of the whole.
Paul was tslking about a local situation where certain
rivelry in the use and possession of spiritusl gifts
had developed into s seandalous situation, But what
Paul says is applicable to every member of any congree
gation, and to all members of the complete Body of
Christ. All, because they are contrelled and filled by
khe ssme Spirit, are baptized into one body, whether

Jews or Greeks, whether bond or free,®

2. Ihe Church is s building. Just as Paul
specks of the Spirit in the body of the individual and

E Green, Studies in the Holy Spirit, p. 92.
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in the Body of Christ, the Chureh, so =lso he speaks
of the Spirit dwelling in us as individual temples of
the Holy Spirit (I Cor, 3:16-17; 6:19-203 II Cor. 6:16)
and collectively as "a holy temple in the Lord" (Eph.
2:121). Peul may have borrowed his figure from Jesus'
words to Peter (Mt. 16:18), It has beer pointed out

that there zre two New Testament words for "temple,"

Crs

&.,AQ..MC‘M.;
(¥4

OV denoted the whole Temple enclosure, ine

cfﬁding the court of the Gentiles, (John 2:14,
Hte 21512, Mark 11315-17; 19:45), <There was
ano ther word, xggg s that was used only for
the inner saznctuary, composed of only the Holy
Place where only the priest cod d enter and
the Most Holy Place, where only the high priest
could enter once a year on the great day of
atonement.,. This second word, ygdbc , 18 used

in the New Testament in ¢ figurative sense for
both Christ and the Chureh... Jesus azpplies it

mm: m%%?%ia bellen

The whole paragraph (Eph, 2:11-22) must be

considered as the background of Paul's words about the
Church as a holy Temple, Ie begins by reminding be-
lievers of their varied backgrounds, with the marvee
lous transformstion wrought im them by Christ who re-
moved the barriers between sinners and Ged, the barriers

between races and classes, :nd the inner basrriers de-

10 Connor, Op. e¢it., p. 132, Underscoring mine,
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stroying the pezce of a man's soul., Iin verse 14, he
refers to Christ as our pesce "who made both one, and
brake down the middle wall of partition.” Through
Christ who broke down the barriers set up by Jewish
legalism, the raeial barrier between Jew and Gentile.
was sbrogated. The middle wall of pertition is IO
”ﬁ‘m’aIggm!, referring to the barrier in the Temple at
Jerusslem, <his barrier

wihich 1£ was death for the uncircumcised to
pass, sptly symbolized the division (between
Jewish and Gentile systems), IThe reference
further prepares the way for the thought of
the one true Spiritual Temple with which the
paragraph concludes,.il
Beginning with verse 19 he refers to his readers cole
lectively as a "household of God" (giw €lot TDO.
CeoU)e-the intimste fellowship of those who had been
"sirangers and sojourners" nowv united in a femily.
Ihis new revelation is "in the Qpirit.“ that
is, by his influence and power, as of pere
sons who have been borm of the Spirit, who
are led by the Spirit, who are filled by the
Spirit, gnd who realize the unity of the
spirit.l - |

¥rom this it is easy for Paul to slip into the figure of

15,70, ¥, Mur Zpistl ) the Apostle
« U ¥, ray e of P &
to the Iphesians, (Cambriago: niversity Pr%%%, 1
Pe. 45, P

it e 01(1;}:3;: Re E:'dman, The Epistle 9% Paul t %x_o_
Ep gs ang adelphinss The Westminster Pres-, 193
Pe. 54, g !
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s building (suggested by the household). He points out

that the result is a perfect structure, with the fol-

lovwing yartlsla

a, Foundation. "Being built upon the
foundation of‘tho apostles and prophets.” The order
here indicates that thovminiltors of the New Dispensa«
tion are here intended--those who preached the Gospel
of Christ la§itho foundation of the Chureh,

By their witness in life and word and deed to
Jesus and the hesurresction men were led to bee
lieve in Jesus as Christ and Lord and to take
their place in the Temple of His Body, so that
in a real sense each fresh "living xtono' added
to the structure rested upon them,1

b. Coxner stone. "Christ Jesus himself
being the chief corner stone."

The corner stone is not to be understood literal-
ly as the stone in the corner which unites and
sustains two walls, but as the main subfoundae
tion vhich gives stability and permenence to

the fbundgtion of apostles and prophets imposed
upon it : ¥

Bee Isalah 283163 I Cor, 3310-11,

13 pr, Erdmsn points out that in this passage
Paul says that Gentiles “"are united with Jewigh believers
to form 'one new man,' cne body, one city, one family,
one spiritual temple." YNrdman, Op. git., p. 49.

14 Murray. _0_2. @L'ﬁu“P. 48,

- 18 Gr‘m. m‘. m.. P o1. See also l’mtruy. 920
m.' p. 49‘
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c. Construction. "...in whom ezch seve
eral building, fitly framed together." Individual
Christians are the stones fitted together on this solid
foundation, The idea is of expert mssonry and carpene
try to effect a mest, solid, enduring structure, of &
great étructure composed of lesser paorte, z2ll together
giving a beautiful end hermonious structure. gp3oa
Q;j#yd} means not vall the building” nor "every builde
ing" but "each course of the building," or~even every

gtone in itself, 16

de m mo 'oougnwth into a

holy temple in the Lordy in vhom ye 2lso arve building

together for a habitation of God in the Spirit." This
structure is holy because of its foundstion and chare
acter and also boeéusc of the indwelling presence of
God in the Spirit,

< _ '

Iz requires two words to express the Spirit's

relation to the edifice of the ggureh; He is

the Architect =and the Occupant,

\ bl ' '

‘he word Vaog might be better rendered "sanctusry" (as
in the margin) for this is the place of meeting between
God end men,

«ssthe Apostle sees before him the via;an of

an Eeelesia which is not limited to & single
city or a single province but includes =1l the

18 ueray, Op. cit ﬁ,, 150 49.

17 Green, Op. git., p. 92.
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baptized in all the provinees of the Roman
world, Perhm ®» this greater kcclesia was
suggested, s Dr. Hort inelines to think,
by the sense of the vastness of the Roman
bmpire which grew upon the Apostle during
his residence in Lome... As Ur, lort acute-
ly remarks, this universal Church is not
regarded by St Paul as the sum of all the
local churches, but as the sum of all the
baptizeds "the members which make up the
One Eecclesisa gre not communities but indie
vidual men,"d |
» Fer more could be said about the fellowship
- in the Spirit whieh we e¢all the Chureh, ZIut these ree
marks are sufficient to show that in the Spirit who
imperts life to all who believe in Christ, there is
unity and fellowship comparsble to the relationship
between parts of & body or & building, And where
this unity is only‘paxtiul the work of the Spirit cone
tinues to purify individuslly and colleectively that
the whole may “grbw“ and be “"built up," For the body
is yet immaturej the building is still unfinished;

but the Splrit works to accomplish the end,

I§ S"W‘tﬂp %0 m", Ps 310,



€. The Holy Spirit and Worship

"I was in the Spirit on the Lord's day."”

With this expression John indicates how he was prepared
to receive the revelation hé recorded for our benefit,
His was the condition and attitude of mind and heart
for true worship. Paul tells us that the true children
of God are not the circumcised in the flesh but those
“who worship by the Spirit of God, and glory in Christ
Jesus, snd hove no confidence in the flesh.,* (Phil,
533).

Suech are Israelites indeed, vhoe with circum-

cised hearts render the spiritusl service

vhich only the Divine Spirit can inspire.

The thought is the mme as in Ju. 4323f.,

Rom, 139, where the human spirit is in views

but in Philippians, if we accept the read-

ing which has best support, the oSpirit of

God ie specifically mentiocned as the power

by uhich the human spirit is gnabled to wore

ship in spirit and in truth,t

The basie idea in "worship" as a term is

that of prostrating oneself to render homage to a
superior. However the term ceme to include = wider
sense,

ihe New Testement idea of worship is a com-

bination of the reverentiasl attitude of mind

and body, the general ceremonial snd religious
service of God, the feeling of awe, veneration,

19 8“3‘. 92# m:;- Pes 230,



240
adoration; with the outward and ceremonial
aspects aspproaching, but not reaching, the
vanishing point, 7The total idea of worship,
however, both in the Old Testament and New
Testament, must be built up, not from the
wvords specifically so translated, but also,
and chiefly, from the whole body of the
description of worshipful feeling and action,
vhether of individuals singly and privately,
or of larger bodies engaged in the publie
services of ssnctuary, tabernsecle, templsé
‘synagogue, upper room, or meeting place.

Now that the ~pirit dwells in men as in a teuple the
hour has come end now is "when neither in this moune
tein, nor in Jerusslem, shall ye worship the Father,*
lievertheless, just becsuse the Christisn may worship

in the temple of his own heart in no way cencels the
necessity for worship in a group with fellow Christians;
and the faet that worship is no longer rest ricted to
one plage by no meuns is to be interpreted that he

is now exempt from formal worship some plange.

The Aets and the Lpistles give abundant
testimony to the plamce given to public group worship
in the ogrly Chureh, In such gestherings tho)épirit'a
presence was citen especially felt, and those who wore
nhippéd claimed the promise of Jesus to send a Parae

clete, the Spirit of Truth, to guide them into sll truth,

R0 Philip Vendall Cran.n, "Vership,* fhe Jaterna-
tional Standaxd (Chicagos ard
Sovoranoo Cous 1 ol. » Pe 3110,
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to declare the things that are to come, and to glorify
Christ by declaring the things pertaining unto Him,

(dn, 13«15). <The work of the Spirit in our worship is
spparent in (1) The Saeraments; (2) Prayer; (3) Singings
(4) Preaching the Vord,

1. Sacraments. Jirom the days when vohn the
Baptiaf baptized in the Jordan River farward,‘tha work
of the ioly Spirit in baptism is often mentimed in
the llew Testament, and the early Christians all claimed
the beptism of the loly Spirit along with baptism with
water, Baptism with water as & ritual seems from the
very ﬁtari ta‘hav§ beesn parformeq “in the nawe of the
Father and of the Son and of tne Holy Spirit.? in some
cases, in Aets, the baptism of the Holy Spirit preceeded
the b#ptilm with water, at other times ths experience
was simulteneous, others (like the diseciples) may have
been baptized with water first. But aslways baptism
with water is a symbol of the real baptism of the Spirit.
(Acts 1353 I Cor, 63113 12:133 I Jn, 5:8). Particiéao
tion in the Lard':‘Suppor has always been regarded as
the very helght of word ip, While there is ne specific
passage of Geripture vh;dh can be guoted to show that
the Holy Spirit has apny work in this connection the whole
tenor of ite teaching shhwn‘that this is a deeply spirite
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usl experience in which, by physical symbols, the means
ing and values and witness to our Lord's death are ape
plied to our hearts by the “oly Spirit,.20

The sacramentis become effectual mesns of sale
vation, not from any virtue inm them, or in

him that doth andminister themy but only by

the blessing of Chriet, and the working of 21
his Spirit in them that by faith receive them.

The saerements sre é definite part of Christisn worship
and the presence and work of the'Holy Spirit hae always
been most apparent to those who, filled with the Spirit,
worship in spirit and in truth sround the Lord's table.

Ve are physical bveings, living in & material
~universe, encompassed rbout by the things of
sense, yet conscious of a M"presence that dise
turve” us'with the joy of elaevated thoughtsg"
and through the things of sense, the things
ve see and bendle, God by His Holy Spirit mine
isters to us of his grace. He may speak to
ue through the glory of the sunset and the
murmur of the wind, but in the saerament,
through the water, through the bread and the
wine, which sre the symbols of epiritual reale
ities, he "sesls" to us "Christ ond the bene-
fits of the new covenant.” Through the ine
dwelling =nd blessing of the Holy Spirit the
things of sense becw e sacrsmental. The sace
remental velue is, however, not in the symbol-
ism, not in the water "set apurt,"” not in the
bread or the wine consecrated upon the hoely

¥

20 w,,.the Eucharist, if not expressly sssociated
in the lew Ilestament with the Holy dpirit, is represented
a8 = series of spiritual sets which are inconceivable
epart from the Spirit's presence =nd operation.” Swete,
Op. eit., p. 326, o

21 G . . . : . ®
Moiebpondh ms_(ﬁamax) Pe 202, (West-
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table, not in the words of the institution,

not in the person who asdministers the saerase

- ments, but in the complete sacramental act,

which is one and through which the Holy Spirit, -~

~ and he alone, sezls to beliovdgi recipients the -
blessings of the new covenant, :

2;‘2;2335. The Lpistles of faui have mueh to
say aﬁout the Hely Spirit's superintendance of and ase
gistance in our prayer. "And in l1like mznner the upirit
also helpeth our infirmitys for we know not how to pray
a8 we ought; but the Spirit himself reketh intercession
for us with gresnings which cannot be uttered; and he
that searcheth the hearte knoweth what is the mind of
the Spirit, because he muketh intercession for the
saints secording to the will of God.* (Rem, 8:36—27).
"¥or through him (Christ) we both (Jew and Gontilo)
have our sccess in one Spirit unto the Father® (Eph.
2:18). Paul exhorte the Christian varriors "with a1l
prayer and supplication praying at all sessons in the
Spirit, and watching thereunto in =11 Perseverance and
supplication for all the saints" (Eph, 6:18). "But
ye, beloved...praying in the Holy Spirit, Xeep youre
selves in the love of God, looking for the mercy of

our Lord Jesus Christ unto eternal life"(Jude 20,21).

B g n - '
Thomson Kerr, Ihe gg;;gfggg n
- (Philadelphias The Westminster Press, 1944) p. 35. gac

PP 24-25, 56fF. |
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From these passages the following points arg
evidents (=) fhﬁ Holy Spirit in our hearts givci the
irmpulse and desire to pray. (b) He shows us how to
pray-~"secording to the will of God.* (¢) le assists
in our weakness and insbility to pray properly. (d)
He takes even the inward emotions of our hearts, too
deep for verbal expression, and makes them known to
God. (e) He too makes intercession for us. The Holy
Spirit not only reveals God's will to us but takes our

prayers before God's throne of grace.

3. Singing. Music was an importsnt part of
the Temple worship of the Uld Dispensation., It seems
also to have always been g part of the worship in
Christian groups, beginning in the circle of Jesus and
his disciples, Twiee Paul fefern to the spiritual
value of music: "Be filled with the Spirits spesking
one to another in peslms and hymns and spiritusl songs,
singing end meking melody with your heart to the Lord"
(Bph, 6:18.19). “Let the word of Christ dwell in you
richly: in 8ll wiodam teaching and admonishing one another
with psalme and hymns and spiritual songs, singing with
grace in your hearts unto God® (Col. 2:16). There can
be no spirituality without the Spirit. He who fills our
hearts with the joy and peace of & new life is bound teo
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ceuse the lips to burst forth in s Joyful expression of
these inward blessings.

4. Presching the word. Jesus himself did

not presch without knowing that the Spirit of the Lord
wes upon Him (Lk, 4:18); He sssured His followers that
even whon'they are on triasl for their faith the Holy
Spirit will speak in and for them (Kt. 10:20); Acts
tells us that the early preachers all spoke in the power
of the Holy Spirit (Acts 1:8, also I Cor. 2:4; I Thess.
1363 I Pet. 1:12). "

the Christian prophets were the mouthpiece of

the Spirit, insomuch that when they spoke under

‘His influence the Spirit is said to have spoken

eve 80 far as they were effective instruments

for the building up of the Church or the cone

version of unbelievers, this was due to the

Spirit of propheecy-~a gift entrusted te the

prophetic order and not common to the whole

body of believers.2 |
Many of the early Christians misplaced the emphasis and
stressed spesking with tongues when under the influence
of the Spirit. But Paul sought to direct their atten~
tion to preaching the Word which could be understood and
accepted by all (I Cor, 14). Both the preaching and the
hearing of the Word could be under the control of the
Spirit., ZEvery talent is a gift of the Spirit, especially

the ability to preach the Word.

24 gwete, Op. cit., p. 320.
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In addition to and underlying the whole work

of the Spirit in assisting us in worship, whether it be

in the sacraments, prayer, singing, or preaching and

hearing of the Word, is the fact that the Spirit dwells
in cnrtatians individually sné in the Church as a grdép
of boltevorg,andtthia indwelling finds its grestest ex~-

" pression in the unity of Iﬁch kindred hearts in the

Spirit when they worship together, The Church hss faile
ed to meet the longingﬂ of common yet spiritually hungry
people vwhen its worship has ﬁceomo e?ld‘énd formal, re-
moved from‘the poéplo by a clergy with whom they feel

no spiritual unity and a ritusl whose npirituai gignifi

¢

cance they cannol understand. The Church succeeds when
its worship lifts the hearts of all worshippers up in
the 8pirit above and boyénd the sin and suffering and
hopelessness of the world to the throne of Cod's grace.

Let us, therefore, listen to A, J. Gordon when
he exhorts: “"Honour the Holy Spirit as lNaster
of Assemblies; study much the secret of sure
render to Him; be submissive to keep silence
vhen He forbide, as well as to spesk vhen He
commands, and we shall learn how much better
is God's way of o nducting the worship of His
house than men's way,"2

= 25 Green, Op. cit., (Studies in the Holy Spirit)
p. 86,
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The individusl Christisn or = congregation of
Christians maintains two relations or relations
in two directions, One direction is perpendicu-
laex, the relation to Ged., 1The other is horizone
21, the relation with fellow men, The reletion
with God is primary... Vorship will keep this
relation intact... WVorship will le=d to service.
Contact with God in worship, prayer, and praise
will lead to service in evangelism and social
activity of all kinds,26
Probably the most evident work of the Holy
Spitit in the New Testument is that of leading the Churech
out to accempiieh its mission in the world., This is
the special teaching in Acts =bout the Spirit, Jesus
pointed to the way end to the power =nd to the guide
vhen le told His disc ples, "Ye shall receive pover,
when the Holy Spirit is come upon you: and ye shall be
my witnesses both in Jerusslem, snd in s11 Judaea and
Samarisz, and unto the utterrost part of the earth"
(Acts 1:8), He gave approvasl to missicnary labors by
filling the lives of non-Jewish converts (Acts 8317, 10:
44), e sectually directed the physical motions of Philip,
causing him to preach the Gospel to the Ethippisn eunuch
(Acts 8329), and of Paul in baééng the way to Asia and

¥ysia end Bithynia that he might be called into Macedonis

26 gonner, Op. cite, p. 139,
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(Aets 16:6ff). Ile revealed to the church at Antioch
the need for sending famine relief to Judaea (Acts 1l:
28). He led the congrqgation of Antioch to canm;it;bn
the first real fercign‘mdusionariea (Acts 13:12). _Ail
of these references to the work of the Holy Spirit are
but a fulfillment of Acte 1:8 @nd an ellaboration upon
its outline. The 8pirit thrusts the Church forth on
its world-wide mi esion, nniﬁg many approaches and chane
nels but always with the end of witnessing to Christ.

the Holy Spirit led the Church out into its
mission in the world., Sometimes He had to drive the
Church out by persecution to asccomplish her mission,

" Theé main function of the Church in the New Testament,

once it has set up the right relationship to CGeod,is to
witness to the invisible Christ, The Spirit witnesses
to the Body of Christ whieh in turn witnesses to the
world, This is the mission of the Church until Christ
comes to receive His Bride (to change the figure), his
Churehi, The Spirit laberes to prepare the Church for

that day. “The Spirit and the bride say, Cecme, And he

that heareth, let him say, Come. And he thet ies athirst,
let him come; he that will let him take the water of life
freely." (Rev, 22:17). The Mission of the Church to the
vorld ies to witme ss, The Holy Spirit emables the Church
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to witness. Ie adds His own witness to that of the
Church, 7That the witness will be honored with success
we have a&yla promise in Seripture, and historical
evidence past and present, That it will be successful
to the extent that every one will respond to the call
of the Gospel the Bible does mot say.

While St., Paul must have been familisr with
the terms of "the Great Commission,® it is
difficult %o believe he wus obsessed by the
ldea that the Hmpire of the Caesars could be
transformed into a Kingdom of God within s
generation., The most he could hope for was
the establishment of a little company of be-
lievers so secattered throughout the Imperial
domain that the Gospel might be “preached to
all poog;o“ even though but a handful be con- .
verted. =
The Chureh is, after all, the Eeclesis, the galled out.
The Mission of the Church under the koly Spirit is to
witnese "unto the uttermost part of the esrth that
the "eslled out" may respond., Jesus' finsl words to
His disciples =8 recorded by liatthew leave no doubt
a8 to this nission He bequeathed to them, "Go ye
therefore, and make disciple s of all the nations, bape-
tizing them into the name of the Father and of the Son
and of the Holy Spirit: teaching them to observe all

things vhatsoever I commanded you: snd lo, I am with you

27 _
Eric Motizawbert, The Thought of St. Daul (Wew
York: Morehouse-Gorham Co,, 1921) p. 112,
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aelways, even unto the end of the world® (Mt, 28:19+20).
There cen be no note of discoursgement, for the Church
under the Spirit ie slowly but surely accomplishing
this mission. The power for this task comes from the
Spirit of Chriet to vhom is given all power in heaven
and in earth. "We must not expeet the power of Chr;nt

if we reject the program of Christ.”

Conelusion
The nature of the Church is best described by
the word fellowship; its functiom is worships; its mise
sion is witnessing., Ihe New Testament cleerly points
out the work of the Holy Spirit binding us inte fellow-
ghip, enabling us to worship, snd spurring us to wite
nesg. <The Church since the lew Testsment was written
may sometimes give little evidence of all this, yet
history proves that the Holy Spirit is neither idle nor
puny, but continuslly moves upon the whole earth working
in end with and through the Body of Christ that it mey
grow up in all things untoe Hin vho is the head, even
Christ, ‘
steetsing, o1y bover "
Speed forth thy flight;
Move on the water's face,
Bearing the laup of grace,

ind in earth's darkest place
Let there be light, '

-=J, Marriott.
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ABSTRACT

At Pontocoqt. the Holy Spirit, vho had always
worked in the world, "came" fully upon Christisns in or-
der to continue the work of Christ., The Spirit 1- ever
Ged-in-Action, bringing to completion the Divine purpose.
Our thesis shows this work of the Spirit in relation to
five Bw Testament doctrines. _

1. The Holy Spirit revealed the mind and will of God
te New Testament writers, vwho were conscious of lils inspira-
tion, of the Divine suthority, and of the purposeful chare
acter of their vork to make readers "wise unto salwation.”

2. At the Incarnation of the Son of God, the Spirit
contrelled and prepared the setting end charseters, He, and
no other, c‘auud the conception of Christ, thus initiating
a life-long companionship with ﬁxc Incarnate Christ.

3. The Holy Spirit causes the “"lew Birth" accompanying
it with conviection of bin and the planting of repentance
and faith in men's hearts in fulfillment of the decrees of
God and by the atonement of Christ,

4. The Holy Spirit sanetifies the believer, filling
him, re-orienting his whole life, enabling him to forsake
the works of the flesh and bear the fruit of the Spirit,
providing pever for viectory of tgo “Spirit" over the "flesh,v

5. The Spirit governs, unites, purifies and guides the
Chureﬁ, inspiring every form of true worship =2nd world-wide
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witness, le binde us into fellowship, enables us to
wership, wnd spures uve to witness,



